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Rabbi’s Message
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“If you withhold your feet on Shabbat from tending to your affairs on My

sacred day . . . and you give it honor by not going about your ways,

purswing your affaivs or speaking in geneval matters — you shall then

delyght in Hashem, and I shall have you vide the heights of the earth . . .”
Yeshayahu 58:13-14

In these verses, the prophet Yeshayahu establishes that the ob-
servance of Shabbat entails more than refraining from the thirty-nine
melachot, the basic categories of forbidden activity. On Shabbat, we
are to “withhold our feet from tending to our affairs”; we are bidden to
focus our attention and energies on higher, loftier matters than those
that occupy us during the busy workweek. The unique spirit, sanctity
and serenity of Shabbat are created not only by abstaining from
forbidden activity itself, but also by distancing ourselves — both
geographically and emotionally — from our mundane pursuits. Ha-
lachah therefore imposes limitations on what we may read or discuss
on Shabbat, thereby ensuring that we observe Shabbat as a day of
inspiration and holiness, rather than simply a day when we do not
perform melachah.

Following in the spirit of Yeshayahu’s exhortation, the Sages
enacted the law of Amira Le’nochri, which forbids requesting the
performance of a melachah by a gentile. Even if one does not person-
ally perform the forbidden activity, he violates and undermines the
sanctity of Shabbat through his involvement in melachah. When a
Jew summons a gentile to perform melachal on his behalf during
Shabbat, he brings the spirit of the weekday into Shabbat, which
necessarily diminishes from the aura and sanctity we are to generate
and experience on this holy day.

Many Jews are surprised to learn that halachal sets limits on the
activities one may request a gentile to perform on his behalf on
Shabbat. People sometimes wonder, “The Torah forbids me from
committing this act; but why can’t I have my housckeeper do it for
me:?” This attitude bespeaks a fundamental misconception about the
nature of Shabbat. Beyond the “do’s” and “don’ts,” Shabbat must be
a time for reflection and spiritual growth, a refuge from our ever
mounting burdens and challenges of the pressure-ridden workweek,
and an opportunity to step back from our daily concerns and explore

11



12 Amiara Le’nochri

the higher purpose underlying it all. Inviting a gentile to perform
melachah undermines the basic nature and purpose of Shabbat, even
if the Jew himself does not personally perform the forbidden act.

In today’s day and age, we have come to rely on outside help for
many of the tasks involved in running a household or business. From
vacuuming the carpet to cleaning a suit, from repairing a computer
to sending packages overseas, so much of our work is performed by
gentiles whose services we hire. With this increased dependence on
outside help, numerous practical halachic questions have arisen re-
garding the permissibility of employing the services of non-Jews on
Shabbat. Unfortunately, many homemakers and businessmen mis-
takenly assume that anything short of an explicit request or instruc-
tion is permitted by halachah. This work, Amira Le’nochri, delves
into the details of the complex system of laws governing this topic,
in order to clarify the conditions under which a Jew may enlist the
assistance of a gentile on Shabbat. We are confident that the reader
will find this volume not only informative, but also indispensable as
a practical guide in this area.

The laws outlined in this book represent the basic code of hala-
chah and custom according to Sephardic tradition, and is intended as
a practical guide for determining when a person may or may not
avail himself of a gentile’s services on Shabbat and Yom Tov. Of
course, this work is by no means intended as a substitute for consul-
tation with a competent and knowledgeable Rabbi. While Congre-
gation Shaare Rahamim takes full responsibility for all the material
presented in this volume, we also urge the reader to seek guidance
from a proficient halachic authority with regard to these and other
issues concerning proper halachic practice.

Our Sages have atforded great importance to the meticulous
observance of 12pya w1 oIRWw M3n, those laws which people com-
monly “tread upon with their ankles,” that are generally treated
lightly or with outright disregard. May the study and practice of the
laws presented here, which are so often neglected and overlooked,
bring merit to us, our families, our communities and all Am Yisrael,
that the entire Jewish people may be deserving of God’s promise as
spoken by Yeshayahu, “You shall then delight in Hashem, and 1 shall
have you vide the heights of the earth.”

Rabbi Shlomo Churba



Introduction to the Laws of
Amiva Le’nochri

Hashem commanded us to refrain from melachah — constructive
activity — on Shabbat, as the Torah writes, %5 nwy1 72vn on° nww
AR Y2 AWYN XY PRYR 10 N2W YW OV IR — “Six days shall you
work and perform all your constructive activity, but the seventh day is
Shabbat to Hashem, your God; you shall not perform any constructive
activity” (Shemot 20:9-10). Our Sages determined that the “con-
structive activity” forbidden on Shabbat refers to the thirty-nine
categories of activity — melachot — that were performed as part of
the construction of the Mishkan. These melachot include most of our
daily chores, such as cooking, laundering, carrying objects from one
domain to another, and many other common activities. (It must be
emphasized that the laws of Shabbat are numerous and complex, and
one must therefore make a point of acquainting himself with these
halachot and consult regularly with a competent rabbinic authority
so as to avoid violating Shabbat.) In addition to the thirty-nine
categories of activity prohibited by the Torah, Hazal enacted many
laws intended to safeguard the Torah’s prohibitions. One of these
provisions enacted by Hazal is the prohibition of Amira Le’nochri,

which forbids one from instructing a non-Jew to perform melachah
tor him on Shabbat.

The Rambam! introduces this prohibition as follows:

It is forbidden for a Jew to tell a non-Jew to perform a
melachah for him on Shabbat, despite the fact that the non-
Jew is not commanded to observe Shabbat, even if the request
1s made prior to Shabbat, and even if the melachah is not
needed until after Shabbat. The Hachamim forbade this out of
concern that a Jew will take the Shabbat lightly and ultimately
violate the Shabbat by performing a melachah.

According to the Rambam, then, the prohibition of Amira
Le’nochvi stems from the concern that “one will take the Shabbat
lightly.” This concern of the Hachamim reveals a fundamental prin-
ciple regarding the nature of the Shabbat laws in general: an aware-
ness of the singular sanctity of Shabbat is an indispensable prerequi-
site for its observance. In order to observe Shabbat properly, one
must treat it with a sense of reverence and awe, which is expressed

&R 7297 11 D naw o
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14 Amira Le’nochri

by refraining from ordinary, mundane activities. Having a non-Jew
perform one’s routine chores on Shabbat constitutes a breach in the
holiness of the day, and the Sages therefore forbade instructing a
non-Jew to perform forbidden activity for him on Shabbat. To
safeguard this prohibition, they also forbade a Jew from deriving
direct benefit from melachah performed on Shabbat by a non-Jew
specifically on behalf of a Jew.

The prohibition of Amira Le’nockhri ranks among the most strin-
gent provisions enacted by Hazal, in that it can override a Torah
obligation. For example, if a Mohel forgot to bring his knife before
Shabbat to the synagogue where he is scheduled to perform a Brit
on Shabbat, one may not instruct a non-Jew to bring the knife to the
synagogue through a public domain. Despite the Torah obligation
to perform the Brit on the child’s eighth day, the prohibition of
Amira Le’nochri takes precedence, and the Brit is delayed until Sun-
day2.

Another extraordinary feature of Amira Le’nochri is the law
requiring one to sacrifice all his possessions to avoid violating this
prohibition. The Gemara3 establishes that even if one’s home catches
fire on Shabbat, he may not give an explicit instruction to a non-Jew
to extinguish the blaze (unless, of course, it poses a threat to human
life). In such a situation, one may only hint to a non-Jew that he
wishes for him to extinguish the fire; he may not ask him directly. To
illustrate this point, the Gemara records a story of a Jew named Yosef
ben Simai, who worked as the king’s treasurer. Once on Shabbat his
property caught fire, and a team of royal officials arrived on the scene
to extinguish the blaze. Yosef, however, who was always exception-
ally meticulous in his observance of Shabbat, particularly with re-
gard to the prohibition of Amira Le’nochri, protested and insisted
that they let the fire burn. Suddenly, dark storm clouds appeared in
the sky and soon began pouring torrential rain, miraculously extin-
guishing the fire. The Meharsha comments that clearly one is permit-
ted to allow non-Jews to extinguish a fire for him on Shabbat; the
prohibition forbids only explicitly instructing them to do so. But
Yosef nevertheless insisted that the officials let the fire burn so that
no one would suspect him of having summoned them to extinguish
the blaze, in violation of the Amira Le’nochri prohibition.

YD RO 10 YW Y 2
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Introduction 15

The Gemara* remarks that “fires occur only in places
where there 1s Shabbat desecration.” We can readily under-
stand, then, why Yosef ben Simai was deserving of this re-
markable miracle. His rigorous standards of Shabbat observ-
ance earned him supernatural protection from fire, and thus
rain miraculously fell to extinguish the blaze on his property.

A similar story is told of the Baba Sali 227/ (x17¥n7ax Yxw> M),
who was likewise exceedingly meticulous in his Shabbat observance.
One Shabbat, a fire broke out in his home and his family began to
panic. The Baba Sali, however, approached the raging blaze and
declared, “The fire shall reach here and no further!” Miraculously,
the fire was extinguished precisely at that very spot. In truth, this was
not a miracle at all: as the Gemara says, fires occur only in places
where people desecrate the Shabbat, and thus the home of the Baba
Sali, who always observed Shabbat with extreme care, could never
be destroyed by fire.5

Another incident proving the importance of careful observance
of these laws involves a wealthy, observant Jew in Israel who invested
in a business that remained open all week long, including Shabbat.
Rabbi Shmuel Wosner, a prominent posek in Bnei-Brak, warned the
man of the gravity of the prohibition against hiring non-Jews to
work on Shabbat. The businessman ignored the rabbi’s warning and
continued operating his business on Shabbat. Before long, his busi-
ness failed and he fell deeply into debt.

The Pe’leh Yo’es writes that our redemption and the coming of
Mashiah depend on our proper observance of Shabbat, which re-
quires comprehensive knowledge of the many intricate halachot of
Shabbat. Jews who have non-Jewish help in their home on Shabbat
must become acquainted with the relevant laws found in the Shul-
han Aruch in order to know how to properly handle the various
situations that arise. In order to help us observe these laws properly
and thereby hasten the arrival of Mashiah, we have collected here
many of the laws pertaining to the subject of Amira Le’nochri. We
have arranged them in a way that will, with Hashem’s help, answer
the common questions that arise concerning a non-Jew’s perfor-
mance of melachah for a Jew on Shabbat.

We should note in this context that the employment of non-Jews

279 BRIV 4
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16 Amira Le’nochri

to work in Jewish homes was common already in Biblical times. In
fact, the Humash tells that all three of our Patriarchs hired servants
and maids, and the Gemara discusses at length the ramifications of
this situation. Certainly in our generation it has become very com-
mon in America and throughout the world, for Jews to hire non-
Jewish domestic help. This practice has significance beyond the
pragmatic purpose it serves. Rabbi Moshe Haim Luzatto z¢”/ writes
(in nmann 9mRn) that anyone who assists a Jew receives immense
physical and spiritual blessings from Hashem. It is with this ideal in
mind that Jews always had people assisting them. Furthermore, the
Ben Aish Hai writess that one of the ways to honor one’s wife is to
hire someone to help her in the home. It behooves us, then, to study
the many halachot relevant to this situation of a non-Jew working for
a Jew in his home.

.2"¥ 270 ,MIN2° YT 1346



Chapter One
The Prohibition of Amira Le’nochri

The term “Amira Le’nochrs” (literally, “telling a non-Jew”) refers
to the prohibition against instructing a non-Jew to perform a
melachak for a Jew on Shabbat. Although this prohibition does not
originate from the Torah, and was rather enacted by Hazal, halachic
authorities have nevertheless treated it with particular stringency:!

Reasons for the Prohibition

A, nms oTR Ywmbw
A Person’s Agent is Like Himself

One underlying reason behind this prohibition involves the
halachic principle that we consider one’s agent — whom he assigns
to act on his behalf — legally equivalent to himself. Thus, when a
Jew instructs a gentile to perform for him a given melachah, the
non-Jew acts as an extension of the Jew; halachah therefore considers
the Jew as having personally performed the given melachalh. Natu-
rally, then, it is forbidden for a Jew to tell a non-Jew to perform on
his behalf on Shabbat any action which he himself is forbidden from
doing 2

B. w2 nbp naw mnn xbw
Maintaining Proper Reverence for Shabbat

Additionally, the Hachamim felt that performing a melachah on
Shabbat through a non-Jew might diminish one’s sense of reverence
towards the day of Shabbat and its prohibitions. Had halachah
permitted instructing non-Jews to perform melachah, people would
have grown accustomed to having melachah performed for them on
Shabbat, a situation that could easily result in a loss of perspective

For further elaboration, see supplementary essay at the end of the chapter. .1
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Hrapt I, ANDW (37137 770) YIEPY T2 V12X YR I hWwa AaRR AW 7RI R¥HN YN
297 YW 2NDY.IPOW 2N KT A3V 1279 RN PIR 71¥R 07RY 215 117 701 7y mnhw PR
SRILPY B AWYIT PRIWT2 XOR NN 1 N2 TR 7R MY DMK PRW AR (X 37107 70)
ova 1ya AP naw Xan KO 70 1PRANW DYDM RIEN? 1012 nIPhw W 01910 12T 071
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18 Amira Le’nochvi

concerning the stringent nature of Shabbat observance. Ultimately,
people would have begun performing melachah personally, in viola-
tion of Torah law.3

C. =77
Discussing Forbidden Matters

The verse states in Sefer Yeshayahu (58:13):

T°297 MWYn N2 . L L WP 012 JRBN MY '|'7.'ﬁ NaWn 2°Wn oR”
7,927 927 85N RI¥DD

“If you restrain your feet because of Shabbat, [and refrain]
from pursuing your personal needs on My holy day . . . and
you honor it by not attending to your own affairs, seeking
your personal needs, or discussing [forbidden] matters . . .”

The Hachamim derive from the final phrase of this verse —
“discussing forbidden matters” (127 927) — that halachah forbids
even speaking on Shabbat about melachah to be performed on or
after Shabbat. Accordingly, it is forbidden to instruct a non-Jew on
Shabbat to perform a melachah for a Jew on Shabbat, or even after
Shabbat.4

We should emphasize that not all three reasons need apply to
quality for the prohibition of Amira Le’nochri. So long as even one
of these three reasons applies in a given situation, the prohibition
takes effect.

Examples:

e Most obviously, one may not instruct a non-Jew on
Shabbat to perform melachah tor him on Shabbat. In this
case, all three reasons for the prohibition apply.

e Additionally, one may not instruct a non-Jew on Shabbat to
perform melachah for him after Shabbat, due to the final
reason we discussed — the prohibition against even speak-
ing about melachakh on Shabbat.5

TPIYA AP naw PRn XYW 19 071810 P37 TOR 77 1271, 571 (R 1 pID) 07 NS 3
OIR TWY® K7W *75 *7193% TPBR 070N 173 (273p ,NAW) RV 20D 1 . 0XYI MYy a7
0 nawn TwYN M3 77 %Y Naw3 NoRYD

WE 9 % AWy 7191 TP YR TORW 5191 ,%711 000 (173 177 70 37Y) YN Y 4
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Prohibition of Amiva Le’nochri 19

e Finally one may not instruct a non-Jew before Shabbat to
perform a melachah for him on Shabbat. In this instance,
the first two reasons apply: the non-Jew acts as an extension
of the Jew, such that the Jew is considered as having person-
ally performed the forbidden act, and secondly, the non-
Jew’s performance of melachah on Shabbat gives rise to the
concern of 111°¥2 7% Naw 7°7n XPW — maintaining proper
reverence for Shabbat .6
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20 Amira Le’nochvi

Basic Guidelines of Amira Le’nochri
Halachah 1

AW 29y $98% ER
Instructing a Gentile Before Shabbat to Perform Melachah
on Shabbat

One may not instruct a non-Jew at anytime during the week —
even on Sunday — to perform a melachah on Shabbat.” This rule
applies to all non-Jews, regardless of whether or not they work for
the Jew, and it includes domestic helpers who perform all types of
work in the home.8 It is forbidden to ask a non-Jew to perform
melachakh on Shabbat, even if the instruction is given on a weekday.

Furthermore, this prohibition applies regardless of where the
Jew requests that the given melachah be performed. Therefore, one
may not instruct a Jew even before Shabbat to work for him on a
property he owns, even if he lives elsewhere. Likewise, one may not
instruct a gentile to perform work for him in a factory on Shabbat.

Examples:

e One may not instruct his gentile house cleaner, even before
Shabbat, to turn off the lights on Shabbat after the Shabbat
meal.

e One may not hire a non-Jew to do gardening work for him
on Shabbat.

e One may not ask the telephone company during the week
to come do repairs on Shabbat.

e One may not instruct a non-Jewish synagogue attendant,
even before Shabbat, to perform on Shabbat anything for-
bidden for Jews, such as turning on electricity or air condi-
tioning, taking out the garbage, and so on. It the syna-
gogue’s functioning depends on the non-Jew’s perfor-
mance of these activities on Shabbat, a competent rabbinic
authority should be consulted. This will be discussed fur-
ther in Chapter 3 Halachah 1.

SO NAWI IMNWYY N aTp 12 Iy 177581 27N anD 12 Y0 T 103 YW LT
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Prohibition of Amira Le’nochyi 21
Halachah 2

NaW3 770 A75N3W 127 MWY? Naw 2307 2% APRR
Instructing a Gentile Before Shabbat to Do Something
That Can be Done Only on Shabbat

A. One may not hire a non-Jew prior to Shabbat to purchase or sell

merchandise in a place that opens only on Shabbat,? as this is
tantamount to explicitly instructing him to buy or sell on Shabbat.
If, however, the given location conducts business on other days, as
well, and the non-Jew chose for his own, personal reasons to buy or
sell on Shabbat, then under certain conditions the Jew may send him
there. In such a case, a competent rabbinic authority must be con-
sulted.

B. Similarly; if a department store advertises a one-day sale that will

be held on Shabbat, one may not ask a non-Jew to purchase a sale
item for him from that store, as this is functionally equivalent to
asking him to make the purchase on Shabbat.

C. It is forbidden for one to instruct a gentile shortly before Shabbat

to have work completed for him immediately after Shabbat. Even
though he does not specify that the work should be performed on
Shabbat, nevertheless, since there is no other time for the non-Jew
to complete the work other than Shabbat, it is considered as though
he told him to work on Shabbat.10

D. One may not give clothes to the cleaners on Friday a few minutes
before Shabbat with a request to have them ready immediately
after Shabbat.

E. One may not bring a car to the mechanic a few minutes before

Shabbat to be fixed immediately after Shabbat. However, one
may bring the clothing, car or appliance before Shabbat if he allows
enough time for the work to be completed before the onset of
Shabbat, even if the non-Jew decides to do the work on Shabbat, as
we will discuss in Chapter 11 Halachah 3C.

