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<= Foreword ==
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Your word is a lamp for my step, and a light for my path.
(Tehillim 119:105)

For the commandment is a lamp, and Torah is light.
(Mishle 6:23)

hese verses are but two examples of the
A analogy commonly drawn between Torah
knowledge and light. The values and laws of
the Torah illuminate our otherwise dark world; a person who
tries to live his life without Torah is comparable to someone
attempting to walk in the dark, who runs the risk of
stumbling and has no advanced warning of the dangers
looming ahead. Only through the Torah's light can we find
the path Hashem has bidden us to follow, and protect
ourselves from the spiritual dangers that we confront over
the course of our lives.

In the laws of Shabbat, we find yet another aspect of
light, which can likewise be applied to the light of Torah.
Several reasons are given for the obligation of Shabbat
candles, including the concern for domestic peace and for
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The success of this series of publications is a testament
and tribute to our community, to their unquenchable thirst
for knowledge and their inexhaustible efforts in pursuing it.
It is only this inspiring dedication to learning by a
congregation that we may aptly describe as "the community
of the book," which gives us the strength and fortitude to
continue our work in publishing quality Torah material. It is
an honor and delight to serve such a community, and to pay
tribute to their ongoing dedication to Torah study and
dissemination. May the Almighty continue to "illuminate
their paths" with the light of Torah knowledge, and help
them maintain their fervent devotion to the study and
practice of our tradition.

Sincerely,
Rabbi Shlomo Churba
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<= Rabbi's Message ==

his volume, Sefer Hadlakat Nerot L'Shabbat,
the latest in Congregation Shaare Rahamim
widely  acclaimed  series of  Torah
publications, presents a comprehensive guide to the laws and
guidelines regarding the lighting of Shabbat candles. Before
you proceed to study these very relevant and important
halachot, I invite you to spend a few moments exploring the
underlying themes and motifs of this obligation, and their
practical relevance to daily life.

Among the reasons given for the obligation of hadlakat
nerot is shalom bayit, which literally translates as, "peace in
the home." Since the dawn of human history, mankind has
struggled to achieve peace, with, tragically, only limited
success. What exactly do we mean by the term "peace," and
what is it that makes peace so elusive?

"Peace" means the successful interaction between
opposing forces. Attaining peace requires accommodating
conflicting interests, allowing for the coexistence of two
tendencies that are at odds with one other. Only when each
side is willing to permit the existence of the other can peace
be achieved.

Shalom  bayit, then, refers to the practical
implementation of this balance between conflicting interests
in our private lives. In its most limited sense, shalom bayit
describes a harmonious relationship between husband and
wife, as well as between parents and children, their ability to
accommodate each other's interests, preferences and
tendencies. More generally, however, shalom bayit includes
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should they fail in this endeavor, Heaven forbid, then God's
presence departs, and what remains is the "fire" of strife and
tension.

We conclude our shemoneh esreh prayer by describing the
Almighty as vmn2 o2w nww — the One who makes peace in
the heavens. God created a world characterized by the
precise, harmonious balance between opposing forces — water
and fire, light and dark, heat and cold, etc. We are bidden to
create our own worlds in a similar fashion — by delicately
balancing the conflicting forces within our homes,
communities, and society at large.

The Talmud records the Almighty's declaration, "I have
created the evil inclination — and I have created the Torah as
its remedy." He created man with his own distinctive
character and tendencies, but He also granted him the
means by which to accommodate conflicting personalities
and interests: the Torah, the laws codified in the Shulhan
Aruch. If we want to learn to overcome the selfish,
unyielding human instinct, we must follow the guidelines
established by our Torah and rabbinic tradition. And the
Talmud teaches that illuminating our homes on Shabbat eve
has the capacity to generate a sense of peace and serenity,
and bestow upon us the blessing of shalom bayit. Our
meticulous fulfillment of this mitzvah can help us develop
within ourselves the priceless skills of accommodation,
tolerance, selflessness and patience.

It is with this objective in mind that Congregation Shaare
Rahamim proudly presents this volume, Sefer Hadlakat
Nerot L'Shabbat, outlining the laws and customs of Shabbat
candles. We hope and pray that our study of these laws will
enhance not only our practical observance of this important
mitzvah, but also the aura of peace and tranquillity in our
homes and communities.

Sincerely,

Rabbi Shlomo Churba
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== [ntroduction ==

he mitzvah of Shabbat candles is among the
most widely observed, time-honored rituals
in our tradition, which has not only survived
the ages and remained as a vestige of Torah observance in
otherwise assimilated homes, but has come to represent the
essence of the Jewish day of rest. The Jewish people have
always seen the Shabbat candles not only as the fulfillment
of a rabbinically-ordained obligation, but as the clearest
expression of the ideals and aura embodied by Shabbat.

A brief glimpse into the halachic origins of this obligation
could perhaps shed some light on the mystique surrounding
Shabbat candles. The Gemara in Masechet Shabbat (25b)
detects a subtle allusion to the obligation of Shabbat candles
in a verse in Megillat Eichah!: "ws1 ovown nim" — "My life was
bereft of peace." This verse, the Gemara explains, refers to

1(3:17).
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But wherein lies this connection between shalom bayit
and Shabbat? Why does the ideal of peace and tranquillity
play such a prominent role in the Shabbat experience?

* @eace as the “Receptacle for Blessing”

Through the observance of Shabbat, we earn the
Almighty's special blessing that extends throughout the
week. And Hazal famously remark in the final Mishnah of
the Talmud, "God found for Israel no receptacle of blessing
other than peace." Peace is what enables us to receive and
contain Hashem's blessing; only by getting along with one
another in peace and harmony do we have a "receptacle"
through which we can receive the blessings bestowed upon
us by the Almighty. For this reason, perhaps, our Sages
insisted that only the very highest standards of shalom bayit
prevail on Shabbat. Since on Shabbat we earn abundant
blessings of success and prosperity for the coming week, we
must prepare ourselves to receive and contain this bounty of
divine grace. We are therefore called upon to ensure a sense
of shalom bayit in our homes, thereby preparing the
"receptacle" through which God will bestow His special
blessing upon us.

% Toward Spiritual Perfection

Shalom bayit perhaps serves an additional function on
Shabbat, as well. The Midrash? cites the following comment
from Rabbi Eliezer son of Rabbi Elazar Hakapar: "Great is

4 Yalkut Shimoni, Naso, 711.
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wrongdoing. Thus, when the angels enter our homes and
witness the unique quality of shalom bayit we have
established, they declare the forgiveness of our sins.

The Shabbat candles, then, which help enhance the
quality of peace and serenity in our homes, play a critical
role in our efforts towards spiritual elevation on Shabbat. In
fact, the Ben Ish Hai® notes that the Hebrew word for candle,
73, has a numerical value of 250. Twice this amount —
corresponding to the two candles traditionally lit for Shabbat
— equals 500, the numerical value of the phrase, " 7277 10
moo?" — hanun (114) ha’'marbeh (252) li-slo'ah (134)
("gracious One, who forgives abundantly"). By generating
the proper atmosphere of shalom bayit, Shabbat candles
have the capacity to help us overcome our wrongful
tendencies and thereby earn divine forgiveness.

