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acham Rahamim Churba-Cohen was born in Aleppo, Syria to Rabbi
Abraham and Garaz Churba-Cohen, at the beginning of the Twentieth
Century. Hestu died under the eminent Hachmei Halab, from whom he
learned the details and intricacies of the halachot and minhagim according to
the Syrian tradition. It was they who recognized the seed of greatness within
young Rahamim, and they nurtured that seed. Indeed, Hacham Rahamim
became well known for his vast Torah knowledge, depth of Talmud study,
and leadership qualities.
In the late 1920’s Hacham Rahamim arrived in America. He was immediately
accepted by the Syrian community as an authority on the laws and traditions
of Halab. For sixty years, he was an inspiration to three generations of Syrian
Jews, transmitting to them the precious heritage of their forefathers.
When the beloved Hacham passed away, his son Rabbi Shlomo Churba-
Cohen and his brothers established a congregation in memory of their
parents. Since 1994, Congregation Shaare Rahamim has continued to
follow along the path forged by the revered Hacham. In order to best serve
the community, Congregation Shaare Rahamim Synagogue and Learning
Center sponsors various projects to further the knowledge
of our precious heritage.
In this capacity, Congregation Shaare Rahamim is pleased to present a
Haggadah reflecting the unique traditions of Halab. The Haggadah is
designed as a comprehensive Pesah guide, providing the reader with step-
by-step instructions for Pesah--from the holiday preparations through the
Seder.
May our synagogue and its varied projects serve as a zechut for our beloved
Hacham Rahamim Churba-Cohen, of blessed memory, and his wife Adele,

of blessed memory.

Wishing you a Hag Kasher V’same’ah
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or the past 2,250 years, the Jewish Nation has been celebrating the holiday
of Pesah, referred to as Passover. Pesah commemorates both our physical and
spiritual redemption from the cruel and vicious nation — the Egyptians. Upon
our liberation from slavery, we merited to be forged as the Jewish Nation — Am
Yisrael — by accepting the Torah and mitzvot on Mt. Sinai. This unique privilege
is not shared by any other nation in the entire world. The Jewish People have
earned an exclusive and intimate relationship with Hashem through their observance
of Torah and mitzvot. Each year, as we celebrate Pesah, we are reminded to
reinforce our faith and commitment to Hashem. At our Seder the Haggadah serves
as the main vehicle for Klal Yisrael to reach its ultimate understanding of our
past history and current responsibilities.
It is our hope and prayer that this special Haggadah will aid the reader to reinforce
his bond to Hashem and mitzvot as we celebrate our holiday of redemption.
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May we merit seeing the Final Redemption and the coming of Mashiah soon.

Amen.

Hag Sameiah
Rabbi Shlomo Churba



hen the Brooklyn Sephardic community first developed in the early part
of this century, it was primarily comprised of Syrian-Aleppo Jews. In the past
fifty years, there has been a great diversification in our community with the influx
of Sephardic Jews from Persia, Egypt, Morocco and Baghdad, each sect having
its own unique minhagim (customs).
We are proud to present the Shaare Rahamim Haggadah whose primary purpose
is to put forth and clarify the Syrian-Aleppo minhagim and traditions.

The Shaare Rahamim Haggadah is a Sephardic Haggadah with an English
translation and commentaries. Sephardic laws and customs, in the Syrian-Aleppo
tradition, are included for each section of the Haggadah on facing pages of the
text. In addition, we have provided a comprehensive guide of Pesah preparations
including the halachot of kashering, the halachot of Bedikat Hametz, Biur Hametz,
Bitul, Eruv Tavshilin and Erev Pesah laws. A section on Seder preparations,
including applicable halachot, is provided as well.

At Congregation Shaare Rahamim, we are proud to provide the Sephardic
community with a number of Torah study classes on weekdays and Shabbat.
Gemarah, Humash and Halacha classes are given daily. Through our Torah study
programs and publications, we hope to reach out and educate the community
while raising their awareness of our rich and glorious heritage.



he Torah sets forth the laws of Pesah, including the prohibition of leaven
(hametz, se’or):
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“For seven days (eight in Galut), leaven may not be found in your homes, for
anyone who eats leaven will be punished with kareit and their soul will be cut
off from the assembly of Israel:

(Shemot 12:19).

The next verse continues:
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“You shall not eat any leavening.”

From these pesukim we derive the prohibition a) to eat hametz; b) to own
hametz; and c) to derive any pleasure from hametz. The Torah informs us that
one who disobeys this command is punished with kareit, a Divine punishment

of premature death.

The Ari, z”I, writes that whoever is careful on Pesah regarding hametz is assured

of not sinning the entire year.

The house must be cleaned thoroughly to make sure that there is no hametz. Every
place that hametz is likely to be found must be cleaned. Great care must be taken
when there are children in the house as they may bring hametz in the most
unexpected places. This thorough cleaning should be done before Bedikat Hametz,

the search for hametz

The kitchen requires the greatest amount of preparation and cleaning.
Every area where hametz can be found must be thoroughly cleaned:
1) pantry; 2) cabinets; 3) drawers; 4) stove and oven; 5) refrigerator and
freezer; 6) table, chairs; 7) highchair; 8) sink and counters.



The kitchen walls should be cleaned well because hametz may be stuck
to them, i.e., around the table, back splash, oven hoods, etc.

Other areas of the house requiring cleaning:

1) bookcases; 2) behind the furniture; 3) closets, drawers; 4) desk; 5)
medicine cabinet; 6) crib & toy chest; 7) carriage, stroller; 8) pockets
of clothing; 9) briefcases and pocketbooks; 10) garage; 11) garbage
pails; 12) change vacuum cleaner bag after last vacuum.

Certain items are extremely difficult to clean thoroughly. These things
should be cleaned as well as possible and then put away in a locked
closet so as not to be used inadvertently. Included in this category are:
1) recipe books; 2) bread box; 3) toaster; 4) baking utensils; 5) mixer;
6) Birkat Hamazon books. Other areas that have to be cleaned are the
seams in the chairs and tables, formica counter and table tops or
drawers. They should be scraped as well as possible, sprayed with
ammonia and then covered (if possible).

It is very important to make a distinction between Pesah cleaning and
spring cleaning. It is only necessary to clean the house to remove hametz
and organize things so at the time of Bedikat Hametz every area will be
accessible. Washing windows, chandeliers, etc., are spring-cleaning chores
and not necessary to do for Pesah. There is enough required work needed
to prepare the house properly for Pesah without adding unnecessary work
and making things more difficult and exhausting. The kitchen, however,
must be thoroughly and meticulously cleaned.

Utensils used during the year cannot be used on Pesah unless they are first
koshered properly. This is because the hametz becomes absorbed into the utensils,
rendering it forbidden on Pesah. Utensils are “kashered” (made permissible for
Pesah use) when they are “cleansed” from the hametz in the same way that the
hametz was absorbed, i.e., if the hametz was absorbed through the medium of
direct fire, then it is kashered by fire and if it was absorbed through the medium

of hot water, then it is kashered with water.

These laws are very complex and careful attention must be paid to a// the details,

as a mistake in these laws can be as severe as eating hametz on Pesah.



All utensils which are not kashered should be put away in a closed room or closet

which is locked or taped so as not to be used inadvertently.

Below are listed the different methods by which utensils are kashered:

A utensil that was used over a direct fire must be kashered over a direct fire (i.e.,
skewers, spits and grills). The utensil is placed over a flame until sparks are
emitted or the utensil becomes red. This process can be done even if the utensil
was used within twentyfour hours. The utensil does not have to be cleaned

thoroughly prior to this process.
(Only applies to the Libun method.)

Only Libun kashers this type of utensils, but Hagalah does not.

Utensils (not pottery) in which hametz was absorbed by means of hot water or
any other hot liquids through cooking or boiling (not baking) are kashered in
boiling water (i.e., pots and pans).

Before beginning the hagalah process any dents or small holes must be thoroughly
cleansed. (This also applies to the pot that the hagalah is being done in.) Any
rust must be removed from the utensils (discoloration is not a problem). Since
hametz can be found between the pot and the handles, the handles must be removed
and that area should also be cleaned. Not only does the pot need hagalah but
also the covers of the pots and the handles need hagalah.

The utensil is then placed in a pot of rapidly boiling water for a few seconds.

The water must be continuously boiling.

It is preferable not to allow any hot hametz to be in contact with the pot, which
is used for the boiling water, for twenty-four hours prior to the hagalah process,
as well as the utensil, which is being kashered. (It is not necessary to kasher the
utensils in a kosher for Pesah pot.)

However, if the hagalah process is being done on Erev Pesah past the time that
hametz cannot be eaten, then it is obligatory that the utensil should not have been
used for twenty-four hours.
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If one cannot immerse the whole pot at once, he may do half at a time.

One should not kasher milk and meat dishes at the same time unless one of them

was not used for twenty-four hours for hot food.

In a situation where the pot was used within twenty-four hours, then the hagalah

process can be done by putting soap in the water.

A utensil which absorbed hametz through [rui, meaning that the hametz was
absorbed by pouring hot hametz that was cooked on the fire onto it, like stainless
steel platters (not pottery), sinks, counters, table tops etc., these things are kashered

by pouring boiling water onto them.

A utensil which had hametz soaking in it for over twenty-four hours (i.e., beer
bottles) is kashered by filling the utensil (until the top) with water. After leaving
it for a consecutive twenty-four hour period, it must be emptied out, and then
refilled. This process must be repeated a total of three times, and each twenty-four
hour period must be complete. If the utensil was soaked for seventy-two consecutive
hours without being emptied out after each twenty-four hour period, it is as

though it was soaked for only twenty-four hours.

A utensil which was used only for hametz which was cold and not used for hot
(i.e., kiddush cup) needs only to be rinsed out well and may be used for Pesah.

However, it is more preferable to buy new.

Utensils made of china, porcelain, Corelle or ceramic which absorbed hot sametz
cannot be kashered and must be locked away for Pesah in a place where they
will not be mistakenly used.

Utensils made of glass do not absorb hametz and therefore do not have to be
kashered for Pesah. Therefore, washing them well is sufficient. (Sephardic law)
6



elow, listed alphabetically, are various kitchen utensils and household items
and the kashering method needed to be done to make them permissible on Pesah.

Baby bottles
a) If hot hametz was poured into it, then Method C, [rui, is necessary.

b) If the bottle was warmed in a microwave, then Method B, Hagalah, is necessary.

Baking Pans

Theoretically, they must be kashered through Method A, Libun, however, since
direct contact with a flame will ruin them, they should be locked away for Pesah
and new ones should be bought for Pesah use.

Barbecue grates and grills
Kashered through Method A, Libun.

Beer bottles
Kashered through Method D, Kavush.

Blenders
a) If hametz was blended with sharp spices, then Method B, Hagalah, is required.

b) If hot hametz was poured into it, then Method C, [rui, is necessary.

Braces
Should be washed very well (for biteplate, see Dentures).

Broiler Pan
Kashered through Libun.

Chairs

Must be cleaned and wiped, and places that are not accessible should be
taped over.

China
Cannot be kashered and should be locked away for Pesah.

Coffee Grinder

If it was only used for non-hametz coffee, then it may be washed and rinsed in

cold water. However, if it was used for anything else that might have been hametz
7



(i.e., coffee substitute made of roasted wheat), the blades must be kashered through
Method B, Hagalah.

Countertops
Kashered through Method C, [rui or must be covered well. (If they will be ruined
by the hot water, then they should be scrubbed very well and covered.)

Crystal

The same law as glass, must be cleaned well and is then permissible.

Cups

Kashered according to the usage of the cup:

(a) If hot hametz was poured directly into it then it is kashered through Method
C, Irui.

(b) If it was used directly over the fire or microwave, it is kashered through
Method B, Hagalah.

Dentures
Can be made kosher for Pesah through Method C, lrui. However, if they will
be ruined by boiling water, then they should only be cleaned well and rinsed in

cold water.

Dishwasher
Must be thoroughly cleaned of any trace of food; then it must not be used for
twentyfour hours; finally, while empty, it must go through one complete cycle,

using hot water and soap.

Earthenware

If used for hot food, it cannot be kashered and must be locked away for Pesah.
If cold hametz was soaking in it for twenty-four hours, it can be kashered through
Method D, Kavush.

Electric hot plates

If hametz spilled on it when the plate was hot, it needs Hagalah. Since this is

not possible, the only solution is to cover it well with heavy duty aluminum foil.
8



Enamel pots
Kashered through Method B, Hagalah, preferably three times.

Forks
Kashered through Method B, Hagalah.

Formica
Countertops or tabletops made of formica are kashered through Method C,
Irui; however, if it will ruin them, then it should be thoroughly cleaned and

covered well.

Frying pans

Kashered through Method B, Hagalah. Frying pans made of Teflon theoretically
need to be kashered through Method A, Libun, but since it will be ruined, it
should be put away for Pesah.

Freezer

Must be cleaned and washed out well.

Garbage pail
Must be cleaned and washed out well.

Glass
Does not need a special kashering method and can just be cleaned out well

and rinsed.

(This halachah is according to Sephardic law only, Ashkenazim do not hold
this way.)

Grates
Stove grates can be kashered by Method B, Hagalah. However, they can also be
koshered by turning the fire directly on them until they become very hot.

Jars
If the jar is made of glass, it needs no Hagalah, if the jar is metal and hametz
was soaking in it for more than twenty-four hours, it is kashered through Method
D, Kavush.

9



Knives
Kashered through Method B, Hagalah. (Notice: if the knife has crevices between
the blade and the handle, it must be carefully cleaned out prior to kashering it.)

Ladles
Kashered through Method B, Hagalah.

Microwaves

Kashered for Pesah as follows: a) Do not use for twenty-four hours; b) It must
be cleaned out very well; ¢) Several cups of water should be placed inside,
turn oven on high until the oven fills with steam. As a second precaution,
during Pesah, all food that is heated should be very well wrapped so no steam

may escape.

Ovens
Kashered for Pesah as follows: a) Do not use for twenty-four hours; b) Clean
very well with soap or detergent; c¢) Put oven on the highest temperature for

two hours.

(Self-cleaning an oven is sufficient.)

Oven racks
First clean, then kasher by leaving them in the oven throughout the cleaning

process described above.

Plastic
Utensils (used for hot) are kashered using the same laws as metals, Hagalah.

Pots and pans
Kashered through Method B, Hagalah. (This is the halachah for their lids and

handles as well.)

Porcelain
Like china and earthenware, cannot be kashered and must be locked away
for Pesah.

Pyrex
Same law as glass, needs only to be washed well.
10



Refrigerators
Must be cleaned and washed well before placing items that are kosher for
Pesah inside.

Rubber
Rubber utensils have the same halachah as utensils made of metal, Hagalah/Irui

as needed.

Silver
Silver utensils are kashered using the same method as any metal utensil.

Sinks
Kitchen sinks are made kosher /’Pesah through Method C, Irui.

This is the halachah for both metal and porcelain sinks.

Skewers
Kashered through Method A, Libun.

Spoons
Kashered through Hagalah.

Stovetops
Must be cleaned and covered well with heavy-duty aluminum foil before cooking
kosher for Pesah food.

Tables
Kashered through Method C, Irui. However, if this method will ruin the table or

is not feasible, it can be washed and rinsed well and then covered.

Tablecloths

Should be washed in very hot water before being used on Pesah.

Toaster ovens
Should not be used and should be locked away for Pesah.

After the kashering process the utensils should be rinsed with
cold water.
11



n the evening before Pesah, the 14th of Nissan, we must make a bedikat
hametz — an inspection of all areas where hametz may have been brought during
the year. There are two reasons for the bedikah, even though Bitul, nullification
of hametz, follows it:

1. We are accustomed to eating hametz all year; therefore, if by chance one was
to find hametz during Pesah, he might, unthinkingly, eat it. Consequently, the
Hachamim ordained that we search the house before Pesah to eliminate
everypossibility of finding hametz.

2. Perhaps, there are those who won’t make the Birul with enough sincerity,
therefore bedikah is necessary for finding and disposing any remaining hametz.
Bitul must also be recited in case some hametz was overlooked or one did not
know about it. He declares it ownerless by reciting the Bitul. (See section on
Bitul page 19.)

Since the bedikah should begin immediately after ¢z ait ha kochavim (40 minutes
after sundown) when most people are home, one should not start something that
may cause him to forget the bedikah.

One should not eat a regular meal, start a task, or sleep one half-hour
before Bedikat Hamet:z.

One may appoint someone to remind him to do the bedikah on time. He
may then begin to do work or eat within one half hour before Bedikat
Hametz, provided he stops when it is time to do the bedikah.

One must even stop learning Torah when the time for Bedikat Hametz

arrives. However, he does not have to stop learning a half-hour before.

He may delay the bedikah in order to pray Arbit first.
12



One may not start eating a regular meal (more than a 2-oz. portion of
bread or cookies) a half-hour before the bedikah. Included in this
prohibition is any cooked food made from the five grains, which constitute
his meal. (A snack is permitted.) However, fruit, vegetables, fish and meat
are permitted. In general, it is better not to become involved in eating a

meal as he may forget Bedikat Hamet:z.

When the search for hametz (Bedikat Hametz) is conducted at nightfall of the
14th of Nissan, the house must be thoroughly clean. Only the hametz that will
be eaten that night and the next morning should be set aside in a safe place.

The house should be orderly as well as clean to ensure that the bedikah is done
properly and be as easy as possible. If there is a mess, i.e., under the beds, it will
prolong the search and make it difficult.

Every area where it is likely that hametz was brought must be searched during
the bedikah. One must make a thorough bedikah — a passing, quick inspection
is not sufficient. The Chatam Sofer exerted himself to a very great extent when
he made Bedikat Hametz. We are told that he even inspected places that could
be considered beneath his dignity — he would even stick his head inside the

chicken coops!

It is customary to place ten pieces of hametz all through the house
before the bedikah. Obviously, great care should be taken that these
pieces of hametz do not leave crumbs. Therefore, it is advisable to wrap

them in foil.
The pieces should be less than a k’zayit in total.

One must be careful to remember where every piece was placed. In
case he did not find a piece during bedikah, he is not required to do it
over again. Reciting the Bitul is sufficient.

As soon as possible, after ¢z ait ha’kochavim (40 minutes after sundown), Bedikat
Hametz should be done.

The berachah should be recited before beginning the bedikah.
13



One should preferably not speak during the bedikah — except for matters
relating to the bedikah — until the search is completed. If, inadvertently,
he spoke about other matters, the berachah need not be repeated.

If it is too difficult for one to conduct the bedikah alone, he may enlist
the help of some family member or friend. They, too, should hear the
berachah before making their search. However, it is best that the owner
of the house be involved.

If the owner of the house is away, whoever conducts the bedikah should
recite the berachah.

Women and children under bar mitzvah should preferably not conduct
the bedikah as it is a difficult task.

The bedikah should be made with candlelight. Since it may be dangerous,
one may start with a candle then switch to a flashlight.

It is not necessary to turn off the electric lights. Places that are not lit
by overhead lights should be searched with a flashlight. Sometimes it is
easier to see the area being searched with a flashlight if the overhead

light is extinguished.

All places owned (or rented) by a person requires Bedikat Hametz. These include
his business office, store, garage, car. Even if he will not be going to these places
during Pesah, a bedikah must be made.

Traveling to another location is not considered an interruption and a
new berachah is not necessary. However, if it is difficult for him to
personally go there, he may send someone else who was present when
the berachah was recited.

If it is impossible to make the bedikah at his home or business on nightfall
of 14 Nissan (i.e., he will be away for Pesah), he should do Bedikat
Hametz at night, without a berachah, before he leaves. He must also make
the Bitul — nullifying any hametz that was not found there.

14
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If he forgot to make the bedikah before he left his home or business and
is too far away to return, then Bitul is sufficient.

Bitul is sufficient for any second home that was not in use before Pesah.
However, if it was used within thirty days before Pesah, then bedikah

is mandatory.

If one “sells” his house or rents it out before 14 Nissan, he does not have
to make a bedikah and Bitul is sufficient.

If one leaves his primary home on the eve of 14 Nissan, a rabbi should
be consulted regarding Bedikat Hamet:z.

One is not required to make a bedikah in places where hametz is
not brought.

Areas containing hametz that is sold to a gentile does not require bedikah.

Hametz that may be found under large objects, i.e., the refrigerator or
washing machine, and is totally inaccessible does not require bedikah and

Bitul is sufficient.

The pockets of one’s clothing do not require bedikah at Bedikat Hametz
time. Rather, they should be cleaned beforehand.

One who forgot Bedikat Hametz at nightfall of the 14th of Nissan must
do so in the morning of the 14th, by candlelight and with a berachah.

He may not do any work prior to the bedikah.

If one didn’t remember until the holiday, then he makes the bedikah
on the holiday with a berachah. In case he found hametz on yom tov
itself, then at that time he must cover it and burn it after yom tov on
Chol HaMoed.

If one did not remember about Bedikat Hametz until after Pesah, he still
makes a bedikah but without a berachah.



mmediately following Bedikat Hametz, he recites the Bitul — a declaration

nullifying all hametz that was not found and removed.

The Bitul is written in Aramaic. However, it must be said in a language
that he understands best, in order for it to be valid.

Even if one appointed someone else to make the bedikah , he should still
recite the Bitul himself, wherever he may be. If he cannot, then is wife
should recite the Bitu/ for him.

Great care must be taken with any hametz that remains after the bedikah
that will be used for that evening or the next morning. In the (unlikely)
event, that it is misplaced, another bedikah must be done without a
berachah. If it still is not found after the second bedikah, a second Bitul
is recited.

n Erev Pesah, starting from midday and onward, it is prohibited from
the Torah a) to eat hametz; b) to own hametz, and c) to derive any pleasure
from hametz.

The Rabbis decreed that we should refrain from deriving pleasure or owning
hametz one hour before then so that a person will not make a mistake and have
hametz after midday.

16



In addition, the Rabbis also decreed that it is forbidden to eat hametz two hours

before midday, for the same reason.

The hours are derived by dividing the day into twelve parts, from dawn until
nightfall (#z’ait). Since most people are unfamiliar with these times, a Rabbi

should be consulted (or a reliable calendar).

One should stop eating hametz two hours before midday and brush his teeth so

no hametz remains.

Before the time that ownership of hametz is prohibited, the hametz must
be destroyed.

The method we customarily follow is to burn the sametz. Another less common
method is crumbling the hametz into small pieces and throwing it to the wind or

into the ocean.

One must be very careful to make sure that the hametz is totally burned
and inedible.

If for some reason one is unable to burn the sametz, it must be destroyed
by some other method.

If one has a lot of hametz and cannot burn it all, he may place it in a

public garbage pail but not his own pail.

We burn the hametz that was collected at the time of Bedikat Hametz as

well as any other remaining hametz.

If a person has a lot of hametz and a substantial loss will be involved if
he destroys it, a Rabbi should be consulted regarding what may be sold
to a gentile.

17



Inedible hametz does not have to be destroyed and may be used on Pesah,

i.e., cosmetics, powder, etc.

After burning the hametz, it is necessary to recite the Bitul which is a
declaration nullifying any leftover hametz that we may not have seen or
removed during Bedikat Hametz. The Bitul must be recited in a language

which the person understands.

The Bitul may be recited up till an hour before midday. The hours are
derived by dividing the day into twelve parts, from dawn until nightfall
(tz’ait). Since most people are unfamiliar with these times, a Rabbi should
be consulted (or a reliable calendar).

If a person is very far away from his home and therefore does not have
access to his hametz to do biur, he must definitely recite the Bitul. He
declares in the Bitul that he is disowning his hametz. The Bitul may be
done up till an hour before midday to take effect, after that time it is
ineffective and the Torah considers the hametz yours even though you do

not wish to own it.

he Syrian tradition is not to sell actual hametz. If a substantial loss will be
involved then a Rabbi should be consulted. However, products that are not actual
hametz may be sold. When in doubt, consult a Rabbi.

Hametz dishes and utensils should not be sold because the question arises as to

whether tevilat keilim will have to be done again after Pesah.

18



hen erev Pesah falls out on Shabbat, Bedikat Hametz is done on Thursday

night, followed by recitation of the Birul.

19

On Friday morning, we burn any hametz that is not necessary for Shabbat.
Although the hametz may be burned all day, it is customary to burn it
before midday (as on other erev Pesahs) so as to be in the habit of burning

it at this time in the years to come.

However, the Bitul is not recited after the burning because we will still

be eating hametz on Shabbat.

At the Friday night and Shabbat morning meals, we must wash and eat
bread. Therefore, great care must be taken with the bread to make sure

that no crumbs remain or fall on the floor.

Children must be supervised very well when they eat the bread to make
sure that they do not leave the table or drop crumbs.

Although hametz is permissible through the fourth hour* on Shabbat
morning, many difficulties can arise, i.e., cleaning the hametz dishes and
pots, etc., on Shabbat; therefore, it is strongly advised not to eat hametz
for these meals (other than the bread). All the food should be kosher for
Passover and prepared in Passover pots. To further help make matters
easier, these meals should be eaten on paper (or plastic) dishes and cutlery
that can easily be disposed of. It is important to remember to flush the
crumbs away before throwing these dishes away.

The morning meal must be eaten before the end of the fourth hour*.

Therefore, one must pray early so as to finish the meal by the fourth hour.



After the meal, all hametz crumbs must be destroyed by flushing it
down the toilet.

If regular plates were used, they must be thoroughly cleaned of any

hametz and put away with the hametz dishes.

The Bitul is recited one hour* before midday. However, the word
hefker is not recited on Shabbat.

At the proper time for eating Seudah Shlishit we are not allowed to
eat hametz or matzah. Fruits and vegetables may be eaten instead and
care should be taken not to overeat so as not to spoil one’s appetite
for the Seder.

It is preferable to eat two meals in the morning, before the end of the
fourth hour*. There should be a break between the two meals so that
Bircat HaMazon will not be said in vain. Even though someone may
have eaten two meals before the fourth hour, he is still obligated to eat
Seudah Shlishit at the proper time (after 6 1/2 hours*).

*The hours are derived by dividing the day into twelve parts, from dawn
until nightfall.