For further elaboration, see supplementary essay at the end of the chapter. .9
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Halachah 3

nawa 2°%¥I0 NPY MR
Hiring workers on Shabbat

A. It is forbidden for one to hire workers on Shabbat even if the

work is to be done only after Shabbat. This prohibition is based
on the pasuk J3on xxnn (literally, “from pursuing your interests” —
Yeshayahu 58:13), from which the Hachamim derive that one may
not deal in mundane matters on Shabbat.11

B. It is forbidden to ask a gentile before Shabbat to hire workers on

Shabbat. Since the Jew himself may not hire people to work for
him on Shabbat, it is likewise forbidden for him to instruct a gentile
— even before Shabbat — to hire workers on Shabbat, even if they
will work only after Shabbat. Thus, a Jew who owns a business may
not instruct his non-Jewish manager to hire other non-Jews to work
in his store during the week.12

Halachah 4

An°T 29 NWYD M998 RY
Hiring a Gentile Before Shabbat to Perform Permissible
Work on Shabbat

A. Amira Le’nochri applies only to activities forbidden for a Jew to

perform on Shabbat. Certainly, one may hire a non-Jew before
Shabbat to work for him on Shabbat if the work does not entail any
torbidden activity.13

Examples:

e One may hire a house cleaner before Shabbat to do permis-
sible work on Shabbat, such as setting and clearing the
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V2 9PY0 1MW 2°02 YW T POD YT JXDN XigmD
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table, washing dishes that are needed for Shabbat and pre-
paring food. On Shabbat itself, however, one may not hire
a gentile even to perform permissible activity.

e Similarly, one may hire a non-Jew prior to Shabbat to serve
as a waiter on Shabbat.

B. One may not pay his house cleaner on Shabbat or even allow her

to take the owed money from his wallet. One should instead pay
her either in advance or after Shabbat for the permissible work she
performed on Shabbat.14

Halachah 5

MTn2 "M23% TIBR
Instructing a Gentile Indirectly

Halachah distinguishes between two different types of mrm —
an instruction to a non-Jew formulated indirectly:15

"M% W92 Y — a hint formulated as an instruction;
"8 Pwba ’5w e — a hint that is not formulated as an instruction.

One may not instruct a non-Jew to pertorm melachal for him by
hinting in the form of an instruction. We bring here several examples
of this category — indirect requests that are forbidden because they
are formulated as an instruction:

A. One may not hint to his domestic helper to turn oft an oven on

Shabbat by saying, “Whoever turns off my oven will receive extra
payment.” Since this formulation suggests an instruction to turn off
the oven, one may not hint in this manner, despite the fact that it
does not constitute a direct and explicit instruction.16

B. One may not say to his domestic helper on Shabbat, “Why didn’t

you turn off the lights after the meal last week?” Here, too, the
person makes mention — albeit indirectly — of the instruction to
turn off the lights, and this is therefore forbidden.1?
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C. One may not ask his domestic helper, “Can you please help me-I

do not have enough light in the living room.” The request for
help in this context renders such a statement a hint formulated as an
instruction, which is forbidden.18

Strictly speaking, the second category of indirect requests is
permissible,’® and one may request that a non-Jew perform melachah
on his behalf by hinting without mentioning any instruction. Mean-
ing, he simply describes the situation at hand necessitating the given
melachah, without specifying the act he needs performed (e.g. “It 1s
too light in the room,” as opposed to, “It would be nice if somebody
turned off the light”). However, there is a separate prohibition
against directly benefiting from melachah performed on Shabbat on
behalf of a Jew. In many cases, therefore, hinting to a non-Jew even
in a permissible manner would be of no avail, since one would not
be allowed to derive benefit from the melachah performed for him
by the non-Jew. One may, however, derive benefit from a melachal
performed on his behalf if the benefit involves merely the improve-
ment of one’s condition, or if it is indirect, as we will explain in
greater detail in Chapter 6. In such cases, then, one may indirectly
ask a non-Jew to perform the given melachakh without formulating
his request as a command, and then derive benefit from the
melachal.

In the chapters that follow, we will discuss many different cases that
arise involving Amira Le’nochri:

» Chapter Twwo will present the various situations in which
Amira Le’nochri is forbidden.

» Chapter Three will outline the situations in which halachah
permits instructing a gentile to perform a Torah-proscribed
melachah on one’s behalf on Shabbat.

» Chapter Four will discuss those cases when it is permitted
to instruct a gentile to perform a melachah forbidden on
Shabbat by force of rabbinic enactment.

» Chapter Five will discuss the prohibition against deriving
benefit from a melachah performed by a gentile for a Jew on

I NR VT PR LA DY WY Nawa *923% 1% TOR ,’7"71 ano (1 mhn ,OW) "WW 7DD .18
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For further elaboration, see supplementary essay at the end of the chapter. .19
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Shabbat, regardless of whether or not the Jew had re-
quested it.

Chapter Six will discuss when and how it is permissible, to
indirectly request that a gentile perform a melachah on
Shabbat.

Chapter Seven will discuss the obligation for a Jew to
prevent a gentile who, of his own volition, wishes to per-
form a melachak on the Jew’s behalf.

Chapter Eight will discuss the various situations that arise
on Shabbat regarding a housekeeper employed in a Jew’s
home.

Chapter Nine will discuss the situations when one may not
allow a gentile to remove an item from his home on

Shabbat.

Chapter Ten will discuss the circumstances under which it
is forbidden to send an item via mail service or via private
shippers before Shabbat.

Chapter Eleven will discuss the prohibition against hiring
gentiles to work on Shabbat.

Chapter Twelve will discuss the application of the laws of
Amira Le’nochyi on Yom Tob.
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Chapter 2

The Types of Activities Included
Under Amira Le’nochri

Introduction

Generally speaking, a Jew may not instruct a non-Jew to perform

on Shabbat any activity which he himself is forbidden from perform-
ing. This includes both basic categories of forbidden activity on
Shabbat — activities forbidden by force of Torah law (xn»x7), as
well as those activities proscribed by the Rabbis (131397).1

We list here the various specitic categories of activity to which the

prohibition of Amira Le’nochri may apply:

1.

770 MR MY BN

Telling a non-Jew to perform an activity forbidden by the
Torah.

12397 OON2 33% BN

Telling a non-Jew to perform an activity forbidden by the
Rabbis.

3P Yoo oib nenx
Telling a non-Jew to move a mukseh item.

7PN XA A0, 0T 72w own MY BN

Telling a non-Jew to perform weekday-oriented activities,
to prepare on Shabbat for after Shabbat, or to do physically
strenuous work.

Nobya XU AN M08 RN
Telling a non-Jew to perform an act forbidden for him by
force of custom or personal stringency.
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6. sy TNIR AoxYR MWy Mok meN
Telling a non-Jew to perform a melachah for the non-Jew’s
own purposes.

We will now discuss each of these categories in greater detail,
providing specific examples for each group.

Halachah 1

Awmira Le’nochri With Regard to Torah Prohibitions

Examples:

One may not instruct a non-Jew to turn on a light for him
on Shabbat, even if the lights suddenly go out during the
Shabbat meal. (Turning on lights on Shabbat violates the
Torah prohibition of 7 yan.)?

One may not instruct a non-Jew to turn on an oven or raise
the oven’s temperature for cooking purposes. Likewise, one
may not instruct a non-Jew to refill a hot-water urn or
perform any other type of cooking on Shabbat. (Cooking
on Shabbat violates the Torah prohibition of ?w-2).

One may not instruct a non-Jew to wash or iron his clothes
on Shabbat. (Washing clothes on Shabbat violates the To-
rah prohibition of 112°%.)

One may not instruct a non-Jew to sew his garment on
Shabbat. (Sewing violates the Torah prohibition of 191n.)
One may not instruct a non-Jew to transport a given item
from his home into a public domain on Shabbat, or to carry
an item within a public domain. (Taking an item into a
public domain violates the Torah prohibition of nxxy73.)
One may not instruct a non-Jew to water his lawn on
Shabbat. (Watering plants violates the Torah prohibition of
y )

One may not instruct a non-Jew to cut vegetables into small
pieces on Shabbat. (Cutting vegetables into small pieces
violates the Torah prohibition of jmv.)3
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Types of Activities Included Under Amira Le’nochri 31

¢ One may not instruct a non-Jew to cut his or his children’s
fingernails with a nail-clipper on Shabbat. (Cutting one’s
nails with a nail-clipper violates the Torah prohibition of
. )4

e One may not instruct a non-Jew to paint his home on
Shabbat. (Painting violates the Torah prohibition of y21x.)

¢ One may not instruct a non-Jew to write something for him
on Shabbat. (Writing violates the Torah prohibition of
an1o.)

e One may not instruct a non-Jew to do any type of building
for him on Shabbat. (Building violates the Torah prohibi-
tion of 112.)

e One may not instruct his mechanic to fix his car on

Shabbat.

Halachah 2
Amira Le’nochri With Regard to Rabbinic Prohibitions

The law of Amira Le’nochri applies even to activities permitted
on Shabbat according to Torah law but forbidden by force of rab-
binic enactment; one may not instruct a non-Jew on Shabbat to
perform even an action proscribed only mi’derabanan (by the Rab-
bis).5

Examples:

e One may not instruct a non-Jew to turn off a light on
Shabbat.6

e One may not mstruct a non-Jew to turn off his oven or
stove on Shabbat.

¢ One may not instruct a non-Jew to carry an item for him on
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Shabbat through a courtyard or other area in which Hazal
forbade carrying.

e One may not instruct a non-Jew to polish his shoes on
Shabbat.”

¢ One may not instruct a non-Jew to turn on a fan or air-
conditioning unit on Shabbat.

e One may not instruct a non-Jew to make a phone call for
him on Shabbat.

e One may not instruct a non-Jew to grate cheese with a
grater on Shabbat.8

Halachah 3
Amira Le’nochri With Regard to Mukseh

Amira Le’nochri likewise applies to the laws of mukseh — items
i.e. money, radio that may not be handled on Shabbat. We do,
however, find a number of exceptions that apply specifically to this
category of forbidden activity.

TIEORY INIRDRW 292
Utensil used primarily for forbidden activity

Halachah permits one to handle a 10°X% 1nox%w 2%, such as a
hammer or a pen, if he needs the item for a permissible purpose or
if he needs the space for some other object. One may not, however,
move the item for the purpose of protecting it. Nevertheless, one
may instruct a gentile to move such an item for him on Shabbat even
for the purpose of protecting it.?

D90 71901 NNk IR D hnhn AL
An item that has no purpose on Shabbat, or that is very
expensive

Halachah forbids handling items that have no purpose on
Shabbat — such as rocks and money — or that are very expensive —
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such as expensive appliances and delicate tools. One may not move
such an object even to use it for a permissible purpose or to clear the
space. Nevertheless, one may instruct a non-Jew to move such an
item for him on Shabbat if he needs the item for a permissible
purpose or if he needs the space for some other object. One may not,
however, ask a non-Jew to move such items on his behalf for the
purpose of protecting it.10

Halachah 4

Amira Le’nochri With Regard to Preparations
for Motza’ei Shabbat

One may not ask a non- Jew to perform any activity in prepara-
tion for Motza’ei Shabbat. Thus, for example, one may not ask a
non-Jew to wash dishes on Shabbat that he does not need on
Shabbat, so that he will not have to wash them after Shabbat.11

Halachah 5

Amira Le’nochri With Regard to Customs
and Personal Measures of Stringency

Amira Le’nochvi applies only to activities forbidden by halachah;,
if a person follows a personal custom or takes upon himself a certain
stringency, it is not subject to the prohibition of Amira Le’nochyi 12
He may therefore ask a non-Jew to perform on Shabbat those
activities which halachal permits but he has the personal practice of
avoiding.

For example, one may ask a non-Jew to open a soda bottle for
him on Shabbat, even though he personally observes the stringency
to avoid opening bottles on Shabbat. Since opening soda bottles on
Shabbat is, according to many, technically permitted, the prohibi-
tion of Amira Le’nochri does not apply.13 Likewise, one may ask a

For further elaboration, see supplementary essay at the end of the chapter. .10

For further elaboration, see supplementary essay at the end of the chapter. .11
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non-Jew to remove a price-tag or laundry sticker from his garment
on Shabbat. As personally removing such tags might be technically
permitted, even one who follows the stringent view may have the
label removed by a non-Jew.14

Halachah 6

Instructing a Gentile to Perform Melachah
for His Own Needs

One may not instruct a non-Jew to perform a melachah on
Shabbat with his — the Jew’s — belongings, even if the given
melachah will not benefit a Jew. For example, it is forbidden to give
some food to a non-Jew and tell him to cook it for himself on
Shabbat. The fact that the gentile cooks with the Jew’s food, and in
response to the Jews’ request, renders him the Jew’s agent with
regard to this act of cooking, and this instruction is therefore forbid-
den.’s One may, however, instruct a non-Jew to perform a melachah
for his own benefit if he will use only his own belongings.16

Examples:

e One may not offer his lawnmower to a non-Jew and tell
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him to mow his own lawn. It is permissible, however, to
advise a non-Jew to mow his lawn with his own
lawnmower.

If one’s domestic helper must return home on Shabbat, he
may not tell her to take his car. He may, however, advise her
to call a taxi and take a bus.

One may not tell his domestic helper to use his phone to
make a call, but he may tell her to use her own phone to
make a call for her own needs.
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Supplementary Essays
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Chapter 3

Amira Le’nochvi With Regard to Torah
Prohibitions: Exceptions

Introduction

There are six situations in which halachah permits one to instruct

a non-Jew to perform for him on Shabbat an activity forbidden by
Torah law:

Q9297 Ms»
For purposes of enabling a large group to perform a
mitzvab.

DRI PR 2P
For purposes of settling the Land of Israel.

mw oD
To perform an act that is inherently permissible but will
inevitably entail a Shabbat violation.

mwnwn a

During the period between sundown and nightfall on Erev
Shabbat.

150 12 PRYW 79N
For the needs of an ill patient, even if his condition is not
life-threatening.

WP *ans nben
To save books of Torah from destruction.

Halachah 1

©°397 mu» — Enabling a Large Group to Perform a Mitzvah

According to the Ben Ish Hau and the Hid”a, even in such a case,

one may not tell a gentile to pertorm a melachah. According to
Hacham Ovadia Yosef Shlit”a, however, under extenuating circum-

39



40 Amira Le’nochri

stances one may ask a non-Jew to perform a melachah forbidden by
Torah law in order to facilitate the performance of a mitzvah by a
large group of people. In such cases, therefore, a competent rabbinic
authority should be consulted. If possible, the Jew should not di-
rectly ask a non-Jew to perform the given melachah, but should
instead ask a non-Jew to ask another non-Jew to perform the desired
act.!

For example, if the lights are out in the synagogue and the
congregation would be unable to conduct the service properly with-
out lights, they may ask a non-Jew to turn on the lights (an action
that is forbidden for a Jew on Shabbat on the level of Torah law).
Preferably, they should ask the non-Jew to summon another non-
Jew to turn on the lights.2 If, however, the prayers can proceed even
without the lights, and the lights would simply add comfort by
making the reading easier (such as during the daytime), the congre-
gation may not ask a non-Jew to turn on the lights. [See Chapter 6
for leniencies with a hint that is not formulated as an instruction. ]

Although halachah would permit instructing a non-Jew to turn
on the synagogue lights on Shabbat under certain circumstances,
nevertheless, a synagogue must install a Shabbat clock to turn the
lights on automatically, so that they will not have to rely on this
leniency.3

Another example of this halachah is a case of an erub that came
down or otherwise became dysfunctional on Shabbat. If many peo-
ple in the community are unaware of the problem, it is permissible
to instruct a non-Jew to fix the erub on Shabbat, even if the repair
would entail melachah forbidden by Torah law.

Halachah 2

X PR 23w° — For Purposes of Settling the Land of Israel

One may purchase property in the Land of Israel from a non-Jew
on Shabbat and have a gentile perform any melachah necessary —
including activities forbidden by Torah Jaw — for finalizing the
purchase.4 The reason for this leniency, as the Ramban explains, is

For further elaboration, see supplementary essay at the end of the chapter. .1
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that a Jew’s purchase of property in the Land of Israel benefits the
entire nation, as it helps prevent the Land’s desolation and ruin —
an interest shared by the entirety of the Jewish people.

One may not personally perform any forbidden activity for purposes
of purchasing property in the Land of Israel, but he may instruct a
non-Jew to do so. Thus, for example, one may ask a non-Jew to
write and sign the sale contract on Shabbat. One may not personally
hand over money for the property, but he may disclose the money’s
location and have the seller take it from there.

Halachah 3

mw »op — Pesik Resheh: A Forbidden Act that Results
Unintentionally

The halachic term “pesik resheh™ refers to an action that inherently
involves no Shabbat violation, but will inevitably result in a
melachah. Halachah generally forbids performing such an action. For
example, although opening a refrigerator door does not itself consti-
tute a Shabbat violation, it is forbidden if it will cause the light to go
on.

“Pesik vesheh” actions are not subject to the prohibition of Amira
Le’nochri. Any action forbidden on Shabbat due to the law of “pesik
resheh” may be performed through a gentile on Shabbat.s

Examples:

o If the refrigerator light was left on, one may ask a non-Jew
to open the refrigerator door, even though this will cause
the light to go on.¢
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¢ One may ask a non-Jew to turn on the hot water valve on
Shabbat, even if this will undoubtedly cause cold water to
enter the boiler where it will be heated. (Under such cir-
cumstances, a Jew may not personally turn on the hot
water, as he will thereby cause cold water to be heated on
Shabbat, in violation of the melachah of cooking [w»1].)?

Halachah 4

A.  naw 29T mwnwn Pa
The Period of Ben Ha’shemashot on Friday Evening

For purposes of halachah, a day begins in the evening and ends
the following evening; hence, Shabbat begins on Friday evening and
ends on Saturday evening. It is unclear, however, at precisely which
point one day ends and the following day begins. In order to avoid
any possibility of Shabbat violation, we must observe all the laws of
Shabbat throughout the period of uncertainty both before and after
Shabbat. The period of uncertainty is called “bein ha’shemashot”
(“twilight”) and runs from sundown until nightfall. Thus, we refrain
from all forbidden activity from sundown on Friday afternoon until
nightfall on Saturday evening. Note that in the New York City area,
the period of bein ha’shemashot extends for approximately thirty
minutes after sunset.

Generally speaking, one may not ask a gentile to perform
melachah for him during this period of bein ha’shemashot. In three
situations, however, the Sages permitted asking a non-Jew to per-
torm melachalh during this period:#
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1.  naw 9msb
For the needs of Shabbat.

2. msn sy
For the purpose of performing a mitzvalh

3. 173 7mzy navn oEn
To avoid substantial financial loss, or in cases of dire need

1. naw 7M3% — For the Needs of Shabbat

One may instruct a non-Jew during bein ha’shemashot to perform
melachak on his behalf if it involves Shabbat preparations.?

Examples:

e If a woman forgot to light the Shabbat candles before
sundown, and no electric lights had been turned on specif-
ically for the honor of Shabbat, then she may ask a gentile
during bein ha’shemashot to light the candles for her. (She
does not, however, recite the berachah for Shabbat candles
when they are lit by a non-Jew. )1

e One may ask a non-Jew during bein ha’shemashot to turn on
the stove for the purpose of warming previously cooked

food for the Shabbat meal.

e One may ask a non-Jew during bein ha’shemashot to turn on
or off lights if this will enhance one’s enjoyment of Shabbat.

e One may ask a non-Jew during bein ha’shemashot to turn on
a heater or air conditioner, even if this is needed purely for
comfort and not for medical purposes.