* Shalom Bayit and Torah Study

There perhaps exists yet another basis for this connection
between shalom bayit and Shabbat, namely, the
indispensable role of peace in the pursuit of Torah
scholarship. A number of sources indicate that one earns the
blessing of Torah knowledge specifically through peace and
unity. For example, the Torah describes Benei Yisrael's
encampment at Mount Sinai in the singular form: "ow jmm
%" (as opposed to the plural form, "anm").? Rashi famously
explains that the singular form alludes to the unity that
prevailed among the people as they encamped at Sinai — "as

8 Introduction to Parashat Noah.

® Shemot 19:2.
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Levi was elevated above the [rest of the] nation. We
might explain that the root of their stature lies in the
fact that as a result of Levi's birth, on the day of the
tribe's founding, warm relations were established
between Yaakov Avinu and Leah, as it states [that
Leah declared upon Levi's birth,] “This time, my
husband will stay close to me.” Before then, Leah
thought she was despised [by Yaakov]. This tribe,
through which the friction was resolved, was sanctified
forever and ever.

The enhancement of Yaakov's relationship with Leah,
which resulted from Levi's birth, implanted within this tribe
the special quality of peace and unity on account of which
God designated specifically the tribe of Levi to serve as the
nation's spiritual guides and mentors.

This function of peaceful relations among people perhaps
yields the centrality of shalom bayit to the Shabbat
experience. Shabbat, when we refrain from the mundane
activities of the workweek, affords us the time to focus our
attention on learning and to enhance our knowledge and
understanding of Torah. Like our ancestors upon their
arrival at Sinai to receive the Torah, we, too, must establish
peace and tranquillity in our homes and communities as
Shabbat begins in order to be worthy of understanding and
absorbing the words of the Torah.

Appropriately, women have a custom to recite a brief
prayer immediately after lighting the Shabbat candles, in
which they ask that Hashem bless them with children who
"shine" in Torah study. As mentioned earlier, the Hebrew
word ner has a numerical value of 250, and thus if we
combine the two candles traditionally lit on Erev Shabbat,
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Torah, by enhancing the quality of shalom bayit among her
family. (Even though she lights only several candles for
hadlakat nerot, the berachah she recites actually applies to
all the lights in the house, including the electric lights.) In
addition, she must commit herself to extend this atmosphere
of shalom bayit throughout the week. The Sages tell that the
Shabbat candles lit by Sarah Imenu in her tent continued
burning throughout the week, until the following Erev
Shabbat. This symbolizes the importance of extending the
unique sanctity and environment of Shabbat — represented,
as we have seen, by the Shabbat candles — into the
workweek.

Given the singular importance of this mitzvah and the
numerous halachic details involved in hadlakat nerot, we
have prepared this work that will hopefully serve as a guide
for men and women alike, so that we may all earn the special
blessings of Shabbat. We pray that the merit of our study
and meticulous practice of these laws render us worthy of
attaining the very highest standards of peace and harmony
in our families and communities. As the Midrash!® teaches
us, God has promised that through our lighting of Shabbat
candles, we will be privileged to behold the "candle of Zion."
The Second Temple was destroyed due to the baseless hatred
that plagued the Jewish people;!® we hope and pray that our
commitment to shalom bayit in all its manifestations will
help restore the unity and harmony achieved at Mount Sinai,
and earn us the merit of beholding the "candle of Zion,"
speedily and in our days, Amen.

15 Yalkut Shimoni, Behaalotcha, 719.

16 Masechet Yoma 9b.
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.+ he Sages instituted! the obligation for both men
and women to have light in their home on
Shabbat. Three reasons are given for this

obligation.

1. It serves to provide shalom bayit (domestic peace), for
without light, there is no peace, since people will stumble
as they walk in the dark.2

! The mishnah in Masechet Shabbat (31b) states: Women die during
childbirth for three sins — for being neglectful with regard to and
candle lighting. Tosefot (Masechet Shabbat 25b, s.v. hadlaka) cite this
mishnah as a source for this obligation.

The mishnah also states (34a): A person must announce in his home
three things on Erev Shabbat "Light the candle!" See also the Magid
Mishneh (Hilchot Shabbat 5:1), who cites as a source for hadlakat nerot
the Gemara in Masechet Shabbat (25b): Rav Nahman Bar Rava said in
the name of Rav: Candle lighting on Shabbat constitutes an obligation.

2 The Gemara states in Masechet Shabbat (25b): "My life was bereft of
peace — I forgot what good fortune is" (Eicha 3:17) — what does it mean,
"My life was bereft of peace"? Rav Abahu said: This refers to Shabbat
candle lighting. Rashi (s.v. hadlakat) explains that the verse refers to one
who did not have the means to light a candle, and where there is no
candle, there is no peace, as the person stumbles as he walks in the
darkness.

The straightforward reading of the Gemara implies that the underlying
reason for lighting Shabbat candles is shalom bayit. This is also implied
by the Mordechai in the second chapter of Masechet Shabbat (294), that
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The obligations to enjoy oneself on Shabbat (oneg) and to
honor Shabbat (kavod) are derived from the verse in Sefer
Yeshayahu (58:13), “You shall call Shabbat a delight , and
you shall show it honor.”

We will refer to these three reasons throughout our
discussion, as the different reasons give rise to different
halachot relevant to this obligation.

4 Many sources indicate that the primary reason for lighting Shabbat
candles is kavod Shabbat (the honor of Shabbat), meaning, one must
honor Shabbat by properly illuminating his home, rather than leaving it
dark and dingy.

The first source pointing to this approach is the Gemara (Masechet
Pesahim 53b): Rabbi Shimon Ben Elazar says: When Yom Kippur falls on
Shabbat, even in places where they rule not to light [candles for Yom
Kippur], they light [in this case], for the honor of Shabbat. (Meaning,
despite the fact that the obligation of oneg does not apply when Yom
Kippur falls on Shabbat, the requirement of kavod nonetheless remains.
See also Biur Ha'Gra, Orah Hayyim 610.)

This apparently is also the opinion of the Yerushalmi (cited by the
Hagahot Maimoniyot, Hilchot Shabbat 5), which states that the proper
text for the berachah over candle lighting is: "lehadlik ner lichvod
Shabbat."