On erev Pesah one is not permitted to eat matzah or cakes made from

matzah meal.

The reason we do not eat matzah on erev Pesah is so that we should look
forward to eating matzah at the Seder and fulfill the mitzvah of matzah
with the proper attitude.

Egg matzah and fried or cooked matzah meal is permitted.

From the tenth hour of the day, egg matzah and fried or cooked matzah
meal should not be eaten so as to make sure that one’s appetite will not
be spoiled.
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Fruits, vegetables, fish and meat may be eaten in moderation.

Children who understand the story of Yetziat Mitzrayim should also not

eat matzah on erev Pesah.

verything that is needed for the Seder should be prepared in advance. If erev
Pesah is on Shabbat, the necessary preparations should be made on Friday. The
reason everything should be ready in advance is to avoid delay and make sure
that the children will be awake for the Seder. Necessary items for the Seder
include: wine, matzot, Ka’arah, Haggadot, karpas, marror, haroset and salt water.
We will now discuss these things in greater detail.

Every participant in the Seder needs a cup for wine that holds a minimum of

three ounces.

Four cups of wine will be drunk by each participant during the course of
the Seder.

We should hurry home from shul on the Seder night to ensure that the children
will be awake during the recitation of the Haggadah. All preparations should be
done in advance to avoid any delay. The table should be set with our best china
and utensils to symbolize our freedom. Kiddush should be made 45 minutes after

sundown (zz’ait ha’kochavim).

Those who follow the custom of Rabbeinu Tam and wait 72 minutes for
tz'ait ha'kochavim, should not do so on Pesah night so they may begin the
Seder immediately.

A. On this night of redemption, it is preferable to use red wine to
remind us of the Plague of Blood with which the Egyptians were
punished by Hashem.
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. Even if one has a white wine of superior quality, he should still use red
wine. If, however, the white wine has some red wine mixed into it, it

may be used.

. The wine should not be cooked, mevushal, or have any additives of

sugar or honey.

. If red wine is unavailable, white wine, cooked wine or wine with

additives may be used.

. Grape juice should not be used as a first choice because it does not

symbolize freedom and royalty since it is not intoxicating.

. If the mitzvah is somewhat difficult to fulfill with wine, grape juice may
be used as an alternative. First, however, he should follow G or H.

. A more preferable option in this case is to dilute up to 49 percent of the

wine with grape juice.

. Another option is to dilute the wine with water. However, the dilution
cannot be more than 49 percent of the total. (Some of the N.Y. wines
may be diluted about 34 percent, therefore only up to 15 percent water
may be mixed in.) Note: Matuk Rouge Soft wine has no water mixed
in, therefore one may dilute it with more than 20 percent water.
However, if this amount of water will water down the taste of the wine,
then a smaller amount should be added. The Matuk wine also has a low
alcohol percentage. Therefore, it is advisable for those who have
trouble with wine to dilute the Matuk and then drink most of the cup (1

1/2 ounces).
A last resort may be to dilute grape juice with water.

If the consumption of wine or grape juice is hazardous to one’s health,
someone else may be motzee him with his Kiddush.

. If no one is available to be motzee him, he may recite Kiddush on the
matzah rather than on the wine. He would first wash Netilat Yadayim
before Kiddush and make the berachah of Hamotzie rather than the
berachah of Hagefen. After finishing Kiddush, he should eat 2 ounces of
matzah. Before eating the matzah, he must recite the berachah of “Al
Achilat Matzah.” (Yahatz should be done before Kiddush.)
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L. The berachah of Ga’al Yisroel at the conclusion of Maggid is still recited,

even when one is unable to drink wine.

M. According to Kabbalah, it is customary to dilute the wine with three drops
of water, taking care not to overdilute it. (This is done even though,
according to halachah, our wine does not have to be diluted.)

A Haggadah book is needed for all participants in the Seder including women
and children. Any Haggadah that was used before the Pesah holiday that might
have hametz should be checked beforehand and put away if it cannot be cleaned.

Enough vegetables for karpas (celery is customary) should be provided for all
the participants. The portions will be dipped in salt water or vinegar. Each portion

is a little less than an ounce.

Three matzot are placed in front of the leader. Everyone participating in the Seder
will be eating a minimum of four ounces (preferably five ounces) of matzah. The
first two ounces will be eaten during Motzie Matzah which will be discussed on
page 99. The third ounce will be eaten for Korech as discussed on page 102. The
fourth ounce is eaten for Afikoman. Some have the custom to eat two ounces for
Afikoman. Refer to pages 104-105 for more halachot.

A. Preferably one should use matzah shmurah missha’at ketzirah at the Seder.
These matzot are made from wheat which was supervised from the time
that the wheat was cut to make sure it did not come in contact with even

a drop of water, rendering it hametz.

B. It is also preferable to use handmade matzah rather than machine

made matzah.

C. Matzot that are not handmade and not matzah shmurah missha’at ketzirah
are also acceptable. However, egg matzah is not acceptable for the mitzvah.
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One who cannot chew the matzah follows these halachic options:

A.

B.
C.

o

Preferably, he may crumble the matzah finely (into a consistency that

resembles matzah meal).
He may reheat the matzah to soften it.
He may dip his matzah into cold or warm soup (not hot).

If it is still not soft enough, he can soak the matzah in water for up to
24 hours prior, yet he must keep the following in mind:

He may only soak it in water, not any other liquid.

. The water must be warm and not hot.

If the matzah being immersed is less than 1 ounce, the water cannot

turn white.

There are five types of herbs that can be used: 1) Romaine lettuce; 2)

endives; 3) fresh horseradish; 4) ivy; 5) coriander. The most preferable,
according to Syrian tradition, is escarole for marror and Romaine lettuce
for Korech. Follow the order that it is written above, if these items are

not available.

. If these herbs are absolutely unattainable, then any bitter herb may be

used, but the berachah of Al Achilat Marror is not recited.

The mitzvah of marror can be fulfilled with either the stems or leaves of
the herbs.

If one is using the leaves, they must be fresh and not dried. If he is
using the stalks, they may be fresh or dried.

Cooked herbs are not permissible for marror, nor herbs pickled or soaked

in water for 24 hours.

Fresh horseradish may be used for marror. However, it may not be
cooked. To remove some of its sharpness, it can be ground and then
left uncovered. Some are of the opinion that it can only be ground after
returning from shul on the Seder night, not earlier. (When the Seder occurs
on Shabbat, it must be done before Shabbat.)

Under no circumstances should one eat horseradish in its whole state as

it is hazardous to one’s health and he will not be fulfilling the mitzvah.
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Since the leaves of escarole and romaine lettuce are infested with insects, the
leaves must be cleaned and checked very well before they are served so as not
to transgress the various sins involved in eating an insect (has v 'shalom). Many
of the insects and flies are green and are camouflaged by the leaves, making this

task very tedious.

It is possible to buy bags of halachically checked romaine lettuce which are very
convenient and may be used for the Seder. Below are two methods which can be
used to cleanse and check these herbs successfully.

Method A

I. Soak the leaves for five minutes in a solution consisting of one
teaspoon salt added to ten cups of water. This will loosen the grip of
the insects on the leaf. (A stronger soluton may kill the insect, causing
an even tighter grip.)

2. Agitate the leaves in the water.
3. Rinse the leaves and shake off excess water.

4. Holding the leaf to a bright light (allowing the light to shine through
the leaf) carefully check both sides of the leaf. (Black spots must be
carefully investigated.)

Method B
1. With a solution of soap and water, sponge each leaf.
2. Then rinse the leaf under a strong stream of cold water.

3. Check each leaf using a good light.

(Methods A and B taken from the Pesach Guide compiled by Rabbi Avraham

Blumenkrantz.)

The marror is dipped into haroset. The Syrian tradition is to make the haroset

from dates. First the dates should be opened and checked for worms. The dates

are then cooked, after which they are ground into a thick paste, representing the

cement the Jewish People worked with in Egypt. Cinnamon is added to the dates,

representing the straw that the Jewish slaves worked with in Egypt. Some have
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the custom to leave the cinnamon sticks whole so it will look like straw. Ground
nuts (walnuts) are added to the haroset as it says in Shir HaShirim (6:11) ni» 9x
*nT> 1Ak Hashem went down to our “nut garden” which refers to the Bet
HaMikdash. Almonds are also added because the Hebrew word for almonds is
o»7pw and Tpw also means to be alert and keep watch — Hashem watched over

us and then redeemed us from Egypt.

Before the marror is dipped into the haroset, wine is added to the mixture, both
to soften it as well as to represent the red of the blood. We use a “sharp” liquid
(i.e., wine) to remind us of the bitter slavery suffered by our ancestors in Egypt.
When Pesah falls on Shabbat, the liquid should be added and mixed into a little
haroset at a time, using a shinui (i.e., left hand or first putting the wine into the

plate and then adding the haroset mixture.)

A nice meal should be prepared in honor of the Yom Tov. It is a mitzvah to eat
meat, as it states 1 w323 X°x aAnnw PR, In addition, two cooked foods are

prepared which are placed on the Ka'arah:

1. A shankbone (ze roa) or, if unavailable, a roasted chicken wing, represents
the Korban Pesah and the 1"w1 y11 “outstretched arm” that Hashem
demonstrated when He took us out of Egypt. It is customary that the
shankbone should be roasted. However, it may be eaten only if it was

cooked after being roasted.

2. A cooked egg represents the Korban Hagigah. The egg (°va) refers to (°v2)
,RIN> PI5MY XIMNT meaning that “Hashem wants (°¥3) to redeem us.”
Also, a hard cooked egg is eaten by mourners as a sign of aveilut. We
too experience an element of aveilut because we cannot bring the Korban
Pesah at this time. Therefore, a cooked egg is placed on the Ka'arah as
a reminder of our mourning and the Bet HaMikdash’s destruction.
It is customary nof to eat any roasted meat or poultry on Seder night. Included

in this minhag is pot roasted meat without liquid.
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As soon as possible after tz’ait ha’kochavim, at nightfall of 14 Nissan, Bedikat
Hametz should be done. The search for hametz is made by candlelight and no
speaking is permitted, except for matters pertaining to the bedikah, after the

berachah is recited.

For a detailed discussion of Bedikat Hametz and its laws see pages 12-15.

The following berachah is recited before Bedikat Hametz.

27iva 2% WHOR MM AR 3
YR W2 DY N vRignd uYTR WK

Following Bedikat Hametz, all hametz that was found should be wrapped well
and set aside in a safe place to be burned the next morning. The following Bitul

(nullification) is recited.
This declaration should be said in the language that the person understands
best in order for it to take effect.

More details may be found on pages 16.

or All hametz in my possession N?7 ’ITIW'T.'! NIRRT XN '7?

that I have not seen and not removed "1:'!'7'1 '7’U3"7 ARV N'?'('I R
is hereby nullified and considered as RYIRT RIDYS
the dust of the earth. O P
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In the morning of the fourteenth of Nissan we burn the hametz.
The following Bitul (nullification) is recited after the burning of the hametz.

It must be said in a language that the person understands in order for it to
take effect.

More details may be found on page 16-18.

Ilhametz in my possession, whether ~ ARTNT NIWIQ RIRT RPNDN '7?
I have seen it or not, whether I have  mRTy2 X971 APY2T .A0I0 K9
removed it or not is hereby nullified LRYIRT RIDYD 557 Doy

and considered ownerless as the dust

of the earth.
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We are not permitted to prepare food on Yom Tov for the next day, even for

Shabbat. However, when Yom Tov falls on Friday, it is permitted to prepare
food needed for Shabbat if we make an Eruv Tavshilin before the holiday,

indicating that the preparations were started before Yom Tov. We take two ounces

of matzah and one ounce of cooked food (egg, fish or meat) and set them aside

on Erev Yom Tov, and they are to be eaten on Shabbat. The foods used for the

Eruv Tavshilin are held in the person’s hand and the following is recited.

lessed are You, Hashem, our God,
King of the universe, Who has sanctified
His and

the

commandments,

us by

commanded us concerning

commandment of Erub.

ith this "Erub" it will permit us
to bake, cook, to light a flame and to do

all our needs on Yom Tov for Shabbat.
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lessed are You, Hashem, our God, ‘l‘yn 13’7!‘7}{ AT 0N 111;
King of the universe, Who has sanctified ] ‘ ‘
ML PHIIHI NPT WR DIV

us by His commandments, and
commanded us to light the light of .20 0% (1 N2W) ‘7W pb! P"?'!Uz?
(Shabbat and) Yom Tob.
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A Seder plate (Ka’arah) containing symbolic foods needed at the Seder is placed
on the table. The following items are included:

DINN2 ’A

Three whole matzot.

182 ¥I97
Boiled egg Roasted

shankbone
99912

Escarole
(curly leaves)
0D92
Celery and
salt water

noIIn

Haroset

KADDESH
Reciting the kiddush

UREHATZ
Washing hands

KARPAS
Dipping vegetables
in salt water

YAHATZ
Breaking the
middle matzoh

MAGGID
Recite the haggadah

o

Romaine (straight leaves)

ROHTZAH
Washing hands
for the meal

MOTZIE

MATZOH
Blessings over
the matzoh

MARROR
Bitter herbs

KORECH
Marror and

matzoh sandwich

SHULHAN

ORECH
Serve the meal

TZAFUN
Partaking of
the Afikoman

BARECH
Grace after meals

HALLEL
Reciting the Hallel

NIRTZAH
Acceptance

31



Kiddush is recited over the first cup of wine.

Everyone assembled raises their cup. The leader of the seder recites the Kiddush
with the intention of being motzee (helping the others to fulfill their obligation)

all those assembled.

The members of the household must listen to the Kiddush with the intention of
fulfilling the obligation of Kiddush. They answer Amen at the conclusion.

The berachah of 1nnw is recited at the conclusion of Kiddush. One must have
in mind the other mitzvot of the evening when saying it, i.e. mitzvot of matzah

and marror.

:DTY3 BON WD WK WP NIR NI Ty APK

07nY sy 71 77120
1037 1D X792 ,0%9vD T PR 71 AAR 92

AU 921 30171 ,0Y Y2 112-902 WK ,07I93 795 100K 71 AR 7102

DO DD MRy DUTY TN TR T Y 101 rDiYeI MYTR)
UL T ,MI3 WIPp XpR 230 0P DX L0108 NIRRT A0 O DR LR
DUpY7 220 DWTR MDIRT N0 W3 23 07N MOYD 121, UTP KPR 130K
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Everyone must drink a rivi’it (3 ounces) of wine while leaning on their
left side.

One should be conscious to drink the four cups of wine in a “timely” manner -

the normal time it takes to drink three ounces of wine.
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e begin the Pesah Seder with the recitation of Kiddush and the drinking

of the first of the four cups of wine, the Arba Kosot.

There are three parts to Kiddush recited on the Seder night:

33

l.

2.
3.
A

B.

Hagefen- 1o
Kiddush- wyrp
Sheh-heh-heh-yanu- 1 nnw

. When reciting the berachah of Sheh-heh-heh-yanu, one should have in

mind all of the other mitzvot of the Seder night (i.e., matzah, marror).
If one inadvertently omitted the berachah of Sheh-heh-heh-yanu during
Kiddush, he may say it at any time that he remembers throughout
the holiday.

The head of the household should recite Kiddush and have in mind to
be motzee (help others fulfill their obligation) all those assembled.

. Everyone should stand the entire time and answer “Amen” at the

completion.

One should not respond “Baruch Hu U’baruch Shemo” during Kiddush.
However, if he did, he still fulfilled his obligation. If he did not answer
“Amen,” he also fulfilled his obligation.

If the leader will not recite the Kiddush clearly or did not have the
others in mind, everyone should quietly recite the Kiddush to

themselves.

Men and children who have reached the age that they understand the
story of Yetziat Mitzrayim are obligated in the mitzvah of Kiddush and

the other cups of wine as well.

. Women are obligated in the mitzvah of Kiddush as well as the other

mitzvot of the Seder, for they too were redeemed from Egypt.



Kiddush is recited over the first cup of wine.

Everyone assembled raises their cup. The leader of the seder recites the
Kiddush with the intention of being motzee (helping the others to fulfill their
obligation) all those assembled.

The members of the household must listen to the Kiddush with the intention of
fulfilling the obligation of Kiddush. They answer Amen at the conclusion.
The berachah of 1 nnw is recited at the conclusion of Kiddush. One must have
in mind the other mitzvot of the evening when saying it, i.e. mitzvot of matzah

and marror.
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Everyone must drink a rivi’it (3 ounces) of wine while leaning on their

left side.

One should be conscious to drink the four cups of wine in a “timely” manner -
the normal time it takes to drink three ounces of wine.
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A.

B.

The required amount of wine is a 7ivi’it (3 ounces).

If this is difficult, he may be lenient to drink only 1.5 ounces.

It is preferable to drink most of the cup’s contents, therefore it is
advisable to use only a cup that holds about three ounces. (Yet, if he
has no choice, he may use a larger cup and drink three ounces of it.)
Children, who have reached the age that they understand the story of
Yetziat Mitzrayim, are only required to drink a cheekful (1 oz.).

When drinking the wine, one is obligated to recline on the left side as a
sign of nobility.

We lean specifically on the left side for two reasons;

1. It is difficult to eat and drink with our left hand, as would be the case if we

were to lean on the right.

2. It is possible that as a result of leaning on the right, food may become stuck

in the trachea, has v’shalom. Therefore, left-handed people are also required to

lean on the left side.

C.

D.
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According to our Sephardic custom, women are also obligated to
recline.

It is permitted to lean on another person’s knees, but not on his own, as
he may appear worried.

A student may only recline in the presence of his rebbe with
permission.

A son may recline in his father’s presence even if he is his rebbe.

In the presence of a great Torah giant, muflag b’doro, one may only
recline with permission, even if the Gado! is not his rebbe.

A mourner is also required to lean, however, he should do so in a
manner which shows humility.

If one is unable to recline as a result of an injury, he is exempt from
this obligation.

One should be conscious to drink the four cups of wine in a “timely”
manner - the normal time it takes to drink three ounces of wine.

However, if this is not possible, he has up to four minutes.



Kiddush is recited over the first cup of wine.

Everyone assembled raises their cup. The leader of the seder recites the
Kiddush with the intention of being motzee (helping the others to fulfill their
obligation) all those assembled.

The members of the household must listen to the Kiddush with the intention of
Sfulfilling the obligation of Kiddush. They answer Amen at the conclusion.
The berachah of 2 nnw is recited at the conclusion of Kiddush. One must have
in mind the other mitzvot of the evening when saying it, i.e. mitzvot of matzah

and marror.
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Everyone must drink a rivi’it (3 ounces) of wine while leaning on their
left side.

One should be conscious to drink the four cups of wine in a “timely” manner -
the normal time it takes to drink three ounces of wine.
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The leader of the Seder should remind all those present to recline prior to Kiddush

because this can be easily forgotten.

A. In the event where one forgot to recline or reclined on his right side, he

B.

C.

is required to drink another cup of wine without a berachah.

A left-handed person who reclined on his right side need not drink an
additional cup.

A woman who forgot to recline or reclined on her right side need not
drink an additional cup.

If one forgot to recline yet remembered only after completing Maggid,
he must drink his second cup and after waiting a short period of time, he
should drink another cup without a berachah, replacing the first. Likewise,
if he remembered right after drinking the third or fourth cup, he should
wait a short period of time before drinking another cup of wine, replacing

the previous cup.

When the Seder occurs on motzei Shabbat - Saturday night - Havdalah is added
to the Kiddush.
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A. If one forgot to recite Havdalah and remembers before karpas, he

must then recite Havdalah on a cup of wine but without the berachah
of Hagefen.

If he does not remember until after karpas, he must recite Havdalah
over the second cup of wine at the end of Maggid with the berachah of
Ga’al Yisrael. However, the berachah of “Ha’esh” is recited right away.
If he does not remember until some time during Shulhan Orech, he must
immediately make Havdalah over a cup of wine without the berachah
of Hagefen.

If he does not remember until Barech, he should recite Havdalah over
the third cup of wine.

If he remembers after the third cup of wine, he should recite Havdalah
on the final cup of wine.

If he does not remember to recite Havdalah until after the fourth cup of
wine, he must pour a fifth cup of wine and recite Havdalah with the

berachah of Hagefen.



Everyone washes their hands, similar to the “washing of hands” that is done

before eating bread.
A berachah is not said.

No speaking is permitted until after eating karpas.

The fact that we dip the karpas is a sign of royalty, while we are simultaneously
reminded of the bitterness of enslavement by dipping in salt water. This behavior
may confuse the children and may arouse their curiosity. This will put them in
the proper frame of mind for the answers that we will recite in Maggid.

Everyone takes a small piece (less than 1 ounce) of vegetable (celery is customary),

and dips it in to salt water.

When reciting the berachah of nnIX7 one should also have in mind to include

the marror.

lessed are You, Hashem our God, ‘l‘yn 'u’ﬂ‘?N AT oK .l‘ﬁ;

King of the universe, Who creates the JINIRD D XII2 ,u‘yﬁyn
fruit of the earth.

38



A.

If one accidentally began to recite a berachah and realizes his mistake
after reciting Baruch Atah Hashem, he must complete the berachah with
the words “Lamdenie Hukecha” so as not to transgress the prohibition of

a berachah [’'vatalah, making a blessing in vain.

If he already said Baruch Atah Hashem Elokeinu, he must recite “Baruch
Shem K’vod Malchuto L’olam Va’ed”.

However, once he completed the entire berachah, he should be careful to
keep his hands pure and clean if it is possible and during Rohtzah, when
we wash for the matzah, he should wash without a berachah. 1f, however,
this is difficult for him,he should wash for Rohtzah and recite a berachah.

We dip a vegetable in salt water. The salt water that we use for karpas symbolizes

the tears that the Jewish people shed during their enslavement in Egypt. Salt

water also symbolizes the bitterness of the harsh forced labor that the Jews

endured in Egypt.

A.
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Our custom is to use celery for karpas because celery is called karpas in
Arabic. The letters of the word karpas reversed, 7190, represent the 600,000
Jews who were slaves in Egypt working, 775 n71ay harsh forced labor,
for Pharaoh. (In numerical value, the letter samech = 60 and 60 x 10,000
= 600,000).

. The leader should recite the berachah of Ha adamah aloud and have in

mind to be motzee all those assembled. One must also bear in mind that
this berachah of Ha adamah should include marror that will be eaten
later that night.

If one did not have this in mind, however, he does not have to repeat

the berachah on the marror.

. One should be careful to eat less than a k’zayit (1 ounce) of karpas so as

not to obligate oneself to say Borei Nefashot.



. If he did eat a k’zayit, however, he should not recite Borei Nefashot,
rather he must wait until Barech and have the karpas in mind during
Bircat HaMazon.

. Even if one inadvertently recites Borei Nefashot, he does not repeat the

berachah on the marror.
. Two different vegetables should be used for karpas and marror.

. When the Seder occurs on Friday night, the salt water should not be
prepared on Shabbat but rather it should be substituted with vinegar or

prepared in advance. If necessary, a small amount may be made.

We are not obligated to lean during karpas.
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The Syrian custom is that before the leader of the Seder breaks the matzah he
tells his family the story of everything that happened in Mitzrayim until the
splitting of the 710 o°. As he tells them about the 710 o splitting, the leader takes
the middle of the 3 matzot before him and breaks it in half. The smaller half is
replaced between the two whole matzot and the larger half'is used for the Afikoman.
The Afikoman is given to one of those assembled for safekeeping. It is customary

to give it to one of the children.

The Syrian Tradition is to break the middle matzah into the shape of the letter
"y (Vav, the bigger half) and 77” (Daled, the smaller half). He divides it by hand

and not with a utensil.
If one matzah is already broken, it should be used for this purpose.

Before giving the Afikoman to one of the children, it is customary to first wrap
it in a cloth, place it on his shoulder and recite 137 P117% anIxwn. The wrapped
Afikoman is then passed around to all those assembled who likewiseplace it on
their shoulder and recite the following:

TWn 9272 WY PRIW-2121 ,0000 Py on%nwa Ny onRwh

They ask:
Minwen Jaiye? Where are you coming from?
He answers:
Mimetzrayim. From a™xn (Egypt).
They ask:
Lawen Rayech? Where are you going?
He answers:
Li Yerushalayim. To %W (Jerusalem).
They ask:
Ishu Zawatak? What are your provisions?
He answers:
Matzah U’Marror. Matzah and Marror!
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Everyone assembled must recite the Haggadah with awe and reverence. The
women and children are also obligated in this mitzvah. If they cannot read, the
leader must tell them the story of the Egyptian Exodus, explaining everything

in a way they can understand.

Reciting the story of the Exodus is the primary mitzvah of the evening, as it
says in the Torah, X7 02 712% 1AM “and you shall tell your son [children]
on that day.”

The Zohar states that whoever relates the story of the Exodus with great joy is
destined to rejoice with Hashem in Olam Haba, the World-to-Come, in the future.
Additionally, Hashem rejoices so much in our recitation of the Exodus that He
invites the angels to come and listen to His “children”, the Jewish People, as
they joyously relate Hashem’s praises for the great redemption. In turn, the
angels respond and also give thanks and acknowledgment to Hashem for the
many miracles and mighty acts that He performed. They also give thanks to
Hashem for His holy nation, on earth, who rejoice in the redemption that Hashem
brought to them. By their recitation and praise, the Jewish People increase and
supplement the power and strength they attribute to the Almighty. Consequently,
all who hear the reciting of the Haggadah have an increased awareness, respect

and awe of Hashem
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. Even if the children do not ask, we are required to relate the story to

them on their own level of understanding.

. Women must be present at the Seder table during Maggid as they, too,

have the same obligation as the men.

. At the very least, the women must hear Kiddush and recite from

“Pesah, Matzah U’Marror” until the end of Maggid in a manner they

can comprehend.

. Women should also be present during the recitation of the Ten Plagues

to remind them of the many great miracles.

. One should explain everything about our exodus to those women who

do not understand the Haggadah.

. If no children are present at the table, we are still obligated to retell the

story to those assembled.

. If a man is making a Seder alone, he is still required to retell the story

to himself as this is the mitzvah of the Pesah Seder.