2. mxn 7m3% — For the Purpose of Performing a Mitzvah

One may ask a gentile during bein ha’shemashot to perform a
melachak that will facilitate the performance of a mutzvah 1
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Examples:

e On Sukkot, one may ask a gentile during bein ha’shemashot

to fix his sukkah.

e One may ask a gentile during bein ha’shemashot to turn on

the lights in the synagogue to enable the congregation to
conduct the evening services.

3. 972 973y N1 1o9n — To Avoid Substantial Financial Loss, or
in Cases of Dire Need

In situations of dire need, or to avoid substantial financial loss,

one may ask a non-Jew during bein ha’shemashot to perform
melachah on his behalf.12

Examples:

e If one forgot to light a yartzheit candle (the candle tradi-

tionally lit on the anniversary of a relative’s death) before
Shabbat, he may ask a gentile during bein ha’shemashot to
light it for him.13

If a water pipe burst and threatens to cause substantial
damage to one’s property, a Jew may summon a gentile to
fix the problem during bein ha’shemashot, provided that the
gentile completes his work before the end of bein
ha’shemashot.

If a storeowner forgot to lock his shop before the onset of
Shabbat, he may ask a gentile to lock it and activate the
alarm system during bein ha’shemashot, to protect against
the risk of theft.

If a person is still on the road at sundown on Erev Shabbat,
he may ask a non-Jew to drive him to his destination during
bein ha’shemashot (provided that he is currently located
within the tebum of his destination). The Jew must make
sure to leave the car by nightfall, unless the gentile is driving
to his destination in any event. He may not have the gentile
go out of his way after nightfall to drive him to his destina-
tion.4 However, if when night falls he finds himself in a
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dangerous neighborhood, where his life may be at risk, then
he may ask the gentile to drive him. (See Question & An-
swers, Situations of Potential Financial Loss, question # 8.)

B. nawsxsmT mwnwn p2
The Period of Ben Ha’shemashot on Saturday Evening

These halachot pertain to both ben ha’shemashot on Friday eve-
ning, at the beginning of Shabbat, as well as ben ha’shemashot on
Saturday evening, at the end of Shabbat. (According to some
Poskim, however, the aforementioned leniencies apply only during
ben ha’shemashot on Friday afternoon. )1

C.  naw nbap * 1K *55% 7eN
Asking a Gentile to Perform Melachah After Accepting
Shabbat

It a person accepted Shabbat early, before sundown, then until
sundown he may ask a gentile or even a Jew who has not yet
accepted Shabbat to perform melachah on his behalf. Likewise, if
Shabbat has ended but one has not yet recited havdalah after night-
fall on Motza’el Shabbat, he may ask a gentile or a Jew who has
already ended Shabbat to perform melachah 16 If, however, Shabbat
has not yet ended-such as the case of a person who always waits fifty
minutes after sundown before ending Shabbat-he may ask a gentile
to do melachah only in situations where this is permissible during en
ha’shemashot, as discussed above. One who follows the stringency of
waiting seventy-two minutes after sundown before ending Shabbat

may be lenient with regard to all laws involving Amira Le’nochri; see
Chapter 2, Halachah 5.
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Halachah 5

M2 12 PRY 791 — Non-Threatening Illnesses and Illnesses
that Threaten Only a Single Limb

One may not personally perform melachah on Shabbat to care
for a patient whose condition is not life threatening. If his
illness generally requires bed rest (see examples below), one
may ask a gentile to perform melachah on his behalf, even a
melachah forbidden on the level of Torah law. Preferably,
however, one should make all necessary preparations before
Shabbat to avoid having to rely on this leniency on Shabbat.1?

Examples:

e A person who is bedridden on Shabbat due to a debilitating

cold or flu and needs a hot drink to help alleviate his
discomfort may ask a non-Jew to prepare it for him, even if
this entails boiling water. Others, however, may not drink
the water heated by the gentile, since the gentile might boil
a larger quantity of water than needed for the patient if he
knows that others might want to drink hot water, as well.

(Items subject to the prohibition of bishul akum — eating
foods prepared by gentiles — may be eaten only by the ill
patient, and only on Shabbat; after Shabbat, even the pa-
tient may not partake of this food.)

Someone who on Shabbat experiences severe pain that
affects his general functioning may ask a gentile to drive to
the drug store and purchase medication to alleviate the
pain.18

If a person has a condition which in certain circumstances
requires immediate treatment without which he will be-
come sick and bedridden (e.g. asthma), he may ask a non-

WOW IR $737) 7330 13 PRI 20WnY 1700 N YEIw 1210, 571 303 177 Y0 17w 0 w17

Ny "1 1R 07N (50T 25WnD HDID TANW BVYR TXW 1913 Y2 1K AYM WuRnw wInn 19
270 27IWH7 N1 ,72X NIV 12 WP PBR RNPYIINT NO°KR2 NIWH DX 2y PYomm Pr 7ar Ak 10
5731 N2 OREIW TV PIRY NIW3 7% TIX PRWD RO LIHXY NWI ARIDFT? UYWL RPIT 0
SO0 W MWYY 191 W1 WHRW 7771 ARV 12 MUY 7 37WnT 1Y 12031 78 P70 1752
9 v B3 pon wr Abanat abRa X3 MWy mwan AR 17 X73791 12 MeRY1 Y Ywab

165 1Y X3 PO AR DML 7Y N2 299n
/3 R 7R 71255,37% P19 27w 1902 YUYY 17D 2% NI 0 T LIPYRa Y I8



Amira Le’nochvi With Regard to Tovah Probibitions 47

Jew to perform whatever melachal is necessary to avoid
becoming sick.1?

¢ Ifa person sustained a serious injury on Shabbat to a finger
or hand that requires immediate medical attention to avoid
amputation or permanent impairment, one may ask a gen-
tile to perform any melachah necessary to treat the injury
and avoid amputation.

e Ifa person does not feel well on Shabbat but is not bedrid-
den, he may not ask a gentile to do for him a melachah that
is forbidden by Torah law, but he may ask a gentile to do an
act that is forbidden by the Rabbis. (See Chapter 4, Hala-
chah 1.)

B. Young Children

A child who as yet cannot eat adult food is generally frail and thus
assumes the status of a sick patient whose condition is not life
threatening. One may therefore instruct a non-Jew to perform any
melachah that 1s very necessary?? tor the child’s physical well being,
as determined based on the particular needs and physical maturity of
the given child. According to some Poskim, children retain this
status until the age of nine.2!
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Examples:

o If a child feels cold, one may ask a non-Jew to turn on the
heat.22

e If a child requires hot milk, one may ask a non-Jew to boil
milk for him.

e If a child experiences fear in darkness, one may ask a non-
Jew to turn on the lights.

C. Cold Weather

Halachah considers all people “sick” with respect to very cold
temperatures. Therefore, one may ask a non-Jew to turn on the heat
in an otherwise very cold house. If, however, the temperature in the
house is uncomfortably low, but not very cold, one may ask a gentile
to turn on the heat only if there are children present in the house.

D. Treating Life-Threatening Illnesses

In cases of a potentially life-threatening illness or medical condi-
tion on Shabbat, the Torah requires that one do anything necessary
to save the patient’s life, including melachah forbidden on the level
of Torah law. It should be emphasized that in such situations, one is
obligated to personally violate Shabbat — and should not even
commission a gentile — to save the patient’s life. It is absolutely
forbidden to delay treatment to avoid Shabbat desecration. The
Torah says about the mitzvot, “ona *m” — “you shall live by them,”
from which the Sages deduced, “ana nn»w XN” — “and not that one
shall die by them.” Mitzyah observance does not stand in the way of
preserving human life, and thus when a potentially life-threatening
medical emergency arises, the patient’s needs override the prohibi-
tions of Shabbat.23
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Examples:

e If someone develops a high fever (approximately 102-104
degrees Fahrenheit) and the cause is unknown, one may call
a doctor or, if necessary, drive him to a hospital. If, however,
it is apparent that the fever results from an ordinary cold or
flu, his condition is not considered life-threatening, a Jew
may not violate Shabbat to tend to the patient’s needs.
Rather, one should ask a gentile to do anything required to
improve the patient’s condition if he is bedridden because
of the fever.24

e If someone experiences heart pain that may possibly signal
cardiac arrest, one must do anything required to seek med-
ical attention.?s

e Ifsomeonc ingested poisonous materials, his life is in danger
and one therefore must do anything required to help him.26

e If someone was bitten by a dog or another animal that
potentially suffers from rabies, his condition is considered
life-threatening and thus overrides the laws of Shabbat.??

E. A Woman in Labor

Halachal considers a pregnant woman in a life-threatening situ-
ation with the onset of steady contractions or her water breaking.
However, given the frequency of labor and the fact that the vast
majority of women survive childbirth, the Sages require that
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melachah performed on Shabbat on behalf of a woman in labor be
done in an unusual manner, so that the given act will not constitute
a Torah violation. Alternatively, one should avoid melachah alto-
gether by asking a non-Jew to perform whatever is necessary for the
woman’s well being.28 However, this requirement — to perform the
necessary action in an unusual manner or through a gentile —
applies only when this will not undermine the safety of the woman
or infant, and only once the woman is under medical supervision.
Until she comes under the physician’s care, she has the same status
as all patients in danger, and one may personally violate Shabbat if
necessary, even without deviating from the usual manner of per-
tforming the given action. Therefore, when a woman goes into labor
on Shabbat, one may call a doctor, order a taxi to bring her to the
hospital, or, if necessary, personally drive her to the hospital.

A woman’s condition is considered life threatening after child-
birth, as well, for a period of seven days. During this time, one may
perform melachah in tending to her medical needs. After this seven-
day period, her condition is no longer considered life threatening.
However, we consider a woman ill until a full month after childbirth,
and therefore during this period one may instruct a non-Jew to
perform melachah on her behalf.29

Halachah 6

WP *an> n%3n1 — Rescuing Torah Books From Destruction

If fire threatens to destroy books of Torah such as Humashim and
Gemarot, one may ask a non-Jew to extinguish the fire or remove the
books from the building, even if this entails carrying them through
a public domain.3¢ Likewise, one may instruct a non-Jew to extin-
guish a fire in a building to save the mezuzot 31

For further elaboration, see supplementary essay at the end of the chapter. .28
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Supplementary Essays
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Chapter 4
Amira Le'nochri With Regard to
Rabbinic Prohibitions — Exceptions

Introduction

Generally speaking, as seen in Chapter 2, Amira Le’nochri applies
even to activities forbidden on Shabbat only by force of maw —
rabbinic enactment. However, since Amira Le’nochre itself is not
forbidden by the Torah, and was rather proscribed by the Rabbis,
halachah deals more leniently with situations involving rabbinically
mandated prohibitions with respect to Amira Le’nochri. Such a
situation is referred to in halachic literature as “maw7 mMaw” — a
rabbinic prohibition on top of another rabbinic prohibition. One
may explicitly ask a gentile to perform an act proscribed on Shabbat
by the Sages in any of the following situations:!

1. nzpna ann/vosn
To alleviate mild discomfort or a minor ailment

2. oD/ NAAn M
Dire need or to prevent substantial financial loss?

3. munnsh
To facilitate the performance of a mitzvah

4.  nynan
For the purpose of maintaining human dignity?

It must be emphasized that although Amira Le’nochri is permit-
ted in these situations, one must try whenever possible to prepare in
advance (before Shabbat) for these situations, rather than rely from
the outset on the permissibility of Amira Le’nochri.4 It one had the
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For further elaboration, see supplementary essay at the end of the chapter. .2
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56 Amira Le’nochri

opportunity to prepare ahead of time for such a situation, and
instead chose to rely on the performance of the given melachah on
Shabbat by a gentile, it is forbidden to ask the gentile to perform the
melachah 5

It should also be stressed that these four categories allow asking
a gentile to perform an act forbidden by the Rabbis; one may not,
however, have him perform a Torah-proscribed melachah in these
situations.

We will now discuss these four categories in greater detail.

Halachah 1

nppa 1YIN/YUEe
To Alleviate Mild Discomfort or a Minor Ailment

If someone is ill on Shabbat, even if he is not bedridden, he may
instruct a gentile to perform on his behalf an activity forbidden by
force of a rabbinic prohibition to alleviate his discomfort or ailment.
He may not do so, however, to alleviate only very minor pain or
slight discomfort.¢

Examples:

e One who suffers from a bad cold or allergies may ask a
gentile to bring him hot water from a neighbor’s house,
even if doing so involves carrying through a n*%73 (area in
which carrying on Shabbat is permitted by Torah law, but
proscribed by the Rabbis, such as a yard).

¢ One who sufters from a burn or cut that causes him consid-
erable pain may ask a gentile to place cream on the wound
(without smearing) or to place a bandage pretreated with
antibacterial cream, in order to alleviate the pain.”

e Ifan ill person on Shabbat cannot sleep because an insect is
disturbing him, he may ask a gentile to trap it.8
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e If a person cannot sleep the entire night because of a light
that was left on, and as a result he experiences considerable
discomfort; then if he has nowhere else to sleep he may ask
a gentile to close the light.

e In very hot conditions, a gentile may be asked to turn on a
fan or air conditioner, even if the heat poses no threat to
one’s health, but merely causes him considerable discom-
fort.?

e If a radio was turned on in one’s home on Shabbat and

disturbs him considerably, he may ask a gentile to turn it
off.

Halachah 2

T0D7 / N2n M8
Dire Need or to Prevent a Substantial Financial Loss

One may ask a gentile to perform on Shabbat an activity forbid-
den on the level of Maw in order to avoid a substantial financial loss.
The definition of “substantial financial loss” for purposes of this
halachah depends on one’s personal financial status and the impor-
tance or usefulness of the item in question.

Furthermore, one may ask a gentile to perform this kind of
activity on Shabbat in situations of dire need, such as asking him to
turn off a loud burglar alarm that had been activated and disturbs
people in the area.

Examples:

e It a Jew forgot a valuable item outside his home before
Shabbat, and it may likely be stolen or ruined, he may ask a
gentile to bring it inside. If, however, he left the item in a
public domain (2°2%1 MwA), in which case carrying it inside
entails a Torah prohibition, he may not ask a gentile to
bring it in.

The precise definition of a “public domain” with respect to
the laws of Shabbat is subject to some controversy. The
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more stringent position defines it as any public area approx-
imately twenty-four feet wide. The lenient view requires
the daily passage of 600,000 people through the area for it
to constitute a “public domain.” For purposes of Amira
Le’nochri, one may follow the lenient position; hence, one
may ask a gentile to bring in a valuable item left outside,
unless it was left in a public area twenty-four feet wide,
through which 600,000 pass each day. Brooklyn is consid-
ered a “public domain” because 600,000 people pass
through its streets on any given day. (Even in such a case,
when it is forbidden to ask the gentile to bring the item
inside, he may express his request indirectly, even in the
form of a command; see Chapter 6, Halachah 3.)10

e If an expensive electrical appliance was turned on over the
course of Shabbat, or left on before Shabbat, and letting it
run continuously will damage the motor, one may ask a
gentile to turn it off.1! One may likewise ask a gentile to
turn off his car that had been left running when Shabbat
began. If;, however, the car’s engine is turned off but the
lights were left on, since the battery can easily be recharged
this does not quality as a situation of considerable financial
loss, and one may not ask a gentile to turn oft the lights. But
if recharging the battery will entail considerable difficulty
or cost, he may ask a gentile to turn off the lights.12

e If the clectrical cord from one’s freezer became discon-
nected from the socket, and it contains a substantial
amount of meat that will spoil if the freezer remains discon-
nected, then one may ask a gentile to plug in the cord. If,
however, the meat will not spoil (e.g. this occurred on
Shabbat afternoon) or the freezer contains only a small
amount of meat, then no substantial loss is involved, and
one may therefore not directly ask the gentile to reconnect
the cord.13

For further elaboration, see supplementary essay at the end of the chapter. .10
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Halachah 3

Mg s
For Purposes of a Mitzvah

One may ask a gentile to perform an activity involving a n1aw in
order to facilitate the performance of a mitzvah. We will now address
several specific mitzvot regarding which this provision applies.4

A. naw nmyo — Shabbat Meals

When the need arises, one may explicitly instruct a gentile to
make the necessary arrangements for the essential needs of the
Shabbat meals,’s even arrangements that involve activities that the
Rabbis forbade to perform on Shabbat. This provision applies to all
main foods comprising one’s meal, but not to additional foods that
are served merely to enhance the meal.16

Examples:

e It one does not have wine for kiddush, he may ask his gentile
housekeeper to bring wine from a neighbor’s house, even if
this entails carrying it through a n>%»73, such as a yard, and
even if there is no erub. (Of course, one must ensure that
the wine is Ywin(cooked), so that it does not become
torbidden by virtue of being handled by a gentile.)1?

e Similarly, if one does not have enough bread or a main dish
for one of his Shabbat meals, he may ask a gentile to bring
a loaf from a neighbor’s house through a n*%»73, even if
there is no erub .18
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e If one forgot to leave food on a warming element prior to
Shabbat, then under certain circumstances he may ask a
gentile on Shabbat to reheat previously cooked food that is
essential for the Shabbat meal (such as fish, chicken, and
roast beef) and that can be eaten only warm. When dealing
with solid foods, one may ask a gentile to reheat the food
directly on the stove or in the oven, provided that the stove
or oven was turned on prior to Shabbat. (One may not ask
a gentile to turn on a stove or oven on Shabbat, since
turning them on constitutes a Torah prohibition, which
one may not ask a gentile to perform, even for purposes of
a mitzvah.) One may zot ask a gentile to reheat liquids or
food containing liquids (e.g. soupy dishes such as haumed
and cholent) on a stove or in an oven. The poskim debate the
question of whether one may ask a gentile to reheat liquid
food on a blech (metal plate covering the stove) or electric
hotplate; one should consult a competent halachic author-
ity for guidance in this regard.1®

o If the main dish of one’s Shabbat meal is in an electric
warmer, and the plug becomes disconnected, one may not
ask a gentile to return the plug directly to the socket, but he
may ask him to plug it in with a timer that will have it turn
on at some later point.20

B. o°n1x nossn — Hosting Guests

If one does not have enough bedding for his guests, he may ask
a gentile to carry the necessary items from a neighbor’s house
through a n*v»73, even if there is no erub. For purposes of this
halachah, a “guest” is defined as a person who has nowhere else to
sleep and has found lodging in the host’s home.?!