Similarly, the Sefer Hayerei'im (mitzvah 429) writes: Since the prophet
(in Yeshayahu 58:13) said, "You shall honor it by refraining from going
about your normal affairs,”" the Sages established and commanded that
one light a candle on Shabbat for the honor of Shabbat. Their source for
this requirement is based on the verse in Iyov (5:24), "You will know that
there is peace in your tent; you will visit your home and not sin." In
Masechet Shabbat (34a) Rabbi Yehoshua Ben Levi said: The verse states,
"You will know that there is peace in your tent" — this refers to the candle,
for light brings domestic peace. Until Yeshayahu came, it was known
through tradition, and they [the Sages] based it on the verse.
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to recite a berachah with respect to all the other rooms (as
we will discuss at length later, in Chapter 3).

% The Proper Place for Lighting

The obligation of candle lighting applies to all rooms in
the house, because the interest of shalom bayit requires
ensuring sufficient light throughout the house. However,
common practice 1s to rely on the electric lighting in all
rooms other than the dining area (as we will explain later, in
Chapter 4).

% The Length of Time the Candles Must Burn

The Sages added onto this obligation the requirement to
eat near a candle, as one thereby increases his oneg
[enjoyment] while eating, and because this shows a greater
display of kavod [honor] for his Shabbat meal (as we will
explain later, in Chapter 4). Therefore, one must preferably
use candles that will continue burning until the end of the
meal (as we will explain later, in Chapter 5).

% The Oil Used for Lighting

Although all oils are suitable for use for candle lighting,
there is a special mitzvah to light Shabbat candles with olive
oil, since it is drawn to the wick more so than all other oils,
and its light is particularly clear (as we will explain later, in
Chapter 8).
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= Chapter I ==

Who Lights the Candles



== Introduction

Both single and married men and womenl! bear the
obligation to light Shabbat candles. However, one person
lights and the other members of the household fulfill their
obligation through that lighting. We find a similar halachah
regarding Hanukah candles:? The head of the household
lights on behalf of the entire household, and they fulfill their
obligation through his lighting. Similarly, one member of the
household lights the Shabbat candles and the other members
fulfill their obligation through that lighting. They fulfill their
obligation even if they do not hear the recitation of the
berachah,3 so long as they are part of the household.4 The
common custom is for the woman to light with a berachah,
thereby fulfilling the obligation of the rest of the household
members. In the other rooms of the house, either she or
another member of the household lights candles (or, more
commonly, turns on the electric lights) without reciting a
berachah, relying instead on the berachah recited by the
person who lights in the dining area.

1 Shulhan Aruch 263:2.

2 Aruch Ha'shulhan (263:5) likens Shabbat candles to Hanukah candles
in this regard, in that the obligation applies to the household. See also
Hovat Ha'dar (laws of Shabbat candles), paragraph 5, note 18.

3 Hovat Ha'dar (laws of Shabbat candles), paragraph 5, note 20. See also
Kitsot Ha'shulhan, in "Badei Ha'shulhan" 74:22.

4 Ibid., paragraph 4, note 17. See also Shemirat Shabbat Ke'hilchatah
45:2.
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supreme honor for her and a great merit for her, by which
she earns G-d fearing sons who will serve as the candle of
[i.e., enlighten] the world in Torah and in the fear [of God],
and they will increase peace in the world. She will also give
her husband long life. She must therefore be particularly
meticulous in this regard.?

% Halachah 3

It is proper for the husband to be involved in the
preparation of the candles!® by preparing the wicks.!! The
Sha'ar Ha'kavanot writes that he thereby helps rectify the
sin of the Egel (golden calf), when the males of Israel
extinguished the light of the world. As a result of receiving
the Torah, the Children of Israel effectively freed themselves
from the Angel of Death, but the decree of death returned
after the sin of the Egel (golden calf). Through his
preparation of the Shabbat candles, the husband rectifies the
spiritual blemish caused by the males, by restoring the light
they extinguished. It is therefore a proper custom for the
husband to turn on the electric lights in the other areas of
the house.l2 He should not, however, recite a berachah when

9 Kaf Ha'hayyim, 263:20.
10 Magen Avraham, 263:7.
11 Ben Ish Hai, Parashat Noah (second year, 6).

Commenting on the Gemara's account (Masechet Shabbat 119) that
Rav Huna would light a candle, the Maharshal (in Hochmat Shelomo)
writes, "I assert that perhaps he would light the wick first so that his
wife would light the candle for the mitzvah." The Mishnat Yaakov
explains (the Maharshal) that he would first prepare the wick by
singeing it, and this serves as the source for the custom that the husband
prepare the wicks.

12 Hovat Ha'dar (laws of Shabbat candles), paragraph 4, note 17. See
also Tosefot, Masechet Shabbat 23b (s.v. hachi garsinan ve'ha), who
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% Halachah 5

If the wife is not at home, the husband lights. He takes
precedence over his daughter,16 since he actually bears the
primary obligation, and his wife serves merely as his agent
lighting on his behalf.l7 If he cannot light, then he should

appoint one of the older family members to light on his
behalf.

% Halachah 6

If two men or two women live together but pay their
expenses individually, each bears an independent obligation
to light Shabbat candles.!8 Preferably, each should light with
a berachah in his or her room.*

If they wish to light in the same place, then, according to

woman after childbirth cannot come to the dining area, where the
candles are placed, the husband should therefore light in her stead. We
may thus extract from here that whenever a woman cannot come to the
dining area due to illness or some other reason, the husband lights for
her. However, the Shiyurei Kenesset Hagedolah (263:10) writes: Our
practice is to bring the candle to the childbearing woman, and she then
lights, and this is a proper custom. The Birkei Yosef (263:2) brings from
Rabbi Yitzhak Wali that according to the Rambam, who requires lighting
the candles in the location that they will stay lit, this practice is
incorrect. This is also the ruling of the Ben Ish Hai (Parashat Noah,
second year, 5) who writes that on the first Shabbat after childbirth, the
husband lights in the dining area and recites the berachah.

16 Yalkut Yosef 263:12; Shemirat Shabbat Ke'hilchatah, Chapter 43,
note 46. See also Shut Be'er Moshe (8:67).

17 Shulhan Aruch Harav Kuntras Aharon 2.
18 Mishnah Berurah, 263:8.

¥ Ben Ish Hai (second year, Parashat Noah, 11); Hovat Ha'dar (laws of
Shabbat candles), paragraph 14, note 49.
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<= (Chapter II ==

The Time for Lighting



% Halachah 1

Strictly speaking, one may light Shabbat candles several
minutes before sunset,! but the accepted practice (among
women) 18 to light eighteen minutes before sundown in order
to add time from the weekday onto Shabbat.