. It is preferable not to interrupt the reading of Maggid with

unrelated conversation.

One may not eat or drink during the reading of the Haggadah.



Raise the nwp (Seder Plate) and recite the following.

his is the bread of affliction which
our fathers ate in the land of Egypt.
Let all who are hungry come and eat.
Let all who are needy come and
celebrate the Passover. At present we
are here; next year may we be in
Israel. At present we are slaves; next
year may we be free men in Israel.
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The mwp (Seder Plate) is removed from the table at this time (or moved to the
other end of the table if it’s unoccupied).
The wine cups are rinsed and refilled for the second of the four cups.
The children ask the father the Four Questions.

If there are no children, his wife or someone else asks.

If he is alone, he says it to himself.

is this night different
from all other nights?

. On all other nights we do not
dip even once.Tonight, why do we
dip twice?

. On all other nights we eat hametz
and matzah. Tonight, why do we eat
only matzah?

. On all other nights we eat any
kind of herbs. Tonight, Why do we
eat the bitter herbs?

. On all other nights we eat and
drink, either sitting or reclining.
Tonight, why do we all recline?
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The Seder Plate is returned to the table and the matzot are left uncovered. =~

For insights on 1inw1 nn and 13171 0°72Y see pages 136-140
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Why is it necessary for us to remember the “Lehem Oni” - the “Poor
Man’s Bread”?

This festival of freedom has been given two different names: “Hag HaPesah”
(referring to Hashem’s having spared Brnei Yisrael when He inflicted the Plague
of the Firstborn against the Egyptians) and “Hag HaMatzot.” The relationship
between the two names can be understood through the following parable:

A king once embarked on a hunt with several of his servants and encountered a
young shepherd boy. While he tended his flock, the boy played his flute with
remarkable skill and grace. The king and his men were overwhelmed by the
beauty of the boy’s music and proceeded to engage him in conversation. Before
long, they realized that the youngster possessed unusual intellectual gifts. The
king was so impressed that he invited the shepherd to his palace. He trained the
youngster in the skills of the monarchy. Quickly, the former shepherd climbed
up the political ladder, until the king eventually appointed him as the kingdom’s
treasurer. The new officer earned the respect and adoration of the nation’s subjects
as he gradually abolished taxes and lightened the financial burdens of the
common-folk. However, his success and popularity aroused the jealousy of the
other political officials. They falsely accused the treasurer of having stolen huge
sums of money from the royal treasury. The king, upon hearing the allegations,
called an emergency cabinet meeting, where the treasurer was to present a detailed
account of all transactions affecting the royal treasury which passed through his
hands, as well as his own private financial dealings. Although the treasurer
convincingly demonstrated that the entire treasury was intact and that the accusations
were baseless, the minister of the judiciary, a personal foe and archrival, insisted
that the treasurer’s house be thoroughly searched so that his claims be substantiated.
The royal search team, accompanied by the king himself, arrived at the house to
find a modestly furnished residence, and none of the allegedly stolen goods were
to be found anywhere.

The officers noticed, however, one room which remained locked throughout the
entire search. No one entered or exited, and no activity seemed to take place in
this one particular chamber. They approached the door, and the treasurer pleaded
with the king not to allow them to enter his private cubicle. Despite his petitioning,

the king ordered his officers to enter the room. They opened the door, confident
that here they would find the hidden fortune. Instead, all they saw were the man’s
staff, cloak and flute, his memorabilia from his forgone days as a shepherd. The

royal entourage exchanged glances of utter confusion.
45



e were slaves to Pharaoh in
Egypt, but Hashem our God took us
out from there with a mighty hand
and an outstretched arm. Had not the
Holy One, Blessed is He, taken our
fathers out of Egypt, then we, our
children and grandchildren would still
be enslaved to Pharaoh in Egypt. Even
if we all were wise, and perceptive,
and versed in Torah, it would still be
our duty to tell about the Exodus from
Egypt. The more one tells about the

Exodus, the more praiseworthy it is.

t happened that Rabbi Eliezer, Rabbi
Yehoshua, Rabbi Elazar ben Azaryah,
Rabbi Akiva and Rabbi Tarfon were
reclining [at the seder table] in Bnei
Brak. They spent the whole night
discussing the Exodus until their
students came and said to them: “Our

teachers, it is time for the recitation

of the morning Shema.”
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The king turned to the former shepherd and asked, “What is this all about?”

The treasurer explained, “Since the day you took me from the pastures and
bestowed upon me all this great honor, I promised myself not to let this new
situation allow me to become arrogant. Each day, I come into this room and spend
a few private moments, playing my flute, recalling my past and reflecting upon
my previous, simple life as a poor shepherd boy. My newfound fortune came
unexpectedly and undeservingly; only through the kindness of the Almighty was

I taken from the fields to rise to the level of the royal treasurer.”

Upon hearing his treasurer’s words, the king warmly embraced him and exclaimed,
“Indeed, my dear treasurer, you are most worthy of this honor which we have
bestowed upon you.” Even his competitors offered him their warm handshakes,
apologizing for having suspected him wrongly, and lauding him for his humility
and integrity.

These two concurrent experiences of the Jewish People - prestige and grandeur
on the one hand, humility and submission on the other - are reflected in the two
names of this festival. “Hag HaPesah” refers to the awesome miracles which
we were privileged to experience - the supernatural intervention of the Almighty
on our behalf as He eliminated the Egyptian firstborn and spared those of our
people. However, in order to ensure that we don’t lose sight of our humble
beginnings, and never allow our distinction to lead to arrogance, we relate to
this occasion also as “Hag HaMatzot.” The matzot symbolize our years of bitter
affliction and oppression. Our ongoing reference to our earlier years of suffering
serves to maintain our sense of humility, even in the aftermath of our triumphant
redemption. [Many commentaries have noted that the matzah symbolizes humility,
whereas iametz and the yeast, which causes the dough to rise, represent arrogance.
For this reason, the Torah prohibits the offering of hametz on the altar as part
of a sacrifice, as the Almighty cannot reside in the same world as an arrogant
person.] Indeed, only the humble of spirit achieve honor and prestige.
(Haggadah Hazon Ovadiah)

For additional insights on “Ha Lachma Anya see page 133
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“The more one tells about the Exodus, the more praiseworthy it is.”
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abbi Elazar ben Azaryah said: “I
am like a seventy-year-old man and I
have not succeeded in understanding
why the Exodus from Egypt should
be mentioned at night, until Ben Zoma
explained it by quoting: “In order that
you may remember the day you left
Egypt all the days of your life.” The

phrase, the days of your life, indicates
only the days; the additional word

“all” indicates that the nights are meant
as well. The sages declare that “the days
of your life” means the present world

and “all” includes the messianic era.

lessed be the Omnipresent; Blessed
is He. Blessed be God Who has given
the Torah to His people Israel; Blessed
is He. The Torah speaks of four
sons; a wise one, a wicked one, a

simple one, and who is not able to

ask [a question].
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“Lecha Dumi’ah Tehilah” - “For You, silence is the highest praise” - Why, then,
do we discuss Yetziat Mitzrayim at length?

The Haggadah urges us to elaborate as much as possible in our discussion of the
wonders that occured in Egypt. Obviously, though, one can never even begin to
give a complete account of God’s miracles. The Maharal of Prague explains that
despite our inability to capture the fu// gamut of the Almighty’s power, nevertheless,
doing what we can constitutes fulfilling a critical obligation on our part, that of
“hakarat hatov,” the gratitude we owe the Master of the Universe. Our praise for
Hashem is necessary insofar as it reinforces in our mindset how much we are

indebted to Hashem for the ongoing kindness He showers upon us.

Unquestionably, appreciation and gratitude comprise a central focus in our service
of God. Recognition of one’s infinite debt to his Creator, and a profound sense
of appreciation and gratitude, lead one to serve Hashem with a greater level of
fear and love. Therefore, whoever elaborates in his discussion of the Exodus “is
deserving of praise.”

The critical importance of gratitude forms the basis of the prohibition against
marrying those from Amon and Moav. The Torah prohibits their acceptance into
our nation since they did not offer Brei Yisrael provisions upon their leaving
Egypt. Bnei Yisrael’s ancestor, Avraham, saved the life of Lot, the ancestor of
Amon and Moav. Lot’s descendants, however, failed to show any form of
appreciation and neglected to offer the descendants of Avraham even their basic
necessities as they embarked on their journey through the wilderness. Since, as
explained, gratitude constitutes a fundamental precept in the service of Hashem,
the neglectful attitude of Amon and Moav demonstrated their inability to truly
serve the Almighty and, as a result, they may never join Bnei Yisrael. (Lev Eliyahu)
Furthermore, King Hizkiyahu’s failure to express gratitude resulted in his forfeiting
his chance at being the Mashiah. The Gemara in Sanhedrin (94a) states that
Hashem was prepared to make Hizkiyahu the Mashiah. The Attribute of Justice
objected since Hizkiyahu failed to sing praises to the Almighty, despite the many
wonders which he experienced firsthand.

Thus, failure to appreciate and recognize the great wonders of the Almighty delays

the coming of Mashiah. Conversely, one who properly expresses gratitude towards

Hashem helps bring about the Messianic Era. Perhaps this is what is meant when

the Hahamim write in the mishnah, in the context of “sippur Yetziat Mitzrayim”,
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— What does he say?
“What is the meaning of the testimonies,
statutes, and laws which Hashem our
God has commanded you?” Therefore,
explain to him the laws of the Pesah
[Offering]: that “no dessert may be

eaten after the Passover sacrifice.”

— What does he
say? “What does this service mean to
you?” [By the words “to you” he
implies that this service is only for
you—not for himself.] By excluding
himself from the community, he denies
God. So tell him bluntly: “This is done

on account of what Hashem did for
me when I came out of Egypt.” For
me, not for him; had he been there, he
would not have been redeemed.

— What does he
say? “What is this all about?” Tell
him, “With a strong hand Hashem
brought us out of Egypt from the

house of slavery.”

you must open
up the subject to him, as it states: "You
shall tell your son on that day: This is
on account of what Hashem did for me
when 1 out

came of Egypt."
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“to bring the days of Mashiah.” Through telling the miracles of the Exodus, one
reinforces his sense of gratitude towards God and thus brings about our ultimate
redemption. This may also explain why the scholars saw fit to spend the entire
night discussing Yetziat Mitzrayim. The more they spoke about the miracles of
Hashem, the more they developed their sense of appreciation for all He does for
us, and this will ultimately lead to our final redemption.

(Haggadah Hazon Ovadiah)

IR X7 2 QN
THE WISE SON — What does he say?

he Haggadah cites the questions of the four sons, the first two being the
wise son and the wicked son. Whereas the wise son is to be offered an elaborate
explanation of the laws of Pesah, the wicked son, we are told, is to be “smacked”
for asking, “What is this service to you?” Wherein lies the difference between
the questions posed by these two sons?
The difference between the wise son and the wicked son, is, quite simply, the
difference between one who serves his Creator faithfully and one who does not.
Despite the fact that we must observe the mitzvot regardless of our understanding
of their underlying principles or lack thereof, we are still permitted and encouraged
to identify, as much as possible, the reasons behind the mitzvot. Nevertheless,
one should preferably research the reasons behind
the mitzvot only after his actual performance. Otherwise, he may develop a
disrespectful attitude towards the mitzvah in question, if he does not find, with
his limited intellect, a satisfactory rationale. Thus, prior to receiving the Torah,
Bnei Yisrael declared, “Na’aseh venishma” (“We will do and we will hear”),
implying that they will first perform the mitzvot, and only thereafter will they

inquire as to their underlying rationale.

Herein lies the difference between the wise son and the wicked son. Regarding

the wise son, the Torah writes, “When your son will ask you Tomorrow...” This

son does not present his line of questioning now, at the time of the Pesah-offering.

He obeys and observes, attributing his doubts and lack of comprehension to his

own intellectual limitations. He follows the principles established by the Talmud
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Yerushalmi (in “Perek Helek), “If it [the Torah] seems empty - it is from you.”
(See also the comments of the Bet Yosef, Yoreh Dei’ah 181.) Only “tomorrow,”
after the Pesah observance, does the wise son present his queries regarding the
essence of this mitzvah, longing to properly understand all the underlying concepts
relevant to the mitzvah of the Pesah-offering. The wicked son, by contrast, asks,

“What is this service to you?” He questions the rationale behind the mitzvah

right there and then, at the time of the offering itself. He insists on fully
comprehending the philosophical underpinnings of the mitzvah prior to its
observance. This way, should the explanation not be to his intellectual liking, he
will then discard the mitzvah as meaningless and fail to perform. He will refuse
to believe that God’s infinite wisdom knows the reasoning behind the mitzvot.
Therefore, the Haggadah bids us to “blunt his teeth,” to criticize him for his lack
of belief.

(Haggadah Hazon Ovadiah)

IR R R VW9
THE WICKED SON — What does he say?

he Haggadah cites the question of the wicked son: “What is this service to
you?” The “Bet HalLevi” (in his work on the Torah, Parashat Bo) notes that the
wicked son did not question the need to serve the Almighty. Rather, he denies
the fact that the Korban Pesah ritual constitutes service of God: “...this service...”
He fails to recognize the religious quality latent in the Pesah ceremony. He claims
that one needs to devise new means of serving Hashem, means which are more
in keeping with the tendencies of one’s time and location. This is similar to many
elements within contemporary Jewish society, who insist we replace the laws of
the Torah with new rituals which they themselves develop.
Indeed, the parashah in which this pasuk is found deals with an educated son,
familiar with the events of Yetziat Mitzrayim, and the miracles which occurred.
However, he has adopted the heretical stance calling for the elimination of certain
mitzvot. Having suggested a possible reason behind a certain mitzvah, he claims
that since the alleged “reason” no longer applies, the mitzvah itself is no longer
in force, Heaven forbid. Unfortunately, many people associate mitzvot with given
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time-periods, thus concluding that in today’s situation they no longer apply. This
fundamental error is rooted in lack

of Torah knowledge. The vast sea of information within the corpus of Torah
contains many reasons behind the mitzvot, some more obvious and others far
more subtle. The prophet remarks in the name of Hashem, “Just as the heavens
are higher than the earth, so are My ways beyond yours, and My thoughts beyond
yours” (Yeshayahu 55). One who lacks Torah knowledge cannot appreciate its
vastness, and, consequently, he arrives at the heretical conclusion of the wicked
son of the Haggadah. (Shirat Yehudah)

Rav Tzvi Hirsh Levine z¢”/ of Berlin was once approached by David Friedlander,
a leading reformer in his day, who asked him about several mitzvot which, he
thought, were no longer applicable. “I am sure,” said the reformer, “that were
Moshe Rabbeinu alive today, he would have written a Torah in consonance with
the spirit of the day.” Rav Levine answered with a story of a merchant who hired
a driver to bring him to the market. They made an agreement, in accordance with
halachah, that should the merchant not arrive to his destination on time, the driver
would not only forfeit his payment, but he would also have to compensate the
merchant for the lost profit. Just as they embarked on their journey, however,
torrential rain came pouring down from the sky. Before long, the rain turned into
sleet, and eventually into snow. The heavy blizzard covered the roads, and the
travelers were lost. Although they miraculously arrived at their destination, it was
too late - the fair had already ended. The driver demanded his salary, and the
merchant demanded recompense for the lost sales. The two brought their case
before the local Rabbi, who ruled in favor of the merchant, ordering the wagon-driver
to pay his customer in full for all that he lost for having missed the fair. Infuriated,
the driver turned to the Rabbi and asked, “Rabbi, how could you force me to
pay? This circumstance was beyond my control! Do you consider one who
transgressed a violation unintentionally the same as you would look upon an

intentional violator?”

In an effort to calm the nerves of the embittered driver, the Rabbi answered, I
am not requiring that you pay. It is the Torah that obligates you, based on the
legally binding agreement that you made with the merchant. You should have no

complaints against me!”
The driver thought for a second and replied, “Tell me something, Rabbi. When
was the Torah given - on what date?”
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ne might think that the Haggadah
should be recited on the first day of
the month of Nisan, but the Torah
says: “You shall tell your son on that
day” [the first day of Passover]. One
might think that the phrase on that
day means that the story of the Exodus
should be recited in the daytime;
therefore, the Torah says: “This is on
account of what Hashem did for me.”
The word "this" refers to the time
when matzah and marror are placed

before you [on Passover night when

you are obiiged to eat them].

t first our forefathers were idol
worshipers, but now the Omnipresent
has brought us near to His service,
as it states: “Yehoshua said to all the
people: so says Hashem God of
Israel—your fathers have always lived
beyond the Euphrates River, Terah the
father of Abraham and Nahor; they
worshipped other gods.

took your father Abraham from the
other side of the river and led him
through all the land of Canaan. I
multiplied his family and gave him
Yitzhak. To Yitzhak I gave Yaakob
and Esav; to Esav I gave Mount Seir

to inherit it, however Yaakob and his

children went down to Egypt.”
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“Of course, Shavuot, the day of the giving of the Torah, is the sixth of Sivan!”
The driver cried, “Right, the sixth of Sivan! Sivan is during the summertime,
when the roads are clear! No storm could block my path, no snow could obstruct
my journey. In Sivan, | would have had a clear road, I would not have been even
a minute late! No, Rabbi. You cannot decide a case in the winter based on the
Torah which was given in the summer. Were Moshe to have written the Torah
in the winter, I would have unquestionably won this case, for the law would be

12>

different based upon the time of year

Thus, Rav Levine pointed out that David Friedlander may be compared to
that driver. The rabbi concluded his remarks, and David Friedlander left the
room humiliated.

(Haggadah Hazon Ovadiah)

“YaakoB AND HIS CHILDREN WENT DOWN TO EGyrT.”
(Yehoshua 24:4)

hy did the Egyptian exile have to precede Hashem’s taking us as His
Nation? We can understand the reason from the following story. Once there was
a very wealthy man who took a young orphan into his home and raised him as
one of his own children. The child did not lack anything.
Many years later, a poor man came to the wealthy man’s house seeking a donation.
To his great astonishment, the man gave him 100 gold coins! He could not believe
such generosity and he started to sing the wealthy man’s praises, blessing him
and expressing gratitude. Even after he left the house, his praises could be heard.
The rich man’s wife was surprised at this reaction and said to her husband, “This
poor man cannot stop praising you for giving him 100 gold coins and yet the
orphan who we took care of for twenty years has never once thanked us!”
The husband smiled and said, “Let me show you how our son will learn to
appreciate all that we do for him.”
He called the orphan in and said that the time had come for him to go out into
the world and assume responsibility for himself.
The young man left the rich man’s house with only the clothes on his back and
no money. He had a very difficult time providing for his basic needs. After only
three days, he felt he was dying of starvation. Suddenly, a messenger appeared
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lessed is He Who keeps His promise
to Israel; blessed is He. The Holy One,
Blessed is He, predetermined the time
for our final deliverance in order to
fulfill what He had pledged to our
father Abraham in the Covenant
Between the Parts, as it states: “He
said to Abram, You should surely
know that your descendants will be
strangers in a land that is not their
own, and they will be enslaved and
afflicted for four hundred years.
However, I will punish the nation that
enslaved them, and afterwards they
shall leave with great wealth.”
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The matzot are covered, the wine cup is raised and we say:

t is this [promise] that has sustained
our fathers and us. For not only one
[enemy] has risen against us to
annihilate us, but in every generation
they rise against us. But the Holy
One, Blessed is He, saves us from

their hand.
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o out and learn what Lavan the
Syrian tried to do to our father Yaakob.
While Pharaoh decreed only against
the [newborn] males, Lavan tried to
uproot everything, as it states: “The
Aramaean sought to destroy my father.
Then he went down to Egypt and
sojourned there, few in number and
there he became a great, mighty, and
numerous nation.”
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from his rich benefactor and brought him back to the house. The orphan was
overjoyed and felt new- born. He expressed gratitude and continually praised
the wealthy man for saving him and providing so generously, as well as for his
many kindnesses.
The rich man turned to his wife and said, “Now you have the answer to
your question.
The poor man who only expected one gold coin was overwhelmed when I gave
him 100 and praised me to no end. On the other hand, the orphan who grew up
in our home viewed all that he received as normal and routine. He didn’t give it
any thought, it was what he expected because he didn’t know otherwise. Only
when he had to fend for himself and had nothing, did he appreciate everything
he once had while living here. Then when I brought him home he could not
express enough gratitude.”
From this story we can understand why Hashem subjected the Jews to the Egyptian
exile before taking them as a nation. Had they continued living in Canaan, enjoying
the land of “milk and honey”, they never would have considered how different
things could be and therefore would have felt no need to give thanks to Hashem
for all that He had provided. G-d forbid, such behavior could have caused them
many problems in the future. Consequently, Hashem sent them to Egypt where
they endured many years of bitterness and hard labor. When Hashem finally
redeemed them and blessed them with great kindness and wealth, ultimately
bringing them to their Land, then they could genuinely praise Hashem properly
and appreciate all He had provided.

(Ben Ish Hai)

‘GO AND LEARN WHAT LAVAN THE SYRIAN TRIED TO
DO TO OUR FATHER YAAKOB.”

here is a very important connection between this phrase and the phrase 253w
10175 1179y 0 11T 17, “In every generation they rise against us to annihilate
us,” from the previous paragraph. It is true that in certain periods of our history,
the reins of government have been in the hands of leaders who have given many
freedoms to the Jews. They speak sympathetically and with respect — they are
smooth talkers who present themselves as our friends. As a result, we may be
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compelled by Divine decree.

teaches that he
did not come down to settle in Egypt
but only to live there temporarily, as
it says: “They [the sons of Yaakob]
said to Pharaoh: ‘We have come to
sojourn in this land because there is
no pasture for your servants’ flocks,
for the famine is severe in the land
of Canaan. And now, please, let your
servants dwell in the land of Goshen'.”

as it states: “With
seventy souls your ancestors went down
to Egypt, and now Hashem your God
has made you as numerous as the
stars in the sky.”

teaches
that Israel were distinguished there.

as it
says: “The Children of Israel were
fruitful and increased greatly; they
multiplied and became very, very

mighty, and the land was full of them.”

, as it says: “T made
you as populous as the plants of the
field; you grew up and wore choice
adornments; your breasts were firm
and your hair grew long; yet, you were
bare and naked. And I passed over
you and saw you trampled in your
blood and I said to you, ‘Through
your blood shall you live! And I said
to you, Through your blood shall

you live

P

to us
and afflicted us, and they imposed

hard labor upon us.”
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lulled into a false sense of security and doubt the truth of the phrase “in every
generation they rise against us to annihilate us” because of the way we are treated
by them. For this reason, the author of the Haggadah comes to tell us not to be
confused by these empty promises and words because they are politically motivated
and are meaningless.
The proof of this has deep historical roots from the episode with Lavan - he, too,
behaved hypocritically, speaking one way and acting another. A “Lavan” cannot
be trusted and this is something we must remember a/ways.

(Haggadah Hazon Ovadiah)

“THERE HE BECAME A NATION TEACHES THAT ISRAEL
WERE DISTINGUISHED THERE.”

ne way the Jews distinguished themselves in Egypt was by the way they
dressed. Their modest clothing was different from that of the Egyptians. Hazal
tell us that it was in the merit of three things that the Jews were redeemed

from Egypt:
1. They did not change their language.
2. They did not change their names; and

3. They did not change the way they dressed.

A Jew must be recognizable as a Jew if he wants Hashem to help him. If, G-d
forbid, he wants to run away from Hashem, then he must face the risk that
Hashem may “run” from him. The following story demonstrates this. Once
there was an observant Jew named Yossi who wanted to throw off the yoke of
Torah and mingle with non-Jews. He changed his name, the way he dressed, as
well as his language. One time he took a trip and was in a terrible accident. He
cried out, “Hashem, please help me!” Then he heard a voice from Heaven
saying, “Yossi, is that you? I didn’t recognize you!”

For insights on 7°172 nooyann see page 144
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as
it says: “Let us deal with them wisely
lest they multiply, and, if we happen
to be at war, they too may join our
enemies and fight against us and then
leave the country.”

as it says: “They
set taskmasters over them in order to
oppress them with their burdens; and
they built Pithom and Raamses as
storecities for Pharaoh.”

as it says: “The Egyptians imposed
oppressive labor upon the Children

of Israel.”

to Hashem, the God
of our fathers, and Hashem heard our
cry and saw our affliction, our toil,
and our oppression.”

as it says: “It
happened in the course of those many
days that the king of Egypt died; the
Children of Israel sighed because of
their labor and cried; their cry of
servitude reached God.”

as it
“God heard their
and God remembered His covenant
with Abraham, with Yitzhak,
with Yaakob.”

says: groaning

and

that is,
the conjugal separation of husband
and wife, as it says: “God saw the

Children of Israel and God knew.”
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“‘WE criep our to HASHEM, THE GOD OF OUR
FATHERS, AND HASHEM HEARD OUR CRY AND SAW OUR
AFFLICTION, OUR TOIL AND OUR OPPRESSION.”

he Midrash brings down three reasons why the Jewish People were enslaved

for 210 years instead of 400 years as was mentioned in the Brit Bein Habetarim.

1. The nights made up the difference in time. Generally, people only work
during the day. Since the Jews worked day and night, the 210 years were
considered as 400 years.

2. The Jewish People increased in size at a supernatural rate. As a result,
their population grew to a number that normally would have taken 400

years to achieve but instead only took 210 years.

3. The extremely harsh conditions of their enslavement made up the
difference in the number of years they were enslaved.

“Hashem saw our affliction” refers to the nights they were forced to work.

“Hashem saw our toil” refers to the children — their supernatural growth
in numbers.

“Hashem saw our oppression” refers to the extremely harsh conditions of
their enslavement.
These three situations led to “Hashem brought us out of Egypt.”