C. n%» n»3 — Circumcision

If a mohel forgot his circumcision knife at home, he may ask a
gentile to bring it to the place where the circumcision is to occur,
even through a n°%»7> and when there is no erub. One may not,

For further elaboration, see supplementary essay at the end of the chapter. .19

For further elaboration, see supplementary essay at the end of the chapter. .20
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however, ask a gentile to bring the baby to the synagogue so that the
circumcision can take place there, since the mitzvah can just as well
be performed in the home.22

D. mg» nbav — A Women’s Immersion in a Mikvah

If a widdah (woman who had experienced menstruation) is
scheduled to immerse in a mikvah on Shabbat, but forgot to cut her
nails before Shabbat began, then she may, strictly speaking, ask a
gentile woman to cut them for her, though preferably indirectly.
Nevertheless, common practice is for the woman in such a situation
to thoroughly clean her nails, rather than have a gentile woman cut
them.23

E. 71332 n%’5n — Public Prayer

Some poskim permit asking a gentile to perform a maw in order
to enable one to pray together with a minyan. According to these
authorities, one who is unable to walk to the synagogue may ask a
gentile to wheel him in a wheelchair to the synagogue, even through
a public domain. If, however, the individual is incapable of walking
independently at all, in which case wheeling him constitutes a Torah
violation, he may have a gentile wheel him to the synagogue only
through a n°%m7, where carrying is forbidden only by force of
rabbinic enactment.24

Others, however, claim that despite the importance of public
prayer, one may not generally ask a gentile to perform an activity
forbidden by the Rabbis to facilitate his participation in a minyan.
These poskim permit doing so only in specific circumstances, such as
when one must recite kaddish, when he is needed to complete the
minyan, or when he is needed to lead the services or read from the
Torah.
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For further elaboration, see supplementary essay at the end of the chapter. .23

For further elaboration, see supplementary essay at the end of the chapter. .24
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Halachah 4

NN a2
Human Dignity

One may ask a gentile on Shabbat to perform a maw for purposes
of maintaining a person’s dignity;25 according to some poskim, one
may ask a gentile to perform even activities forbidden on Shabbat by
Torah law for the purpose of maintaining one’s dignity.2¢

Examples:

e Ifone’s toilet or sink is clogged on Shabbat and emits a foul
odor in the house, one may ask a gentile to unclog the drain
or open the blockage.??

e If 2 mouse was seen in the house on Shabbat and its
presence causes the family anxiety, one may ask a gentile to
trap it.28
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Chapter 5

Deriving Benefit from Melachah
Performed by a Gentile on Shabbat

Introduction

Beyond the prohibition of Amira Le’nochri, the Sages forbade as
well deriving direct benefit from melachah performed on Shabbat by
a gentile specifically for a Jew. This prohibition applies regardless of
whether or not a Jew instructed the gentile to perform the given
melachah. Furthermore, the Sages forbade deriving benefit from
such melachah even after Shabbat ends, until after the period of »122
wyw — the duration of time normally needed for the given
melachal to be performed.!

The reason behind this prohibition, according to Tosafot,? is to
prevent a violation of the Amira Le’nochri prohibition. Had it been
permitted to derive benefit from melachah pertormed by a non-Jew
on behalf of a Jew, one might come to instruct a gentile to perform
melachah, as well. According toRashi, the Rabbis simply deemed it
inappropriate for a Jew to derive benefit from a forbidden activity
performed on Shabbat.3

This prohibition applies to all activities forbidden on Shabbat —
both those proscribed by the Torah, and prohibitions enacted by
Hazal. Nevertheless, as we will see, certain leniencies apply to activ-
ities of the latter category performed on behalt of a Jew. Further-
more, as we will discuss in greater detail, halachah forbids deriving
only direct benefit from actions performed on behalf of a Jew;
indirect benefit is permitted, provided that a Jew did not instruct the
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gentile to perform the given action. Finally, this prohibition applies
only to actions performed specifically for a Jew. If a gentile performs
a forbidden activity on Shabbat for his own purposes, a Jew may
even derive direct benefit from the melachah.

Halachah 1

1707 12 A70KRW IORYRI NI OR
Deriving Benefit From Activities Forbidden by Torah Law

If a gentile performs an action on behalf of a Jew that is forbid-
den on Shabbat by Torah law, no Jew may derive direct benefit from
that action on or after Shabbat. He may only derive benefit once the
amount of time has passed since Shabbat’s end during which this
melachah could be performed.4 It a gentile performs a proscribed
melachah that one could reasonably suspect was intended specifically
for a Jew’s benefit, the Jew may not derive benefit from it, even if the
gentile’s intent cannot be definitively ascertained.s

A. Ifa gentile carried an item from a 7°n°n w1 (private domain)
to a 0°277 N (public domain) on Shabbat on behalf of a Jew,
no Jews may use that item on Shabbat or after Shabbat, until
after the passage of the period of time needed to bring the item
from its original location.$

One may derive benefit from mail delivered on Shabbat by a
mail carrier, provided that it is not mukseh. If the mail item was
situated beyond the fehum when Shabbat began, then one
should preferably refrain from deriving benefit from it, even if
it is not maukseh. One may not derive benefit from mail brought
by one’s neighbor. 7

B. One may not partake of food cooked by a gentile on behalf of
a Jew on Shabbat (even foods for which the halachah of w2
*11 does not apply), as this would constitute direct benefit
from the forbidden act of cooking,.
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Deriving Bencefit from Melachah Performed by a Gentile 69

Thus, if a Jew’s non-Jewish housekeeper turned on a hot water
urn for him on Shabbat, the boiled water may not be used by
any Jew throughout Shabbat, and even on Motza’ei Shabbat,
until after the period of time required to boil the water. Those
with non-Jewish domestic help must therefore be informed
that if their housekeeper turned on the gas to boil water or
turned on a coffee machine on Shabbat, the hot water or coffee
may not be drunk until approximately ten minutes (the time
needed to heat the water or prepare the coftfee) after Shabbat’s
end.?

Likewise, one may not instruct a gentile to rcheat his food by
turning on an oven or stove, which entails a Torah-proscribed
melachalh.

1) If he does have a gentile reheat his food in this manner —
provided that this food could not have been eaten before hav-
ing been reheated — it may not be eaten the rest of Shabbat,
even if it is an essential part of one’s Shabbat meal. Even after
the food cools once again, it remains forbidden for the person
for whom the gentile reheated it. Others, however, may partake
of the food at that point.

2) Reheated food is forbidden even if the gentile turned on the
oven or stove of his own volition, without having been asked
to do so by a Jew. In such a case, however, the food becomes
permitted for consumption once it cools.?

3) If a gentile reheated food that can also be eaten cold, then
the Jew may eat it immediately, even while it 1s still hot.10

If one was unable to read in a certain room due to the absence
of light, and a gentile turns on the light to enable the Jew to
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70 Awnuva Le’nochri

read, no Jew may derive benefit from this light until after
Shabbat.11

1) If a Jew asked a gentile to turn on the lights in his room, in
violation of halachah, and the gentile indeed turned on the
lights, the Jew must leave that room for the rest of Shabbat, so
as not to derive benefit from the light.

2) If, however, the gentile turned on the lights of his own
volition, he need not leave that room, since the Sages did not
penalize a person in such a situation by forcing him out of his
home. Nevertheless, he may not engage in any activity in that
room that would have been impossible had the gentile not
turned on the lights.12

E. If a gentile turned on the heat on behalf of a Jew, no Jew may
derive benefit from it on Shabbat.13 In situations of severe cold,
refer to the exceptions discussed in Chapter 3, Halachah 5C.

E  If a gentile washed or pressed soiled or creased clothes on
Shabbat, the clothes may not be worn by a Jew that Shabbat,
as doing so would constitute direct benefit derived from the
melachah of laundering (0122).
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Halachah 2

1329712 AMORYW MIRDEM NI MOX
Activities Forbidden by Force of Rabbinic Enactment

If a gentile performed on behalf of a Jew an action proscribed by
Huazal, then the person for whom the given action was done, his
family and his guests may not derive benefit from that melachah
during or after Shabbat, until the passage of the period of time
necessary to perform that action. Other Jews, however, may derive
benefit from the melachah, even on Shabbat itself.14

Examples:

e If a gentile brought some food for a Jew on Shabbat
through a n*%»75 — an area where carrying is forbidden on
Shabbat by force of rabbinic enactment, such as a backyard
— then the person for whom the food was brought and his
tamily may not partake of the food until after Shabbat.
They may derive benefit from the food on Motza’e: Shabbat
only after the passage of the period of time needed to carry
the food through the yard. Other Jews, however, may
partake of the food even during Shabbat.15

e If a gentile purchased food for a Jew on Shabbat, that Jew
may not partake of it on Shabbat, but other Jews may.16

Halachah 3

R2Wsa "93 ¥y DARNIY PWian PN
Cooked Food Reheated by a Gentile on Shabbat

The Rabbis forbade reheating cooked food on Shabbat unless
certain conditions are met. (We will not elaborate on these condi-
tions here.) Even if the oven, stove or crock pot were already turned
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on, returning the food to be reheated is forbidden by force of
rabbinic enactment, except under certain circumstances.

A.

Thus, a gentile may not reheat food for a Jew on Shabbat in any
manner in which a Jew would be forbidden to reheat food
himself, even if the oven, stove or crockpot is already turned
on.17 Nevertheless, if a gentile reheats food for a Jew without
the Jew’s knowledge in a manner forbidden by halachah, the
food may be eaten warm if it could have been eaten cold, as
well. Since one could have caten the food without the melachah
performed by the gentile, eating the food warm is not
considered deriving benefit from the melachah .18

If the Jew saw the gentile reheating the food or instructed him
to do so, he must remove it from the stove or oven. If he did
not, then some opinions forbid him from partaking of the food
until it cools.?® Others allow him to eat the food warm if it
could have been eaten cold.20

If a gentile reheats for a Jew a dry food that could not have
been eaten otherwise, the Jew may not partake of it while it is
warm, as he thereby derives benefit from the gentile’s
melachah .2 According to some opinions, if one instructed the
gentile to reheat the food, since the food was the object of a
forbidden act, it remains forbidden even after it cools
throughout the remainder of Shabbat, until the point on
Motza’ei Shabbat by which the food could have been reheated
after Shabbat’s end.22

It a gentile reheats in a stove or oven liquid food that had
completely cooled and cannot be eaten cold, such as frozen soup,
one may not partake of the food for the rest of Shabbat — even
after it cools — until the point on Motza’ei Shabbat by which the
food could have been reheated after Shabbat’s end. Since
reheating liquid that had cooled constitutes a Torah prohibition
of bishul (cooking on Shabbat), one may not derive any benefit
from such an action performed by a gentile on Shabbat.
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Deriving Benefit from Melachah Performed by a Gentile 73

E. If, however, the food could have been eaten before the gentile
reheated it, then it may be eaten, since this does not constitute
actual benefit from the gentile’s action.?3

E  Furthermore, if the non-Jew reheated the liquid by placing it
next to — rather than directly over — the fire, then although
this, too, is forbidden on Shabbat, one may partake of the food,
even while it is still warm.24

Under extenuating circumstances, when the food in question
was intended as the primary component of one’s meal, it is permit-
ted to instruct a gentile to reheat dry food on Shabbat, as discussed
above in Chapter 4, Halachah 3A.

Halachah 4

naWw3a 153 NORYER A RS AR

Indirect Benefit from Forbidden Activity Performed by a

Gentile on Shabbat

Halachah forbids deriving direct benefit from a melachal per-

tormed by a gentile on Shabbat. Indirect benefit from such activity,
however, is permitted. (It must be emphasized that even though one
may derive indirect benefit from a gentile’s melachal, one may not
instruct a gentile to perform amelachah even from which he will only
derive indirect benefit.)

Examples of indirect benefit:

e If one’s gentile housekeeper turned off his bedroom light
on Shabbat, he may sleep there. Since he benefits indirectly,
from the absence of light, rather than directly from the
actual melachah, he may derive benefit from the darkness.2s

e A Jew may not personally open an electronically operated
door on Shabbat (such as those that open and close
through sensors or buttons). Therefore, it the door to one’s
condominium operates electronically and is controlled by a
non-Jewish doorman, he should endeavor to arrange his
entry and departure from the building in such a way that
does not require the doorman to open the door specifically
for him. For example, he should wait until a gentile comes
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74 Amira Le’nochri

to enter or leave the building and follow him through the
door.

If no such arrangement is possible, one may enter or leave
the building after a gentile opened the door for him elec-
tronically if there is another door through which he
could enter or exit the building. In this case, the Jew is
not considered to derive direct benefit from the doorman’s
activation of electricity.26 Even in such a case, however, one
may not ask a gentile to open the door for him. He may
enter or exit only if the non-Jew opened the door for him
of his own volition.

Halachah 5

NIT NDdN
Additional or Enhanced Benefit

One may derive benefit from melachah pertormed by a gentile on
Shabbat if the benefit is merely an enhancement?’ of an otherwise
acceptable — even if not ideal — condition. (Nevertheless, one may
not ask a gentile to perform a melachah even though he will derive
from it only additional or enhanced benefit.)

Examples:

e One common example of this situation is when a Jew sits
and reads in a room with sufficient, but not abundant,
light. It a gentile turned on an additional light to allow for
casier reading, the Jew may continue reading in the room,
since the benefit derived is but an enhancement of his
previous condition. If, however, the room did not initially
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have sufticient light for reading, one may not read in the
room if a gentile tuned on a light to enable a Jew to read.
Likewise, if a gentile turned on a second light to allow for
easier reading and the first light was then turned off, a Jew
may no longer read in the room, since he would be deriving
benefit from the melachah performed by the gentile.28

If an air conditioner was operating on Shabbat but did not
cool the room sufticiently, and a gentile lowered the tem-
perature so that the room would be more comfortable for
the Jew, the Jew may and derive benefit from the cooler
temperature. Since the air conditioner was already running,
the gentile merely enhanced the Jew’s comfort, and such
benefit is permitted.2® This applies as well in the situation
of a gentile who raised the temperature of the heating
system for a Jew.30

Halachah 6

Vasy "mx’? nawa AOR5H WYY "o
A Gentile Who Performed a Melachah For His Own
Benefit

If a non-Jew performed a melachak on Shabbat for his own,

personal benefit, a Jew may derive benefit from the given activity.3!

A.

If a gentile turned on a light in a dark room on Shabbat for his
own purposes, a Jew may use the light for his own benefit.

If a gentile carried an item through a public domain on Shabbat
tor his own purposes, a Jew may use the item in its current
location.

If one asks his gentile housekeeper to come with him into a
certain room and she turns on the light, the Jew may not derive
benefit from that light. Even though the housekeeper requires
the light there, as well, her action is nevertheless considered to
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have been done specifically on the Jew’s behalf, since she came
there in the first place at his behest.

It is a told of a certain, renowned Hacham that when he needed
a book that was situated in a dark room, he would ask his
non-Jewish housekeeper to bring him an item from that room,
knowing that the housekeeper would turn on the lamp to find
the item. Once she turned on the lamp, he would enter the
room and look for the book he needed. Even though the
housekeeper turned on the lamp in order to fulfill the wishes of
the Hacham, nevertheless, the actual act of turning on the lamp
was performed for her own convenience. The Hacham was
then allowed to make use of the light, since the gentile turned
it on for her own purposes.32 In the previous case (C), the
housekeeper comes to the room together with the Jew, and
thus turns on the light for him. In this instance, by contrast, she
goes to the room alone and thus turns the light on strictly for
her own convenience.

If one’s lights are out in his home on Shabbat, he may invite a
gentile to his home and tell him that he would like to share with
him some food or other goods in the home, so that the gentile
will turn on the lights so that he can partake of the items he has
been invited to share. The Jew may then derive benefit from the
light.33

If a non-Jew mistakenly turned off a light in the Jew’s home
and then turned it back on, Jews may derive benefit from that
light. Since he caused the light to be turned oft initially, we
consider him as having turned it back on for his own
purposes.34
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Halachah 7

There are three situations in which halachah forbids deriving
benefit from amelachah performed by a gentile, even if he performed
the given action for his own purposes:

A, n9OORT YRR WY TR NORYD WYY M0
Food Prepared by a Gentile for His Own Purposes

The Hachamim forbade deriving benefit from bread or any other
food cooked or baked by a gentile, even if the gentile had no
intention to prepare the food specifically for a Jew. This prohibition
is intended as a safeguard to protect against violations of Amira
Le’nochri. Had there existed a situation where it is permissible to
partake of freshly-baked food on Shabbat, one would likely come to
instruct a gentile to prepare food for him on Shabbat. The
Hachamim therefore prohibited partaking of any food that a gentile
cooked on Shabbat, even when he clearly did so solely for the benefit
of himself or other gentiles.

Nevertheless, in a situation where one has no bread for his
Shabbat meal other than bread that a gentile baked for himself on
Shabbat, he may use this bread due to the extenuating circum-
stances.3s (It must be emphasized, however, that even under such
circumstances, one may not instruct a gentile to bake bread for him
on Shabbat.)

B.  53wa 1390 Xew wnd XDURT 1272 18P TNSY 75K Iwyw 21
Situations Where There is Concern That a Gentile Might
Perform Additional Melachah on a Jew’s Behalf

A Jew may not derive benefit from a melachalh pertormed by a
non-Jewish acquaintance, even if the gentile performed the given
action for his own purposes. The friendship between the gentile and
the Jew gives rise to the concern that the gentile may have perhaps
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performed some additional melachah with his Jewish acquaintance
in mind. Furthermore, if the Jewish acquaintance derives benefit
from the gentile’s melachah, the gentile might perform extra
melachah on a different Shabbat with the Jew in mind. Therefore, the
Jew may not derive benefit from his acquaintance’s melachah even it
he was not present when the melachalh was performed, or if the
gentile was unaware that the Jew has need for the given melachah.

In cases where no additional activity could be performed, such as
in the case of turning on a light, as a single action suffices for all
people who require light, this provision does not apply. Hence, a Jew
may indeed derive benefit from a light turned on by his gentile
acquaintance.36

A common example of this halachak is a situation of a gentile
housekeeper who boiled water for herself on Shabbat. Even though
she boiled the water for her own purposes, the Jewish employer may
not use the water until after Shabbat, given the possibility that the
housekeeper may have added water with him in mind. This applies
even if she has just begun working in the Jew’s home, since, as
mentioned, there is concern that she might add water for the Jew on
the following Shabbat.

C. X awa oa 18y TMsY oK nwyw Mo
Melachah Performed by a Gentile for Both Himself and a
Jew
If a gentile performs a melachah on Shabbat with both his own
and a Jew’s interests in mind, a Jew may not derive benefit from the
given action on Shabbat. Thus, one may not derive benefit from a
light turned on by a gentile for both himself and a Jew.37
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Halachah 8§

HRW? $92wa Ba M3 JNBY ORDE WYY 153
Melachah Performed by a Gentile for Another Gentile and
aJew
If on Shabbat a gentile turned on a light in a room occupied by
both Jews and gentiles, whether or not a Jew may derive benefit
from this light depends on the particular circumstance:

o If the majority of the people present were gentiles, we may
assume that the non-Jew who turned on the light had the
non-Jewish majority in mind, and a Jew may therefore
derive benefit from the light on Shabbat.38 This applies
even if we know with certainty that he had the Jews in
mind, as well.

e If the majority of the people present were Jews, a Jew may
not derive benefit from this light on Shabbat.

e If there were an equal number of Jews and gentiles in the

room, a Jew may not derive benefit from the light on
Shabbat.39

e If immediately after turning on the light the gentile used it
for his own purposes, then we may assume that he turned
it on with primarily his own interests in mind, and a Jew
may therefore derive benefit from the light, even if the
room contained mostly Jews.4® Conversely; if it is clear that
the gentile turned on the light primarily to benefit a Jew,
then Jews may not derive benefit from the light, even if the
non-Jews comprised the majority of the people present.4!
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Halachah 9

TOR W 79N TR N2W3 NP RORYED BRI
Deriving Benefit from Melachah Performed on Shabbat for
an Ill Patient or a Minor

In situations where halachah permits asking a gentile to perform
an activity forbidden on Shabbat (see above, Chapters 3-4), all Jews
may derive benefit from that melachah. Thus, when a gentile is
summoned to perform melachah tor somebody who is ill or for a
young child, other Jews may benefit from that melachah, as well. 42

A. As discussed earlier (Chapter 3), a person who is bedridden
due to illness may ask a gentile to perform a melachah for
purposes of alleviating his discomfort. For example, he may ask
a non-Jew to turn on the heat or air conditioner for him. In
such a situation, other Jews may also derive benefit from the
heat or air conditioning, since the melachah was performed
permissibly.