Therefore, even according to those authorities who hold
that accepting Shabbat does not depend upon candle
lighting, if a woman lights eighteen minutes before sunset in
order to add onto Shabbat, she de facto accepts Shabbat and
may no longer perform any activity that is forbidden on
Shabbat,? unless she has in mind specifically not to accept

1 The Magen Avraham (261:9) cites from the Bach that one must take
into account the position of Rabbi Eliezer of Metz, author of Sefer
Ha'yere'im, that the beginning of sundown marks the onset of nighttime,
and the period of ben ha'shemashot actually begins before sundown. (The
period of ben ha'shemashot spans the amount of time needed to walk
three-quarters of a mil, or thirteen-and-a half minutes, assuming that
eighteen minutes are needed to walk an entire mil. If we assume that
walking a mil takes twenty-four minutes, then three-quarters of a mil
equals eighteen minutes.) The custom has therefore developed to light
candles eighteen minutes prior to sunset, thereby fulfilling as well the
obligation to add onto Shabbat. This is mentioned as well in the
Mishnah Berurah 261:23, and Sha'ar Ha'tziyon there (21). The Kaf
Ha'hayyim writes (261:23) that the custom is to accept Shabbat twenty
minutes before sunset, and this is also mentioned by Rav Hayyim Plagi
in Ru'ah Hayyim (261:2). See also Yabi'a Omer vol. 5, Orah Hayyim 21.
However the Iggerot Moshe (2:6) writes that the reason for lighting
candles eighteen minutes prior to sunset is to add onto Shabbat from the
weekday; therefore, those who do not light need not add eighteen
minutes onto Shabbat.

2 This is mentioned in Lev Hayyim, vol. 2:49. See also Mishnah Berurah
(679:1), who writes that even according to those views that accepting
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% Halachat 3
If one wishes to light earlier than the time mentioned

above in Halachah 2, he may do so only if he meets the
following two conditions:

1. He accepts Shabbat when lighting candles.
2. He lights after pelag ha'minhah.”

A. According to some opinions, pelag ha'minhah occurs one
and one-quarter hours8 (as defined by halachah) before
nightfall.® Some opinions hold that pelag ha'minhah is
earlier - one and one-quarter hours (as defined by
halachah) before sunset. When the need arises, one may
follow the lenient opinion and light at the earlier pelag
ha'minhah if he accepts Shabbat at that point.10 Refer to
the appendix on page 159 for exact times.

See Mishnah Berurah, 263:21 that one may light even before a half-
hour, if at the time of lighting, Shabbat is accepted in the community
where he is spending Shabbat. He writes in the Sha'ar Ha'tziyon (31)
that one may light without accepting Shabbat two hours prior to tzet
ha'kochavim (nightfall), since there are those who accept Shabbat
already at that point. The Mahatzit Ha'shekel (9) questions whether this
point (two hours before tzet ha'kochavim) occurs thirty minutes before
sunset, or twenty-four minutes before sunset.

7 Shulhan Aruch, 263:4.

8 Following the calculation that tzet ha'kochavim is forty-five minutes
after sundown, pelag ha-minhah, which occurs one and one-quarter
hours earlier (on an average day), would occur thirty minutes before
sunset.

9 Ibid.

10 This is the view of the Levush and Vilna Gaon - see Mishnah Berurah
263:19 and Bei'ur Halachah, s.v. kodem ha'laylah. See also Bei'ur
Halachah, 261:2, s.v. le'hakdim; Ketzot Ha'shulhan 74, in Badel
Ha'shulhan 25; Aruch Ha'shulhan, 263:10; Shemirat Shabbat
K'hilchatah, Chapter 43, note 63; Yalkut Yosef, 263, note 62.
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A. Similarly, if one lit candles for Shabbat before pelag
ha'minhah, even if he lit with a berachah and accepted
Shabbat, he must light again at the proper time.15

B. The same applies if one lit after pelag ha'minhah but not
specifically for the honor of Shabbat — he must extinguish
the candles and light again.16

C. If, however, one lit with a berachah after pelag
ha'minhah, but did not accept Shabbat at that point, then
although he acted improperly by not accepting Shabbat at
the time of lighting, he nonetheless should not extinguish
the candles and light again.!7

% Halachah 5

One should not delay candle lighting until just prior to

specifically for the honor of Shabbat. Similarly, if these lights were
already lit earlier, one need not, according to these poskim, extinguish
them and light them again. See Ketzot Ha'shulhan 74, in Badei
Ha'shulhan 28; Shevet Ha'lev 3:24. (See Az Nidberu 3:3, who argues.)

15 Bej'ur Halachah, 263:4 s.v. mi'be’'od. This applies only if one lit before
pelag ha'minhah according to the calculation that this occurs one and
one-quarter hours before sundown. If, however, one lit before pelag
ha'minhah according to the calculation that it occurs one and one-
quarter hours before nightfall, one does not need to extinguish the
candles and light again, since according to some views, he has fulfilled
his obligation with the first lighting. Therefore, if he extinguishes the
candles and lights them again, the first berachah would become a
berachah le'vatalah. This appears to be the Halacha in my opinion.
Similarly, if one cannot remember if he lit before or after pelag
ha'minhah, he should not light again.

16 Mishnah Berurah, 263:20.
17 Mishnah Berurah, ibid; Bei'ur Halachah, s.v. mi'be’od.
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% Halachah 6

If one forgot to light Shabbat candles and remembers
during the period of ben ha'shemashot, meaning, within
approximately thirty-five minutes after sunset in the New
York City area, he may instruct a gentile to light Shabbat
candles on his behalf.22 No berachah, however, is recited
over this lighting.23
A. One may direct a gentile to light all other candles he

normally lights for Shabbat,2 as well, including the

electric lights throughout the house, if he needs them for

Shabbat.

B. If one's electric lights have been turned on in the dining
area, and the lights were turned on specifically for
Shabbat, then one should not instruct a gentile to light
candles, since he has already fulfilled his obligation of
lighting Shabbat candles through the electric lights.25

C. After nightfall, it is forbidden to instruct a gentile to light
candles on one's behalf.26 If, however, the absence of light
makes it impossible to eat, one may be lenient and
instruct a gentile to light a fluorescent light for him.
Even in such a circumstance, however, one may not tell a
gentile to light a regular bulb for him.27

22 Shulhan Aruch, 261:1.

23 Mishnah Berurah, 263:21.

24 Hagahot Rabbi Akiva Eger to Shulhan Aruch, 261:1.

25 This appears to be the Halacha. See Yalkut Yosef, 263:49.
26 Mishnah Berurah, 261:10.

27 This follows the position of the Shulhan Aruch (307:5), that for
purposes of a mitzvah or other dire need, one may ask a gentile to
perform for him an action forbidden only on the level of shevut (by force
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dark, then according to some views, the candles should be lit
when the meal is conducted, even if this occurs before dark.
In such a case, one should ensure that the candles remain lit
until after dark.33

% Halachah 9

When Yom Tov falls on Shabbat Night, and one therefore
lights only after nightfall when Shabbat ends, he must recite
before lighting, "Baruch ha'mabdil ben kodesh le'hol” - a
proclamation declaring the end of Shabbat.