(Hazon Ovadiah)

“[HASHEM/ SAW OUR AFFLICTION, THAT IS THE
WITHDRAWAL FROM FAMILY LIFE.”

he Egyptians decreed that the men would spend the nights in the fields while
the women would sleep in the city. They insisted on this so there wouldn’t be
any wasted time in traveling to their job site.
The daily quota of work imposed on the Jews necessitated their working late.
Even when they finished, the Egyptians did not permit them to go to sleep. Instead,
they ordered the Jews to do other work such as cut down trees. Every night they
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refers to the [drowning of
the] sons, as it says: “Every son that
will be born you shall cast him into
the river, but you shall let every
daughter live.”

the

pressure used upon them, as it says:

refers to

“I have also seen how the Egyptians
are oppressing them.”

with a mighty hand
and with an outstretched arm, with
great awe, with signs and wonders.”

not by an angel, not

by a seraph, not by a messenger,
but the Holy One, Blessed
is He, in His glory, Himself, as it
says: “I will pass through the land of
Egypt on that night; I will smite all
the firstborn in the land of Egypt
from man unto beast; on all the gods
of Egypt I will execute judgments; I
am Hashem.”

I and
1 will smite all the
firstborn, 1 and not a seraph; on all the

not

an  angel;

gods of Egypt I will execute judgments
I and not a messenger;  am Hashem, it
is I and none other.
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found other types of labor for the Jews. The Egyptians’ intention was to prevent
the Jewish People from having a normal family life. However, the Jewish women
were righteous, kind-hearted women, and took good care of their husbands. They
prepared warm food for them and gave them much needed encouragement with
their kind words. They assured them that they would not always be slaves. The
women reminded the men of Hashem’s promise and demonstrated great faith in
Hashem. They were rewarded for this by Hashem Who provided them with fish
when they drew water from the wells. The women then prepared the healthy fish
for the men and secretly brought it to them, together with warm water to wash
off the dirt of their day’s work. The women became pregnant as a result of these
secret visits. They gave birth in the fields under the apple trees. Hashem rewarded
them further by giving them an easy labor since they delivered their babies
without a midwife’s help. Hashem sent angels to look after the babies’ welfare,
better than any person. Each baby was given two small stones — from one stone
they could nurse milk and from the other one, honey. Furthermore, another miracle
occurred to protect these babies — the ground opened and swallowed them. All
of these miracles were necessary because the Jewish women had no choice but
to leave their babies after giving birth. If the Egyptians had found the babies,
they would have killed them. Even when the Egyptians suspected that the babies
were hidden in the ground and started to dig for them, they miraculously were
unharmed. The Egyptians would then leave, thinking they had killed the babies.
These children slowly grew up and each one returned to his parents’ home because
they were safe from the Egyptians in the city. The Egyptians would not publicly
kill them in the city and in fact were only too happy to have these grown children
join in the slave labor to build the Egyptian cities.

(Me’am Lo’ez)

"OUR TOIL REFERS TO THE CHILDREN"

hen Pharaoh decreed that the Jewish baby boys should be thrown in the Nile,
10,000 babies became his victims! Some commentators say 600,000.
Rabbi Yannai said that 3 1/2 years before Moshe’s birth, this evil decree was in
force. After Moshe’s birth, the decree was abolished.
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refers to
the disease among the cattle, as it

says: Behold the Aand of Hashem will
strike your cattle which
field, the horses, the donkeys, the
camels, the herds, and the flocks - a

are in the

very severe pestilence.”

the

“His drawn sword in his hand,

means sword, as it says:

outstretched over Jerusalem.”

alludes to the
Divine revelation, as it says: “Has God
ever attempted to take unto Himself, a
nation from the midst of another
nation by trials, miraculous signs and
wonders, by war and with a mighty
hand and outstretched arm and by
awesome revelations, just as Hashem
your God did everything for you in
Egypt, before your eyes?”

refers to the miracles
performed with the staff [of Moses],
as it says: “Take this staff in your
hand, that you may perform the
miraculous signs with it.”
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Many Jews were placed in the walls of the buildings and their cries for help were
not heeded. The Egyptians also cast many Jewish babies into the fires.
At first the Jewish slaves did not realize that all their suffering was the result of
Pharaoh’s decree. They thought individual Egyptians were to blame and they
even complained to the authorities who told them to bring witnesses. Finally,
though, the truth was revealed to them.
Hashem demonstrated great mercy to many of the babies who were cast in the
Nile. They did not drown but were washed ashore in the desert. Hashem provided
them with two “stones” — one stone provided them with sustenance, milk and
honey, while the second stone provided them with oils to clean and moisturize
themselves. These babies were nurtured and cherished in this special manner,
perhaps even better than the care they would have received in their parents’
homes.

(Me’am Lo’ez)

"Our OPPRESSION REFERS TO THE PRESSURE USED
UPON THEM.”

ppression” refers to difficult labor such as plowing planting, digging
wells, etc.
The greatest oppression imposed on the Jewish People was when the Egyptians
forced the men to do the women’s work and vice versa. The Jews were also
compelled to work continuously, day and night. For example, the men were
ordered to cook, knead the dough and wash the clothes and the pots. The women
were ordered to plough the fields, cut down trees and help in the building projects.
To add to the Jewish People’s misery was the fact that the ground in Egypt
was very difficult to work. After they completed making bricks, the bricks
would crumble and as a result, the Jews had to remake them. All their hard
work was for nothing. For this reason, the Jewish People could not rest —
there wasn’t time!
(Me’am Lo’ez)
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As the leader recites Wy D1 WX 07 he spills into a dish a drop of wine,

while reciting each word.

alludes to the plague '1?_DNJW 1733 ,073 77 - E"ﬂb?ﬁﬂ'l
f)fblood, as 1t says: I will show’\,/vonders ’Vj.an D’?_DW; 0’33173 ’.'m_'lﬂ
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For insights on yIX21 0W2 0°NdIn NN see page 148

nother explanation of the preceding ,2°PW - 7RIN T2 :INX -‘;2
verse: [Each two-word phrase represents 177; NTTDD'I ,D’DW - 03 3_77'(21
outstretched arm, two: great awe, two: D’D‘.:)Dgﬂ ,D?DK:U B mmz;-'l ’D?BW )
signs, two; wonders, two. These are the N°2TW D120 WY PR Nopiol /B
Ten Plagues Wthh the HOly One, D”WKDU 175_7 N‘n -lTj; W1-!EU

Blessed is He, brought upon the
Egyptians in Egypt, namely: 210 15&1 Nekg)qap)

two plagues, hence] mighty hand, two:

As the leader recites the Ten Plagues, he spills a drop of wine while reciting

each plague.
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As the leader says 27nR2 w7y 7787, he spills a drop of wine while reciting each

word. As he says 27nR3, he pours out the remaining wine

abbi Yehudah abbreviated the Ten :0°30 2732 0¥ 0 A7 729

Plagues by composing three words A 1y 17 8
from their Hebrew initials: D’zach, 7O UYL

Adash, B’achab.

The spilt wine is thrown out and the wine cup is refilled.
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he Plague of Blood ushered in the decline of Pharaoh’s honor and glory in
the eyes of the Jews. When Aharon was able to change the waters of Egypt into
blood, it disproved Pharaoh’s claim of “I made the Nile and it is mine!” In
addition, with this plague the Jews were unable to continue their work because
they didn’t have water to make the bricks. Even prior to the actual plague, Moshe
and Aharon told the Jews about it and assured them that as soon as they see the
blood, they should cease working and have no fear, but rather be joyous because
of this wondrous sign. Indeed, the Jews did trust what they said and left their
work, in great joy, to return home after a long absence. Now we can understand
the great love that Hashem revealed to the Jews with this first plague brought
about through water. Originally, when Moshe and Aharon first went to Pharaoh
to ask for the Jewish People’s release, he became extremely angry. In response,
Pharaoh punished the Jews even more by demanding the same daily quota of
bricks but no longer providing them with straw. The Egyptians took advantage
of the situation by greatly inflating the price of straw that they sold to the Jews
— many Jews became impoverished by this action. However, the situation changed
with the advent of the first Plague of Blood. Now it was the Egyptians who
needed water and the Jewish People were able to get back their money in exchange
for water. Rashi explains that each plague occurred over a period of one month
— three weeks of warning and instilling fear and one week of the actual plague.
The first Plague of Blood was in the month of 7amuz.
One purpose of this Plague was to rid the Egyptians of their false belief that the

Nile River was a “god.” Furthermore, it was retribution for a terrible act against
the Jewish women — the Egyptians prevented the Jewish women from purifying
themselves in the rivers and streams after their monthly cycle. This act certainly
caused great distress and particularly to Aharon who was a great proponent of
Shalom Bayit. Therefore, the Egyptians were punished “measure for measure”
with this plague and Aharon was the one to initiate it.

(Ahavat Haim)
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he Plague of Frogs occurred in the month of Av. The Egyptians did not learn
fear of Hashem from the first plague. Instead, they said that Hashem’s strength
is only demonstrated through water. To negate this and prove that Hashem rules
over everything, the Plague of Frogs was brought against them. Hashem removed
the frogs from their natural habitat of water and brought them to dry land — a
supernatural demonstration, thereby proving the sovereignty of Hashem over a//
His creations.

Only one month before, the Nile had been changed into blood and now countless
frogs emerged from that very place. Furthermore, the Egyptians wanted the Jews
to return to their servitude, after the first plague, because now they had water.
However, Hashem brought the Plague of Frogs from that very source of water to
remind them how they were stricken. In addition, the frogs entered their homes,
yards, ovens, etc., all the places where the Egyptians subjugated the Jews. This

was to demonstrate as strongly as possible that such behavior was unacceptable.

(Ahavat Haim)

The frogs also were found in the Egyptians’ food to punish them for starving the

Jewish People. Now it was their turn to experience hunger.

The Plague of Frogs affected whatever the Egyptians drank — every drop of
water that they drank would turn into a frog. In the Egyptian ministers’ homes,
which were made from impenetrable marble, Hashem made another miracle —
the frogs could penetrate any material and enter their homes.

The frogs also prevented the men from having the ability to reproduce by lodging
in their internal organs. This punishment was in retribution for what the Egyptians
did to the Jewish People in preventing them from reproducing.

The frogs croaked constantly, even when they were inside the Egyptians. Normal

conversations could not take place because of all the noise.

Many Egyptian women who were pregnant died as a result of this plague.
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The frogs infested the dough of the Egyptians and were baked inside their bread.

The frogs revived after being baked in the bread and croaked continuously inside
the Egyptians’ stomachs. The great distress caused by this event resulted in the
death of many Egyptians.

Measure for measure the Egyptians were punished — because they caused the
Jews to eat their bread with filthy hands from their work with bricks, they, too,
had to eat with hands contaminated by the frogs’ blood.

(Me’am Lo’ez)

he Plague of Lice was the third plague and occurred in the month of Elul.

One reason why the Egyptians were punished with this particular plague was
because they forced the Jews to sweep their streets and paths. Therefore, all
the dust of the ground turned into lice. Even when they dug the ground, lice
would emerge.
This plague gave the Jews respite from this type of toil.
There were fourteen types of lice, some commentators say there were twenty-four.
The smallest were the size of a chicken egg.
Another reason given for this plague was to punish the Egyptians for not permitting
the Jews to bathe when they became dirty from all their labor.
The lice were everywhere — even in their eyes. Bathing did not help relieve the
effects of the plague in any way.

(Me’am Lo’ez)

he fourth plague, the Plague of Wild Animals, occurred in the month
of Tishrei.
The reason for this particular punishment was that the Egyptians used to send the
Jews into forests and wilderness to hunt for wild animals. This act placed the
Jews in very great danger and distress, which was the Egyptians’ intention.
Measure for measure, they now were punished with the Plague of 217v.
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One miraculous aspect of this plague was that Hashem changed the very earth of
the Land of Egypt so it would match that of the wild animals’ natural habitat.
Consequently, the wild animals felt strengthened and were extremely powerful.
Another miracle with the 219y was that generally wild animals stay with their
own kind because they fear those who are stronger or more dangerous. Birds also
do not associate with them. However, in this plague, a// the animals and birds
came together and were not segregated.
The Egyptians saw that the wild animals did not attack the Jews. Many of them
asked the Jews to accompany them, or their children, from the fields to go home.
This was to no avail because, as agents of Hashem, the wild animals could
distinguish between Jew and Egyptian and therefore, killed the Egyptians. At
first, the Egyptians thought they would be safe if they securely locked their
windows and doors. However, Hashem sent certain creatures from the sea, who
slightly resembled human beings and had ten foot-long arms. These sea creatures
would go up to the roofs, destroy the roof and reach inside with their long arms
to open the doors and snatch the children.
This plague caused great destruction.

(Me’am Lo’ez)

he fifth plague, the Plague of Pestilence, occurred in the month of Heshvan.
This plague only affected the animals of Egypt — first afflicting the horses and
donkeys and then the sheep, the god of Egypt.
We see Hashem’s mercy — He did not want to kill the Egyptians, rather He
wanted to subdue the Egyptians’ hard-heartedness and change generations of
injustice directed against the Jews.
All the animals belonging to the Jews, including the very sick ones, were saved.
This miracle occurred so the Egyptians could not say that this pestilence also
harmed the Jews.
One reason for this plague was that the Egyptians forced the Jews to graze their
flocks in the deserts and mountains. The Egyptians would also use the Jews to
plow their fields instead of using their animals. These measures were taken to

70



afflict the Jews and cause them great fatigue. Their intention was to prevent the
Jews from procreating. The Egyptians also stole the Jewish People’s flocks.
Therefore, Hashem punished them with pestilence.

(Me’am Lo’ez)

he sixth plague, the Plague of Boils, occurred in the month of Kislev.

One reason for this plague was that the Egyptians did not permit the Jews to
bathe. In retribution, Hashem afflicted the Egyptians with terrible boils that
prevented them from bathing in warm or cold water. Afterwards, the Jews were
permitted to bathe.
This plague was also a punishment against the Egyptians for preventing the Jews
from procreating. After the Egyptians were stricken with boils, they, too, could
not have marital relations.
The sorcerers were ashamed to appear before Moshe because they were aftlicted
with boils that they could not cure. Even after the plague, when the other Egyptians
were cured, the sorcerers did not recover. The reason they were punished most
severely was because they were the ones who advised Pharaoh to kill all the
Jewish baby boys because they knew, through their astrological calculations, that
a Jewish boy would save the Jews. They also advised putting Moshe to death,
when as a young child, he put Pharaoh’s crown on his head. In other instances
as well they schemed to kill Moshe.

(Me’am Lo’ez)

he seventh plague, the Plague of Hail, occurred in the month of Tevet.

One reason for this plague was that the Egyptians whipped and stoned the Jews,
causing them to cry out. In retribution, the Egyptians were punished with hail

stones that resembled the stoning they had inflicted.

Another reason is that the Egyptians forced the Jews to plant vineyards, trees and

gardens for them. As a result, the plague of hail was sent to destroy all these
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plantings so the Egyptians would not benefit from what was achieved through
the Jewish People’s suffering.

There were three miracles associated with this plague:

1. Fire and water combined to form the hailstones — they “made peace”
to fulfill the will of the Creator.

2. The hail was very thick — six handfuls.

3. The fire was inside the hailstone and was not extinguished by the water.
The hail was similar to a lamp filled with water and oil with the flame in the
middle, which can be viewed from the outside. The fire inside the hailstone could

be viewed the same way.

The Egyptians, who did not heed the warning to remain inside and were struck
by the hail, would first freeze to death and then the fire inside the hailstones
burned them.

(Me’am Lo’ez)

he eighth plague, the Plague of Locusts, occurred in the month of Shevat.
Generally, locusts appear a few at a time and multiply after a while. Once they
finish eating the vegetation in one area, they move on to another place. In this
instance, they arrived in one huge swarm and devoured everything, even though
Egypt was a very large country.
Additionally, these locusts were so plentiful and packed together that they actually
seemed connected to one and other. They were so great in number that they
blocked the light of the sun, and it was difficult to distinguish between day and
night. Even though the fields of the Jews were close to the Egyptian fields, the
locusts only devoured the Egyptians’ crops.
When the locusts finished eating everything, instead of flying somewhere else,
as they usually did, they penetrated the Egyptians’ homes instead.
All of these extraordinary things happened to prove to the Egyptians that the
plague was from Hashem and not a natural occurrence.
(Me’am Lo’ez)
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hen informing Moshe of the imminent plague of locusts, Hashem said that
He has hardened Pharaoh’s heart “in order to place these wonders of Mine in his
midst, and in order that you tell your son and grandson about how I made a
mockery out of Egypt...”
In what way did Hashem make a mockery of Egypt?
The Alshich explains that the plague of “arov” (wild animals) did not eradicate
all the cattle in Egypt. Hashem ensured that some animals would be spared so
that the following plague, the pestilence, would kill the remnants of the “arov.”
However, the pestilence did not eliminate all the animals, either - some were
spared in anticipation of the seventh plague, hail. Prior to this plague, Moshe
warned the Egyptians to move their animals into their homes so they would not
perish during the storm. These animals were spared so that the Egyptians would
have horses to ride and chase after Bnei Yisrael, and then they were drowned in
the sea.
In other words, throughout the entire process of the plagues, Hashem always
spared something. However, this “mercy” did not work to the benefit of the
Egyptians, but to the contrary - in order to facilitate more destruction. This is the
“mockery” to which Hashem refers.
Indeed, the pasuk states (Tehillim 92), “When the wicked blossom like grass...to
destroy them forever.” It often seems that the wicked prosper and are blessed
with great success. Ultimately, however, this prosperity will lead to their destruction.
Thus, their blessings prove to be to their detriment, rather than to their benefit.
Unfortunately, in today’s day and age this phenomenon occurs all too often.
Perhaps a most glaring example involves substance and alcohol abuse. People
amass great wealth, and appear to live safely and securely. However, sometimes
this wealth is spent on drugs and alcohol, resulting in addiction or, in some cases,
illness and death. For the wicked, blessing is not always a blessing; specifically

their success and prosperity are the very source of their eventual downfall.
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he ninth plague, the Plague of Darkness, occurred in the month of Adar.
There were several miraculous features associated with this plague.

1. The sun, moon, and stars did not shine, causing complete darkness.

2. A dark heavy cloud descended from heaven that caused the darkness to
be felt with one’s hands.

3. Candles and torches could not penetrate the darkness and were
immediately extinguished.

The first three days of the plague, they could not see one another because the
darkness was so thick. During the last three days of the plague, it quadrupled
in intensity — whoever was sitting could not stand and vice versa, forcing
them to remain in the position that they were in.
Four fifths of the Jewish People died during the Plague of Darkness. Those
who were punished did not deserve freedom because there was no hope of
their returning to Judaism since they were so assimilated. Hashem provided
the darkness so the Egyptians could not claim that their deaths were caused by
the plagues.
The Egyptians thought that the sun was a god and worshipped it. Therefore,
Hashem sent this plague to prove that the sun did not have power, but was
controlled by Hashem. A reason for this plague was to punish the Egyptians
with darkness in retribution for their treatment of the Jews. They forced the
Jews to do slave labor from early in the morning, which necessitated their
arrival before daylight. Their departure was well after nightfall, so the Jews
had to carry torches to illuminate their paths.
The seventh day of darkness was reserved for 710 o> ny»3p - the splitting of the
sea, so that the Egyptian army could not see to attack the Jews.

(Me’am Lo’ez)
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he tenth plague, the Plague of the Death of the Firstborn, occurred in the
month of Nissan.
Unlike the previous plagues, Hashem “personally” carried out this plague and did
not send an angel or messenger. Only Hashem could definitely know who was
and who was not the firstborn in each family.
This plague struck not only the Egyptian firstborn but also the firstborn of
foreigners who were in Egypt at that time. Firstborn animals were also killed.
In addition, Egyptian idols were destroyed in this plague. The metal ones made
from gold and silver melted, while those made from stone broke. Idols made from
clay cracked and fragmented. The wooden idols rotted. Through all this, the
Egyptians saw the power of Hashem. The Egyptians who tried to hide their
firstborn and protect them from the plague by placing their trust in idols of wood
and metal were left completely defenseless.

(Me’am Lo’ez)
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abbi Yose the Galilean says: How
does one derive that, the Egyptians
suffered ten plagues in Egypt, but
suffered fifty plagues at the Sea?
Concerning the plagues in Egypt the

Torah states that “the magicians said
to Pharaoh, ‘It is the finger of God.’
” However, at the Sea, the Torah relates
that “Israel saw the great hand which
Hashem laid upon the Egyptians, and
the people revered Hashem and they
believed in Hashem and in His servant
Moshe.” It reasons that if they suffered
ten plagues in Egypt [where they were
struck by a ‘finger’], they must have
been made to suffer fifty plagues at the

Sea [when they were struck by a ‘hand’].

abbi Eliezer says: How does one
derive that every plague that the Holy
One, Blessed is He, inflicted upon the
Egyptians in Egypt was equal [in
intensity] to four plagues? As it says:
“He sent upon them His fierce anger,
wrath, fury and trouble, a band of evil
messengers.” [Since each plague was
comprised of] 1) wrath, 2) fury, 3)
trouble and 4) a band of evil messengers,
therefore conclude that they must have

suffered forty plagues in Egypt and

two hundred at the Sea.
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791737 TR DR PR XM s referring to the fifty miracles that occurred at the
Yam Suf.

1.

SRS

The Clouds of Glory that God sent to protect Israel. There were seven
clouds, six surrounding the Israelites on four sides, and above and
below. They were thus protected from the weather and from snakes and
scorpions on the ground. The clouds carried them along day and night,
like a huge ship. The seventh cloud went before them, smoothing out
all hills and valleys, so that they would be able to travel along a level
route. There was also a pillar of fire to illuminate the night.

God gave Pharaoh and his advisors the idea of pursuing the Israelites,
illogical as this seems after the Ten Plagues.

On the seventh night of Passover, the clouds changed position, standing
behind the Israelites. The cloud was half dark and half glowing, leaving
the Egyptians in darkness and the Israelites in light.

Although the Egyptians fired many arrows and missiles at the Israelites,
all were absorbed by the clouds.

When the Israelites entered the sea and the water reached their nostrils,
God immediately split the sea. The sea was first congealed by the
strong east wind and then split in two.

On this seventh day of Passover, all the waters in the world split.

The sea divided into twelve paths, one for each of the twelve tribes.
The sea was like a tent, covering the Israelites on all sides.

The seabed was perfectly dry as if there had never been any
water there.

10.When the sea dried up, it was not ordinary ground but a beautiful

mosaic, like that found in palaces.

11.When the sea divided into twelve lanes, the walls dividing the tribes

remained perfectly transparent so that the tribes were able to see

each other.

12.When children began to cry while crossing the sea, God made the walls

of the tunnel produce fruit and sweetness to comfort them.

13. Although the Red Sea is saltwater and it was congealed at the time, the
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walls yielded fresh water for the Israelites to drink. Meanwhile, as a

result of the heat, the Egyptians suffered from thirst.



abbi Akiva says: How does one
derive that every plague that the Holy
One, Blessed is He, inflicted upon the
Egyptians in Egypt was equal [in
intensity] to five plagues? As it says:
“He sent upon them His fierce anger,
wrath, fury and trouble, a band of evil
messengers.” [Since each plague was
comprised of] 1) fierce anger 2) wrath
3) fury 4) trouble and 5) a band of
evil messengers, therefore conclude that
they must have suffered fifty plagues
in Egypt and two hundred and fifty

at the Sea.
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14.Despite all the terror and confusion, not a single Israelite woman
miscarried, even though there were many pregnant women among them.

15.Although there were deep canyons and crevices in the seabed, the
Israelites were able to walk on a level path. Where there were steep
depressions, the water remained and merely congealed, allowing the
Israelites to walk on the hardened water.

16.After the Israelites finished drinking from a fountain in the walls
surrounding them, the water immediately solidified.

17.Although there were many aged and infirm among the Israelites, they
did not delay the march, and the entire group was able to cross over
during the night.

18.When the Torah says, “Flowing waters stood up like a wall” (15:8), it
indicates that the water towered up on both sides of the Israelites like
huge mountains.

19. Vegetation grew out of the seabed for the Israelites’ animals to eat.

20.Even though the splitting of the Red Sea was an obvious miracle,
the Egyptians pursued the Israelites right into the sea. This itself was
a miracle.

21.Although the seabed had become as hard as stone for the Israelites,
when the Egyptians were crossing, the pillar of cloud transformed it
into mire. Just as the Egyptians had made the Israelites tread in mud all
day, now they too were up to their knees in mud.

22.The pillar of fire made the mud boiling hot, making the horses lose
their hooves.

23.God removed one wheel from each chariot. When the panicked horses
pulled these disabled war chariots, the heavy vehicles swung back and
forth, breaking bodies as they went.

24 Many Egyptians fell from their chariots and were not able to get
up again.

25.Although it was virtually impossible for the chariots to move with a
single wheel, the chariots were able to ride toward the closing waters.

26.Even though the seabed had become like mire, when the Egyptians fell
on it, it was like stone, breaking their bones. Similarly, the water
falling on them on both sides was as hard as stones.

27.Stones, hail and fiery coals rained down on the Egyptians from the sky.
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When the Egyptians shot arrows and missiles at the Israelites, they
boomeranged back upon them.

28.The sound of the splitting of the Red Sea could be heard all over
the world.

29.God sent a wind that did two opposite things. First it froze the sea,
making it solid. Then it melted the sea so that it could drown the
Egyptians. The same wind was both freezing cold and boiling hot.

30.Instead of melting slowly, the sea melted suddenly, all at once,
engulfing the Egyptians.

31.Even when Egyptians were able to leave the sea, the water pursued
them and drowned them.

32.Not a single Egyptian survived while at the same time not a single
Israelite was harmed.

33.Instead of retreating to the shore, the Egyptians who had just entered
the water continued charging into the flood. Even when Egyptians did
want to retreat, their horses refused to turn. Although a number of
Egyptians did make it to the shore, huge waves pulled them back into
the sea.

34.God agitated the Egyptians in the sea, as it is written, “God tossed the
Egyptians in the midst of the sea” (14:27). The water threw the
Egyptians in the air over and over, turning the wagons upside-down
over their riders.

35.Even when the horses and chariots were being thrown in the air, they
remained together. The same was true of horses and riders, as it is
written, “Horse and rider He threw in the sea” (15:1). Although horses
are good swimmers, they did not escape.