B. In very cold weather, a non-Jew may be asked to turn on the
heat, as all people are considered “sick” with respect to
exposure to the cold. If the house 1s not terribly cold, then one
may instruct a gentile to turn on the heat only if small children
are present in the house. In such a situation, even the adults
may remain and benefit from the comfortably warm
temperature in the home.43

C. An exception to this rule is a case of a gentile summoned to
cook on Shabbat for an ill patient requiring freshly cooked
food. In such a case, other, healthy Jews may not partake of the
food cooked by the gentile, given our concern that the gentile
may add more food if he anticipates that others, besides the
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patient, will partake of what he prepares.#4 If the food prepared
by the gentile is not subject to the prohibition of bishul akum
(eating food cooked by a gentile), then others may partake of
the food immediately after Shabbat. This applies as well to any
forbidden activity performed by a gentile, for the preparation
of food, on behalf of an ill patient on Shabbat. Jews other than
the ill patient may not derive benefit from the melachah on
Shabbat, but may do so immediately after Shabbat.

Halachah 10

Using an Elevator on Shabbat

Since elevators run on electricity, one may not operate an eleva-
tor on Shabbat or, by extension, instruct a gentile to operate an
elevator for him on Shabbat. In addition, it has been shown that the
presence of each person in a descending elevator increases the usage
of electricity during the elevator’s operation. Therefore, one should
preferably avoid using an elevator to descend even if a gentile oper-
ates it for his own purposes. When the need arises, however, one
may use an automatic elevator (a “Shabbat elevator,” which stops
automatically at every floor without manual operation), or even a
regular elevator that a gentile operates for his own purposes. If a
gentile is hired to run the elevator and open and close its doors, then
so long as he must in any event open the door for even a single
non-Jewish passenger, the Jews may exit together with the gentile
passenger, even if the Jews constitute the majority of people in the
elevator. One must ensure, however, not to enter or exit the elevator
as the door is closing, as this causes the door to electronically open.
Under all circumstances, a Jew may not use an elevator if a gentile
pressed the buttons for the Jew’s benefit.45
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To conclude this Chapter, we present here a number of questions
that commonly arise regarding the issue of deriving benefit from a
melachah performed by a gentile on Shabbat. In this Chapter it was
established that one may not derive benefit from a melachah per-
formed by a gentile on Shabbat specifically on behalf of a Jew. As we
noted, however, one may derive indirect benefit from this melachah.
Furthermore, one may derive even direct benefit if what one wishes
to do was possible even without the melachah performed by the
gentile, and the melachalh merely made the action easier or more
comfortable.

Below we provide the answers to some common questions that
arise with regard to this halachah:

Is it permissible on Shabbat . . .

Q. To read by a light that a gentile turned on for a Jew?

A. If one would have been unable to read in the room without that
light, he may not read by this light. If, however, reading was
possible in the room, and the light merely provided more com-
fortable reading conditions, one may read by this light.

. To sleep in a dark room in which a gentile closed the lights?
Benefit derived from the absence of light is considered indirect
benefit, and one may therefore sleep in a room made dark as a
result of a gentile’s melachah.

Z Qo

Q. To use a garbage can that a gentile brought into one’s property
on Shabbat from the public domain?

A. Generally speaking, Sephardic authorities forbid making use of
any item that a gentile brings into one’s property on Shabbat
from the public domain. Mail delivered by the postman is excep-
tional in this regard; see below.

Q. Tossiton a hot day in a room in which a gentile turned on the air
conditioner?

A. If one would have been unable to sit in the room because of the
heat, he may not use the room after the gentile turned on the air
conditioning for him. If, however, the room was tolerable with-
out the air conditioning, one may remain in the room. If one
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experiences extreme discomfort as a result of the heat, and he has
no other room where he can go, he may even explicitly ask a
gentile to activate the air conditioning.

Q. To eat a Shabbat meal in a room in which a gentile turned on the

Z Qo

.

light?

During the daytime, when the room in any event receives some
sunlight, or even during the night, if some light enters from a
different room, one may sit and eat in the room. If, however, the
room receives no light other than the light turned on by the
gentile, one may not cat in the room, unless it would be possible
for him to eat there without the light.

. To pray in a synagogue in which a gentile turned on the light?

One may pray in the synagogue, due to the principle of > mixn
1N NI — performing a mitzrak does not formally constitute
“benefit” as far as halachah 1s concerned. According to this
principle, using the lights for the purpose of prayer is not consid-
ered deriving benefit from the gentile’s melachah, and it 1s there-
fore permissible. (See Penei Aryel, 47.)

To look for an item in a room in which the gentile turned on the
light?
If the gentile turned on the light specifically for the Jew, or tor
himself as well as the Jew, one may not look for an item in that
room.

To take some hot water from what one’s housekeeper had boiled
tor herself?

Even though it is generally permissible to derive benefit from
melachah that a gentile performed for his own purposes, in this
instance one may not use the hot water, because the housckeeper
might as a result add more water the next time she boils water for
herself on Shabbat, knowing that the Jew may want some water.

To take some hot water from what another gentile — other than
one’s housckeeper — prepared for himself?

Even though the gentile does not know the Jew, he should still
refrain from taking some of the water. Halachah forbids partak-
ing of food or drinks prepared by a gentile on Shabbat — even if
he prepares it for himself — due to the concern that one who
becomes accustomed to doing so may on other occasions specif-
ically ask the gentile to prepare him food. Under circumstances
of dire need, however, there 1s room to be lenient in this regard.
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. To take some hot water that was boiled on Shabbat in a hotel

dining room?

A. It most of the guests in the hotel are Jews, then one may certainly

& R

not take any water, since the water was boiled mainly for Jews.
Even if most of the guests are gentiles, or if the gentile boiled the
water for himself, one should be stringent except in situations of
dire need, as explained in the above question. (See Chapter 5.)

. To take coffee that was prepared on Shabbat in a hotel?

According to one view cited in the Shulhan Aruch, coffee gran-
ules prepared on Shabbat fall under the category of nolad —
items that came into existence on Shabbat — and are thus
considered muktzeh. One may therefore not even handle the
coffee. (See Nishmat Shabbat 138.)

. To take some hot water from what a gentile boiled for an ill

patient?

A. Even though one may ask a gentile to boil water for an ill patient,

Q

we must be concerned that the gentile may decide to boil extra
water for other Jews, who are not ill; therefore, a healthy Jew
may not partake of any of the water boiled for the ill patient.

. To take a cup of hot water from the nurse’s station in the

hospital?

A. Even though the water was boiled for gentiles, and not Jews, one

> 0 PO

Q

nevertheless may not drink it except in situations of dire need, as
explained above.

. To wear a shirt ironed by a gentile on Shabbat?

No.

. To read in a room in which a gentile had turned on a light after

the Jew had explicitly instructed him not to turn on the light?

The Ashkenazim permit making use of the light in such a case,
but Sephardic authorities maintain that one should be stringent
in this regard. (See Kaf Ha'hayyim 276:45.)

. To read in a room in which a gentile turned on the light imme-

diately after accidentally shutting it off?

A. We consider the gentile in such a case to have turned the light on

for his own purposes, and therefore a Jew may derive benefit
from the light.
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To derive benefit from the heat or lights that the gentile superin-
tendent turned on for the entire building?

If the superintendent would have to turn on the heating and
lights for the other residents regardless of whether or not the Jew
was in the building, then the Jew may derive benefit from the
heat and lights, since the gentile did not turn them on specifically
for him. However, if all the building’s residents are Jews, it
would be forbidden to derive benefit from the lighting and
heating systems activated by a gentile on Shabbat. Even in such
a case, if there are children or elderly people in the building, then
it is permissible to derive benefit from the heating or electricity.
Since halachal allows asking a gentile to restore power for the
needs of young children and ill patients, and no additional activ-
ity is required to restore the heat for the healthy adults, as well,
all Jews may derive benefit from the heat and electricity.

If the building is owned by a Jew, one must consult a compe-
tent halachic authority, even if the other residents in the building
are not Jewish. (See Shemirat Shabbat Ke-hilchatah, 30:53.)

. To make use of the light in the hallway or stairwell of an

apartment building that a gentile turned on for a Jew?

If the gentile turned on the light specifically for the Jew, or both
for himself and for the Jew, the Jew may not derive benefit from
the light. However, if he would have been able to walk in the
hallway or stairwell without the light, he may derive benefit from
the light provided by the gentile. Even in such a case, one may
not perform an activity that would have not been possible in the
dark, such as run quickly up or down the staircase. (See Yalkut
Yosef 276:11.)

. To derive benefit from mail delivered on Shabbat?

If one did not order the items, and the postman delivered it on
Shabbat, one may make use of the items received. However, if
the items were outside the tehum (radius of 2,000 cubits around
one’s city) when Shabbat began, one should preferably refrain
from even touching them until after Shabbat. If one specifically
ordered an item’s delivery for Shabbat, in violation of halachah,
he certainly may not make any use of it until after Shabbat. If one
ordered delivery for a weekday, but the delivery service mistak-
enly brought it on Shabbat, one should consult a competent
halachic authority.
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To derive benefit from the electricity in one’s home when power
is restored on Shabbat after a blackout in a predominantly Jew-
ish neighborhood?

Since the electric company must restore power to the entire
population, including gentiles, the Jews may likewise derive
benefit from the restoration of power on Shabbat. And even in a
situation where the outage affected only Jews, such as if the
power went out on a single street inhabited exclusively by Jews,
one may still derive benefit from the restored electricity. Since it
is permissible to ask a gentile to restore power for the needs of
young children and ill patients, and no additional activity 1s
required to restore the power for the healthy adults, as well, all
Jews may derive benefit from the electricity. (See Shulhan
Shelomo 276:3:2.)

. To use freshly laundered clothing or linens in a hotel or nursing

home, if it can be assumed that the clothing or linen was washed
on Shabbat?

When dealing with one’s own clothing, he may not wear it if a
gentile washed it on Shabbat. With regard to linen, however, if
the hotel owns linens and washes them and distributes them to

- guests on Shabbat, one may use them if the majority of the

hotel’s guests are gentiles, since in such a case the melachah was
not performed specifically for a Jew.
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Instructing a Gentile Indirectly

Introduction

The prohibition of Amira Le’nochri applies even to indirect in-
structions, such as hinting through words, gestures or hand mo-
tions. One may not hint to a gentile to perform any melachah which
is forbidden to directly instruct a gentile to perform.

However, halachal distinguishes between two different types of
indirect instruction:

"PB w3 1mn
A “hint in the form of a command,” which is forbidden;?2

" Pwba XYW mn
A “hint that is not in the form of a command,” which is
permissible.
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Halachah 1

"y PWYa 1N
Hinting in the Form of a Command

1. One may not formulate an indirect instruction to a gentile that
makes mention of either a request to perform some action, or the
desired melachah. This applies even if the Jew will derive no direct
benefit from the melachah.3

Examples:

e One may not request that a gentile turn off lights on
Shabbat by saying, “Whoever turns off the lights will be
rewarded.” Since one makes mention of the desired
melachah, this formulation is forbidden, even though no
explicit instruction is conveyed.4

e One may not tell his housekeeper on Shabbat, “You should
have turned off the lights after lunch last Shabbat.” Here,
too, the Jew makes explicit reference to the desired activity,
and this formulation is therefore forbidden. (As will be seen
later, one may say this to his housekeeper during the week,
so that she will know to turn off the lights the following
Shabbat.)s

e Itis likewise forbidden to say to one’s housekeeper, “Do me
a favor — there is too much light in the living room.” The
request to “do me a favor” constitutes a “command” of
sorts, and such a formulation is therefore forbidden.s
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Halachah 2

P W3 RO 1
Hinting Not in the Form of a Command

One may indirectly request of a gentile to perform melachah by
merely explaining to him the current situation, without specifying
any instruction or the particular mode of action required. For exam-
ple, informing a gentile of the absence of light in a room, so that he
will understand he should turn on the lights, does not violate the
prohibition of Amira Le’nochri.

A separate prohibition, however, forbids deriving direct benefit
trom melachah performed for a Jew on Shabbat; furthermore, a Jew
is required to object when a gentile seeks to perform a melachah for
him on Shabbat. Therefore, even a hint formulated in such a way will
be forbidden, since in any event the Jew will not be allowed to derive
benefit from the light provided by the gentile on Shabbat.

Nevertheless, if the melachah will merely improve an already
tolerable condition (called nxan novIN), or provide indirect benefit
(called 77>w> moRw 7X37), then one may benetit from the melachal,
provided, of course, that no request was made, and the Jew merely
described the situation to the gentile.”
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Examples of requests involving nx31 nooin:

e “There is not enough light in this room for me,” or, “My

house is dark because only one lamp is lit.” Since the benefit
provided by the gentile in this case involves the improve-
ment of one’s condition, and is not indispensable, he may
hint to the gentile to provide that benefit through this kind
of subtle indication.8

Rabbi Shlomo Zalman Auerbach z#”/ and Rabbi Yosef Sha-
lom Elyashiv s#ilt”a permit this kind of subtle hinting only
to increase the existing light, but not for turning on a
second light; one should endeavor to follow this stringent
view.?

If an air conditioner is already running but at a low setting,
one may say to a gentile, “It’s too warm in the room
because the air conditioning is too low.”

Likewise, one may say to a gentile, “This room is too cold,”
so that he will raise the heat.

Examples of requests involving 77w A»Rw nxin:

e One may say to a gentile, “It is difticult for me to sleep

because of the light in the room,” so that the gentile will
turn off the lights. Since the removal of light is considered
indirect benefit, one may make such a request if he does so
by merely describing the situation.10

By the same token, one may inform a gentile on Shabbat
that his car lights are on, so that he will turn them off.
Similarly, one may express to a gentile his displeasure over
the fact that his oven continues to run on Shabbat, so that
the gentile will understand he should turn the oven off.1t
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Halachah 3

oD RIPR2 1N
Indirect Instruction to Avoid Financial Loss

In situations where a melachal is necessary to prevent a substan-
tial financial loss, halachah permits indirectly instructing a gentile to
perform the melachah, even »n¢ 1?3, that is, while explicitly speci-
tying the desired melachah or stating that he requests assistance. For
example, if one left valuables in a public area and fears they might be
stolen or ruined, he may say to a gentile, “Whoever brings in the
item will be rewarded.”? In such a case, one may even summon a
gentile from the street, whom he has never met.

Halachah 4

naw *30%m M3 Wwha 11
An Indirect Instruction Before Shabbat

Before Shabbat, one may indirectly instruct a gentile to perform
melachal tor him on Shabbat, even "% nwYa. As we mentioned
earlier, however, 1t 1s forbidden to derive direct benefit from
melachah performed for a Jew on Shabbat. Theretore, this halachah
applies only in three instances:

1) where the melachah provides additional, but not indispensa-
ble, benefit — such as increasing light in a room;

2) where the melachal provides indirect benefit — such as extin-
guishing light;

3) where the Jew will derive benefit from the melachah only after
Shabbat.

Thus, for example, one may say to his housekeeper before
Shabbat, “You should have turned off the lights after lunch last
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92 Amira Le’nochri

Shabbat,” such that she will understand she must turn the lights off
after lunch this Shabbat.13

Halachah 5

N3AW IR AORIR NIWYY NAW NPB PWH3 119
An Indirect Instruction for After Shabbat

One may indirectly instruct a gentile on Shabbat — even pw¥a
¥ — to perform a melachah for him after Shabbat. For example,
one may say to his housekeeper on Shabbat, “You should have
vacuumed the carpet last week after Shabbat,” indicating that she
should vacuum that night when Shabbat ends.14

To conclude this Chapter, we present here a number of questions
that commonly arise relevant to the issue of indirectly requesting of
a gentile to perform a melachah on Shabbat. As we discussed, the
prohibition of Amira Le’nochri forbids even asking a gentile indi-
rectly, by hinting to him to perform a melachah on one’s behalf on
Shabbat. We noted, however, that hinting to a gentile not in the
form of a command to perform melachah is permitted if one will
derive only indirect benefit from the melachah, or if the melachalh is
not indispensable for the activity the Jew wishes to perform, and will
merely add ease and comfort.

Below we provide the answers to some common questions that arise
with regard to this halachabh:
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Is it permissible . . .

Q. To complain to one’s housekeeper about the absence of light, by

A.

saying, “There is not enough light here” so that she will switch
on the lights?

This is forbidden, since the Jew will then be deriving benefit
trom melachah pertormed by a gentile specifically for him. If,
however, the room is already dimly lit, then according to some
opinions, one may hint to the housekeeper that the light is
insufficient so that she we will turn on an additional lamp. In
such a case a Jew must make sure not to perform any action that
he would have been unable to do without the additional light.
For example, if the initial lighting was sufficient for reading a
book with large print but not small print, he may not read small
print after the housekeeper turns on the second lamp. He may,
however, read large print, since he could have done so even
without the melachah performed by the gentile.

Q. To complain to one’s housekeeper about excess light, so that she

will turn off the lights?

Benefit from the absence of light is considered indirect benefit,
and this is therefore permissible, provided that one expresses his
request indirectly, by merely pointing out the overabundance of
light, rather than actually asking that it be switched off.

. To complain to one’s housekeeper about the uncomfortably hot

conditions in the home, so that she will turn on the air condi-
tioning?

No. If, however, the air conditioning is already running, then
one may hint to a gentile to turn it to a stronger setting or lower
the thermostat.

. To complain to one’s housekeeper about the uncomfortably cold

conditions in the home, so that she will shut off the air condi-
tioning?

Yes. If the house became so cold that someone could take ill as a
result, then one may even ask a gentile explicitly to turn off the
air conditioning.

. To ask one’s gentile neighbor to come to his home, explaining

that the house is too cold or too light, so that he will turn off the
air conditioner or turn off the lights?

Rav Moshe Feinstein z¢”I ruled stringently on this issue, claiming
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that summoning a gentile to one’s home is tantamount to di-
rectly asking that he perform the given melachah; others, how-
ever, disagree and rule leniently.