% Halachah 10

If Yom Tov falls on Friday, one lights candles on Yom
Tom for Shabbat, since he had prepared an eruv tavshilin
before Yom Tov. Even if electric lights are already turned
on, one may nevertheless light additional candles, since the
electric lights were not turned on specifically for the honor of
Shabbat.34

33 See Rav Pe'alim, 4:23.
34 See Chapter 3, footnote 18.
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% Halachah 1

When lighting Shabbat candles, one must recite the
berachah, "Baruch atah Hashem le'hadlik ner shel
Shabbat." Whoever lights, whether it is a man or woman,
recites this berachah.!

% Halachah 2

The berachah is recited preferably over the candle lit in
the room where one eats, because it is that area that shalom
bayit is primarily relevant.?2 Additionally, the candles lit in
the place where one eats contributes towards oneg Shabbat,
as one enjoys his meal more when eaten in the light. Another
reason is because it brings honor to the meal.

A. With this berachah one is exempt from his berachah
obligation with respect to all the other rooms.3

B. If one is not able to make the berachah over the candle lit
in the room where he eats, he should nevertheless recite a
berachah in a room where he will derive benefit from its
light.4

1 Shulhan Aruch, 263:5. The Ra'avyah (199) cites as a source the Talmud
Yerushalmi, Masechet Berachot, Chapter 9, but this does not appear in
our versions of the Yerushalmi.

2 The Hagahot Ha'Rama writes (263:10): The primary lighting involves
the candles that are lit on the table. See also Lavush, 263:10.

3 Bei'ur Halachah, 263:6 s.v. bahurim.
4 See Chapter 4, Halachah 2
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Maran in Bet Yosef (s.v. katav) argues with the Mahari Weil and
writes, that even according to the Behag, that one accepts Shabbat when
lighting, it is nevertheless clear that the acceptance of Shabbat is only at
the end of the lighting, not when reciting the berachah. Therefore Maran
in the Shulhan Aruch (263:10) when he quotes the opinion of the Behag,
writes: According to the Behag, once one lights the Shabbat candle,
Shabbat sets in for him and work that is prohibited on Shabbat becomes
forbidden for him at that point. On this basis, some women have the
practice that after they recite the berachah and light candles, they cast
the match to the ground in order to not extinguish it themselves. The
simple reading is to recite the berachah and then light. It follows then
that even according to the Behag's view that candle lighting constitutes
one's acceptance of Shabbat, one would still recite the berachah and then
light, since the acceptance of Shabbat occurs at the end of lighting.

Furthermore Maran does not hold of the opinion of the Behag as we
will see in Chapter 6. Therefore according to Maran there is no reason to
recite the berachah after the lighting, rather one should recite the
berachah and then light.

The straightforward reading of the relevant passage in the Shulhan
Aruch also indicates that Maran holds that one should recite the
berachah and then light. Maran simply writes (263:5): When one lights,
he recites a berachah. If he had held that one must light before reciting
the berachah, he should have commented explicitly to this effect (see
Yabi'a Omer vol. 2, 16:5 that offers the above proofs).

Rav Hayyim Plagi (Yafeh La'lev, vol. 6, 263:1) likewise rules that one
recites the berachah before lighting. This is also the ruling of HaGaon
HaRav Ovadia Yosef (Yabi'a Omer vol. 9, 24; see also vol. 2, 16). The
work Yitzhak Yeranen records that in Halab the practice was to recite
the berachah before lighting, and we heard this as well from Hacham
Abraham Zafrani zt”l and his brother Hacham Yitzhak Zafrani shlit”a.

The Hid"a, in Mahazik Berachah (263:4), however, rules that one
should recite the berachah after lighting. He writes: But here, when
there exists a dispute on the essential issue as to whether lighting
constitutes acceptance [of Shabbat], and several authorities maintain
that she should light beforehand because the berachah constitutes
acceptance [of Shabbat], it is therefore worthwhile for us to act
stringently pertaining to Shabbat. Rav Abraham Papo (author of Pele
Yo'etz) cites these comments of the Hid"a and writes that the custom is to
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% Halachah 4

Those who have the practice to recite the berachah after
lighting follow the position that one accepts Shabbat with
the recitation of the berachah, and therefore, if the berachah
is recited before the lighting, it will be forbidden to light.

A. In order that the berachah be considered as having been
recited before the performance of the mitzvah, like other
berachot of mitzvot, one should spread her hands in front
of the candles or over the eyes while saying the berachah
so as not to receive any benefit from the light until after
the recitation of the berachah. After reciting the
berachah, she should remove her hands, and the
berachah has thus been considered recited before the
performance of the mitzvah of enjoying the light.” If one
lights many candles and is not able to cover all of them
with her hands, she should close her eyes.8

B. A woman who mistakenly recited the berachah before
lighting should nevertheless light,® since it is clear that
she had no intention of accepting Shabbat through the
recitation of the berachah. If a woman mistakenly recites
the berachah while lighting candles, it is unclear whether
or not she may continue lighting the other candles that
she 1s accustomed to light.10

7 Rama's glosses (263:5), citing the Mahari Weil.
8 Kaf Ha'hayyim, 263:34.

9 Shemirat Shabbat Ke'hilchatah, Chapter 43, footnote 155, citing
HaGaon Rav Shlomo Zalman Auerbach.

10 Thid.
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between the berachah and lighting about matters unrelated
to candle lighting, she must repeat the berachah. Speaking
for purposes involving the lighting, however, does not
constitute a hefsek (unlawful interruption), and thus if she
engages in such speech between the berachah and the
lighting, she should not repeat the berachah. If she spoke
after having lit one candle, even about matters unrelated to
candle lighting, she should not repeat the berachah.4

* Halachah 6

During the recitation of the berachah made on the
candles in the dining area, one should have in mind for the
berachah to apply to the electric lights that were lit in the
other rooms, for the honor of Shabbat.15

A. A woman who has the practice of reciting the berachah
after lighting, should light the electric lights needed for
Shabbat in the rest of the house (or have someone else
light them) before lighting candles in the dining area
where the berachah is recited.® She should have in mind
that her berachah applies to the other lights also.

14 Ben Ish Hai, Parashah Noah, second year, 10.

15 This can be derived from the Bei'ur Halachah (263:6), s.v. bahurim
that compares Hadlakat nerot to bedikat hametz. We find by bedikat

hametz that when reciting the berachah, one should have in mind the
other rooms. See Shulhan Aruch (432:2).

16 Ben Ish Hai (Parashat Noah, second year, 2). The reason is that since
the lighting with a berachah in the dining area constitutes the
acceptance of Shabbat (according to the custom that the berachah is said
first), therefore one must first light the lights in the rest of the house
before lighting in the dining area.
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A. A woman accustomed to recite the berachah before
lighting should recite the berachah, light candles, and
then turn on the electric lights.19

B. A woman who has the practice to recite the berachah
after lighting should follow one of the following two
procedures:

1. She may first turn on the electric lights for the honor
of Shabbat,20 and then immediately light candles and
recite the berachah.

2. She can turn on the electric lights immediately
after lighting the candles and then close her eyes

lights are turned on? See Rav Auerbach's answer cited there in Shemirat
Shabbat Ke'hilchatah.