36.The subterranean ground water joined with the waters of the sea to
drown the Egyptians. The ensuing currents tore their bodies and
dislocated their arms and legs.

37.The Egyptians sank to the bottom like lead (15:10). Still, the waves
were so powerful that they were swooped up again and tossed into
the air.

38.The seabed opened up and swallowed up many of the Egyptians.

39.God raised the land of Egypt so that the survivors who remained at
home would be able to see their army’s downfall. The sea cast up huge
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mountains of water that reached as far as Egypt itself, drowning even
many who had remained at home.

40.Many Israelites were complaining. “Just as we emerged on this side of
the sea, the Egyptians emerged on the other side.” God then instructed
the angel of the sea to spew out the Egyptians where the Israelites
would be able to see them.

41.Although the Egyptians were crushed beneath the waters of the Red
Sea, they did not die. Half-alive, they were washed up onto the beach.

42.When Pharaoh came to attack Israel, he brought along many foreign
troops from other lands. Although they were also swept up by the sea,
they did not drown. The sea was selective, only drowning Egyptians.

43 Although Pharaoh had been at the head of his troops, he was
spared. God did this so that he would be able to tell all the world
of God’s greatness.

44.God spared even the idol worshipers.

45.Not only were the lives of the Israelites spared but they did not lose
any of their belongings in the sea. Moreover, when the sea washed up
the Egyptians, it also washed up all the treasures they had taken with
them into battle.

46.Even the Egyptians who had been swallowed by the seabed were
washed up on the shore.

47.There was a great dispute between the angel of the sea and the angel of
the land, neither of which wanted to retain the Egyptians. When the sea
washed the Egyptians onto the beach, the land threw them back in the
water. This went on and on so that the Egyptians were thrown back
and forth, from sea to land to sea again, like a rubber ball.

48.God restored Jacob back to life to witness the miracles.

49 All the Israelites attained the level of prophecy and were thus able to
sing the Song of the Red Sea along with Moses, word by word, letter
by letter. Even children and the simplest people attained the spiritual
level of individuals who had been prophets for many years.

50.Even young children joined in this song. Rabbi Yose taught that
nursing infants pushed aside the breast and sang. Even children still in
the womb joined in.

This brief synopsis has been adapted from the Torah Anthology, Rabbi
Aryeh Kaplan



he Omnipresent has bestowed
many favors upon wus. Had He
brought us out of Egypt, and not
executed judgments against them

[the Egyptians],

It would have been enough— Da yeinu

Had He executed judgments against
them [the Egyptians], and not against
their gods,

It would have been enough— Da yeinu

Had He executed judgments against
their gods and not put to death
their firstborn,

It would have been enough— Da yeinu

Had He put to death their firstborn,

and not given us their riches,

It would have been enough— Da yeinu

Had He given us their riches, and not
split the Sea for us,

It would have been enough— Da’yeinu

Had He split the Sea for us, and not
led us through it on dry land,

It would have been enough— Da yeinu

Had He led us through it on dry land,

and not drowned our foes in it,

It would have been enough— Da 'yeinu

Had He drowned our foes in it, and
not provided for our needs in the
desert for forty years,

It would have been enough— Da yeinu
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Had He provided for our needs in the
desert for forty years, and not fed us
the manna,

It would have been enough— Da yeinu

Had He fed us the manna, and not
given us the Shabbat,

It would have been enough— Da 'yeinu

Had He given us the Shabbat, and

not brought us before Mount Sinai,

It would have been enough— Da 'yeinu

Had He brought us before Mount

Sinai, and not given us the Torah,

It would have been enough— Da yeinu

Had He given us the Torah, and not

brought us into Israel,

It would have been enough— Da yeinu

Had He brought us into Israel, and
not built the Bet HaMikdash for us,

It would have been enough— Da yeinu

How much more so, then, should we
be grateful to the Omnipresent for the
numerous favors that He bestowed
upon us: He brought us out of Egypt,
and punished the Egyptians; He smote
their gods, and slew their firstborn;
He gave us their wealth and split the
Sea for us; He led us through it on
dry land, and drowned our foes in it;
He sustained us in the desert for forty
years, and fed us with the manna; He
gave us the Shabbat, and brought us
before Mount Sinai; He gave us the
Torah, and brought us to Israel; He
built the Bet HaMikdash for us, to

atone fOI‘ aH our sins.
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Everyone is obligated to recite (or hear) this section of the Haggadah.

The leader must explain the passage of X913 121 in a way that everyone

will understand.

abbi Gamliel used to say: Anyone
who has not discussed these three
things on Passover has not fulfilled
his duty, namely:

Pesah, the Passover Offering; Matzah,
the Unleavened Bread; Marror, the
Bitter Herbs.
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We look at the ¥11 (shank bone) and recite.

hy did our fathers eat the Passover
Offering during the period of the Bet
HaMikdash? It is because the Holy
One, Blessed is He, passed over the
houses of our fathers in Egypt, as it
says: “You shall say: It is the Passover
offering for Hashem, Who passed over
the houses of the Children of Israel
in Egypt when He smote the Egyptians
and spared our houses. The people

knelt and bowed down.”
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RABBAN GAMLIEL USED TO SAY. WHOEVER HAS NOT
DISCUSSED (SAID) THESE THREE THINGS ON PESAH HAS
NOT FULFILLED HIS DUTY, NAMELY, PESAH, MATZOH,
AND MARROR.

ertainly, Rabban Gamliel’s intention was not for us to simply “say” these
three words. His point is that we should explain the implications and lessons to
be derived from these three symbols to the best of our ability. The first symbol
we introduce for discussion is the Korban Pesah. Why did we eat the Korban
Pesah? What special miracle did it commemorate? It recalls the “passing over”
by Hashem of the Jewish homes during makat bechorot, the killing of the firstborn.
If we think about it, would it ever enter anyone’s mind that Hashem would kill
the Jewish firstborn? After all, the purpose of the plagues was to effect the release
of the Jews from Egypt, not to kill them.
Ostensibly, the goal of the makot was to rescue the Jews from exile. Which Jews
are we actually discussing? After two hundred and ten years of exposure to
Egyptian culture, with its immorality and degenerate behavior, were the Jews
really that distinct from the Egyptians? Was the Jewish neshamah that apparent,
or was it hidden under years and years and layers and layers of repulsive spiritual
degeneration? Indeed, the Baalei Kabbalah write that had the Jews remained a
bit longer, they would never have been worthy of redemption. This is the stinging
criticism that the Sar shel Mitzrayim, Egypt’s guardian angel, rained upon the
Jews as they stood by the shore of the Red Sea. “These are idol worshipers
(referring to the Egyptians) and those (referring to the Jews) are also idol
worshipers.” What distinguished the Jew from the Egyptian, so that the Jew should
live while the Egyptian should perish?
It is specifically for this reason that we emphasize the miracle of “passing over”
the Jewish homes. We were not spared as a result of overt righteousness and
virtue. It was not our positive deeds and devotion to the Almighty that earned us
liberation. It was Hashem’s eternal love for us that gained us salvation. Externally,
according to our actions and behavior, we may appear to have a strong similarity
with the Egyptians, their culture and lifestyle. Inwardly, however, there is something,
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The leader raises the broken matzah and shows it to everyone.

hy do we eat this matzah? It
is because the dough of our fathers
did not have time to ferment before
the King of Kings, the Holy One,
Blessed is He, revealed Himself to
them and redeemed them at once,
as it says: “They baked the dough
which they had brought out of Egypt
into unleavened cakes, because it did
not ferment; for they were driven out
of Egypt and could not delay, nor
had they prepared any provision for

their journey.”
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The leader raises the marror and shows it to everyone.

hy do we eat this bitter herb?
It is because the Egyptians embittered
the lives of our fathers in Egypt, as
it says: “They made life bitter for them
with hard labor, with clay and bricks,
and with all kinds of labor in the
field; tasks  they

whatever work

performed were oppressive.”
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a spark, a nonextinguishable ember, that makes it impossible for this bond of love
to be severed. The most significant miracle is that Hashem demonstrated His love
for us. This is the foundation for all of the miracles of Yetziat Mitzrayim. Is it
any wonder that Rabban Gamliel insists that we publicize and explain it?

(Peninim Haggadah)

For additional insights on “Rabban Gamliel” see page 150

“AND THEY EMBITTERED THEIR LIVES”

hen it had been decreed in the Brit Bein HaBetarim that the Jewish People
would be enslaved “in a land not their own” (Bereishit 15:13), one may ask, why
did they specifically go down to Egypt, a place of impurity and abomination?
There they were destined to be enslaved, physically and spiritually, and suffer
beyond imagining. A parable will help us understand why. A rich man had a
capable son who caused his father much grief. He constantly disobeyed his father
until the father was at his wit’s end. The father decided to sell his son into slavery
to teach him a lesson. At the marketplace, a kind wealthy man and a mean
ill-mannered farmer both offered identical amounts to purchase the son. Everyone
was surprised when the father sold him to the farmer. They all felt that the wealthy
man would have treated him much better.
The father explained that he purposely sold his son to the peasant because it was
his greatest hope that after a short time in such a place, the son would learn his
lesson. He hoped that his son would realize the error of his ways and finally
appreciate everything that his father had done for him over the years. If he would
have sent him to the rich man’s home, he never would have learned his lesson.
“When he will finally ask for my forgiveness and promise to change, I will be
happy to bring him home,” the father told them.
So, too, with the Jewish People — they had to go through the Egyptian exile in
order to be worthy of becoming Hashem’s nation. Egypt was the only country
where this process could take place. After suffering at the hands of the Egyptians,
the Jewish People cried out to Hashem and were prepared to serve Him. Hashem
saw that they were indeed sincere and redeemed them.

(Ben Ish Hai)
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n every generation it is man’s duty
to regard himself as though he
personally had come out of Egypt, as
it says: “You shall tell your son on
that day: This is on account of what
Hashem did for me when I came out
of Egypt.” It was not only our fathers
whom the Holy One, Blessed is He,
redeemed from slavery; we, too, were
redeemed with them, as it says: “He
took us out from there so that He
might take us and give us the land

which He had sworn to our fathers.”
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The matzot are covered and everyone raises their cup
of wine until the end of 2xW> xR,

herefore it is our duty to thank
and praise, pay tribute and glorify,
exalt and honor, and acclaim the One
Who performed all these miracles for
our fathers and for us. He took us
from slavery to freedom, from bondage
to redemption, from grief to joy, from
mourning to a festival, and from
darkness to a great light. We will recite

before Him, Haﬂeluyah!
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IN EVERY GENERATION IT IS MAN'S DUTY TO REGARD
HIMSELF AS THOUGH HE (PERSONALLY) HAD COME OUT
orF EagyrrT.

ne may ask what is the sense of remembering the Exodus of Egypt, if we
are still in Exile? The answer lies in answering another question. In presenting
the historical significance of the Exodus, the Haggadah dramatically declares,
“Had not the Holy One, Blessed is He, taken our fathers out of Egypt, then we,
our children and grandchildren would still be enslaved to Pharaoh in Egypt.”
Many commentaries throughout the ages have questioned this seemingly
exaggerated presumption. After all, history is replete with powerful nations who
have come and gone, kingdoms which have risen and collapsed. Why must we
assume that without Divine intervention in Egypt, the Jewish People would still
be slaves in Egypt to this very day?
Some have explained this assumption based on the Sages’grim depiction of the
spiritual state of Bnei Yisrael in Egypt. The people had deteriorated to the
proverbial “forty-ninth gate of impurity.” Were they to have remained even a
moment longer, they would have descended to the “fiftieth gate,” the point of
no return. If this disaster had occurred, there would have been no further possibility
of redemption, or the giving of the Torah at Har Sinai. Bnei Yisrael would have
been assimilated among the nations and would never have achieved the stature
of God’s Chosen People.
The Gemara in Masechet Sanhedrin records a dispute between Rabbi Eliezer and
Rabbi Yehoshua regarding the conditions for our ultimate redemption. Rabbi
Eliezer contends that the redemption is contingent upon Bnei Yisrael’s performance
of teshuvah (repentance).
What emerges is the notion that the only merit capable of producing the redemption
from our troubles and exile is our penitent return to the Almighty. Given Hashem’s
boundless love for His people, He responds to our teshuvah by bringing about
the necessary miracles, thus saving us from oppression.

Therefore, no redemption would have been possible if not for the Exodus from
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raise Hashem! Praise, you servants
of Hashem, praise the Name of Hashem.
Blessed be the Name of Hashem from
this time forth and forever. From the
rising of the sun to its setting, Hashem’s
Name is to be praised. High above all
nations is Hashem; above the heavens
is His glory. Who is like Hashem our
God, Who though enthroned on high,
looks down upon heaven and earth?
He raises the poor man out of the
dust and lifts the needy one out of
the trash heap, to seat them with
nobles, with the nobles of His people.
He turns the barren wife into a happy
mother of children. Halleluyah!

hen Israel went out of Egypt,
Yaakob’s household from a people of
strange speech, Yehudah became His
sanctuary, Israel His dominion. The
Sea saw it and fled; the Jordan turned
backward. The mountains skipped like
rams, and the hills like lambs. Why
is it, Sea, that you flee? Why, O
Jordan, do backward?
Mountains, why do you skip like rams?
Hills, why do you leap like lambs? O
earth, tremble at the Master’s presence,

at the presence of the God of Yaakob,

you turn

Who turns the rock into a pond of

water, the flint into a flowing fountain.
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Egypt. If Hashem had not delivered us from the Egyptian exile, we would have
lived among the other nations of the world and behaved like them. We would
have no merits by which to be redeemed and, consequently, we would still be
enslaved by the Egyptians to this very day. (Hacham Ovadia Yossef, shlit’a).

This could help resolve our difficulty regarding the mitzvah of “sippur Yetziat
Mitzrayim” (recounting the Exodus): What sense is there in celebrating our freedom
from the Egyptian exile while we still suffer through our current exile? In light
of our discussion, the answer becomes clear. We celebrate the redemption from
Egypt since it provided the basis for all subsequent redemptions. We must thank
the Almighty for our Exodus from Egypt, as this miracle facilitates our ultimate

redemption, may it come speedily and in our days.

IN EVERY GENERATION IT IS MAN'S DUTY TO REGARD
HIMSELF AS THOUGH HE (PERSONALLY) HAD COME OUT
or Egyrr.

orav Mordechai Gifter, zt”l, explains that all the events which occurred to
Am Yisrael were not singular, transitory events that were meant to be immediately
forgotten. Every miracle, every incident bespeaks nitzchiyut, eternity. The events
are eternalized in such a manner that when that date on the calendar arrives, a
Jew must relate to “then” as if it were “now.” Indeed, as the Baal Haggadah
says, one must “regard himself as though he came out of Egypt.” This is not an
event of the past; it is occurring in the present. Consequently, one is obligated
to recite Hallel - even at night - since it is viewed as if the miracle occurred to

him personally.

(Peninim Haggadah)
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lessed are You, Hashem our God,
King of the universe, Who has
redeemed us and our fathers from
Egypt and enabled us to reach this
night that we may eat matzah and
marror. So, Hashem our God and
God of our fathers, enable us to reach
also the forthcoming holidays and
festivals in peace, rejoicing in the
rebuilding of Your city, and joyful at
Your service. There we shall eat of
the offerings and Passover sacrifices
whose blood will be acceptably placed
upon Your altar. We shall sing a new
song of praise to You for our redemption
and for the liberation of our souls.
Blessed are You, Hashem, Who has

redeemed Israel.

Tep wnvx Mmooy 7192
73°NI2R DX PRI1NPRI WK, 07997
287 713 R0 NPT DTN
’13’135_}5 Tll'i'lj 12 9991 A%n 32
D7Yin% NP7 DR YK
MRIR? T°RIT DMK 27377
DY,V 12132 0NRY ,0iYY
oNAT 1B DY-72X1] INTIY3
TR °Y ORT ¥R WX 00Rd 1H)
W TV TP AT L1770
7172 WD) NITE YY) PRI DY

ORI OR3 AT OAR

Drink the second cup while reclining on the left side.

A berachah is not recited.
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A. Both men and women are required to make the berachah of Ga’al
Yisrael at the conclusion of Maggid and to drink the second cup of the

four cups of wine while reclining.

B. A man who forgot to recline while drinking the wine must drink an

additional cup of wine, without a berachah.

C. A woman who forgot to lean is not required to drink an additional cup

of wine.

D. One who cannot drink wine or grape juice for medical reasons must

still recite the berachah of Ga’al Yisrael.

he four cups refer to the four stages in the redemption, or the four “/eshonot
shel geulah,” the four expressions of redemption: *nx¥¥m “I will fake you out
from the burdens of the yoke of Egypt.” Even if we had stayed in Egypt, our
yoke of servitude would have been removed. *noem- “I will rescue you from
their slavery.” Hashem delivered us from Egypt. *noxx1- “I will redeem you with
an outstretched arm.” This refers to the wondrous miracles which Hashem wrought
against the Egyptians. He confused and crushed our Egyptian oppressors. *nnp1-
“I will take you to Me for a nation.” This is the greatest aspect of the Redemption.
Hashem brought us near Him, thereby granting us spiritual redemption as well.
Another reason, stated by Hazal, connects the four cups of wine with the four
times Pharaoh’s cup is mentioned in Sefer Bereishit. Both Yosef and Pharaoh’s
sar hamashkim, chief wine steward were imprisoned together in Egypt. Pharaoh’s
cups are an allusion to Bnei Yisrael’s slavery. It is as if Hashem were saying to
Yosef, “The slavery begins as the ‘cup’ is put into the hands of Pharaoh. In the
end, however, the cup will be taken from him as your children are redeemed, and
they will subsequently thank Hashem by drinking four times from the cup which

represents salvation.”
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The four cups of wine are also likened to the four kingdoms that followed
Egypt in enslaving Klal Yisrael. Babylon, Persia, Greece, and Rome were
synonymous with treachery against our people. Consequently, Hashem will
exact retribution from them with four different measures of punishment. The
Abarbanel suggests that the four cups reflect four periods of redemption for
Klal Yisrael. The first form of redemption took place when Hashem chose
Avraham Avinu and his descendants to be the forerunners of His chosen people.
The second redemption is with us every day as Hashem sustains us throughout
our exile. Despite the various hardships and persecutions to which we have
been subjected, we remain a vibrant nation. The fourth redemption awaits us
with the advent of Moshiah Tzidkeinu.

The Vilna Gaon says that the four cups symbolize four worlds: the world we live
in, the days of Moshiah, the period of Tehiat Ha’Meitim, revival of the dead, and
Olam Ha’ba, the World To Come. If one carries out the mitzvot of the Seder in
the prescribed manner, with the correct intent and emotion, he is assured of these
four worlds.

The Maharal sees the four cups of wine as alluding to the four Matriarchs —
Sarah, Rivkah, Rachel, and Leah. It was their virtues coupled with those of the
Avot, Patriarchs through which Klal Yisrael was redeemed from Egypt. Indeed,
Hazal teach us that the three primary mitzvot of the Seder night — Pesah, matzoh,
and marror — are observed in the merit of the Avot.

Lastly, the Bnei Yissachar opines that the four cups serve as a reward for the
four virtuous deeds carried out by the Jews in Egypt: They did not change their
Hebrew names; they did not change their language from lashon hakodesh; they
did not commit acts of immorality, and they did not speak lashon hara against
each other. Although the Jews committed many grave sins, it was these four
virtues, which remained as the last barrier to total assimilation, and saved them

from spiritual annihilation.

(Peninim Haggadah)

94



here is a fifth cup of wine which is referred to as “The Cup of Eliyahu.”
There is a dispute in the Talmud as to the necessity of a fifth cup. Rabbi Tarfon
is of the opinion that one should drink a fifth cup in deference to the fifth expression
of redemption, ”°naxm”, And I will bring you.” Rabbi Tarfon’s opinion was
not accepted. Hazal ruled, however, that since we are in doubt regarding the
halachah, we should pour a fifth cup, but not drink from it. When Eliyahu Ha 'Navi
comes, he will render decisions that will resolve all our doubts. He will likewise
clarify this question. Thus, this cup is appropriately called, “the Cup of Eliyahu.”
(Peninim Haggadah)

For additional insights on what the Four Cups symbolize see page 152
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We now wash our hands for the eating of the matzah and recite the
following berachah:

lessed are You, Hashem our God, ‘l‘yn 13":'!‘7}{ AT DK '['lﬁ;
Klng of the universe, Who has sanctified 13131 15013733 13W7|7 ng ,D:?iy:{

us with His commandments, and
commanded us concerning the washing 077 n‘?’UJ ‘73_7
of the hands.

Everyone present is required to eat a kX’zayit (1 ounce) of matzah from both
the top and middle matzot. Additional matzot should be used to complete the
required amount, if there will not be sufficient matzah from the two matzot for
everyone. The matzot should be eaten while reclining on the left side, and no
one should speak until after 7M>.

The leader raises all the matzot and recites the first berachah, 7131 an% X%,

lessed are You, Hashem our God, 1’7?3 "l]"ﬂ'?N Tll'ﬂ? ok 111;
King of the universe, Who brings forth PIRT 10 b Xo%ine obiys
bread from the earth. bR R R

The bottom matzah is then put down and while holding the top and middle
matzot, the second berachah of 7¥m n%ox 9V is recited.

lssed are You, Hashem our God, 7720 7% miw npx 7773
King of the universe, Who has sanctified MY 1,912?3: 131577]7 ng ,n?‘mg

us with His commandments, and
commanded us concerning the eating 80 n?’DB 53_7

of matzah.

The matzot should be eaten within a 4 minute time period.
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he eating of the matzah is an essential part of the Pesah Seder. As the matzah
is being eaten, one should bear in mind that he is fulfilling a positive commandment
in the Torah. As it states in Parashat Bo: 7n1%m» 19980 29y2 wIAY 01 WY 7v3IRY”

“On the fourteenth day of the month (Nissan), in the evening you shall eat matzot.”
The leader lifts up all the matzot on the ka ‘arah (Seder plate) and recites Ha ’Motzie.

The bottom matzah is put down and while holding the top (whole) and middle
(broken) matzah, he recites A/ Achilat Matzah.

A k’zayit (1 ounce) of matzah from both the top and middle matzot should be
taken and given to everyone. (A manual scale may be used to measure the matzah).
If possible, one should eat both & zaytim at once, chewing them together and then
swallowing one k’zayit at a time. If this is not possible, he may eat a &k zayit first
from the top matzah and then a & zayit from the middle matzah. (Please refer to

the chart on page 96.)

A. The matzah may not be eaten with any other food (i.e., haroset).
B. If it is absolutely necessary, it may be dipped in water to soften it.

C. The matzah of motzie matzah must be eaten before midnight (11:56 p.m.
Eastern Standard Time or 12:56 a.m. Daylight Savings Time). If one
inadvertently did not eat the matzah by midnight, he is still required to
do so without the berachah of Al Achilat Matzah.

D. The matzot should be eaten while leaning on the left side.

E. In the event that one forgot to recline, he is required to eat only
one additional ounce of matzah without a berachah (even if he spoke

in between).

F. A woman who did not recline is mnot required to eat an
additional ounce.
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he required amount of matzah is 2 fluid ounces. In the case where a person

is old or physically unable to consume the full 2 fluid ounces, the halachah is:

A. He may eat a total of 1 fluid ounce from a small portion of the top and
middle matzah from the ka’arah. (Refer to chart for Korech, page 96).

B. If one is absolutely unable to eat even 1 fluid ounce, he may be
lenient and eat .7 ounces. Yet, he may not recite the berachah of Al
Achilat Matzah.

C. For Korech, he should have a small piece of matzah (can be less than

a k’zayit).

D. For Afikoman, he must eat a k zayit following the above procedures.

The leader distributes a k’zayit (1 ounce) of marror to everyone present.

The marror is dipped in, and then slightly shaken off.
(Syrian Tradition is to use Escarole). Everyone listens, while the leader recites

the following berachah, and then they answer Amen.

The marror is eaten without reclining.

lessed are You, Hashem our God, ‘l‘yn 13’.'!‘7}{ AT DN -ljﬁ;
King of the universe, Who has sanctified 739%7 1°NI¥H2 uw-fl? WX ,017"!57:'!
us with His commandments, and 9575 nYUOR by

commanded us concerning the eating

of the bitter herbs.

100



uring the times of the Bet HaMikdash, the Korban Pesah was required to
be eaten with matzah and marror as it states 3799X° 0°11911 NIXM Sy, ”You shall
eat it with matzah and marror” (Bamidbar 9:11).After its destruction, our Rabbis
decreed that at the Pesah Seder each year, we should continue eating marror as

a reminder of what was done in the Bet HaMikdash.

A. The required amount of marror is 1 fluid ounce. (Refer to chart on
page 96)

B. Even those who absolutely dislike the taste of marror should force
themselves to eat the marror. However, they could be lenient to eat only

.7 fluid ounces of marror.

C. However, if the marror will cause sickness or an allergic reaction it should

not be eaten. If it is possible, one should taste it without a berachah.

D. The measurement of the required amount of marror is 8°X10” from the

leaves or 3”’X5” from the stalks.

A. The marror must be dipped into haroset, to remove some of its bitterness.
If this wasn’t done, the marror should be eaten over again. The marror
must preferably be eaten in four minutes. If this is not possible, one may

eat it within 7S minutes.

B. There is no obligation to recline while eating the marror. However, if

one would rather do so, he may.

C. The berachah of ha’adamah is not recited on the marror as it is already

considered part of the meal.

D. Therefore, even if he did not have the marror in mind during karpas, or
he said Borei Nefashot after the karpas, he is not required to make the

berachah of ha’adamah on the marror.

E. The marror must be eaten before midnight (11:56 p.m. EST or 12:56
a.m. Daylight Savings Time). If one inadvertently did not eat the marror
by midnight, he is still required to do so without the berachah of Al
Achilat Marror.
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Everyone present is required to make a sandwich, by taking a X’zayit from the

bottom matzah and a k’zayit of marror (Syrian Tradition is to use romaine stalks).
The sandwich is then dipped in noyn, haroset.

Additional matzot should be used to complete the required amount, if there will

not be sufficient matzah from the bottom matzah for everyone.