Chapter 7
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Preventing a Gentile from
Performing Melachah for a Jew

Halachah 1
The Basic Obligation

If a gentile performs melachalh on a Jew’s behalf on Shabbat, the
Jew may not derive direct benefit from the given melachah, even if
the Jew did not request it. The Sages forbade deriving direct benefit
in such a case out of concern that one who grows accustomed to
dertving benefit from melachah pertormed by a gentile might ulti-
mately instruct a gentile to perform melachah, as well.

Therefore, if a Jew sees that a gentile plans to perform a melachah
on his behalf, he must prevent the gentile from doing so.! For
example, if a Jew sits in a dark room and a gentile approaches the
light switch to turn it on for him, the Jew must prevent him from
turning the switch, because otherwise he will derive benefit from a
melachah pretormed on his behalf. Even if the Jew is in the gentile’s
home, and the gentile wants to turn on an electric device belonging
to the Jew, the Jew must stop him from doing so.2

Halachah 2
Indirect or Non-essential Melachah

If the melachah performed by the gentile merely enhances the
Jew’s condition, or if the benefit derived is indirect, one need not
prevent the gentile from performing the given melachah. For exam-
ple, if a Jew sits in a dimly lit — but not completely dark — room,
he need not stop a gentile from turning on additional light of his
own volition.3 Furthermore, one may allow his gentile housekeeper
to turn off the oven or stove after the meal of her own volition, since

JIRMZ 277 WT A3 R Y0 107 70 A9 193 72 Y0 2711 770 YW Y
SR P70 V7Y 0 MW 1Y L2

naw3 M7 N°33 kY An% (2w 379) 7101 1Y I 131,200 3 IR 370 Y90 0IR N2 Y 3

X2 OR 791,209 370 Y9321 MWy 1772 Mink? Y IR AT Y97 X7 N3w3 7w 215 ,72vw

IR T 0W3 L3770 70 271 079YD 21 1w 571 .Minn? TR PR YRIW? TRy 1 maiay coim

7D AOY 3732 RV P20 9791, 0 AWn 1WA w3 5731 ,mnn T PR ORI nDoINaT

95



96 Amira Le’nochri

the “benefit” derived from this melachah is indirect.4 By the same
token, one may allow a gentile to turn off a light, since this benefit,
too, is considered indirect.5

Halachah 3
Melachah Performed
With the Gentile’s Possessions

A Jew need not prevent a gentile from performing a melachah on
Shabbat with the gentile’s possessions on the Jew’s behalf, even in
the Jew’s home.

Nevertheless, it is still forbidden for the Jew to derive direct
benefit from such a melachah, since it was performed specifically for
a Jew on Shabbat.6

Halachah 4
Melachah Performed for the Gentile’s Purposes

Likewise, a Jew may allow a gentile to perform a melachah in the
Jew’s home and even with the Jew’s belongings, if it is evident that
the gentile does so for his own purposes, rather than the Jew’s.

For example, a Jew may ask a gentile to bring an item from a dark
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room, even though he will undoubtedly have to turn on the light to
find the item. Although he enters the room for the sake of the Jew,
the Jew may nevertheless make this request since he turns on the
light strictly for his own convenience, and not on the Jew’s behalf.
The Jew may then make use of the item that the gentile brings him.”

Halachah 5
Allowing a Gentile
to Make Preparations for After Shabbat

The requirement to prevent a gentile from performing a
melachah on one’s behalf does not apply to the category of man —
activities done in preparation for after Shabbat. Although halachah
indeed forbids making preparations on Shabbat necessary for after
Shabbat, the Sages enacted this prohibition merely in order to
prevent a Jew from unnecessary exertion on Shabbat. As such, it 1s
treated less stringently than other Shabbat prohibitions, and thus
one need not prevent a gentile from performing activities of this
nature on Shabbat.® For example, if somebody is hosting an affair in
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his home after Shabbat, he need not prevent his housekeeper from
straightening up the house on Shabbat afternoon in preparation for
the affair. It must be emphasized that one may not ask the house-
keeper to make preparations necessary for after Shabbat. Rather, he
need not prevent her from making preparations if she does so of her
own volition.

—_———

To conclude this Chapter, we present here a number of questions
that commonly arise relevant to the issue of a gentile who volunteers
to perform a melachak on a Jew’s behalf. As we discussed, one must
prevent a gentile from performing melachah for him, even if the
gentile wishes to do so without the Jew requesting it. As we saw, this
1s not required in situations where the benefit derived is indirect, or
if the melachah merely allows for easier or more comfortable activity.
Below we provide the answers to some common questions that arise
with regard to this halachah:

Must one stop a gentile from:

Q. Turning on a light for the Jew to conduct his Shabbat meal?

A. If the Jew would be unable to conduct his Shabbat meal in that
room with the lights off, then he must prevent the gentile from
turning on the lights. If there is sufficient light in the room for a
Shabbat meal, and the gentile wishes to turn on an additional
lamp to provide extra light, then the Jew need not stop him/her.

Q. Turning off a light in a bedroom so the Jew can sleep?
A. No, one need not stop him/her.

Q. Turning on an air conditioner?

A. Yes, one must stop him/her. If one experiences extreme discom-
fort due to the heat, he may ask the gentile directly to turn on the
air conditioning.

Q. Turning off the air conditioner when the room becomes too
cold?

A. No, one need not stop him/her.
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Watering plants or gardening?

Yes, one must stop him/her. Likewise, a hired gardener may not
work on a Jew’s lawn or garden on Shabbat, even if everyone in
the area knows that he is paid per job, and not per hour. If the
gardener came on Shabbat despite the Jew’s instructions, and he
pays no heed to the Jew’s objection to his working on Shabbat,
the Jew need not object any further, since he told him itially
when he hired him, not to work on Shabbat.

. Bringing an expensive item that had been left outside into the

house?
No, one need not stop him/her.

Bringing in the garbage can left behind after trash collection?

If the Jew will use it for some purpose in the home, or if there 1s
concern that it may get lost if it is left on the street, then one must
stop the gentile from bringing in the can. Otherwise, however, if
the Jew will not derive any benefit from this melachah, he need
not stop him/her.

From turning on a light that he had accidentally shut off?

Since the gentile turns the light on for his own purposes, one
need not object.

. From turning on a light for his own purposes, if the Jew will also

make use of the light?

A. If the gentile wishes to turn the light on only for his own

> Q

e

purposes, and not with the Jew in mind at all, then one may
allow him to do so, and even make use of the light.

From turning on a light both for himself and for the Jew?

One must first tell the non-Jew that he has no interest in the light
being turned on. If the gentile turns it on anyway for his own
purposes, then the Jew may make use of the light.

From delivering a package, such as in the case of'a UPS delivery?

If the deliveryman already brought the package to the door, one
may accept it, though he must ensure not to take it by hand
directly from the deliveryman. Instead, he must instruct the
delivery man to put the package on the ground.

. From returning a ladder that he had borrowed?

If the gentile expresses interest in returning the borrowed item,
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one must ask him to bring it only after Shabbat. If the gentile
already brought the item to the Jew’s home, he may have him
place it somewhere on the ground, but a Jew may not take it
directly from the gentile.

. From shoveling the snow on one’s property?

One may allow the gentile to shovel the snow, since shoveling
snow 1s necessary to prevent the risk of slipping.

. From turning off one’s burglar alarm?

No, one need not stop him/her.

. From washing one’s dishes with hot water?

No, one need not stop him/her.

. From taking the garbage out for garbage collection?

Yes, one must stop him/her.

. From vacuuming the house or mopping the floors?

Allowing a gentile to vacuum or mop in one’s home on Shabbat
infringes upon the honor on Shabbat, and therefore one should
preferably prevent him from doing so.

. From doing laundry or ironing?

Yes, one must stop him/her .

. From returning the dishes to the cabinets after they were

washed?

No, one need not stop him/her.

. From turning off the oven?

One need not stop him/her.

. From delivering one’s luggage that was lost during travel and

located by the airline personnel on Friday afternoon?

One must instruct them not to deliver the luggage on Shabbat.
If they do come to the door on Shabbat, one may accept it from
them.
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A Housekeeper in a Jewish Home on Shabbat

Halachah 1
Chores Involving Melachah

One may not permit his gentile housekeeper — whether a live-in
or day worker — to perform any chores on Shabbat entailing forbid-
den activity (including activities proscribed on Shabbat by the Rab-
bis, and not by Torah law). This prohibition applies even if the
arrangement between the housckeeper and the family excuses her
from working on Shabbat but she decides to nevertheless do some
work on Shabbat. Since the work performed on Shabbat will allow
her to perform more work for her employer after Shabbat, she is
considered as working for the Jew on Shabbat itself. An additional
reason for this balachah involves the concern of mar’it ha'ayin;
meaning, those who see the Jew’s housekeeper performing house-
work involving melachah will assume that he had hired her services
for Shabbat, in violation of the prohibition of Amira Le’nochrit

Examples:

e If a housckeeper began to sew a garment for her Jewish
employer, he must instruct her to stop immediately.2

e One must prevent the housckeeper from doing laundry,
ironing, or removing stains from clothing or carpets on
Shabbat.

e One may not allow his housekeeper to refill the hot water
urn or perform any type of cooking for him on Shabbat.

e One must prevent his housekeeper from turning on lights
for him in a dark room. He may, however, allow her to turn
on a light in a dimly-lit room (see above, Chapter 7, Hala-
chah 2).

e One may not allow his housekeeper to water his garden or
plants on Shabbat.

For further elaboration, see supplementary essay at the end of the chapter. .1
173 7R W 70 0P DIPY .2

101



102 Amira Le’nochri

® One may not allow his housekeeper to take out the garbage
on Shabbat, if this entails carrying where there is no erub.

Halachah 2
Ensuring the Housekeeper’s Compliance

It is therefore imperative for one to instruct the housekeeper not
to perform activities forbidden on Shabbat, except in situations
where it 1s permissible. If the housekeeper violated these instructions
and pertormed melachah tor the Jew on Shabbat, he must warn her
that should this recur, she will be dismissed from her job. If she still
fails to comply, he must dismiss her.3

Halachah 3
Melachah Performed
for the Housekeeper’s Purposes

One may allow the housekeeper to perform melachah in his
home if it is evident that she does so for her own purposes, rather
than for the Jew’s. For example, he may allow her to sew her own
clothes on Shabbat (in private).4 Likewise, as discussed earlier
(Chapter 7, Halachah 4), one may instruct his housekeeper to bring
him an item located in a dark room, even though she will definitely
turn on the light to find the item. One may similarly instruct her to
clean the kitchen, even though she will turn on the kitchen light to
enable her to clean. In both these cases, the housekeeper clearly turns
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on the light for her own purposes, to help her perform her duties
more easily, and it is therefore permissible.s

Halachah 4
Melachah Performed
While Doing Permissible Chores

If a housekeeper does intrinsically permissible chores and
chooses to do them in a manner involving melachah, then one may,
according to some authorities, permit her to perform the given
melachah. Since we may assume that she performs the forbidden
activity for her own convenience, rather than for her employer, he
need not object. Nevertheless, in the interest of preserving the
sanctity of Shabbat, one should not allow his housckeeper to grow
accustomed to performing melachah while doing her housework.
Common examples are using a dishwasher or vacuum cleaner, and
cleaning the floors with a mop.6

Halachah 5
Preparations for After Shabbat

Even though a Jew may not ask his housekeeper to make prepa-
rations necessary for after Shabbat, he need not object if she on her
own begins making preparations necessary for atter Shabbat, such as
straightening up the house in advance, for an affair to be held on
Motza’ei Shabbat (see above, Chapter 7, Halachah 4).7
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Supplementary Essays

Footnote 1
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Chapter 9

Allowing a Gentile to Carry
From One’s Home on Shabbat

Halachah 1
The Basic Prohibition

A Jew may not give an object to a gentile to take from one’s
home on Shabbat in an area where there is no erub, even if the gentile
wants to take the item for his own purposes, because onlookers
might suspect the Jew of telling the gentile to take the item, in
violation of Amira Le’nochril

Examples:

One may not give his housekeeper extra clothing or leftover
food for her to take home on Shabbat, as he will then
appear as having instructed her to bring the items out of the
house.

This prohibition applies even to items belonging to the
gentile. Thus, if a gentile forgot an item in the Jew’s house,
or it he purchased an item from the Jew but has yet to take
it, the Jew may not give it to him on Shabbat.2

If a gentile comes to a Jew’s home and asks to borrow an
item, it 1s forbidden to give it to him.3

If a gentile neighbor’s mail was mistakenly delivered to a
Jew on Shabbat, he may not tell the neighbor to come on
Shabbat to retrieve his mail.

One may not leave a letter or package near the door for a
pick-up service (such as UPS) to take on Shabbat for deliv-
ery, as doing so leaves the impression that the Jew specifi-
cally asked that the item be taken on Shabbat.

If a person’s dumpster is in front of his home, he should ask
the contractor not to remove it on Shabbat, since this
would appear as though he specifically commissioned its
removal on Shabbat.4
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Halachah 2

Exceptions

There are instances in which one may allow a gentile to take
items from his house on Shabbat:

If a gentile is ill and sends another gentile to a Jew’s home
to bring him food or medication, in the interest of darches
shalom (peaceful relations between Jews and gentiles) the
Jew may give him the desired items.5

By the same token, one may give items to an intimidating
gentile, who poses a potential threat.6

These leniencies, however, apply only in public areas where
carrying is forbidden by force of rabbinic enactment, as
opposed to Torah law. In densely populated urban areas,
where an average of 600,000 or more people pass through
on a daily basis, carrying is forbidden by Torah law, and
therefore these leniencies do not apply.”

This prohibition applies only when the gentile can be easily
seen leaving the Jew’s home. During nighttime hours, or
where nobody will see the gentile, one may, in situations of
dire need, have a gentile take an item from his home.8

Some authorities maintain that when dealing with a n*%m9,
where carrying is forbidden only by force of rabbinic enact-
ment, this prohibition is suspended in situations of dire
need or where a considerable financial loss is at stake.?

One may have a gentile remove an item from his home on
Shabbat if he wears it as a garment. For example, one may
lend a gentile his coat, if he wears it on his way out.10

The prohibition does not apply to articles that very clearly
belong to the gentile. Thus, for example, one may tell a
gentile to take her pocketbook out of his home on
Shabbat.11
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Allowing a Gentile to Carry From One’s Home 109

¢ According to some authorities, even in situations where the
prohibition does not apply, one should place the item down
and have the gentile pick it up, rather than hand it to him
directly. These poskim maintain that if one hands the item
directly to the gentile, he will have then participated in the
process of the melachah of carrying, which involves lifting
an item in one domain (akirak) and placing it in another

(hanahah) .12

e If one rented his garage to a gentile, he may allow the
gentile to remove items from the garage on Shabbat, since
the local residents know that the space is rented.3

Halachah 3
Inviting a Gentile Into One’s Home
on Shabbat

Despite the prohibition against having a gentile remove items
from one’s home, one may nevertheless invite a gentile to his home
on Shabbat and offer him food, as we may assume that he will eat
only in the host’s home. And if the gentile in fact does take some
food with him, the Jewish host is not required to stop him; it is
prohibited only to specifically offer him food to take with him.14

The following halachot apply when one invites a gentile to eat in
his home on Shabbat:

e One must ensure not to offer very large quantities of food,
as the gentile will likely take the leftovers with him.15

e The host must allow him to eat inside the house, for other-
wise he will likely take the food with him outside.16

e Some authorities maintain that one should not actually
hand food to the gentile, for if he immediately takes the
food outside, the Jew will have participated in the process
of the melachah of carrying. Others, however, disagree,
claiming that one may assume the gentile will not take the
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110 Amira Le’nochri

tood outside immediately, and it is therefore permissible to
hand him the food. One may follow this lenient position.1?

e If, however, the gentile stands outdoors and stretches his
hand out into the Jew’s home, one may not let him take any
items, including food, since we must assume that he will
immediately take the item outside.18

Halachah 4
Lending or Giving an Item to a Gentile on Shabbat

Some authorities forbid lending an item to a gentile on Shabbat,
or giving him an item that he had sold to him before Shabbat, even
where there is an erub, as onlookers might suspect the Jew of having
sold the item to the gentile on Shabbat.1

Exceptions:

e When an important need arises, one may lend or give an
item to a gentile on Shabbat in areas with an erub; even in
such cases, however, one may not give a gentile an item that

he had sold to him before Shabbat.20

e This prohibition against lending or giving an item where
there is an erub, does not apply in the following situations:
dire need, where a considerable financial loss is at stake, or
when dealing with a potentially threatening gentile.2!

e Likewise, if nobody sees the gentile leaving the home, one
may, in situations of dire need, be lenient and lend him
items.22

e Even where there is an erub, one may not lend or give a
gentile an item used for performing melachah, as people
might suspect that he has commissioned the gentile to
perform forbidden activity for him with the item.23

73 P70 0w 270D 17
JR PO 7O YT 18

70 27D Y S0 B D Y 19

37 27D Y57 50 B B Y 20

/3 °¥0 2737 0 1Y AR Y 21

P VAN 17T /R Y0 277 DA oy 22
7B PP D7 70 2MIWn 1Y 23



Allowing a Gentile to Carry From One’s Home 111

Halachah 5
Having a Gentile Bring an Item

to One’s Home on Shabbat

One may not have a gentile bring items into his home on
Shabbat (where there is no erub); doing so violates the prohibition
of Amira Le’nochri 24

Examples:

¢ One may not order newspaper delivery for Shabbat. If one
has the paper delivered to his home every day, he must tell
the delivery service not to bring it on Shabbat. If the service
insists on delivering even on Shabbat, then one must cancel
his delivery subscription, as it necessitates a gentile’s perfor-
mance of melachah on a Jew’s behalf on Shabbat.

e Onec may receive regular mail on Shabbat, since it is obvi-
ous that he did not specifically instruct the gentile carrier to
bring him the mail on Shabbat. One must make sure,
however, not to take it directly from him. One may derive
benefit on Shabbat from items delivered that day by mail,
but he should not open it himself. He may hint to a gentile
to open the letters for him), by saying, “I am curious what
is in this envelope” (a "% W% XYW m7), provided that it
does not contain mukseh, and, preferably, that it was not
brought from outside the tehum.

e If a Jew sent an item in a forbidden manner, such as
through an overnight delivery service, or if he specifically
instructed that the package arrive on Shabbat (see Chapter
10), the recipient may not derive benefit from the item on
Shabbat.2s
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Chapter 10
Shipping or Mailing Items Before Shabbat

Halachah 1

Private Carriers

One may give a letter or package to a carrier or delivery service
before Shabbat, even if it can be assumed that the carrier will, for his
own convenience, deliver the item on Shabbat. One may do so even
late in the day on Friday, when there is no longer enough time for
the delivery to be completed before Shabbat, and even if Hebrew
writing is clearly visible on the envelope, such that it is easily identi-
fiable as sent by a Jew.!