HaGaon Rav Ovadia Yosef answers (in the aforementioned responsum)
that since one does not wish to fulfill his obligation through the electric
lights, it is not considered as lighting in a place that already has lights.
He draws proof to his theory from the Ra'avyah. (We can draw further
proof from the practice recorded by the Mahari Abuhav (cited in Bet
Yosef, end of 263) that in some places, women light a candle on Erev
Shabbat before candle lighting time and call it a "weekday candle." Then,
when the time for lighting arrives, they light Shabbat candles. Clearly,
according to this custom, one may recite a berachah over Shabbat candles
even though a candle is already lit, since the first candle is deemed a
weekday candle, rather than a Shabbat candle.) Rav Ovadia Yosef
suggests an additional answer, that we may consider the lighting of
Shabbat candles a continuation of the lighting of the electric lights, and
so long as the performance of the mitzvah has yet to be completed, one
may still recite a berachah (as established in Shulhan Aruch, 432).

19 See Shemirat Shabbat Ke'hilchatah, 43:35.

20 Since the practice to recite the berachah after lighting stems from the
concern for the view that the berachah constitutes an acceptance of
Shabbat, and one therefore cannot turn on electricity after reciting the
berachah, one must turn on the electric lights before reciting the
berachah on the candles.
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accepted Shabbat. However, once she has accepted Shabbat,
she can no longer recite the berachah, since it is forbidden to
light at that point. Therefore she should not recite the
berachah if she is in doubt whether the sun had set.

% Halachah 9

One who is unsure as to whether or not one recited the
berachah over candle lighting should not recite the berachah,
since we do not recite a berachah whose requirement is in
doubt. One should, however, recite the berachah omitting the
phrase, "Atah Hashem Elokenu Melech ha'olam."?5

% Halachah 10

A blind woman may recite the berachah over candle
lighting, for she, too, derives benefit from the candle, insofar

See also Shiyurei Kenesset Hagedolah (glosses on the Tur, 11); Mishnah
Berurah, 263:21 and Bei'ur Halachah there, s.v. ke'she'yadlik; Kaf
Ha'hayyim, 263:36; and responsa of Rabbi Akiva Eiger (Mahadura
Tanina, 1:13).

However theYalkut Yosef, 263:35, maintains that one should not recite
the berachah after candle lighting, even if one has not yet accepted
Shabbat, and he cites from the work of Heker Halachah. This ruling
opposes the view taken by all the authorities mentioned above. The
Yalkut Yosef asks how, according to that view, one can recite the text of
"le’'hadlik" (to light) in the berachah, a form that refers to an action one
has yet to perform, if the candle has already beenr lit. Rabbi Akiva Eiger
(in the responsum cited above) answers that we indeed find a precedent
to this effect: one may recite the berachah on tefillin, which reads,
"le'haniah tefillin" (to place tefillin), even after one has already put on his
tefillin, so long as he still wears them.

25 See Bei'ur Halachah (263:5), s.v. ke'she'vadlik yevarech; Kaf
Ha'hayyim, 263:36.
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with a berachah in the dining area, since the extra light adds
more light and joy.30

% Halachah 14

One is not exempt from the obligation of candle lighting
even if light penetrates into the dining room from the moon
or street lamp, for example.3!

% Halachah 15

One recites a berachah over candle lighting on Yom Tov,
as well. The text of this berachah reads: "...asher kideshanu
be'mitzvotav ve'tzivanu le'hadltk ner shel Yom Tov."32

A. When lighting candles for Yom Tov, one first recites the
berachah and then lights.33

30 Rama's glosses to the Shulhan Aruch, ibid. They have the practice of
lighting with a berachah even in the same place where the host lights.
See also the work, "Tehilah L'David" (263:7) and Shemirat Shabbat
Ke'hilchatah (45:8).

31 This is the ruling of the Kaf Ha'hayyim (263:16), based on the comment
of the Ben Ish Hai (Parashat Noah, 4) that beyond the factor of domestic
peace, candle lighting on Shabbat stems from Kabbalistic reasons, as
well. See also Pri Megadim (Eshel Avraham, 263:21). Another reason one

can give, is because the moonlight or street lamp was not lit specifically
for the honor of Shabbat.

32 Shulhan Aruch, 263:5.

33 Mishnah Berurah, 263:27; Kaf Ha'hayyim, ibid, 43, citing the Ben Ish
Hai (Parashat Noah, 10); Mahazik Berachah, 263:4; Yehaveh Da'at, 3:34
and 2:33. See also above, footnote 12.
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* Halachah 16

Some have the practice to recite she'heheyanu at candle
lighting on Yom Tov. However, many opinions hold, that
women do not recite this berachah at candle lighting,3® but
instead they should have in mind to fulfill the obligation of
she'heheyanu at kiddush.

A. A woman who recited she'heheyanu at candle lighting
should not answer, "amen” to the berachah of
she'heheyanu recited at kiddush, as this would constitute
a hefsek (forbidden interruption) between the kiddush
and drinking the wine. The exception to this rule is Pesah
night, when the berachah of she'heheyanu applies not
only to the Yom Tov itself, but to the additional mitzvot
observed that night, as well.39

B. A woman who recited she'heheyanu at candle lighting
must accept Yom Tov at that time.40

% Halachah 17

On Yom Kippur the widespread practice is to recite a
berachah over candle lighting,4! the text of which reads,

38 Kaf Ha'hayyim, 263:40; Yehaveh Da'at, 3:45. This is in opposition to
the ruling of the Ben Ish Hai (Parashat Vayelech, first year, 9), who
records the custom in his city that women recite the she'heheyanu when
lighting candles for Yom Tov and Yom Kippur. The Mishnah Berurah
(263:23) writes that in places where women have the practice of reciting
she'heheyanu at candle lighting, one should not object. See also Shemirat
Shabbat Ke'hilchatah, Chapter 44, note 14.

39 Yehaveh Da'at, 3:34.
40 Kaf Ha'hayyim, 514:112.

41 Kaf Ha'hayyim, 610:12; Ben Ish Hali, first year, Parashat Vayelech, 9;
Yehaveh Da'at, 3:45. However, the Radbaz (vol. 5, 2209, cited by the
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The Proper Place for Lighting



= I'ntroduction

The obligation of candle lighting applies to each and every
room in the home. Nevertheless, we light with a berachah in
one room, and this berachah then applies to all rooms in the
house. We find a similar halachah regarding the search for
hametz, that one person recites the berachah in one room, and
the berachah then applies to all rooms in the house for the
search of hametz.! The berachah, is recited (preferably) over
the candle lit in the room where one eats, as it is in that area
where shalom bayit is primarily relevant. Additionally, the
candles lit in the place where one eats contribute towards
oneg Shabbat, as one enjoys his meal more when it is eaten in
the light of the candles. Another reason is because it brings
honor to the meal.2 In the other rooms of the house, we light
without reciting a berachah, relying instead on the berachah
that was recited in the dining area. (The common practice is
to use electric lights for illuminating the other rooms.)