The following is recited.:

o remind us of the Bet HaMikdash 723V 173 ‘7‘7:'!3 ,W'T!P?J? 1:7
we do as Hillel did when the Bet )
HaMikdash was in existence; he 111 D”l?b ,IOX D23 T‘ZD'I?U T?TD
combined matzah and marror in a

:IT2IR® 027399 NIRD 2V IR

sandwich and ate them together, to
fulfill what is written in the Torah:

“They shall eat it with unleavened
bread and bitter herbs.”

The meal is eaten, however, one should be sure to have

an appetite for Afikoman.

It is a Syrian Tradition to divide the ¥171, shank bone, so it may be

eaten by those who are present.

Only if the 11, shank bone, was first roasted

and then cooked is it permitted to be eaten.

The egg from the Seder Plate is also divided

and eaten as a remembrance of the Korban Hagigah.

Before eating the egg, the following is recited:n»3n 127p% 991
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At the conclusion of the meal the Afikoman
(the broken matzah that was put away for safekeeping) is eaten.
See chart for Afikoman, page 96.
We recite the following:
D %Y Y2830 Mop 12727 21

The Afikoman is combined with additional matzot to equal a k’zayit portion,to

be distributed to each person.

1t should be eaten while reclining, before midnight.(11:56 p.m. Eastern
standard time or 12:56 a.m. daylight saving time)

Nothing may be eaten or drunk (except water) after the Afikoman, besides the

last two cups of wine.

Some have the custom to eat two K’zaytim: one as a remembrance of the
Korban Pesah and the second k’zayit as a remembrance of the matzah that

was eaten together with it.

103



uring the times of the Bet HaMikdash, the Korban Pesah was eaten at the

end of the meal on Pesah night on a full stomach. Therefore, each year at the

Pesah Seder, when we eat the Afikoman at the end of the meal, we should keep

in mind that it is to commemorate the Korban Pesah that was eaten in the Bet
HaMikdash. The Afikoman is the bigger half of the middle matzah that was put
aside during Yahatz. Everyone present receives a k zayit portion.

A.

The matzah must be eaten on a full stomach and not while one is
still hungry.

. However, it may not be eaten when one is too full and the matzah will

be repulsive to him.

The Afikoman should be eaten in approximately four minutes and not
more than 7 1/2 minutes.

The Afikoman should not be eaten with any other foods (e.g., haroset).
Special care should be taken to be sure that the Afikoman is not eaten
after Hatzot midnight (11:56 p.m. EST or 12:56 a.m. Daylight Savings
Time). If one inadvertently did not eat the Afikoman by midnight, he is

still required to do so.

The Afikoman should not be eaten in two different places, even in the

Same room.

. The Afikoman must be eaten while reclining. Therefore, if one forgot to

recline, he must eat another k’zayit (1 ounce) of matzah.

. If, however, he is too full and a second & zayit (1 ounce) of matzah will

be repulsive to him, he can rely on the matzah he ate previously.

After eating the Afikoman, it is forbidden to eat anything else (except for

the last two cups of wine).
Although water may be drunk, one should be stringent and refrain from
drinking any other beverages.
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. On the second night, or after midnight, one may not eat, but may be

lenient to drink other non-alcoholic beverages after the Afikoman.
If one mistakenly ate after the Afikoman, one is required to eat an

additional & ’zayit of matzah.

. If one ate after eating the Afikoman and didn’t realize his mistake until

after reciting Bircat HaMazon, he is not required to eat an additional
k’zayit, and he may rely on the one he already ate.

. If one forgot to eat the Afikoman and remembers after saying hav lan

v'nivrich (before Bircat HaMazon) or after washing mayim a’haronim,

one must eat the Afikoman then without a berachah.

. If he remembers after he began saying Bircat HaMazon, or after he

completed Bircat HaMazon, but before he said Borei Pri Hagefen for the
third cup of wine, he must wash his hands without saying Al Netilat
Yadayim and eat the Afikoman. He must then repeat the Bircat HaMazon
and drink the third cup of wine.

If he remembers only after drinking the third cup of wine, he can then
rely on the matzah that he ate with the meal (during Shulhan Orech) to
fulfill his obligation of Afikoman. However, if one is strict to use matzah
shmurah missha’at ketzirah, then he may only rely on the matzah, if it

was shmurah missha’at ketzirah.

. However, if he didn’t eat any matzah with the meal and he only ate the

required amounts during Motzie Matzah and Korech, then he must wash
his hands again, without a berachah of Al Netilat Yadayim,* eat the
Afikoman and recite Bircat HaMazon. He does not have to drink an
additional cup of wine that is drunk at the conclusion of Bircat HaMazon.
However, if eating another & zayit will be repulsive to him, then he may
rely on the & zayit that he ate for Motzie Matzah.

If one has completed the entire Seder and then realizes that he did not
eat the Afikoman, he washes his hands without a berachah,* and eats a
k’zayit of matzah. Then he says Bircat HaMazon. Additional cups of wine

are not necessary.

* However, if he practices the custom of eating two K zaytim, then he

should wash with a berachah, if his hands are not clean.



The wine cups are rinsed and refilled for the third cup of wine and Bircat

HaMazon is recited.
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Upon completing the Bircat HaMazon, the berachah is made over the third cup

of wine, and one should have the fourth cup in mind.
While reclining on the left side, the wine is drunk.

If one forgot to lean, he must drink another cup without reciting a berachah.

The leader says:
NN ﬂiﬂ? EWTI N?N n‘nmw’z e} o)

1119 7730
They answer: D’?U'?

lessed are You, Hashem our God, '|Y7?3 13’3‘7?{ 7 InxR -I.Ij;
King of the universe, Who creates the :7D37 1D X712 a%ivo

fruit of the vine.

The cups are rinsed and refilled for the fourth cup of wine as Hallel is recited
with great joy.

our out Your wrath upon the XY WX 073 5& Elalalsf .IDW
nations that do not know You, and :l?DW:I TR nj:)b?g?_g 55_71 Y

upon the kingdoms that do not pxy :Pyz nx 5;}{ D AR XY
call upon Your Name. For they o ' . MWWI 17

have devoured Yaakob and laid

waste his habitation.
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or for our sake, Hashem, not for
our sake, but for Your Name’s sake
give glory, because of Your kindness
and Your truth. Why should the nations
say: “Where is their God?” Our God
is in the heavens; He does whatever
He pleases! Their idols are silver and
gold, the work of human hands. They
have a mouth, but they cannot speak;
they have eyes, but they cannot see;
they have ears, but they cannot hear;
they have a nose, but they cannot
smell; they have hands, but they cannot
feel; they have feet, but they cannot
walk; nor can they utter a sound with
their throat. Those who make them
shall become like them, whoever trusts
in them. O Israel, trust in Hashem!
He is their help and shield. You who

revere Hashem, trust in Hashem! He

is their help and shield.

ashem Who has remembered us
will bless; He will bless the house of
Israel; He will bless the house of
Aharon; He will bless those who
revere Hashem, the small with the
great. May Hashem increase you, you
and your children. You are blessed by
Hashem, Who made the heaven and
earth. The heaven is Hashem's heaven,
but He has given the earth to mankind.
The dead cannot praise Hashem, nor
can any who go down into silence.
We will bless Hashem from this time
forth and forever. Halleluyah!
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love that Hashem hears my
supplications. Because He has inclined
His ear to me, I will call upon Him
as long as I live. The cords of death
encircled me; the pains of the grave
have overtaken me; I found trouble
and sorrow. Then I called upon the
name of Hashem: "Hashem, save my
life!" Gracious is Hashem, and righteous

Hashem
protects the simple; I was brought low

and our God is merciful.

and He saved me. Return to your rest,
O my soul, for Hashem has been kind
to you. You have delivered my soul
from death, my eyes from tears and
my feet from stumbling. I shall walk
before Hashem in the lands of the
living. I kept faith even when I cry
out: "I am greatly afflicted.’ [I kept
faith even when] I said in haste: "All
men are deceitful.”

ow can I repay Hashem for all
His kind acts toward me? I will raise
the cup of salvations, and call upon
the name of Hashem. My vows to
Hashem I will pay in the presence
of all His people. Precious in the
sight of Hashem is the death of His
pious followers. Please, Hashem, I am
truly Your servant; I am Your servant,
the son of Your Handmaid; You have
loosened my bonds. To You I sacrifice
a thanksgiving offering, and call upon
the name of Hashem. My vows to
Hashem I will pay in the presence
of all His people, in the courts of
Hashem’s house, in the midst of
Jerusalem. Halleluyah!
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raise Hashem, all you nations;
praise Him, all you peoples! For His
kindness overwhelms us, and the truth
of Hashem is forever, Halleluyah!

ive thanks to Hashem, for He
is good;
His kindness endures forever.
Let Israel say:
His kindness endures forever.
Let the house of Aharon say:
His kindness endures forever.
Let those who revere Hashem say:
His kindness endures forever.

ut of distress
I called upon Hashem; Hashem
answered me with expansiveness.

Hashem is with me; I have no fear
of what man can do to me. Hashem
is with me through my helpers; I shall
see the defeat of my foes. It is better
to seek refuge in Hashem than to trust
in man. It is better to seek refuge in
Hashem than to trust in princes. All
nations have encompassed me; but in
the name of Hashem, I routed them.
They swarmed around me; but in the
name of Hashem, I cut them down.
They swarmed like bees about me, but
they were extinguished like a fire does
thorns; but in the name of Hashem,
I cut them down. You pushed me that
I might fall, but Hashem helped me.
Hashem is my strength and song;
He has my
The voice of rejoicing and salvation

become salvation.

is heard in the tents of the righteous:
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“The right hand of Hashem does
valiantly. Hashem’s right hand is raised
in triumph; Hashem’s right hand does
valiantly!” T shall not die, but live to
relate the deeds of Hashem. Hashem
has surely punished me, but He has
not left me to die. Open for me the
gates of righteousness, that I may enter
and praise Hashem. This is the gate
of Hashem; the righteous may enter

through it.
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Each verse is recited twice

thank You for You have answered
me and have become my salvation.
The stone which the builders rejected
has ‘become the major cornerstone.
This has come from Hashem; It is
marvelous in our eyes. This is the
day which Hashem has made; We

will be glad and rejoice on it.

Hashem, please save us!
Hashem, please save us!
Hashem, please let us prosper!

Hashem,

please let us prosper!
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Each verse is recited twice:

lessed be he

in the

WhO comes

name of  Hashem;
We bless you from the house of
Hashem. Hashem is God who has
shown us light; Bind the sacrifice
with cords, up to the altar-horns.
You are my God, and I thank You;
You are my God, and I exalt You.
Give thanks to Hashem, for He is

good; His kindness endures forever.

ive thanks to Hashem, for He is
good, His kindness endures forever;
Give thanks to the God above gods,
His forever;
Give thanks to the Lord of lords, His

kindness

kindness endures

endures forever;
To Him Who alone does great wonders,
His kindness endures forever; To Him
Who the heavens with
understanding, His

endures forever; To Him Who stretched

made

kindness

the earth over the waters, His kindness
endures forever; To Him Who made
the great lights, His kindness endures
forever; The sun to reign by day,

His kindness endures forever;
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To Him Who parted the Red Sea, His
kindness endures forever; And caused
Israel to pass through it, His kindness
endures forever; And threw Pharaoh
and his host in the Red Sea, His
kindness endures forever; To Him
Who led His people through the
His

forever; To Him Who smote great

wilderness, kindness endures
kings, Hiskindness endures forever;
The moon and the stars to reign by
night, His kindness endures forever;
To Him Who smote Egypt in their
firstborn, His kindness endures forever;
And took Israel out from among them,
His kindness endures forever; With
strong hand and outstretched arm, His
kindness endures forever; And slew
mighty kings, His kindness endures
forever; Sihon, king of the Amorites,
His kindness endures forever; And Og,
king of Bashan, His kindness endures
forever; And gave their land as an
His

forever; An inheritance to Israel His

inheritance, kindness endures
servant, His kindness endures forever;
Who remembered us in our low state,
His kindness endures forever; And
released us from our foes, His kindness
endures forever; Who gives food to
all creatures, His kindness endures
forever; Give thanks to God of all
heaven, His kindness endures forever.
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he soul of every living being shall
bless Your Name, Hashem our God
the spirit of all flesh shall ever glorify
and exalt Your remembrance, our King.
Throughout eternity You are God.
Besides You, we have no king who

redeems and saves, ransoms and

rescues, hearkens and shows mercy in
all times of trouble and distress. We
have no King Who helps and sustains,
but You.

od of the first and of the last,
God of all creatures, Master of all
generations, One acclaimed with a
multitude of praises, He Who guides
His world with kindness and His
creatures with mercy. Hashem, the
true God, neither slumbers nor sleeps;
He rouses those who sleep and wakens
those who slumber; He resuscitates
the dead and heals the sick; He gives
sight to the blind; He raises those
who are bowed down; He enables
the speechless to speak and uncovers
the hidden. And to You alone we
give thanks.
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ere our mouth as filled with
song as the sea, and our tongue with
joy as the endless waves; were our lips
full of praise as the wide heavens, and
our eyes shining like the sun or the
moon; were our hands spread out in
prayer as the eagles of the sky and
our feet running as swiftly as the
deer—we would still be unable to
thank You Hashem, our God and bless
Your Name, our King, for one of the
thousand thousands and even myriad
myriads of favors, miracles and
wonders, which You performed for
our fathers and for us. First, You
redeemed us from Egypt, Hashem our
God, and liberated us from the house
of slavery. You have fed us in famine
and sustained us with plenty. You
have saved us from the sword, helped
us to escape the plague, and spared
us from severe, numerous and enduring
diseases. Until now Your mercy has
helped us, and Your kindness has not

forsaken us; may You, Hashem our

God, never abandon us.
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Therefore, the limbs which You have
given us, the spirit and soul which
You have breathed into our nostrils,
and the tongue which You have placed
in our mouth, shall all thank and
bless, praise and glorify, and sing about
Your Name, our King, continuously.
Every mouth shall offer thanks to you;
every tongue shall vow allegiance to
you; every eye shall look to You; every
knee shall bend to you, and all who
stand erect shall bow to you. All hearts
shall revere You, and men’s inner
feelings and thoughts shall sing to
Your Name, as it says: “All my bones
shall say: Hashem, who is like You?
You save the poor man from one who
is stronger than he, the poor and
needy from one who would rob him.”
The outcry of the poor You hear and
You listen to the screams of the
destitute and save them. And it is
written: “Rejoice in Hashem, you
righteous; it is pleasant for the upright
to give praise.”
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y the mouth of the upright You
shall be exalted; By the words of the
righteous You shall be blessed; By the
tongue of the pious You shall be
sanctified; And in the midst of the
holy You shall be praised.

n the assemblies of the multitudes
of Your people, the house of Israel,

For it is the duty of all creatures
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to thank, praise, laud, extol, exalt,
adore, and render You triumphant;
even beyond the songs and praises

of David the son of Yishai, Your

anointed servant.

raise be Your Name forever, our
King, the God and King Who is great
and holy in heaven and on earth; for
to You, Hashem our God, it is fitting
to render song and praise, hallel and
music, power and dominion, victory,
glory and might, praise and beauty,
holiness and sovereignty, blessings and
thanks to Your great and holy Name,

from now and forever, You are God.

II Your works praise You, Hashem
our God; Your pious followers who
perform Your will, and all Your people
the house of Israel, praise, thank, bless,
glorify, extol Your honored Name. To
You it is fitting to give thanks, and
unto Your Name it is proper to sing
praises, for You are God eternal. Blessed
are You Hashem, the King Who is

lauded with praises.
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The fourth cup is drunk while reclining on the left side.

If one forgot to recline, another cup must be drunk and a berachah is recited.
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The “after-berachah” of

the fourth cup, if a

lessed, are You Hashem, our God,
King of the universe, for the vine and
its fruit, and for the produce of the
field, for the beautiful, good and
spacious land which You gave to our
fathers as a heritage to eat of its fruit
and to enjoy its goodness. Have mercy,
Hashem, our God, on Israel Your
people, on Jerusalem Your city, on
Zion the abode of Your glory, on Your
altar and Your Temple. Rebuild
Jerusalem, the holy city, speedily in
our days. Bring us there and cheer us
with its restoration; may we eat of its
fruit and enjoy of its goodness; may
we bless You for it in holiness and
purity. (On Shabbat add: Favor us and
strengthen us on this Shabbat day) and
grant us happiness on this Feast of
Matzot; For You, Hashem, are good and
beneficent to all, and we thank You for
the land and the fruit of the vine. Blessed
are You, Hashem for the land and the

fruit of the vine.

19371 9y is said after

rivi’it was drunk.
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The Seder is accepted by God:

he Seder now concludes according

to Halachah, complete in all laws and
ordinances. Just as we were privileged
to arrange it tonight, so may we be
granted to perform it again. O Pure
One who dwellest in the heights above,
establish us as a countless people once
again. Speedily guide Your plants Israel
as a redeemed people, to the land of

Zion with song.
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Arabic Transliteration

1) MIN YALAM OU MIN YADRY, ENOWI IL WHED?
WAHED RAB EL CHALEKNA AMMAH HOU WAHED.

2) MIN YALAM OU MIN YADRY, ENENEM IL TNEN?
TNEN MOUSA OU AHARON WAHED RAB EL CHALEKNA AMMAH
HOU WAHED.

3) MIN YALAM OU MIN YADRY, ENENEM IL TLATE?
TLATE ABBATNA TNEN MOUSA OU AHARON WAHED RAB EL
CHALEKNA AMMAH HOU WAHED.

4) MIN YALAM OU MIN YADRY, ENENEM IL ARBAH?
ARBAH EMMATNA TLATE ABBATNA TNEN MOUSA OU AHARON
WAHED RAB EL CHALEKNA AMMAH HOU WAHED.

5) MIN YALAM OU MIN YADRY, ENENEM IL CHAMSE?
CHAMS MSAHEF LA TORAH ARBAH EMMATNA TLATE ABBATNA
TNEN MOUSA OU AHARON WAHED RAB EL CHALEKNA AMMAH
HOU WAHED.

6) MIN YALAM OU MIN YADRY, ENENEM IL SETE?
SETSDERY LAMESHNA CHAMS MSAHEF LATORAHARBAHEMMATNA
TLATE ABBATNA TNEN MOUSA OU AHARON WAHED RAB EL
CHALEKNA AMMAH HOU WAHED.

7) MIN YALAM OU MIN YADRY, ENENEM IL SABAH?
SABAA TYEM LA HOUPA SET SDERY LA MISHNA CHAMS MSAHEF LA
TORAH ARBAH EMMATNA TLATE ABBATNA TNEN MOUSA OU
AHARON WAHED RAB EL CHALEKNA AMMAH HOU WAHED.

8) MIN YALAM OU MIN YADRY, ENENEM IL TMENEH?
TEMEN TYEM LA MELA SABAA TYEM LA HOUPA SET SDERY LA
MESHNA CHAMS MSAHEF LA TORAH ARBAH EMMATNA TLATE
ABBATNA TNEN MOUSA OU AHARON WAHED RAB EL CHALEKNA
AMMAH HOU WAHED.
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9) MIN YALAM OU MIN YADRY, ENENEM IL TSAAH?
TSAA ASHOR LA HEBLA TMEN TYEM LA MELA SABAA TYEM LA

HOUPA SET SDERY LA MESHNA CHAMS MSAHEF LA TORAH ARBAH
EMMATNA TLATE ABBATNA TNEN MOUSA OU AHARON WAHED RAB
EL CHALEKNA AMMAH HOU WAHED.

10)MIN YALAM OU MIN YADRY, ENENEM IL ASHRA?
ASHER KELMAT LA TORAH TSAA ASHOR LAHEBLE TMEN TYEM LA

MELA SABAA TYEM LA HOUPA SET SDERY LA MESHNA CHAMS
MSAHEF LA TORAH ARBA EMMATNA TLATE ABBATNA TNEN MOUSA
OU AHARON WAHED RAB EL CHALEKNA AMMAH HOU WAHED.

11)MIN YALAM OU MIN YADRY, ENENEM IL YDAASH?
YDAASH KWKAB LLSMA ASHER KLMAT LA TORAH TSAA ASHOR LA

HEBLA TMEN TYEM LA MELA SABAA TYEM LA HOUPA SET SDERY
LA MESHNA CHAMS MSAHEF LATORA ARBA EMMATNA TLATE
ABATNA TNEN MOUSA OU AHARON WAHED RAB EL CHALEKNA
AMMAH HOU WAHED.

12)MIN YALAM OU MIN YADRY, ENENEM IL TNASH?
TNASH SHEBET YISRAEL YDAASH KWKAB LLSMA ASHER KLMAT

LATORAH TSSA ASHOR LA HEBLA TMEN TYEM LA MELA SABAA
TYEM LAHOUPA SET SDERY LA MESHNA CHAMS MSAHEF LA TORAH
ARBAH EMMATNA TLATE ABBATNA TNEN MOUSA AHARON WAHED
RAB EL. CHALEKNA AMMAH HOU WAHED.

13)MIN YALAM OU MIN YADRY, ENENEM IL TLATASH?
TLATESH SNA LE TFILIN TNASH SHEBET YISRAEL YDAASH KWAKB

LLSMA ASHER KLMAT LA TORAH TSAA ASHOR LA HEBLA TMEN
TYEM LA MELA SABAA TYEM LA HOUPA SET SDERY LA MESHNA
CHAMS MSAHEF LA TORAH ARBAH EMMATNA TLATE ABBATNA
TNEN MOUSA OU AHARON WAHED RAB EL CHALEKNA AMMAH

HOU WAHED.
125



D NIPWI R @ :INAW? WK DTWI Y

NIN2Y 1277V TRV PR RV DA TRV 07 @ 7R TTT 03073
TYIN 72 ANRYN 7PN I 2RI WO NI U CRYR0 PRI
VIR YPIRD DZYIT NI MR IR ATV @ O PRIR 2R 1w P
MR V1 WHWD CIDIWY NININY IRY OPRIDTIR o %W nivd
MAORY 7 ATIT o AR X7 PY ORI DRIPTNR A0 Y C2m
(R0 VY 0¥ MY MAR ARYY 082 130 YK AP 2PN WD)
2y TOTITNR YT INED Y3 JPURY DOWI2 7933 77 VD XPTOR ()
TI0? NRI o MY PIORT AV 032 N0D? o O Y17 NiIdwn
1oRIW-TY ) :192T NITRI QY 727IWYI 277 PR ) :0TIN2 TINIY 0P
D37 PIWR (v PP YW P2 0% 0797 Mg 19I% v 0 101 0770 920m3
o D3P PPY A9 W MY 7D P w O T PY °p723 % 7T
NYMY DTIR WP DIP ¢ NNV NPIWTAR DV X 7T "D I

:0°D172 NYM

2IINT P2 MYIYD o D pRYT MYV 11 NPRAN IR ®

nIRn WK? 0°1237 1°2 °T7IT 12 W3 °¥¥a 750D o DT 12 Ny 9D
M0N0 () FAONR V2 23T 120 D27OR IR0 () 2207 ping 1791 nawn
119171 PWRI? NOR I9RDY o) IR 720X N2INTD 0°1I9P2 °17971 NIYUWR3D
hPyRToxR AP0 NIYKR2 IR NIRI¥D 0PWI N2 0INR CAYAVI o :IpI0N
017777V 327 X2 717037 0797 YIp () O YEOAY IV 720XRTNR 177IVRTOX)
WX IHIY AT 09K IDYY IR 2% 07IT AniT o (N3t yopn
MY 77 0 0% IR T MY o (02T 73R DTN mawn N702
INTI 073837 = 12 927 720 oW 12Y 1PNOT IN0T AITTOD (¢ 7709 ND?
07393731 3D TVIT TINDT ) $NYINI YOUI MINT FIP1 Y37 1RIT DY TIND
NV Y293 "2 NI () 0 27291 0D MY 7 °07 pIp 071 ) 1190
O :i7IN] PRIDI 27Y 123P70 92IpTNR PYRYUD PRI IR PRI DATRD
"9 79T vy 1 7THD PRI D°NID 0°YANN DAIVR DUYVIW 2PV NYTNAR (v
*2%Y >797 997717 20 ©°Y%RD 01 0T MIDW TV (¢ : DWW YT 37 XY

102 1370y DR 1DV IR

126



71 PRYR2 WD) MANRY NX NWRA NiPP2 222WnIY

AIORY DX AWRIR NIANT DRIWR 1YY 730K R AR @) :TPORYD
WD NITRY DX 1Y 02307 DWW CPRED o 1 PIRED KD PIURI WD)
NI XY PRTOR *WpI MITXY DX "DRYRY TY D *NIAYY LIND () :DOKY
0oW17? N2 DINR CRYIVI @ :°NTIN IINTORY HR NO2TOR PRRITUTTY
@ O :YBERRY TY 72IRINXR 17IYRTORY BPYRTOR 777 niYR3 IR NiRag3
m 2297 NRIR P31 79291 1IN NYRH JWY NIIRND 12707 NPV NRT N
277 "INR 072 m :9XIY? V7230 A7 2020 02 WY AnYWURY invn mn
7903 32 DY 198X © 0 :niY%2 T0En 19170 9290 whR annbn vInn
XY IR R3IX 9327 277 INTDY MR AYY YIRY o :ThIPD "3Yn Y
127 170YY 70y OV 7203 1PY N2 PR IAPRY e : D2WI) D20 1IN

2% non 09°23 SN0 092 IPK:

TWY I0RY? TYan D3 PRY 09 930 MY 79 W o
092w AYNIITI YW NIRRT VYD T o TP 0N WY 1Y 17D
1177 292 MR 13T TONDY MWD LIND o 1073 PR 122V NN
P2Y 20 13T A28 NPDPN? M3 TINW TIT T2 (o :INRE? TYID 0P
o : DIV DY Y ORIRD 0MDY WD T W () 1077127 WP 5D
192 o 719290 NYTORY 2907 370K P 7R o°Y9RD 00 0D MW Y
WX PIYR *XIAD 193291 AR 792 193291 AR () O :J2 PR DI NI AD
192 °NAR *IP22Y © 0103 "0 DPIR NRAYHR 1IN0 PIY WK 71K
172 COAR PIT DA ¢ TINED PIY IORI TPYD NOXI INRI *I0237
W27 772 TINDY 719N N9Y ey 10D T 071 1 0TI9I
2131 93 192 "nnR Y1 13 @) 0 7127 0010 TonbY po71 WY nop abm
793 (m :2°77°0Y 02192 DR 12 Y D°3n7 0712 THYY @ 10N 1D
YN (o : 2P PWRIYD Y NIPORI M 7392Y C¥Y-02 oy 79I MR 097
197 933 OTPDT 12D RIAI 7IDY MW (v :7I12P7IR DO 020 o1 XD O3
:173m *72 PoX%) 137 0797 X2 vl

Y2 *RPR RP2ITDY 270 DI 192 PNNK 1Y PRI o

MY VIR @ O :DTIT MW Y Y7 199X 227070y ) DNy CwaToy
207REPI WX npn NP oy CnnR ?nne ppit 7T 179 Ty 2R
MK *237TNK DYDY MWIPR 1K "PINI DK AU @ 171777 907 "DIRIR
7979 ORDY IR PN @ :PIY T YW NI T N2Y 1T () :DDIVR

127



"I 1ITY IR AONR o :2WInD NIDD Yy 12Y I nYIYR 1inTIDw) 1N
IR o RY K9 PAXIR WPDRYD X2 IAYR2 11212 XY WD 13y prl
m :DIPAT MY 2Yn CTTITNR IR CNYED CPDT YD 0°2307 0MIWS
720X NPINY 32 373R7An 073X IRYHATOR 0PWI N3 0DNR RYaws
79T ¢ $NYIVI N2DW T 1T 0w 0N TR J7TTIN @ 0N
@:27992 PINY %A% PRIXIR T2 0N WK oo 172270 P37 DITXY NN
NIV POV @) :DRYNTOY NIWC 2902 nivma oo ORDRTYY D01PD Iy
271 °2°%3 P (m 72V 7in NIDLI DWW PRINDY onRIn NIYTIH oan
07 WY WY VPRIV oo 10770 NDYYR W NYY YYR UWIR2 DR7DD
797 77 0270 1921 2pnnn 137 (v :DTIRD IIND 131292 ITRID TDTIIRYY
:07W17 NI Oy7 N

SYRY NYRIN TTIT ML MR W3 7070 71T 920 7R o

7977 IR o DWWV vPY? 07332 NIYY? AR NP WY 7 07T o
TR DPWID MIRD A¥IND UMY DX 7D (o O :Dwiwa ayag b oTim
:TYPITI WY DI 17D TIWW 21T 0O T TPY 2207 @ : NP3
o 1073 PR 722V NIPRD2 073W A3MIFIR 1YW 00903 T T o
NiN%Y1 W20 1Y NIdon NRD DWW m : TNRY? TYIN DRI 1IN77 N2DI
IR ART2PY XOT 773 ARy X7 DOX PNRD NP X0 NOX © 1900 PR
DY IIWTIND NDRWID DRTTN ¢ D PP DWW DY NidYn TR NI
9737 °3X2 NIXI? AT TR NITOR oo O :NIVITID TR AR0D 772 M99
27737 NI3270 IR WD RYT: XY @) D737 1837 1937 01RT NINTY:

R2IW2 MR 2NN T2 W NPRPIWE MW W
QRN 9D POV PIVD DTN DYYID TRYD DTN @ :DINHT NIANI

TS - =

TPY WD Y702 TN @ I ORRD DIDY W T W o DWW
WX o : PRHT *39 72I% 1912937 27392 YBR 0°277N2 WW-LY 132w niola
DRYITI DDA o (DLTR MOR 2R TRIIND TWKY N7T) 9722 oY
TZYR "AIRY @ :NIPDWRY 1T W07 ADRT 0PI NRT () :D°MIYR2 1IN
T2 0 :DMIBRD IR 1771 1937 M72WRD TIY RITPI) PI0JOD AIOK 03
HINRIVA 9¥7 77372 "IR o) DWW DY 2237 @WnY 7377 1997 23vd 7
MR DX XN D722 TPV @) 1071993 AP AIPD XY T 127 @ O
MITNN DRPTT (¢ 72 CTINR IR DU D397 83T 11900 N0 1930
:72 "RIDY P DWYTDR DWIN DOTRT22 NNDIY
128



D3 TRWR PINA IREBR HK T PP 7P NXD TN
00YR MY TR TR 112D AR DP3TOX IROIR T @ 7 MAR?
02U N2 DINR CRYIWD () :°IP3A0N 1N WX NOp 9RPY o) :23m)
927R37 19 DRT N () 0 :YEONY IV N2ORITNR 11I9RTIHI yntan
$ANTY) 7230 ARY TRR TN2IN ARV TR 0BT NOD ATIT0Y DRI
PIRWI TWR 120X NI TIYTUD YINTYY onind 92779y onind v o
MRIRTNR NI227 1091 XD A O o MNPV UR CRWY PRYY AR
m D :32 M 192 72X NP2 1I7YDTNR WOR JRPTOR 7IDLYW XY NN
INTOR @ :A2TI2TY 02 NONR? APYITIN A PR 0YIW) Mavp NP NinR
TY ARIN VIR o TIR M PPV M ROT NPTTOKY 902 ATV PPV M X7
1997 Y23 AWy 127 012 «» D :0IPW NRYIND PPy 0 IR nivTInD
T2 0287 °97 "W P12 @) 192 N2% 17193 X2} UK 007 023°NK 10
129P7 D°2°Wpn 0°720 0332 NAVPT o) :1187NR 0017 DNRDI ANYY
0P 27 Y DOPRT 19YY IR C2%7 777N 0TI M2 (o rynwn

Y NIDTAY APNIAR CIPRY IPTOR A1 PPInhn 1% 1 ,0onkive 92 1

NI57127 ,7°N930 NIOTT ,1PRI0B NIDTR WP WP RINW ,NINIR WR DPWH
DWITRT PRITI0Y PINTI PDINFY PRYL NIDTA LPDITRI NIDT L 1Dnix
,12URD NYY 00007 NYYW IT YW RJDW Nmn DORYPI DXI1ET 075000
NXMR PID? AYW MAN 7 NYNY 17 ThYI YD IXPN LNART DYy
D°1INDY D°INMN D WK D°X7937] DK 7537 NITIT2D MW7 19KRD 0T Y
1PX2Y ,0Wn NIAZMI ,NINYIT NIMD L, NIWDInY oipn? na1 ,RIN2I3 93
Ni*91 ,07I0K 291932 12,71 21732 12 eIk Wby Yunw-nnTv iy
NIYRWN22 XM .07 P0M1 DURYTY XYW 0V X237 0IvY 0°0i1m 2°%ivi n
nya W7 oy) Arniavnmn nya b vnxy 1227 oy many Lnaivh ab
AP AP YR AP PWYRTO2 ANMD ANL¥T 12712 N2WNY ArTYR
HTRR PR IR TWIR TY? TPV UM upnion amPT niswxm

L’shanah Haba’ah is recited three times
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NIV RaM® X7/ Ha Lavma Anvya

Three questions arise regarding the paragraph, “Ha Lahma Anya”:

A. Why do we introduce the Seder with this paragraph, in which we extend an
open invitation to the poor to join us at the table?

B. Even before this invitation, we begin by briefly describing the matzah: “This
is the bread of affliction that our forefathers ate in the land of Egypt.” Why do
we mention this before extending an invitation to the poor?

C. Why do we conclude this paragraph with our wish that “this year, we are

here, next year in the Land of Israel”?

The answer lies in the power of tzedakah (charity) to bring the redemption.
The Gemara (Masechet Bava Batra 10) says, “Tzedakah is great in that it brings
the redemption closer.” Likewise, the verse states in Yeshayahu: “Tziyon will
be redeemed through justice; the return to it - through charity.” It is thus
appropriate to begin the Seder with the mitzvah of tzedakah, which brings the
redemption, as in the merit of our retelling of the Exodus, too, the redemption
will hopefully arrive.

When we welcome the needy guests into our home, we speak to them comforting
words of consolation so that they do not feel ashamed. We remind them that long
ago our forefathers were slaves in Egypt and were forced to eat matzah - the
bread of affliction - amidst bitterness and slave labor. We tell our guests that
“Whoever is hungry may come and eat” - they, too, may come and join us without
any embarrassment or shame. We then conclude, “This year, we are here; next
year - in the Land of Israel.” This, too, is meant to comfort the poor who have
joined us. In the merit of this mifzvah of charity, which brings the redemption
closer, Hashem will increase His kindness towards us, such that next year we

will all - rich and poor alike - have the privilege of living as free men in Jerusalem.

The importance of speaking warmly and comfortingly to the poor is emphasized

in the Gemara (Bava Batra 9b). The Gemara there states that whereas one who

merely gives money to the poor, receives only six blessings, one who comforts

a needy person with words, receives eleven blessings. The verse in Tehillim

likewise says, “Good is the man who lends generously, who conducts his speech
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with righteousness.” This refers to one who speaks properly and with kind words

to a needy person to comfort him.
(Binah Le’itim)

This idea is alluded to in the words, “Ha lahma anya.” The word “anya” is related
to the word “oneh,” speech, thus alluding to the words of consolation spoken to
the poor. The last two letters of the word “anya,” “yud” and “alef,” have a
combined numerical value of eleven, alluding to the eleven blessings earned by
speaking kindly with the needy.

(Hid”a)

A beautiful story is told of the Chafetz Chaim, one which helps explain this power
of kindness to bring the redemption. During World War I, much of the world
suffered from harsh conditions of poverty. A certain man, however, became very
wealthy even during this turbulent period. The Chafetz Chaim asked him how he
could have amassed such wealth in a time of economic crisis. The man replied
that he made his fortune by selling leather to the army, which would purchase
anything, even leather with holes and the like.

“Why,” asked the Chafetz Chaim, “would they purchase such low-quality
merchandise?”

The man explained that he would bribe a certain government official to order that
all leather materials be purchased from him.

The Chafetz Chaim said: “In earlier generations, every mitzvah was performed
with genuine fear and love, and the Almighty willingly accepted them all. In our
times, however, when most of our mitzvot are not performed on the proper level,
what can we do so that the Almighty will accept our mitzvot? We can give Him
a bribe to accept our mirzvot. Our Sages say, ‘Whoever has compassion on other
people, the Almighty has compassion on him.” Thus, if one gives tzedakah and
performs acts of kindness for others, the Almighty deals compassionately with
him, as well, and will accept his mitzvot to save him from trouble and exile.”
We therefore begin our Seder with an act of kindness, so that Hashem will accept

the mitzvot that we perform over the course of the evening.
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ROV R™AY X1/ HA Larma Anva

he paragraph of “Ha Lahma Anya” is written in Aramaic. As the ministering
angels understand only Hebrew, we recite this paragraph in Aramaic to demonstrate
that we do not need the angels to bring our retelling of the Exodus before the
Almighty; it rather directly ascends to Hashem without any intermediary. The
Zohar in fact writes that Hashem comes Himself to hear our praise of Him on
this night.
The story is told of Hacham Ben-Tziyon Abba Shaul, who served as Rosh Yeshivah
of Yeshivat Porat Yosef, that once as he cited this passage in the Zohar in a
lecture, he began crying. “How,” he exclaimed, “can a person engage in idle talk
during the reading of the Haggadah, if the Almighty Himself sits there to hear
His praises?!”
(Taken from the Artscroll Sephardic Haggadah - the Ellis A. Safdeye edition)

RO RAAY X7 HA Larma ANvAa

he first letters of the words, “Ha lahma anya di achalu avhatana be’ar’a
de’Mitzrayim” (“This is the bread of affliction that our forefathers ate in the land
of Egypt”) have the combined numerical value of 117. This alludes to the fact
that the Egyptian exile lasted 117 years, as Rabbi Eliezer of Worms, the “Roke 'ah,”
writes in his manuscripts.
It is similarly written in Seder Olam that 117 years transpired from the death of
Levi - the last of Yaakov’s sons to die - until Bnei Yisrael’s departure from Egypt.
Thus, this numerical value is most appropriate for this passage - “This is the bread
of affliction that our forefathers ate in the land of Egypt,” as Bnei Yisrael spent
117 years as slaves in Egypt. It therefore says in Tehillim (91:15), “I am with
him during crisis.” The word “Imo” (“with him”) has the numerical value of 117;
the verse thus teaches that Hashem was with Brei Yisrael throughout their 117
years of hardship in Egypt.
(Hid”a - Ge'ulat Olam, Batei Henefesh)
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Fanw 1 / Man NisHTANAH

he question arises concerning “Mah Nishtanah,” why must we wait for the
children to ask about the peculiarities of the Seder before telling them the story?
Why don’t we tell them about the Exodus immediately?
Furthermore, why must we perform all the symbolic acts of slavery and freedom;
should it not be enough just to remember the event of the Exodus?
The answer is that our departure from Egypt constitutes a fundamental tenet of
our faith. Through this act God demonstrated His authority over nature. The
Ramban explains (in his commentary to the end of Parashat Bo) that there were
people who thought that God created the world and left it; once He left, things
happen naturally without God’s control. Hashem therefore performed these miracles
to show that He continues to rule over the earth. He does not perform miracles
in every generation; instead, He commanded us to commemorate that which
occurred during the time of the Exodus from Egypt and convey this message to
our children who will convey it to theirs. The Torah is therefore very strict when
it comes to the laws of Pesah. Eating hametz and failure to bring the Korban
Pesah are both punishable by the severe punishment of “karet.” We are also
commanded to wear tefillin, in which these miracles are mentioned, on our arms
and heads, as well as place mezuzot on our doorposts. The Torah also obligates
us to recall the Exodus every day.

Given the importance of the Exodus, our Sages require that we not only remember
this event, but that we actually feel it. There are many things that a person knows
intellectually, but does not feel emotionally until he actually sees or experiences
it. For example, telling someone a fictional tale will make some impression, but
a stage performance of the same story will leave a much stronger impression to
the point where it appears to the viewers as if the incident actually occurred.
Audiences therefore begin crying and laughing and believe that what they see, is
in fact true. This happens to both the viewers and those who put on the show.

Therefore, on Pesah, since the story of the Exodus must be firmly implanted
within our hearts and our children’s hearts, simply telling of the incident does

not suffice. The story must be actually shown, such as through a play portraying
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the Exodus and physical demonstrations of freedom - such as the four cups
of wine and reclining - and, conversely, the suffering of bondage - such as
the marror.

This is all meant for us to actually feel the Exodus. For this same reason, we do
not initiate the retelling of the story to the children. Instead, we wait for them to
notice all the changes and see with their own eyes the symbols of both freedom
and slavery and ask, “What is this all about?”” Only then do we explain to them
the meaning behind everything they see, such that they, too, can fully experience
and appreciate the concept of the Exodus, rather than just hear about it. (Based
on Rav Chaim Shemuelevitz, as cited in the Artscroll Haggadah)

An extraordinary story is told by a close student of the Chafetz Chaim of how
he actually felt and sensed the Exodus. Once, at around midnight on a Friday
night, the student passed by his rabbi’s house and heard his sweet voice. He
approached the window and saw the Chafetz Chaim sitting on his bed and studying
Humash, specifically Parashat Vaera. As he read through the plagues as described
in that parashah, he was overcome by intense excitement with every plague cast
upon the Egyptians. When he reached the plague of boils, during which, the Torah
writes, “The magicians were unable to stand before Moshe because of the boils,”
he began laughing loudly. The student pointed out that he had never before heard
the Chafetz Chaim laugh in such a manner. His face expressed such wonder and
amazement, as if he stood in Egypt and saw with his very eyes the plagues descend
upon the Egyptians, and as if he himself saw the magicians covered with boils,

too ashamed to appear before Moshe in such condition.
Such was the Chafetz Chaim’s genuine belief in that which is written in the Torah!

The student concludes, “I stood there stunned for over half an hour!”

13997 Q93Y  WE WERE SIAVES

n additional question must be asked regarding the Mah Nishtanah: when do
we answer these four questions? Where in the pages that follow in the Haggadah
do we find the answer?

The Abarbanel (cited in the Migdal Eder Haggadah) explains that the answer is
found immediately in the Haggadah’s initial response to these questions: “We
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were slaves to Pharaoh in Egypt, but Hashem our God took us out from there...
“ On this night we underwent a transition from slaves to free men. We therefore
conduct some rituals symbolizing slavery - such as eating matzah and marror -
as well as rituals expressing freedom - such as dipping our vegetables and reclining.
This one idea answers all four questions raised in the Mah Nishtanah. Our conduct
on this night commemorates the wondrous miracle of this drastic transformation

that occurred over the course of a single night.

3% QY13Y  WE WERE SLAVES

he Haggadah says, “We were slaves to Pharaoh in Egypt, but Hashem our
God took us out from there... “ The Gaon of Vilna notes that the Haggadah
describes here three aspects of Bnei Yisrael’s bondage in Egypt. First, “avadim
hayinu” - “we were slaves.” Secondly, not only were we slaves, but we were
“slaves to Pharaoh” - a particularly cruel and harsh oppressor. Thirdly, we served
Pharaoh “in Egypt,” a powerful people. The second half of this sentence describes
our deliverance from all three aspects. First, whereas Pharaoh, who had declared
himself a deity, had subjugated us, Hashem freed us, overpowering the evil king.
Secondly, Hashem “our God” took us from Egypt: whereas previously we were
slaves, we are now His servants. Thirdly, “from there” - we were saved from the
ruthless Egyptians. We thus find it appropriate in this context to cite a Midrash
of the strength of Pharaoh and Egypt.

The area around Pharaoh’s palace had four hundred entrances, each one guarded
by lions, bears and other fierce animals (all brought about through sorcery).
Nobody could enter the palace without permission. When Moshe and Aharon
came, the animals all gathered and surrounded the two visitors. They licked their
feet and began escorting them. Before they entered, they saw around the palace
hundreds of thousands of strong men and were terrified. But the angel Gavriel

came and brought Moshe and Aharon inside.

They approached the royal gate which was surrounded by two lion cubs bound
by iron chains. Nobody could pass through unless the king ordered them to
enter, in
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which case the magicians would remove the lions with their sorcery. But Moshe
quickly waved his staff at the cubs and set them free. The lions then joined
Moshe and Aharon with pride and joy, as a dog walks with its owner back from
the field.

Pharaoh saw what happened and was astounded. He immediately called his guards
and had them punished - some were executed, others were whipped.

“How did you allow them to get in?” he asked. They replied that they did not

know who permitted them to enter the premises.

That day was Pharaoh’s birthday, when he would host a lavish celebration attended
by kings and dignitaries from all over the world who would come and shower
gifts upon him, as he ruled over the entire world. Seeing all the aristocrats
speaking with the king, Moshe and Aharon stood at the entrance of the palace.
Eventually, word came to Pharaoh that two elderly men were standing at the
door. He asked whether or not they brought gifts, and the servants said that they
had not. He therefore instructed that they come in last. When they finally entered,
they found Pharaoh sitting on his throne in all his glory with the kings and
dignitaries sitting all around him. They looked with awe upon Moshe and Aharon,
who looked like angels. Their eyes shone like the sun, and their beards were
long and dignified, like clusters of dates. They stood tall like cedars, their faces
radiated like sunlight, and their words emanated from their mouths like a flame.
Moshe’s staff was an awesome sight to behold, as the letters of Hashem’s Name

were inscribed upon it.

All the kings from the east and the west were gripped with fear, awe and trepidation,
as was Pharaoh. They removed their crowns from their heads and bowed before
Moshe and Aharon.

“What do you want?” Pharaoh asked.
They replied, “The God of the Hebrews sent me to you - let my people go!”

“Who is God that I should listen to Him? Why has He not sent me a gift like all
the other kings, and instead sent me only words?”

He then took out a record of all the gods and read through the list.
“I read the entire record,” he said, “and I did not find the name of your God.”

This situation may be compared to a kohen who had a servant. Once the kohen
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left the country and the servant went to find him. He searched all over and looked
even in the cemetery, walking around shouting, “Master! Master!”

“Who is your master?”” he was asked.

“So-and-so the kohen,” the servant replied.

',’

“You fool! You are searching for a kohen in the graveyard?

Similarly, Moshe said to Pharaoh, “You fool! All the gods you have are
already dead.

But our God is the living, eternal God - you are looking for Him there?!”

Pharaoh was then stricken by terrible suffering. He was so frightened by the sight
of Moshe and Aharon that he had to perform his bodily functions. He entered the
restroom and suddenly a swarm of mice came and bit him. He cried out in pain,
and then promised to improve his treatment of Bnei Yisrael. But when he returned
to his throne, he hardened his heart and declared, “I do not know God! He never

12

sent me a letter of greeting or gift - I do not know of Him

(From Sippurei Nifla ot, printed in the back of the Haggadah, Migdal Eder, 2-11)

n the sefer, Nahalat Binyamin, the duration of the Egyptian exile was calculated
to be 212 years. However, Hashem redeemed the Jews after 210 years because
if they would have remained in Egypt for an additional two years, G-d forbid,
they would have become completely assimilated.

Eventually, the Jews settled in Eretz Yisrael. Unfortunately, they sinned so badly
that had they remained an additional two years, Hashem would have decreed that
they be destroyed. The Torah gives us a remez (hint) that if they will remain in
the land 852 years (the numerical equivalent of aniwi) then they will descend
to the level of sin requiring a severe punishment of 77728n 72K, “You will surely
be destroyed.” Therefore, Hashem exiled them after 850 years, imposing upon
them two extra years of exile, thereby completing the two years of servitude that
were cut short in Egypt.

To what can this be compared? A man once had a great and rare opportunity -
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he could purchase merchandise for 1000 gold coins and resell it for 4000 gold
coins! To his great dismay, he only had 800 coins. He was very upset and did
not know what to do. Fortunately, a friend of his just happened to come by at
this time and willingly lent him the 200 gold coins. The man’s joy was overwhelming.
Indeed, he realized the profit that he expected, and he could not thank his friend
enough for making it possible.

One month later, the two friends were traveling through a desert when they were
attacked by robbers. If the robbers didn’t find any money with their victims, they
allowed them to continue on their way. However, if the victim had money, they
killed him so he could not inform the authorities.

The merchant had 200 gold coins in his possession and knew that he would be
murdered for it. Suddenly, his friend said something totally unexpected — he
asked him to repay the $200 loan! This friend had loaned him money when he
was in need and now he took it back in order to save his life. His gratitude knew
no bounds.

Similarly, Hashem calculated the end of our exile in Egypt two years early when
we so desperately needed it and sent us into exile after 850 years of settling the
land (2 years before 852, which is numerically equivalent to anwm) .

Now we can understand why Tisha B’Av occurs on the same night of the week
as the Seder. In His great kindness, Hashem spared the Jews two years of bondage
in Egypt because of their terrible circumstances. By the same token, Hashem had
them make up for those two years centuries later when they were exiled from

Eretz Yisrael two years early, again saving them from a worse fate.

“V’H1 SHE AMDAH " - “IT IS THIS THAT HAS STOOD BY
OUR FOREFATHERS AND US”

he twenty-two letters in this paragraph correspond to the twenty-two letters

of the Hebrew alphabet in which the Torah is written. This teaches us that it is

the Torah that has been the key to our survival throughout the centuries. Similarly,
the numerical value of the word, “ve’hi” (“it is this”) equals twenty-two.

(Rabbi Eliezer Ginsberg)

The Haggadah is telling us here that our existence among the nations of the world
is only assured if we observe the Torah. Those people who think that we will be
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loved more if we behave like the gentiles and assimilate could not be more wrong.
On the contrary, only when we follow Hashem’s will can we be assured of
Hashem’s protection. History has proved this again and again.

The Haggadah draws proof to the fact that “in every generation they rise against
us to destroy us” from the efforts of Lavan to destroy our patriarch, Yaakov. No
Jew in history should have been loved by a non-Jew and “assimilated”” more than
Yaakov. As the Torah describes, Yaakov’s arrival and work on behalf of his
father-in-law brought remarkable success, wealth and prosperity. The Midrash
tells us that Lavan was blessed with sons only in Yaakov’s merit; Yaakov labored
day and night for twenty years tending to Lavan’s flocks. What more, Yaakov
was married to four of Lavan’s daughters (the Midrash says that Bilhah and
Zilpah were also Lavan’s daughters) and fathered twenty-three of Lavan’s
grandchildren (each of his eleven sons - born until this point - was born with a
twin sister; Dinah brings the total to twenty-three). Yet, in spite of all this, Lavan
still sought to kill Yaakov, his wives and his children - Lavan’s own daughters
and grandchildren!

This demonstrates that no matter how much we do for the non-Jews they will

still seek our destruction. Only our observance of Torah can sustain us in exile.

%Y XX- ‘GO ouTr AND LEARN’

he Haggadah tells us that “in every generation they rise up against us to
destroy us.” The question arises, although certainly our history has seen many
periods in which our enemies have attempted to destroy us, this cannot be said
to occur in every generation. How can the Haggadah claim that our enemies seek
our destruction in each and every generation?
The answer is, that the Haggadah here teaches us this very point. Hashem saves
us from our enemies often when we are not even aware of it. The Haggadah
draws proof to this effect from Lavan, who sought to destroy us while we never
knew of his intentions. The Almighty saved us when He appeared to Lavan in a
dream and said, “Beware of attempting anything with Yaakov, good or bad.” This
shows how our enemies come to destroy us even without our knowing of their
plans; and Hashem saves us also, without our ever knowing.
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The verse thus states, “Praise Hashem, all the nations; extol Him, all peoples,
for great is His kindness towards us.” All nations must praise Hashem because
they saw the kindness He performed for us. They know all that they plotted
against us, and that it did not succeed. This is what the verse means: all the

nations should praise God, because great is His kindness towards us, Bnei Yisrael.
(Hazon Ovadiah)

It is told that J. Edgar Hoover, who served as head of the FBI, commented
after he completed his term, that there must be a God who protects the Jews.
Several attempts were made to issue decrees against the Jews, but failed. This
happened over thirty years ago. We see that the other nations try destroying

us, without us knowing anything about it.