However, this balachah is subject to several conditions:

1) One may not instruct the gentile to deliver the item
specifically on Shabbat, or demand that the item be delivered
by a certain date which would necessitate transporting it on
Shabbat.2

2) The carrier works on a fixed rate. If the carrier works on
an hourly rate, then one may not hire him, because under
such an arrangement he resembles a shaliach — the Jew’s
paid agent to perform melachah. (See Halachah 3.)3

3) Even if the carrier does not work on a fixed rate, he may
still be hired provided that he knows with confidence that he
will receive payment for his services. If he has any doubt as
to whether he will receive the standard remuneration for this
service, then one may not send the item with him just prior
to Shabbat. Instead, he must follow the guidelines outlined
in Halachah 3.4

4) If a gentile offered to deliver an item free of charge or if
the Jew asked him to deliver an item free of charge, the Jew
may give him the item before Shabbat for delivery. We may
assume that the gentile made this offer to reciprocate for a
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114 Amira Le’nochr:

favor done for him in the past, and he thus does not appear
as the Jew’s agent.5

Halachah 2
Practical Guidelines for Sending Items
through Private Carriers

In light of Halachah 1, the following guidelines apply when
sending a letter or package with delivery companies such as Federal
Express:

1) If one sends the item early enough in the week that the
item could potentially be delivered by Shabbat, then one
may send it even if he is certain that the company will deliver
it on Shabbat.

2) If one does not leave enough time before Shabbat for the
item to reach its destination, he may still send it if it will not
reach the particular address on Shabbat. Since the delivery
service personnel will not be performing any melachah spe-
cifically on behalf of the Jew on Shabbat, this is permissible.6

3) However, in a case where the carrier will have to perform
some melachah on the Jew’s behalf on Shabbat, a halachic
authority should be consulted for guidance.”
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Shipping or Mailing Items Before Shabbat 115

Halachah 3
A Carrier who Works on an Hourly Rate

If the carrier works on an hourly rate, or if he is the sender’s hired
day worker, then one may not give him a letter before Shabbat to
send unless he allows enough time for the delivery to be completed
before the onset of Shabbat. 8 If there is, indeed, enough time for the
carrier to deliver the item before Shabbat, then one may send it with
him, even if the sender knows with certainty that he will not com-
plete the delivery before Shabbat.

e This applies regardless of when in the week the Jew submits
the item for delivery. Even on Sunday, one may not submit
the letter or package for delivery with this kind of carrier if
the destination cannot be reached before Shabbat, unless

the carrier is specifically instructed not to travel with it on
Shabbat.

¢ Insome situations, one may not send an item with this kind
of carrier even if he allows enough time for the delivery to
occur before Shabbat. In a case where there is visible He-
brew writing on the envelope/package and the gentile may
have to search for the intended recipient on Shabbat, if he
is not at home, people seeing the carrier with the package
might suspect that he was sent to deliver it on Shabbat. It
is therefore forbidden to send such an item with a carrier
working on an hourly rate, unless it can be assumed that the
messenger has enough time to find the recipient before
Shabbat. One must carefully assess cach situation to deter-
mine whether it can be assumed that the letter will reach the
recipient before Shabbat.?

Halachah 4
A Carrier who Works on a Per-Day Rate

It a Jew hires a carrier based on a per-day rate, and does not
specify to the carrier when to deliver the item, then he may send the
item, even if the gentile will carry it on Shabbat, as this resembles the
situation of a predetermined fixed rate (discussed in Halachah 1).
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116 Amira Le’nochvi

Nevertheless, one may not send an item with such a carrier on Erev
Shabbat, since this would appear as though he specifically instructed
him to carry the item on Shabbat.10

Halachah 5
Sending Items Through the Public Mail Service

A Jew may send mail before Shabbat with the public mail service,
even if he is certain that it will be delivered on Shabbat. Since the
sender does not specifically request that it be carried on Shabbat,
there is no prohibition involved.

According to some authorities, one may even place mail on
Friday in the “next day’s mail” box in the post office, even though he
in effect instructs that the mail be delivered specifically on Shabbat.
This leniency results from the claim made by the Peri Megadim, that
post office employees differ from private carriers, in that they work
for the postal agency, a government establishment endorsed by the
country’s leaders, rather than for the sender. Hence, melachah per-
formed by post office employees in delivering a Jew’s mail is not seen
as work done on behalf of a Jew. One may therefore use the postal
service even to send mail specifically on Shabbat.1t
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Chapter 11
Hiring Gentile Workers on Shabbat
Introduction

To illustrate the severity of these halachot, the Hafes Hayim tells
of a Jew who hired a non-Jewish contractor to build his home, with
the understanding that the contractor would work even on Shabbat.
People in the community informed the Jew of the prohibition
against hiring gentiles to work on Shabbat, but he nevertheless
insisted that the builder reserves the right to work on Shabbat.
Ultimately, he fell deep in debt and was forced to forfeit his home to
the bank.

Conversely, the Kaf Ha’hayim tells of a wealthy Jew who spent
considerably more money on the construction of his house in order
to ensure that the builders would not work on Shabbat. Some time
later, a devastating fire ravaged the town and destroyed many nearby
homes. As the fire approached this wealthy Jew’s house, an unusu-
ally fierce wind blew the fire towards the opposite direction, saving
his house.

A Jewish home is often compared to a “mini Sanctuary”, a place
where Hashem’s presence should be experienced and an aura of
sanctity and spirituality should be felt. One must therefore ensure to
build and maintain his house at the very highest standard of purity
and halachic propriety.

With regard to these laws, halachalh distinguishes between two
types of employees:

=) i k=17

A day worker

173p

A worker contracted for a specific project

As we will see, these two categories are treated very differently
with respect to the possibility of hiring work on Shabbat.

Halachah 1
av 5w — A Day Worker

Aoy 17w is a worker paid for the time he spends working, rather
than for completing a particular project. A Jew who hires a oy 775w,
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118 Amira Le’nochri

regardless of whether he pays him per hour, day, month or year, may
not allow him to work on Shabbat, even if he did not specifically
instruct him to do so. Even though the gentile decides to work on
Shabbat for his personal gain, nevertheless, since he is paid for the
time spent working halachah considers him a paid agent of the Jew
in performing the given melachah 1

¢ One who owns a factory may not have salaried employees
work there on Shabbat, even if no Jews live in the area of
the factory.

¢ One may not allow his secretary to work on Shabbat, even
if she does so of her own volition.

Halachah 2
192p — A Worker Paid Per Project

A 192p is paid to complete a certain project, regardless of the time
invested. If a Jew contracted a gentile to complete a given project,
then he may allow the gentile to work on the project on Shabbat,
since he does so of his own volition and for his own purposes, rather
than as an agent of the Jew.2

Four conditions apply to this halachah:

1) The Jew must guarantee to pay for the job, so that it is
clear that that the j23p works on Shabbat for personal sched-
uling interests, and not specifically on behalf of the Jew. If he
1s not guaranteed payment, then when he works on Shabbat
he is considered working on Shabbat for the Jew, rather than
for his own interests. If there is an accepted price for the
given project, then the gentile may work on Shabbat even if
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they did not explicitly agree upon payment, since there is an
implicit guarantee by virtue of the commonly accepted fee.3
2) The Jew may not instruct the gentile to work specifically
on Shabbat or perform a job that can be done only on
Shabbat.4

3) The 722p may not work on the project in the Jew’s prop-
erty, as onlookers will mistakenly conclude that he was hired
specifically to work on Shabbat.s

4) Work performed in public view, such as construction and
gardening, is forbidden, even under a mMi%2p arrangement. 6
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(We will elaborate further on conditions 3 and 4 later, in Hala-
chah 4.)

Halachah 3
Common Examples of When a Kablan May Work

for a Jew on Shabbat

A) One may give clothing to a non-Jewish tailor for alter-
ations just prior to the onset of Shabbat, even though the
tailor will perform the work on Shabbat, since he does so for
his own scheduling purposes, and not specifically for the
Jew. One may not, however, specify that he needs the cloth-
ing immediately after Shabbat if the tailor has time to work
only on Shabbat.”

B) One may give clothes to a dry cleaning service on Friday
and ask that they be ready by Sunday morning. Although the
cleaner will likely do the work on Shabbat, nevertheless, he
could have done so before or after Shabbat, and presumably
he chose to clean the clothing on Shabbat for his own
convenience.8

It the cleaner or tailor delivered the clothing on Shabbat
without the Jew’s request, he may wear the clothing, even if
it were cleaned or altered on Shabbat.? (Ashkenazim, how-
ever, are stringent in this regard, and forbid wearing clothing
on Shabbat that have been worked upon on Shabbat, except
in cases of pressing need.) One may not, however, allow a
cleaning service to pick up or deliver his clothes on Shabbat.

C) One may bring his car to a non-Jewish mechanic before
Shabbat and ask that it be ready by Sunday morning, even if
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he will most likely do the servicing on Shabbat. Since he
could have performed the work before or after Shabbat, we
can assume he chose to work on Shabbat for personal con-
venience, and not for the Jew’s sake. One may not, however,
specifically instruct the mechanic to service his car on
Shabbat.10

Halachah 4
‘Work Performed on Shabbat in Public View

As mentioned, one may allow a 1%2p to perform work for him on
Shabbat only if he does so privately, such that the Jewish onlookers
will not know that he performs the given activity for a Jew. A
non-Jewish 1%2p may not perform work for a Jew in a public setting,
meaning, in the presence of three or more Jews, because onlookers
might suspect the Jewish client of hiring the gentile as a day worker,
in violation of halachah. Therefore, one may not allow his non-
Jewish contractor to build on Shabbat, since building is generally
done in public view. One may, however, allow a gentile contractor to
build on property situated in a city without any Jewish population.1t

Any work performed in a Jewish home is considered “public” for
purposes of this halachah. This applies even if one lives in a town
without any Jewish population, since his family members or guests
might suspect him of hiring the gentile as a day worker.12

Examples:

¢ One may not allow a gentile contractor to build his home
on Shabbat, even if the contractor wishes to work on
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Shabbat for his own convenience, because onlookers might
suspect that he was hired as a o1 ow.

o It is likewise forbidden to allow a contractor to work on a
non-residential building in which one has invested, unless
there are no Jews in that city or anywhere within the tehum
of that city.

e If a swing set was ordered and the workers come on

Shabbat to build it, one must not allow them to build it on
Shabbat.

e One may not allow a gardener to work on his lawn on
Shabbat.

Halachah 5
If One’s Home was Built on Shabbat

If one transgressed these halachot and allowed his home to be
built on Shabbat, it is proper for him not to move into it.13

Halachah 6
Where it is Customary to Build n1u%apa

Some authorities allow having a gentile contractor build on
Shabbat in locations where homes are generally built under a na%ap
arrangement, whereby the contractor is paid for the project, rather
than per hour or day. Since people in that area generally hire contrac-
tors NM1vapa, we need not be concerned that onlookers will suspect
the Jew of hiring the contractor as a day-worker. The accepted
halachah, however, does not follow this position. Even though on-
lookers will correctly assume that the contractor is paid for the
project, nevertheless, they might mistakenly conclude that hiring
gentile workers on Shabbat is permitted under all arrangements,
even by hourly rate. Therefore, even nowadays, when contractors
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are generally paid per project, one may not allow his contractor to
work for him on Shabbat.14
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Chapter 12

The Laws of Amira Le’nochri on Yom Tob

Halachah 1

Any act that is forbidden to do on Shabbat is likewise forbidden
to do on Yom Tob, except for cooking and carrying, which are
permitted on Yom Tob. By extension, then, the Hachamim forbade
instructing a non-Jew to do melachah on Yom Tob, just as on
Shabbat. This applies to both the first and second days of Yom Tob.!

Halachah 2

Just as with regard to Shabbat, one may not tell a gentile on or
before Yom Tob to perform on Yom Tob an action prohibited by
either the Torah or by the Hachamim.

Halachah 3

If one forgot to turn on his oven prior to Yom Tob and he needs
the oven to prepare food on Yom Tob, he may instruct a gentile to
turn it on during Yom Tob. Similarly, if one’s lights were turned off
during the Yom Tob meal, it is permissible to tell a non-Jew to turn
them back on.2

Halachah 4

If one’s sechach fell down on Yom Tob, he may instruct a non-Jew
to fix it.3
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Opening or closing lights

Is it permitted to ask a non-Jew:

1) To turn on a light to enable the performance of a mitzvah, such
as the Shabbat meal or Torah study?

Opening lights on Shabbat constitutes a Torah prohibition, and
therefore one may not ask a gentile to do so, even for the purpose of
a mitzvak. Furthermore, even if the gentile volunteers to turn on the
lights without having been asked, one must not allow him to do so.
If the gentile did open the lights, one may not eat or read in that
room if it would have otherwise been too dark for eating or reading.
If, however, the gentile opened the light for his own purposes, such
as to find an item he needs for his personal use, one may then derive
benefit from this light. Therefore, one may tell a gentile that there is
something for him in the dark room so that he will turn on the lights,
and the Jew will therefore be allowed to derive benefit from the
light. (See Chapter 2, Halachah 1.)

If the room already had some light and the gentile turned on an
additional light to allow for more comfortable eating or reading
conditions for the Jew, one may derive benefit from this additional
lighting. (See Chapter 5, Halachah 5.)

2) To turn on a light to enable the performance of a mitzvah by a
large group of people, such as congregational prayer or a Torah
class?

Although Ashkenazic authorities permit asking a gentile to open
the lights in such a case, many Sephardic authorities are in disagree-
ment on this issue. One must therefore consult a competent halachic
authority for guidance in such a case. If an Ashkenazic Jew is present,
it is permitted for him to ask the gentile to turn on the lights for him,
and then even the Sephardim may derive benefit from the lighting.
The Ashkenazi may not, however, instruct the gentile to open the
lights for the Sephardim. (See Chapter 3, Halachah 1.)

3) To turn on a light for the purpose of finding medicine for one
who is ill?

The prohibition of Amira Le’nochri is suspended when dealing
with the needs of one who is bedridden due to illness (such as with
a fever or flu). Therefore, one may ask a gentile to perform any
melachah — including a Torah violation — for the purpose of
helping an ill patient. If, however, one merely does not feel well, but
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is not bedridden (such as someone with a mild cold), this is forbid-
den. (See Chapter 3, Halachah 5.)

4) To turn off a light in a bedroom so one can sleep?

If the Jew will be unable to sleep throughout the night and will
suffer considerable discomfort on Shabbat, he may ask a gentile to
turn off the lights. Since turning off light is forbidden only
mi’de’rabbanan (by force of rabbinic enactment, rather than Torah
law), one may ask a gentile to perform this action to avoid consider-
able discomfort. (See Nishmat Shabbat 71.)

5) To turn off a light to save on electricity expenses?

Since leaving a light turned on for one Shabbat will not incur a
substantial expense, one may not ask a gentile to turn it off on
Shabbat. And although leaving the lights on every Shabbat would
incur a substantial expense, one can use a timer to have the lights go
out, and therefore the concern for saving on electricity expenses does
not override the prohibition of Amira Le’nochri. (See Nishmat
Shabbar 35.)

6) To open the door of a refrigerator, if this will turn on the light?

Since the light goes on merely as a tangential result of opening
the refrigerator door, and is not the primary intent of the act per-
formed (a situation called pesik reisha), one may ask a gentile to open
the door, even though the light will automatically be turned on. (See
Chapter 3, Halachah 3.)

7) 'To unscrew the light bulb in a refrigerator that one had forgotten
to unscrew before Shabbat?

One may not ask the gentile to unscrew the bulb, and should
instead place a towel in between the door and the refrigerator to
prevent the light from going out when closing the door. If, however,
one’s food for Shabbat will spoil if the refrigerator door remains
slightly open, then he may ask a gentile to unscrew the bulb, so long
as he does not remove the bulb completely. (See Nishmat Shabbat
41.)

8) To turn off a light that he (the gentile) had turned on for his own
purposes, when he is finishes using that room?

No. (See Nishmat Shabbat 146.)

9) To leave on a light that the gentile had turned on for his own
purposes, even after he is finished using that room?

Yes.
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10) To turn on a main circuit breaker that blew out?

If turning on the breaker will automatically turn on lights, then
one may not ask a gentile to switch on the breaker, as turning on
lights constitutes a Torah violation. If, however, there are small
children in the home who are afraid of the dark, then one may ask a
gentile to turn on the breaker, since the prohibition of Amiva
Le’nochri is suspended for the needs of children. And even if switch-
ing on the breaker will activate other electrical appliances that do not
involve the children’s needs, one may nevertheless ask a gentile to
turn on the breaker, and derive benefit from all the electricity acti-
vated as a result. Similarly, if it is very cold and the breaker must be
turned back on to activate the heating system, one may ask a gentile
to switch the breaker back on.

Preparations for the Shabbat meal

Is it permitted to ask a non-Jew . . .

1) To kindle the fire on the stove to heat food for the Shabbat meal?

Since kindling a flame constitutes a Torah violation, one may not
ask a gentile to do so on Shabbat, even for the purpose of a mitzvah.
(See Chapter 2, Halachah 1.) And if the gentile volunteers to turn
on the flame without having been asked, the Jew must stop him
from doing so. Regarding a situation where a gentile did turn on a
stove for a Jew to warm food, see Chapter 5, Halachah Ic.

2) To plug in the cord of an electric hot plate to enable the warming
of food?

Plugging in an electric cord heats the coils inside the element,
which constitutes a Torah violation of Shabbat. It is therefore forbid-
den to ask a gentile to plug in the cord, even for the purpose of a
mitzvak.

3) To place food on an open flame to prepare hot food for the
Shabbat meal?

Generally speaking, this is forbidden, but under extenuating
circumstances, this would be permitted under certain conditions; see
Chapter 4, Halachah 3.

4) To cater a Shabbat meal?

If one caters a meal in his home on Shabbat, the gentile workers
may not perform any act forbidden for a Jew, such as turning on an
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oven, taking out the garbage, and so on. One who does not exercise
care in this regard commits the grave transgression of 022771 nx »>wan
— causing others to sin. It is permitted, however, to hire a waiter to
serve in one’s home, since no Shabbat violation is involved in serv-
ing.

If one caters a meal outside his home that necessitates melachah
performed by gentiles, he must consult with a competent halachic
authority for guidance.

5) To bring halot or wine for the meal?

If one must bring the halot or wine from an area deemed a public
domain, in which carrying is forbidden according to Torah law —
such as in Brooklyn — then one may not ask a gentile to bring items
to his home, even items that are needed for the Shabbat meal. If,
however, the items would be carried in an area where carrying is
forbidden only by force of rabbinic enactment (a karmelit), such as a
backyard, it is permitted. (See Chapter 4, Halachah 3.)

6) To bring other food for the Shabbat meal?

Food items that comprise the main component of one’s meal
may be brought by a gentile from a karmelit, as discussed in question
#5. Other foods, however, may not be brought by a gentile even
from a karmelit. (See Chapter 4, Halachah 3.)

7) To lower the electric warmer to prevent burning?

Since lowering the heat of the warmer does not involve a Torah
violation, one may ask a gentile to lower the heat when this is
necessary, such as if the food would otherwise burn and be inedible,
and this food is the primary component of the Shabbat meal. One
may not ask a gentile to lower the heat if the food would not
completely burn or if the food is not the main component of the
Shabbat meal.