% Halachah 1

One should make the berachah and light the candles in
the room where he plans to eat the Friday night meal. By
doing so he will also fulfill the obligation of having the meal

1 Bei'ur Halachah, 263:6, s.v. bahurim.

2 The Hagahot HaRama writes (263:10): The primary lighting involves
the candles that are lit on the table. See also Levuish, 263:10. See also
Shulhan Aruch Harav 263: 1,14.
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B. The Zohar however, states that one should not place the
candles on the table; rather, the table should be situated
to the north and the candles opposite it, to the south.5

C. One recites the berachah over candle lighting in the place
where he eats, and this berachah exempts him from the
obligation to recite a berachah over the lighting of other
lights throughout the home. As mentioned earlier, the
custom is to rely on the illumination of the electric lights
in the other rooms in the house.

* Halachah 2

The above requirement to light where one is going to eat
applies only on the level of le'chatehilah — the most
preferable practice. If one cannot eat near the candles, one
need not cause himself discomfort in order to do sof (e.g., it is
too hot in the house, and one would like to eat outside, or if
one is eating by a friend). In such a case, one should light
anywhere in the house with a berachah’? where one will

The Ma'aseh Rav (113) writes, "The candles should not be placed on the
table, and it does not help to place the bread there beforehand" (meaning,
the table becomes muktzeh in any event).

5 Kaf Ha'hayyim, 263:68.
6 Shulhan Aruch, Orah Hayyim 273:7.

7 As we have seen, there are two requirements of lighting candles: a) so
that one does not spend Shabbat in darkness; b) to eat near lit candles.
The question arises, for which requirement was the berachah instituted.
Was it so that one should not spend Shabbat in the dark, then even if he
does not eat near the candles, such as on Yom Kippur that falls on
Shabbat, or if he eats elsewhere, and lights candles merely to avoid
stumbling in the dark, the berachah is still recited. But if the obligation
of the berachah is because one must eat near lit candles, so therefore if
one does not eat near the candles, he should not recite a berachah.
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benefit from its light. In such a case, he must ensure that the
candles will remain lit until he returns later at night, in
order that one derives benefit from the lit candles.
Alternatively, if he benefits from the candlelight at the
beginning of the evening, once it has become dark, then he
need not ensure that the candles remain burning until he
returns later at night.8

% Halachah 3

One must light candles in all the rooms used on Shabbat,?
such as in the bedroom, stairwell, restroom, backyard,
basement, and so on. Each location must be lit in accordance
with the amount of light it requires. The common custom is
to fulfill the obligation with regard to the other rooms
through the illumination of electric lights left on for
Shabbat.10 The source of light need not be situated inside the

one would benefit from them in his home at night, as they allow him to
see where he is going and avoid stumbling. Similarly, regarding Yom
Kippur, the Shulhan Aruch writes (610:2), "Some authorities say that
one must recite a berachah [over candle lighting] on Yom Kippur [that
falls on Shabbat]." The Kaf Ha'hayyim there observes that this is,
indeed, the widespread practice. Yehaveh Da'at (3:45) rules accordingly,
that the berachah should be recited when lighting candles for Yom
Kippur.

 Shulhan Aruch, Orah Hayyim 263:9; Mishnah Berurah 263:41.

®Magen Avraham, 263:1,13. See also Bei'ur Halachah 263:6, s.v.
bahurim. This ruling is posited also by Rabbenu Asher Ben Rabbi
Hayyim, in Sefer Ha'pardes, 9 (cited in Shiyurei Berachah 263:5).
Others, however, argue; see Shut Rav Pe'alim vol. 2, 50. The author there
concludes that the obligation of lighting candles indeed applies in all
rooms. (See also Yehaveh Da'at vol. 2, 121.)

19 Shut Shevet Halevi 3,24; Ohr L'tziyon, vol. 2, page 171.
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preferably they should not be moved from their place
thereafter. If, however, a need arises and they have to be
moved, (e.g., if small children are in the area), one may
move them to another location that is also being used on
Shabbat, since the candles already stayed in their initial
location for a period of time, and it is clear that they were
lit for the honor of Shabbat.16

If a woman lit one candle and has no more matches to
light the other candles, she may use the candle she lit for
Shabbat to light another candle,!” even if this requires
moving it from its place. She should not, however, light a
candle or match from a lit Shabbat candle.1®

One should not light the candle while holding it in his
hand, for this gives the impression that he is lighting the
candle for his own personal use, rather than for the honor
of Shabbat. One should rather first place the candles
where they will remain lit, as this clearly indicates that
he is lighting specifically for the honor of Shabbat.19

Halachah 5

If a woman cannot light Shabbat candles in the dining

area, (e.g., if she just recently gave birth and cannot go to the

16 Magen Avraham, 263:23; Mishnah Berurah, 263:48. See also Shulhan
Aruch HaRav, who writes that if one lit in a place that is used and left
the candles there for a brief period of time, they may then be moved even
to a place where the lit candles will not be used, and this does not render
one's berachah a berachah le'vatalah.

17 See Shemirat Shabbat Ke'hilchatah, 43:39.
18 Kaf Ha'hayyim, 263:14.

19 Eliyahu Rabbah, 263:4, 14. See also Levushei Serad, 263 (commenting
on the Magen Avraham, 263:23), citing the Sefer Ha'agudah.
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% Halachah 7

One must not light the candles near a door or window
that opens to the outside, where the wind might extinguish
the lit candles when the door or window is opened. In fact, if
one lights near a door or a window, it is forbidden to open
that door or window on Shabbat.23 If, however, one did light
the candles there, but makes an assessment that the wind
will not blow out the lit candles if the door or window is
opened, then one may open that door or window. One must,
however, open the door or window slowly, so that the motion
of the door or window does not extinguish the lit candles.24
Similarly, it is permissible to close a door or window near
burning candles,?5 but this must be done slowly and carefully
so that the motion of the door or window does not extinguish
the lit candles.

If one placed oil lamps on top of a closet and the like, that
moves when opening or closing the door, it would be
prohibited to open or close the door since the movement of
the closet door causes the oil to move either closer to, or
further from, the wick, thereby violating the prohibition of
mav'ir (kindling) or mechabeh (extinguishing), respectively.
Wax candles, however, may be placed on top of a closet.26

23 See Shulhan Aruch, 277:1.
24 Mishnah Berurah, 277:3, and Bei'ur Halachah s.v. ha'ru'ah.

25 Shulhan Aruch, 277:2. The Mishnah Berurah (277:11) writes,
"Although the outside wind sustains the fire, this does not constitute
extinguishing, since he does not do anything — he merely stops the wind,
and if it will extinguish, it will extinguish."