A remarkable incident further illustrating this point occurred in Halab, told in
the book, Lik’doshim Asher Ba’ aretz, about an attempted blood libel against the
Jews. A rabbi from the Dayan family lived right next to the synagogue, and
every night after Arbit, the synagogue was locked and the keys were kept in his
home. At midnight, the keys were taken from the rabbi’s home to open the
synagogue, as from midnight until morning people would begin arriving in the
synagogue. One night, the rabbi dreamt that he was told to immediately awaken,
as the synagogue and Sifrei Torah were on fire. He immediately jumped out of
bed like a warrior and looked at the synagogue from his window. He saw nothing
and heard not a sound. He figured that his dream was just nonsense, and he went
back to sleep. A half-hour later, he dreamt that it was told to him, “Have we not
already told you - the synagogue and all the Torah scrolls are on fire!” He once
again jumped out of bed and ran to the window; this time, too, he saw nothing.
The repetition of the dream, he thought to himself, certainly could not be for
naught; something must have happened. He took the keys to the synagogue and
went to open it. He walked through the entire building checking every room,
until finally he came to the sanctuary where the Sifrei Torah were kept, and saw
nothing. He stood in bewilderment and then began leaving the sanctuary. On his
way out, he saw that one Sefer Torah was slightly opened, unlike the others
which were all completely closed. He tried closing the Torah, but it would not
close all the way. He opened it to see what was there and saw a container filled
with blood. He took the container out of the sanctuary, poured the blood into
the gutter, and then drew water from the well and washed the entire area so that
no trace of blood could be found. He then took the container to his house, filled
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it with reddish-black wine resembling the color of blood, returned to the synagogue
and placed the container in the spot where he found it. He then locked the
synagogue, took the keys to his home, and went back to sleep. After an hour
or so, just before midnight, the deputy general came with his soldiers and asked
the rabbi for the keys. He immediately gave them the keys, and feared what
they might do in the synagogue. He went to his window to see what would
happen. The enemies entered the synagogue and searched the entire building.
The deputy general entered the sanctuary, took out the container, and gave it to
the governor himself.

“Here,” he said, “just as I told you, every year they kill some gentile, take his
blood and hide it in their sanctuary with the Torah where it is kept until Pesah
so that they can use it for their matzot.”

The governor was perplexed. One of his servants approached him and said, “My
lord, do you really believe this accusation? Maybe it is not blood in the
container?” He immediately poured some of the liquid into his hands, and it

smelled like wine.

He turned to the apostate and said, “You are lying and playing tricks on us!” The
man was stunned and did not know what to answer, knowing full well that he
himself had placed the blood there. He was immediately beaten to death. The
soldiers left angry and frustrated. They locked the synagogue, returned the keys,
and went along their way. Later that night the synagogue was opened as usual,
and everyone came without knowing anything of what had transpired during the
night. When the rabbi came for prayers in the morning, he stood up and told
everyone of the miracle that occurred. The entire community rose, recited hallel,

and observed that entire day as a day of joy and celebration.

71272 hovann- “AND ] SAw You TRAMPLED IN
YOUR BLOOD”
When the time came for the Almighty to redeem Bnei Yisrael, He found that they
had no mitzvot by which to earn redemption. The pasuk cited here in the Haggadah
describes Bnei Yisrael as “bare and naked,” without any mitzvot to their credit.
Hashem therefore instructed them with regard to two mitzvot: the blood of the
Korban Pesah and the blood of circumcision. He declared, “Through your blood
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shall you live... Through your blood shall you live!” In the merit of these two

mitzvot, the nation earned redemption.
(Ritva, quoting a Midrash, cited in the Migdal Eder Haggadah)

The power of specifically these mitzvot requires some explanation. That Bnei
Yisrael earned salvation in the merit of the mitzvah of circumcision we can
understand; this mitzvah entails significant pain and discomfort. But wherein lies
the unique importance of the Korban Pesah that rendered Bnei Yisrael worthy
of redemption?

During their stay in Egypt, Bnei Yisrael adopted the idolatrous practices of the
Egyptians, who worshipped sheep. Hashem therefore instructed them to sacrifice
the Egyptian god, eat of its meat, and publicize this sacrifice by placing some of
its blood on their doorposts.

Whenever an Egyptian would walk by a Jewish home, he knew immediately that
his god was sacrificed and its blood placed on the door specifically to anger the
Egyptians. Undoubtedly, the Egyptian would be incensed and seek to kill the
Jews inside. By obeying Hashem’s command to perform this ritual, and to remain
inside their homes rather than seeking refuge elsewhere, Brei Yisrael demonstrated
their rejection of Egyptian idolatry and firm belief in Hashem.

(Binah Le’itim, p.253)

For this same reason, Bnei Yisrael were to take the sheep for the Korban Pesah
on the day when the constellation of the sheep was at its peak. This showed the
Egyptians that even at the point where their god is considered particularly strong
and invulnerable, it fell prey before Bnei Yisrael, who took a sheep, bound it,
and ultimately slaughtered it as a sacrifice.
(Binah Le’itim)
Thus, the placing of the blood on the doorposts served as an important
demonstration of faith in Hashem, rendering Bnei Yisrael worthy of miraculous
salvation from Egypt. The Midrash (Parashat Bo) says that Hashem took each
individual from Bnei Yisrael, as it were, and kissed and blessed him. To this
blessing the pasuk refers when it says, “I said to you, ‘Through your blood you
shall live!”” The Gemara (Shabbat 55) likewise comments that the Almighty
ordered the angel Gavriel to imprint a mark on the foreheads of all the tzadikim
to protect them from the destroyer.
(Emet Le’Yaakov, quoted in the Migdal Eder Haggadah)
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9152 95 N9OM- 7 wiLL SMITE EVERY FIRSTBORN IN

THE LAND OF EGypr”
The verse (Shemot 12:30) states that every Egyptian home suffered a casualty as
a result of the smiting of the firstborn. This requires explanation: since the plague
killed only the firstborn, how did it affect every home? Weren’t their homes
without any male firstborns? Several answers have been given. First, in houses
without any firstborn the eldest member of the household died. Furthermore, given
the widespread immorality in Egypt at that time, every family may very well
have had several children who were technically the firstborn. Additionally, there
was a custom when a firstborn died to draw his picture on a wall in the house to
comfort the grieving family. The plague of the firstborn destroyed these pictures,
as well, causing great distress to the family as if the firstborn had died just then.
Similarly, deceased relatives buried in or around the house were on this night
dragged from their graves by dogs, who then gnawed at their bones. This, too,

was considered as if the relatives had died that night.

The plague struck in the middle of the night, as the Torah describes (Shemot
12:29), but the victims did not die immediately. In order for Bnei Yisrael to see
the punishment God sent upon their former oppressors, the firstborn remained
living until morning. Hashem also ensured that Brei Yisrael would sleep soundly,
undisturbed by the shrieks of terror that were heard all around them. Yet, they
were shown in their dreams the effects of the plague so they could personally

withhold the Egyptians’ punishment.
(Me’am Lo’ez, Shemot 12:30)

701 YI12Y- “AND WITH AN OUTSTRETCHED ARM”
The Almighty wanted that the Exodus would unfold, before everything else, “with
an outstretched arm,” that Bnei Yisrael would not escape like slaves fleeing from
their master, but would rather leave with respect and dignity. He wanted that
Pharaoh himself would come and declare their freedom, as this would lend Bnei
Yisrael a degree of respect and honor. The pasuk thus says, “It was, when Pharaoh
sent Bnei Yisrael” - indicating that Pharaoh personally set them free.
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We therefore cite here the Midrash’s description of the trouble Pharaoh went

through in order to personally emancipate the slaves:

Throughout that night, Pharaoh went around through every street asking for Moshe
and inquiring as to where he lived. The children from among Bnei Yisrael would

laugh and say, “Pharaoh, where are you going?”
“I am looking for Moshe,” he would answer.

They would then fool him and say, “He lives over here.” They played this game

until finally he came to Moshe’s home.

“Pharaoh,” Moshe said, “what do you want? Who comes to whom - you to me,

or I to you?”
Pharaoh then pleaded, “Get up and leave my country.”

Moshe replied, “Are we thieves, that we must sneak out in the middle of the

night?” He then added, “You fool - are we going to leave at night?”
Pharaoh repeated his request: “Get up and leave my country.”

Moshe answered, “The Almighty commanded us not to leave our homes until
morning. We will leave in the middle of the day with dignity and freedom,
publicly, like princes, not secretly in the middle of the night.” Moshe then asked,
“Why are you going through all this trouble?”

“I am a firstborn,” he answered, “and I am afraid that I will die.”
“Do not fear,” Moshe said, “greater things await you.”

Moshe then ordered, “Go proclaim, ‘You are now your own; you are the servants
of the Almighty!”” Pharaoh obeyed and declared, “In the past you were my
slaves, but now you are free, you are the slaves of the Almighty! You must
therefore praise His Name, as it says, ‘Praise, servants of Hashem’!” As Bnei
Yisrael recited Hallel, there was an outcry throughout Egypt and the Egyptians
came to kill Pharaoh.

(Sippurei Nifla’ot, 58-59)
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}"'lN:'I Q%AW QMBI NN
‘] wiLL sHOW WONDERS IN THE SKY AND ON THE

»

EARTH

he Haggadah cites the pasuk, “I will show wonders in the sky and on the
earth - blood, fire and columns of smoke.” How does this pasuk relate to the
Exodus? After all, it speaks of that which will occur during the time of Mashi’ah;
of what relevance is it to the story of the Exodus?
The answer is that the wonders that will occur during the times of Mashi’ah result
from the power of the Exodus. The miracles that Hashem performed in Egypt
remain in force, as indicated by the pasuk: “Hodu [’'Hashem ki tov, ki le’olam
hasdo” - “Praise Hashem, for He is good, for His kindness is eternal.” Meaning,
the miracles that the Almighty has performed retain their potential forever, even
after the miracles seem to have been completed; the potential remains for them
to occur yet again.
(Maharal of Prague)
We therefore tell the story of the Exodus even while we live in exile, since the
Exodus is what makes our future redemption possible. Indeed, the pasuk in
Sefer Michah (7:15) states, “Like in the days when you left Egypt, I will show
you wonders.”
We therefore cite in this context a pasuk describing the Messianic era, to teach
us that the Plague of Blood that will take place in the future results from the
power of the Plague of Blood that struck Egypt.
It turns out, then, that at this point in the Haggadah we are reminded of, and
inspired by, the events that will take place in the times of Mashi’ah. We thus
find it appropriate in this context to cite a passage in the Zohar relevant to
this topic:
The Zohar (in Parashat Vaera) asks, how will the divine punishment of “blood
and fire,” which will befall the wicked in the days to come, unfold? Which will
come first, and which nation will be the first to receive punishment? The Zohar
says that Yishmael will come first, since that nation’s “sar,” or representative
angel in the heavens, constantly prosecutes against Bnei Yisrael, more so than
any of the seventy nations, and Yishmael is the partner of Amalek. The thirteen
hundred years that Yishmael ruled over Eretz Yisrael were a reward for his having
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been circumcised. The Zohar adds, “Woe unto that time when Yishmael was born
and circumcised!”

Because of it, Yishmael’s representative angel stood for four hundred years
demanding a portion in the land, arguing, “Does not one who circumcised himself

deserve a share in the land?”
The Almighty responds, “Yes, but Brei Yisrael observe this mitzvah properly.”

But Yishmael then insists, “Nevertheless, does not one who circumcised himself
deserve a share in the land?” It is they who prevent Bnei Yisrael from returning
to their land, until that merit of Yishmael’s descendants will expire. When that
time arrives, Yishmael will initiate fierce wars in the world, and the nation of
Edom will join them. One will be positioned at sea, the other on dry land, and
another near Jerusalem, and each will rule over the other. Eretz Yisrael, however,
will not be given to the nation of Edom. At that time, a nation from the other
end of the world will rise up against the wicked Roman Empire and wage battle
for three months. The nations will gather and fall into their hands, until all the
people of Edom from all corners of the earth will gather together. At that point,
the Almighty will rise up against them, and this is what the pasuk means when
it states, “Hashem holds a sacrifice in Botzrah.” The Zohar continues that the
Almighty will then grab hold of the edges of the earth and shake the wicked out
from it - referring to Yishmael. Just as a person holds onto the edges of a tablecloth
to shake out the crumbs, so will Hashem shake out Yishmael and destroy all its
forces in the heavens, such that only Yisrael’s forces in the heavens will remain
from among those of all nations, as the pasuk states, “Hashem is your shadow
on your right side.” Then, “Hashem will reign forever.” Thus, because Yishmael
was circumcised at age thirteen, his descendants ruled over the land for thirteen
hundred years and still prevent Bnei Yisrael’s return. For this Hashem will “shake
them out” from the world together with Edom who joined them. But it is Yishmael
who will be punished first. (Zohar, Shemot 32b; this passage from the Zohar is

translated into Hebrew in the work, Ahavat Chaim.)
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Rabban Gamliel used to say: Whoever has not discussed (said) these three
things on Pesah has not fulfilled his duty, namely, Pesah, Matzoh, and Marror.

hy does Rabban Gamliel mention marror after the Korban Pesah and
matzah? After all, the marror commemorates the bitterness of slavery, the period
before the redemption that we celebrate with the Korban Pesah and matzah. At
first glance, then, marror should be mentioned first. Furthermore, as the bitterness
of slavery did not constitute part of the process of salvation, why must we discuss
the marror at the Seder at all?
The answer is that during the exile we do not see the Hand of God; only after
redemption can we look back retroactively and recognize His Hand, that everything
that occurred actually took place for our benefit. After the redemption from Egypt,

we can point to several ways in which the exile served our interests:

A. The Torah (Devarim 4:20) refers to the Egyptian exile as “kur ha barzel”
- the iron furnace. It served to cleanse and purify us so that we could
receive the Torah. One who indulges in the fulfillment of physical desires
cannot accept the Torah; it can be received only by one who has become
accustomed to hard work and a degree of self-denial. The Almighty wanted
to accustom us to rigorous labor in order to prepare us for the receiving
of the Torah.

B. The Zohar in Parashat Shemot writes that upon seeing the beauty and
exalted level of the twelve tribes, Hashem feared that other nations will
wish to join Bnei Yisrael to attain their stature. He therefore subjected
Bnei Yisrael to slavery in Egypt so that no other peoples would wish to
join them.

C. The Zohar also says that through Bnei Yisrael’s work in Egypt they
collected the sparks of kedushah that had been scattered throughout Egypt.

D. Whereas the Almighty had decreed a four-hundred year period of exile,
He instead intensified the suffering so that He could redeem Bnei
Yisrael after a shorter period. The Midrash gives an example of a king
who promised to whip his son with one hundred ropes. Realizing that his
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son would not survive this multiple whipping, he took a single rope and
foldeditoverone hundred times. Similarly, Hashem hastened the redemption
by intensifying the bondage, thus ensuring Bnei Yisrael’s ability to withstand
the exile and survive. In retrospect, then, the intensified bondage was for
our own benefit.

(Binah Le’itim, pp.251-252)

E. Even the most difficult element of the Egyptian exile - Pharaoh’s
decree that Bnei Yisrael must collect their own straw - was for their own
good. Until that point, only the Egyptian noblemen knew of the suffering
to which Egypt subjected the Hebrew slaves; the masses knew nothing
of this. The Almighty wanted the commoners to witness the persecution
so that they, too, would be deserving of punishment, and He would take
their wealth and give it to Bnei Yisrael. Hashem therefore saw to it that
the slaves would have to scatter about throughout Egypt for a period of
time, so that ultimately, they would take all the Egyptians’ wealth with
them when they left.

(Or Gedalyahu, Parashat Vaera)

In this sense, exile may be compared to sowing seeds in the ground which
ultimately yield vast amounts of produce. Townspeople who see a villager planting
choice grain in the field may wonder why such high quality grain, which could
be used for baking, is instead placed in the ground. They do not realize that this
small handful of seeds will become a large yield. Similarly, exile is the seed
planted in the ground; from the suffering of exile grows the sanctity of the Nation
of Israel. Just as the farmer does not understand why and how these seeds will
yield produce, but knows from experience that this in fact occurs, so must we
believe that from the seeds of exile our redemption will emerge. When the
redemption unfolds, we will see clearly and understand how the entire exile was,
in effect, for our own good.

(Or Gedalyahu, Parashat Shemot)

The marror, then, is also part of our freedom, as through the bitterness of exile

Bnei Yisrael were redeemed. This awareness, however, comes only after the

redemption and freedom, when we can retroactively appreciate the benefits of

exile. We therefore discuss the marror, too, as part of our discussion of our

freedom from Egypt, but only after we tell of the matzah and Korban Pesah.
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The Egyptians planned to harm Bnei Yisrael in four ways:

A. Financially: they took their money and drove them to hunger and

destitution
B. Physically: they inflicted harsh pain and suffering upon Bnei Yisrael
C. Emotionally: they subjected the people to shame and humiliation

D. Spiritually: they prevented Bnei Yisrael from observing the Torah
Hashem saved us from all four aspects of bondage. After years of poverty, we
left Egypt with great wealth; our humiliation was replaced by the pride and glory
of the Exodus; our physical suffering turned into freedom; and our spiritual

emptiness was filled as we became Hashem’s nation.

We commemorate these four aspects of the Exodus by drinking four cups of wine
at the Seder. First, we mark the most important aspect - our spiritual salvation -
through the recitation of kiddush. We bless the Almighty “who chose us from all
nations... and sanctified us with His mitzvot.” The second cup is that upon which
we recite the Haggadah, the story of our freedom from the humiliation and shame
of bondage. The third cup is that of birkat ha-mazon, in which we praise the
Almighty for His kindness in providing us with a livelihood and sustenance, rather
than our suffering from poverty and hunger. The fourth cup, associated with
Hallel, celebrates our deliverance from our cruel enemies who sought to inflict
pain and hardship upon us. We therefore introduce Hallel with “Sh’foch

Hamatecha,” asking Hashem to punish those nations who sought to destroy us.

(Binah Le’itim, p.257)

“IT 1S BETTER TO SEEK REFUGE IN HASHEM THAN TO
TRUST IN MAN "~

abbi Machluf Hadad zt”] of D’Jerba, in his work, Ke rahem Av, tells the

following story he heard from a messenger visiting from Erefz Yisrael. A man

lived during the time of King Shelomoh, named Elkanah. He was very wealthy

and opened his home to all those in need; his arm was constantly outstretched

ready to give charity and perform acts of kindness. The time came, however, for

his wheel of fortune to turn, and he lost all his money. All that remained from
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his immense wealth was a single goat. Elkanah contemplated his situation, was
anguished over his poverty and felt embittered and distraught.

King Shelomoh would every so often disguise as a poor person and walk about
through the streets to hear what the citizens are saying. In this way he got a
sense of their situation and learned of their needs. That day the king disguised
himself, as usual, and went outside to the market where the sun beat down upon
him fiercely. Elkanah approached him and invited him to rest in the shade and
comfort of his home. He gave the guest some cold water and begged him to join
him for a meal. He served him fine, roasted meat and the two sat and conversed
together over the meal. Elkanah innocently told of his unfortunate situation and
revealed that he had slaughtered his very last goat, the remnant of his fortune,

in his guest’s honor.

The king was amazed at his host’s generosity and said, “I am a close friend of
King Shelomoh. I am giving you a letter to the king. Give it to him, and he will
bring you back to your former status and grant you immense wealth. You deserve
to be wealthy - for one who pursues charity and kindness will find life, charity

and honor!”

Elkanah took the letter and went to Jerusalem. Upon his arrival in the city, he
headed towards the royal palace. He reached the palace and was told that the
king was currently in the Bet Hamikdash. Elkanah went to the Bet Hamikdash
and saw the king kneeling with his hands spread towards the heavens. He prayed
before the Creator that He should bless the coming year and its produce, and that
the year will bring life, prosperity and peace.

Elkanah heard the king’s prayer and thought, “If King Shelomoh himself requests
goodness and blessing from the source of all blessing - the Almighty, then why
should I turn to him and request his favor? Why don’t I go straight to the source?
Additionally, even if the king grants me some of his wealth, he cannot guarantee
that it will not be lost - as happened to my previous fortune. But if the Creator
blesses me with wealth, He will also guarantee its protection, as it is written,

‘Hashem will bless you - and protect you.”

He immediately kneeled and bowed, and asked the Almighty for His assistance.
Elkanah then rose, his heart ablaze with faith and trust. He returned to his town
and decided to begin some work, knowing that Hashem will be with him.
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And so he took an ax and went to the forest to chop wood. He approached a tree
and tried cutting it down. It was an especially hot and dry day, and the wood
was too hard to chop. He quickly grew tired and cried out in despair. He pleaded
before the Almighty for assistance, and once again tried chopping the tree, but
to no avail. He decided to try dislodging the entire tree with its roots and, much
to his astonishment, it worked. He discovered that there was hollow ground
underneath the tree; an open ditch opened before his eyes in the ground. From
the bottom of pit a brilliant, golden light shone. Elkanah leaned down and
discovered a treasure of gold coins. He thanked the Almighty for this gift and
invested the money in business. Hashem blessed his work and he became ten

times as wealthy as he had been previously.

Some time later, King Shelomoh remembered Elkanah and wondered why he
never came to present the letter. He asked his servants, and the doorman informed
him that indeed a man had come to bring a letter to the king but was told that
the king was in the Bet Hamikdash. He left the palace towards the Bet HaMikdash
and never returned. The king was curious as to what could have happened and
decided to investigate the matter. He disguised as a commoner and went to
Elkanah’s town. This time, he found Elkanah living in a glorious mansion with
scores of visitors whom he served and brought fine delicacies. Elkanah saw the
king in his simple attire and invited him to wash his hands and sit down to eat.

“Don’t you recognize me?”” he asked. “I am the guest for whom you slaughtered
your last goat. I gave you a letter to bring the king - did all this wealth come

from him?”

“No,” the man replied. “I went to Jerusalem and I saw that the king himself
prayed for divine assistance. I said to myself, if so, then isn’t it better to place
one’s trust in God rather than in royal dignitaries? I, too, prayed to Hashem that
He should help me.”

King Shelomoh responded, “I am King Shelomoh; fortunate are you that you
placed your trust only in Hashem, and not in man! This is what my father, David,
meant when he said, “Put not your trust in the noblemen, in mortal man who
cannot save.” The nobleman himself is not saved through his own efforts, but
rather by the Almighty. Therefore, why should one turn to him, rather than turning
directly to the source of all blessings!” (Ke rahem Av, Hayyei-Sarah)
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Rabbi Avraham Antebbi zt”1 of Aleppo also brings this story with slight variations.
He concludes: “Undoubtedly, it was with regard to such an incident that David
said, ‘It is better to seek refuge in Hashem than to trust in the noblemen.” Even
in such a situation, when the king was clearly prepared to give him a sizable gift,
the man placed his trust only in Hashem who gives to all. About such a person
the pasuk states, ‘One who trusts in Hashem - kindness will surround him.” A
person must learn from what this man did and realize that all the more so he must
place his trust only in the Almighty. Look how Hashem rewarded this man for
his trust. Certainly, then, one who sincerely and truly trusts in Hashem will not
be sent away empty-handed, as it says, ‘In You, Hashem, I have found refuge, 1

will never be ashamed.””

(Sippurei Nifla’ot, pp.209-211)

eeing that they were doomed to die in the plague, the Egyptian firstborns
went and shouted as loudly as they could, “Let us quickly send this nation from
here, for otherwise we will all die!” But no one listened. The firstborn therefore

13

took up arms and killed many Egyptians. The verse therefore states, “... who

9

smote Egypt with their firstborn,” meaning, that God punished the Egyptians
through the firstborns’ uprising.

(Sippurei Niflaot, 57)

n Halab, Syria there lived a wise man named Rabbi Yehudah Abud zt”] who
earned a meager livelihood from his work teaching schoolchildren.
If throughout the year he scarcely made a living, when Pesah came along his
salary could not cover the holiday expenses at all. Rabbi Yehudah took the few
coins he earned and went to the market to purchase his bare necessities. As he
walked through the marketplace, he felt inside his pocket and shuddered - the
pocket was empty. A quick pickpocket had taken his money. He turned around,
heartbroken over having experienced Hazal’s saying, “Poverty follows the poor”
(Bava Kama 92a). Rabbi Yehudah returned home, wondering where he could
find help.

155



He then came up with the answer: “Help will come from Hashem, who made

heaven and earth!” He sat and wrote a letter to the Almighty, listing all his needs

for the festival and expressing firm trust that Hashem, who redeemed Am Yisrael

from Egypt, will redeem him, too, from his crisis and provide him with his needs.

He placed the letter in an envelope and wrote on it: “For the Almighty.” He went

outside into the yard and tossed the letter up in the air.

A strong wind blew and carried the letter out of sight.

Ezra, one of the wealthy residents of Halab, sat in his office tending to his affairs.

Suddenly, a powerful wind blew and cast a letter into his yard. He picked up the

envelope and saw the words “For the Almighty” written on it. He was curious

as to what this was, and he opened the envelope. He read the letter and thought

to himself, “If I chanced upon this letter, this can only be a sign that I have been

chosen as God’s messenger.”

He called his servant and said, “Take this list and purchase all the items written

there. Bring them to the home of Rabbi Abud.”

Rabbi Yehudah sat dumbfounded in his home when suddenly he heard a knock

on his door. He opened the door and in marched a procession of servants, each

carrying groceries in full baskets and bags.

“Who are you?” he asked in bewilderment.

“We are servants of Ezra,” they replied.

“What do I have to do with the wealthy man, Ezra?” Rabbi Yehudah thought to

himself. “As a wealthy man, he has the obligation to give charity, but I do not

want to be among the recipients!” He immediately went to the wealthy man’s

home to thank him for his gift and offer to pay back the debt in several installments,

as he did not want to accept charity.

“This is not charity,” the wealthy man replied. “I have been granted the great

privilege of serving as the Almighty’s messenger - and for this I am overjoyed!”
(Pi Yesaper, pp.75-76; cited in Sippurei Nifla’ot, pp.259-260)
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