8) To rip a tablecloth from the roll for setting the table?

One may not ask a gentile to rip a tablecloth, and he must
prevent a gentile who proceeds to do so of his own volition. How-
ever, if there is already a tablecloth on the table, and the gentile rips
an additional tablecloth so that he can more easily clean the table
after the meal, one need not object. However, one may not ask a
gentile to rip extra tablecloth.
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9) To open a box or can of food?

Even one who generally refrains from opening boxes and cans on
Shabbat may ask a gentile to do so. (See Chapter 2 Halachah 5.)

Heating and air conditioning

Is it permitted to ask a non-Jew . . .

1) To turn on the heat in the winter?

Since turning on a heater constitutes a Torah violation, one may
ask a gentile to do so only if there are very young infants or very
elderly adults in the home who might take ill as a result of the cold
temperature. If the house becomes so cold that even others may take
ill as a result, one may ask a gentile to turn on the heat even if there
are no infants or elderly adults in the house. (See Chapter 3, Hala-
chah 5C.)

2) To turn on an air conditioner?

If a Jew experiences considerable discomfort as a result of the
heat, he may ask a gentile to turn on an air conditioner for him. He
may not do so, however, if he does not suffer from the heat, and
wants the air conditioning merely for additional comfort. (See
Chapter 4, Halachah 1.)

3) To turn oft an air conditioner?

One may not ask a gentile to turn off an air conditioner unless it
becomes so cold that someone might take ill (Iggerot Moshe — Orah
Hayyim 3,42).

4) To ask a gentile to unplug an air conditioner before it goes on?
Yes.

5) To ask a gentile to leave the air conditioning running after he had
turned it on for his own purposes?

Yes.

Use of electricity that does not involve light or five

Is it permitted to ask a non-Jew . . .

1) To turn off a burglar alarm or radio?

If the alarm or radio makes considerable noise and causes a
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disturbance, one may ask a gentile to turn it off. (See Chapter 4,
Halachah 2.)

2) To “buzz” one in through the power-operated door to a build-
ing?
One may not ask the door attendant to buzz him in. Instead, he
should wait for another gentile to come and walk inside with him.

Regarding a case of one who lives in a condominium, see Chapter 5,
Halachah 4.

3) To press the button in an elevator for him?

Same as above, question #2.

4) To press the button in an elevator when visiting an ill patient on
the 15th floor of a hospital?

This is forbidden, unless the visitor is elderly and unable to walk
all the flights of stairs, in which case he would be allowed to ask a
gentile to press the button, since he does so for the purpose of
performing the mitzvah of bikur holim (visiting the sick). (See Chap-
ter 4, Halachah 3.)

Tending to the Sick

Is it permitted to ask a non-Jew . . .

1) To bring medicine for an ill patient?

One may ask a gentile to bring medicine through a public do-
main for a bedridden patient, if the medicine is necessary for the
treatment of his illness. (See Chapter 3, Halachah 5.)

2) To drive a bedridden patient to the doctor?

If the situation is such that one would have driven the patient to
a doctor had this occurred during the week, then one may ask a
gentile to drive him, even if the illness poses no threat to life.
However, if the illness surfaced before Shabbat, one must endeavor
to bring the patient to the doctor before Shabbat, rather than asking
a gentile to bring him on Shabbat.

3) To drive a patient home from the doctor on Shabbat?

If it would be very difficult for the patient to remain in the
doctor’s building for the remainder of Shabbat, one may ask a
gentile to drive him home. However, friends and relatives who
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accompanied the patient to the doctor may not ride in the car with
him to get home, unless he needs them. For example, if the patient
is a child who needs a parent’s accompaniment, a parent may ride in
the car with him. In all situations such as these, one must first
consult with a competent halachic authority. (See Nishmat Shabbat
38—39,)

4) To drive a person with a broken finger to the emergency room?

If there is a risk that the patient may otherwise have permanent
impairment to his finger, it is permitted to ask a gentile to drive him
to the hospital. Otherwise, a competent halachic authority should be
consulted. (See Chapter 3, Halachah 5A.)

5) To drive a woman in labor to the hospital?

Childbirth is considered a life-threatening situation, and one may
therefore ask a gentile to drive the woman. (See Chapter 3, Hala-
chah 5E.)

6) To wheel a person confined to a wheelchair to the synagogue in
an area without an erub?

One must consult a competent halachic authority.

7) To call a doctor for a bedridden person?

If the situation is such that one would have phoned a doctor had

this occurred during the week, he may ask a gentile to make the call
on Shabbat.

8) To call the hospital to inquire about a patient’s condition?

One may not ask a gentile to make such a call unless he believes
this will serve the needs of the patient. Where one deems it necessary
to phone the hospital to show the hospital staft that the patient has
concerned friends and relatives, so that they will exert themselves to
the utmost in administering medical care, one may ask a gentile to
call; in all such cases a competent halachic authority must be con-
sulted. (See Nishmat Shabbat 53.)

9) To call one’s relative from the hospital to assure him that he is
well?

Generally speaking, a patient may not have a gentile phone the
patient’s family to update them on his condition. If, however, he has
a relative with a heart condition, or very anxious relatives for whom
the uncertainty about his health will cause great distress throughout
Shabbat, he may have a gentile call his family and leave a message
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with the housckeeper or on the answering machine. (See Nishmat
Shabbat 52.)

10) To call the hospital to find out if a woman had given birth to a
boy or girl?
One may not ask a gentile to make such a call, as it serves no
medical purpose. (See Nishmat Shabbat 55.)

11) To call a drug store to place a prescription for a bedridden
person?

Yes.

12) To apply ointment on a baby’s diaper rash?
Yes.
13) To plug in a: a) hot water vaporizer; b) cold water vaporizer; c)
dehumidifier?

a) Turning on a hot water vaporizer, which heats water, consti-
tutes a Torah violation, and therefore one may ask a gentile to do so
only to alleviate the symptoms of a bedridden patient.

b) Turning on a cold water vaporizer constitutes a rabbinic
violation, and therefore one may ask a gentile to do so even to
alleviate mild discomfort, even if one is not bedridden.

¢) A dehumidifier has the same status as a cold water vaporizer
in this respect. (See Nishmat Shabbat 77.)

Situations of a potential financial loss ov discomfort

Is it permitted to ask a non-Jew . . .

1) To call the gas company to report a leak?
Yes, as this poses a potential risk.

2) To call the police to report a robbery?

If there is concern that the burglar is still in somebody’s home, a
Jew may call the police himself, as this situation involves a life-
threatening risk. Otherwise, one may neither call the police nor ask
a gentile to call the police.

3) To take an expensive camera away from a child who might break
it?
If a considerable financial loss is entailed, one may ask the gentile
to take away the camera. (See Chapter 4, Halachah 2.)
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4) To pick up a $50 bill from the floor so that it does not get lost?

A person for whom the loss of this amount of money constitutes
a considerable financial loss may ask a gentile to pick up the bill;
wealthier people, however, may not.

5) To turn oft the gas if the pilot blew out?

This situation entails a potential threat to life, and one may
therefore ask a gentile to turn off the gas; if no gentile is available,
one may turn it off himself. (See Shemirat Shabbat Ke'hilchata
61:24.)

6) To turn off the oven because the house is becoming uncomfort-
ably warm?

Generally speaking, the oven will not raise the temperature in the
house to the point where one suffers considerably, and therefore one
may not ask a gentile to turn oft the oven. If, however, the continued
operation of the oven poses the risk of fire, one may ask a gentile to
turn it off.

7) To bring in a wallet that was left lying on a city street?

Since carrying an item inside from a public domain constitutes a
Torah violation, one may not ask a gentile to do so even to avoid a
considerable financial loss.

8) To drive a Jew home if he is stuck in traftic on Erev Shabbat?

One who is caught in traftic on Erev Shabbat may continue
driving even after candle lighting, until approximately three minutes
before sundown. At that point, if necessary, he may ask a gentile to
drive his car the rest of the way home, but only during the period of
bein ha’shemashot, which extends (in the New York City area) for
approximately a half-hour after sundown. After this period, the Jew
must leave his car, even if it 1s likely to be stolen. In situations of dire
need, one may get into a car driven by a gentile traveling towards his
destination. He must ensure, however, that the gentile does not
drive out of his way at all for the Jew or stop especially for the Jew.
The Jew must disembark only at a place where the gentile would
stop in any event, such as at a red light or stop sign. Before disem-
barking, the Jew should ask the gentile to open the door for him,
rather than open it himself, as opening the door turns on lights in
the car.

In situations of potential danger, such as if somebody is caught
in a bad neighborhood, he may ask a gentile to drive him away from
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that neighborhood, even if he will then have to drive there especially
for the Jew. (See Nishmat Shabbat 28.)

9) To refasten lenses that fell from one’s eyeglass frame?

If only the lenses themselves fell out, since putting them back in
will only violat a Rabbinic prohibition, one may, when necessary, ask
a gentile to put them in the frame. If, however, the screw fell out as
well, one may not ask a gentile to screw the sides of the frame back
into the frame, as this may constitute a Torah prohibition. If one
needs his glasses to conduct the congregational Torah reading or
deliver a public Torah lecture, he should consult with a competent
halachic authority. (See Melachim Amaneich 7:16.)

Making Requests of o Housekeeper

Is it permitted . . .

1) To ask a gentile housekeeper on Shabbat to wash the dishes, with
the understanding that she will use hot water?

Since the prohibition against turning on hot water is forbidden
only due to the law of pesik reisha, one may ask the housekeeper to
wash dishes even if she will use hot water. (See Chapter 3, Halachah
3.)

2) To ask a gentile housekeeper to wash the dishes with a sponge?
No. She must use a non-absorbent material, such as an onion
bag.
3) To ask a gentile housekeeper to wash the floors?
No.

4) To ask a gentile housckeeper to vacuum?

No. She must use either a carpet sweeper or broom. (See Chap-
ter 8.)

5) To ask a gentile housekeeper to water the lawn?

Since watering plants constitutes a Torah violation, one may not
ask a gentile to water the lawn on Shabbat. If she waters the lawn of
her own volition, the Jewish employer must object. If she insists on
watering the lawn despite his objections, he must dismiss her from
the job.
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6) To ask a gentile housekeeper to bring out the garbage where
there is no Erub?

No. Even if she does so voluntarily, the Jewish employer must
stop her from bringing out the garbage. Moreover, one may not
even give his housekeeper some extra food or clothing to take home
with her, as this gives the impression that he asked her to take these
items out of the house on his behalf. (See Chapter 9.)

7) To instruct one’s gentile housekeeper on Friday to come imme-
diately after Shabbat, would which require her to travel before
Shabbat ends?

Strictly speaking, one may tell his housekeeper before Shabbat to
come right after Shabbat, since as far as he is concerned, she can
come by foot (heard from Rabbi Yosef Raful shlit”a). Nevertheless,
some authorities recommend being stringent in this regard. (See
Nishmat Shabbat 106.)

8) To arrange with his gentile housekeeper before Shabbat that she
should come on Shabbat to clean up after the meal?

One may ask his housekeeper before Shabbat to come on
Shabbat to clean up if the cleaning does not entail melachah and 1s
intended strictly for the purpose of kavod Shabbat (the honor of
Shabbat). This is forbidden, however, if the cleaning entails
melachah or is necessary so that the house will be clean on Moztza’e:
Shabbat. o

9) To arrange with his gentile housekeeper on Shabbat that she
should come on Sunday?
One may not instruct the housekeeper on Shabbat to come on
Sunday, but he may ask her, “Do you think you can come on

Sunday?” because this does not constitute an explicit instruction.
(See Shulban Avuch 307:7.)

Delivery on Shabbat

Is it permitted . . .

1) To order daily newspaper delivery?

This is certainly forbidden. Even if one specifically asks that the
paper not be delivered on Shabbat, he may not order the delivery
since they will undoubtedly deliver it on Shabbat anyway. One may,
however, order paper delivery twice a week, even if there is a possi-
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bility that they will deliver on Shabbat. (See Rabbi Simcha Bunim
Cohen, The Sanctity of Shabbos, p.83-84.)

2) To order heating oil, if there is a chance it will arrive on Shabbat?

One must specifically instruct the supplier not to bring oil on
Shabbat. If the oil arrives on Shabbat, one must object and instruct
the supplier not to fill the tank on Shabbat. If the supplier does so
anyway, the Jew need not object any further, since he had specifically
instructed him not to bring oil on Shabbat. (See Mishnah Berurab
244:22.)

3) To order private sanitation pickup, if the possibility exists that it
will arrive on Shabbat?
Same as question #2. If a Jew has very large amounts of garbage,
for example, if he runs a hotel, he must consult a competent halachic
authority.

4) To mail a guaranteed overnight delivery on Friday afternoon?

This is akin to specifically asking a gentile to transport the item
on Shabbat, and is therefore forbidden. See Chapter 10 Halachah 2
for more details.

5) To leave a package for UPS to pick up on Shabbat for delivery
after Shabbat?

This is forbidden, since it gives the mistaken impression that one
specifically asked the carrier to come on Shabbat. See Chapter 9
Halachah 1.

Business Operations

Is it permitted . . .

1) To call a gentile associate in Hong Kong, where Shabbat has
already begun, and ask that he perform a melachah such as
sending a fax or completing a sample document?

Yes, since Shabbat had not yet begun for the Jew. (See Melachim
Amaneich 3:6.)

2) To place an order on Friday, specifying that the merchandise
should arrive immediately after Shabbat?

If the merchandise’s arrival immediately after Shabbat necessi-
tates its transportation on Shabbat, this 1s forbidden.
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3) To order a telephone answering service to take messages on
Shabbat?

No, since this entails writing down information on the Jew’s
behalf on Shabbat. (See Nishmat Shabbat 78.)

Cleaners and Mechanics

Is it permitted . . .

1) To bring one’s clothing to the cleaners just prior to Shabbat,
knowing that they work on Shabbat?

If one asks that the clothing will be ready immediately after
Shabbat, such that the gentile has no choice but to perform the work
on Shabbat, this is forbidden. If, however, one needs the clothing for
late Motza’ei Shabbat or Sunday morning, such that the cleaner has
time to perform the work after Shabbat, this is permissible, even if
the cleaner will, for his own convenience, perform the work on
Shabbat. (See Chapter 1 Halachah 2E)

2) To bring one’s car to a mechanic just prior to Shabbat, knowing
that the mechanic works on Shabbat?

Same as question #1. If the Jew does not specifically request that
the car be ready immediately after Shabbat, it is permissible even if
the car can easily be identified as the Jew’s, since mechanics are
generally paid per job, and not on an hourly rate.

3) To bring one’s clothing to the Laundromat on Friday, knowing
that the staff is too busy to wash the clothing on Friday, and will
instead have to wash them on Shabbat?

Since the Jew does not specifically request that the clothing be
ready immediately after Shabbat, this is permissible. If, however, it
is clear that the Jew needs the clothing immediately after Shabbat,
this is forbidden.

4) To bring one’s car to the mechanic two hours before Shabbat and
ask that it be ready early Monday morning, knowing that the
servicing requires five hours of work and the mechanic works on
Shabbat but not on Sunday?

Since the gentile chooses to work on Saturday and does not work
on Sunday purely for his own convenience, and not for the needs of
the Jew, this is permissible.
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Public services

Is it permissible . . .

1) To leave one’s garbage by the curb before Shabbat for pickup on
Shabbat?

Yes, since it is known that the Jew did not specifically ask the
sanitation department to pick up the garbage on Shabbat. On
Shabbat and Yom Tob, however, one may not take out the garbage,
even in areas with an erub (heard from Rabbi Yosef Raful shlit”a.)
Therefore, people living in suburban towns, who normally bring
their garbage to their yards and the sanitation department picks it up
from there, must consult a competent halachic authority for guid-
ance concerning bringing out garbage on Shabbat.

2) To leave mail by his door before Shabbat so that the mailman will
take it when he arrives on Shabbat, and may one lift the red flag
on his mailbox to indicate that there is mail for the mailman to
take?

On Shabbat itself one certainly may not do so. One who wishes
to do so before Shabbat should consult a competent halachic author-

1ty.
3) To allow the telephone company to fix his telephone wires?

The wires outside one’s home belong to the company, and there-
tore one may have the company work on those wires on Shabbat.
The wires inside the home, however, belong to the resident, and
therefore one may not allow the company to work on those wires on
Shabbat. (See Melachim Amaneich 2:38.)

4) To allow the electric company to read the electric meter in his
house on Shabbat?

One should consult a competent halachic authority.

5) To direct the mailman to move a mukseh item or an item in-
tended from someone else?

So long as the mailman has yet to put down the mukseh item, one
may ask him to bring it to the desired location. Once he puts it
down, however, one may not ask him to move it. (See Mishnah
Berurah 307:78.)

If one sees an item intended for another recipient before the
mailman hands him the mail, he may inform him that it belongs to
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somebody else. Once, however, the mail was delivered, one may not
give the item to the mailman or to the intended recipient on
Shabbat. (See Chapter 9.)

6) To read a newspaper or magazine that arrived on Shabbat (as-
suming, of course, that it contains no objectionable material, for
otherwise one may not read it under any circumstances)?

Since the Jew has no control over when the paper is delivered, he
may read it on Shabbat. If, however, the paper was sent from outside
the tehum (beyond a 2,000-cubit radius outside the city), one should
preferably not touch it on Shabbat. (See Shulban Aruch 307:14.)

7) If a power outage occurred on Shabbat and the electric company
corrected the problem, may one derive benefit from the light in
his home that came on as a direct result of the electric company’s
efforts?

Since it is permitted to ask a gentile to restore power on Shabbat
for the needs of the sick, the elderly and small children, it is permit-
ted for even healthy people to derive benefit from the restored
electricity. And if even a single gentile lives in the neighborhood,
then this is permitted in any event, since the electric company must
restore power for the non-Jews in the area. (See Shulhan Shelomo
276:3:2.)

Situations Involving a Mitzvah

Is it permissible . . .

1) To ask a gentile on Shabbat to drive a baby to have a Briz?

No. If there is no other option, one may ask a gentile to ask
another gentile to drive the baby. If this option is not available, the
Berit should be postponed to Sunday. In all such situations, a com-
petent halachic authority must be consulted. (See Shulban Aruch
331:6.)

2) To ask a gentile on Shabbat to carry a baby to the synagogue for
a Berit?

No, even in an area where carrying is forbidden only by force of
rabbinic enactment. Instead, the Berit should be performed in the

home, even if this will result in a significantly lower attendance at the
Berit. (See Chapter 4, Halachah 3.)
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3) To ask a gentile on Shabbat of Succot to rebuild his succah that
had fallen?

No; he should instead eat and sleep in somebody else’s succah,
even if this entails discomfort. If no other succah is available, a
competent halachic authority should be consulted.

4) To ask a gentile to replace the sechach that had fallen off his
succaly?

No; he should instead eat and sleep in somebody else’s succah. If
no other succah is available, he may ask a gentile to replace the
sechach. (See Chapter 12, Halachah 4.)

5) To ask a gentile to bring his Lulav and Etrog, if this would entail
driving?
No, though some authorities permit this when this is necessary
for a community, rather than just a single individual.