26 Rama, 277:1, citing the Bet Yosef.
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<= Chapter V ==

The Length of Time the Candles
Must Burn



% Halachah 1

Optimally, one must use candles that are long enough to
burn through the end of the meal.l An even higher standard
is to ensure that the candles burn until one goes to sleep.2 If
the electric lights remain on until one goes to sleep, this
suffices even for the highest standard.

A. If one does not eat near the lit candles, (e.g., he goes
somewhere else to eat,) he should use candles that are
long enough to continue burning until he returns home,
so that he can derive benefit from their light. If the
candles do not last until he returns, his berachah becomes
a berachah le'vatalah.? If he is worried about the risk of a
fire, then he should satisfy his obligation of hadlakat
nerot by turning on the electric light with a berachah.
Alternatively, if he benefits from the candlelight in the
beginning of the night, once it has become dark, it is no
longer necessary to ensure that the candles continue
burning until one returns at night.4

B. Those who have the practice of accepting Shabbat early in
the summertime and conduct their meal before sundown,
can recite the berachah over candle lighting even though
they do not need the light for their meal. Despite the fact
that they eat before dark, they still benefit from and enjoy
the candlelight. However, one following this practice must
ensure that the candles burn until after dark falls.5

1 Kaf Ha'hayyim, 263:15. See also Rama, 263:10; Bet Yosef, 273:7, and
Bei'ur Halachah s.v. ve'hachi mistabera.

2 See Rav Pe'alim, vol. 4, end of Chapter 30.

3 Shulhan Aruch, 263:9.

4 Mishnah Berurah, 263:41.

5 The Mishnah Berurah (263:40) writes, "It is a higher standard of
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<= Chapter VI ==

The Time for Accepting Shabbat



% Halachah 1

The Rishonim debate the issue of whether the acceptance
of Shabbat depends on candle lighting.! It seems that

1 The Behag (in Hilchot Hanukah, cited by the Tur, Orah Hayyim 263)
maintains that candle lighting constitutes an acceptance of Shabbat.
Therefore, he rules that on Shabbat Hanukah, one must first light
Hanukah candles before lighting Shabbat candles. The Ran, in his work
on the Rif (Masechet Shabbat, second chapter, s.v. u'mi'de'amar), proves
the Behag's stance and explains the reasons for his position. This is also
the view of the Ohr Zaru'a (vol. 2, 11), who bases his position on the
Midrash Tanhuma and Sefer Ha'miktzo'eot. The Mordechai (see Bet
Yosef, Orah Hayyim 263) follows this position, as well. The Semag
(mitzvat asei 30) likewise implies that when lighting candles, one accepts
Shabbat upon himself. The Hagahot Maimoniyot (Hilchot Shabbat,
Chapter 5, 200) records that the Maharam would instruct people to
stipulate before lighting, that they do not accept Shabbat until they let go
of the candle. He then brings the view of Rabbenu Simhah and the
Ravyah, that once one lights Shabbat candles, he can no longer light
Hanukah candles. The Bet Yosef (Orah Hayyim 263) brings the view of
Rabbenu Peretz (in Tashbatz Katan, 14) that a woman who lights may no
longer perform activity forbidden on Shabbat, for there is no clearer
acceptance of Shabbat than by reciting the berachah over lighting, and
any condition she makes is of no avail. See Yabi'a Omer (2:16) who cites
other Rishonim who follow the Behag's position.

Rashi, however (in his responsa, 279), as well as the Ramban
(Masechet Shabbat 23b), Rashba (Masechet Shabbat, and in his
responsa, vol. 1, 1,070), Ritva (Masechet Shabbat), Rosh (Masechet
Shabbat, 2:24), Rabbenu Yeruham (vol. 2, 67), Shibolei Ha'leket (59), and
Maggid Mishneh (Hilchot Hanukah 4:13), maintain that the acceptance
of Shabbat does not depend on candle lighting, in opposition to the
Behag's view. Yabi'a Omer (vol. 9, 24:4) adds that this is the position also
of the Me'iri, Ra'ah, and Ran (Masechet Shabbat 23b).
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Shabbat at the time of lighting.? It suffices to make this
verbal declaration only once a year;* meaning, she can say
once a year that she does not intend to accept Shabbat at the
time of lighting throughout the year.

A. However, the above halachah applies only if she lights
before the time of tosefet Shabbat — the period
normally added onto Shabbat. But if she lights once
this period has begun, meaning, within eighteen
minutes before sundown, she de facto accepts Shabbat
through lighting, since this is the time that Shabbat
begins in any event.? But if one lights before this
period, one has not necessarily accepted Shabbat.

3 See above, note 2, that the Shulhan Aruch holds that one should
preferably try to satisfy the position of the Behag. See also Yalkut Yosef,
263:50.

4 Yalkut Yosef, ibid.

5 The Lev Hayyim (vol. 2, 49) writes, "I further claim that this issue
[whether the acceptance of Shabbat depends on candle lighting] is
subject to a dispute among the authorities, for when one lights, the time
of accepting Shabbat has not arrived, since this [candle lighting] takes
place during daylight. But our practice to light this lighting occurs
twenty minutes before sundown  Therefore, since one performs the
lighting just shortly [before sundown], when Shabbat sets in, such that a
person may no longer perform any activity [forbidden on Shabbat],
accordingly, one automatically accepts Shabbat, since in any event
Shabbat has already begun. Sure enough, if the lighting takes place early
in the day, such that time still remains to perform activity [forbidden on
Shabbat], then one encounters the dispute as to whether lighting
constitutes acceptance of Shabbat or [Shabbat does not begin] until
barechu. But when one lights at a time when there is no longer any extra
time, he certainly accepts Shabbat [For otherwise,] where is the
addition onto the sanctity of Shabbat [that one is obligated to add onto
Shabbat]?"
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A. A woman who accepts Shabbat at the time of lighting
may not perform after lighting, any activity forbidden on
Shabbat. It is also forbidden for her to eat after lighting.
She must therefore complete all preparations for
Shabbat, recite Minhah, and dress for Shabbat before
candle lighting.10

B. If after lighting candles she realizes that she did not
recite Minhah, some views maintain that she may still
recite Minhah.1l According to this view,!2 she may also

with the recitation of the berachah. Those who recite the berachah after
lighting do so out of concern for the Behag's view that the berachah
constitutes acceptance of Shabbat. Thus, seemingly, adherents of this
practice accept Shabbat only once they recite the berachah. Accordingly,
it would be permissible to extinguish the match after lighting, as indeed
is the ruling of the Aruch Ha'shulhan (263:14) and HaGaon HaRav
Shlomo Zalman Auerbach (cited in Shemirat Shabbat Ke'hilchatah,
Chapter 43, note 179). However, the Ben Ish Hai maintains that one may
not extinguish the match even before the recitation of the berachah, since
one accepts Shabbat at the conclusion of the actual lighting. This is also
the position of the Ketzot Ha'shulhan (74, in Badei Ha'shulhan, end of
14).

The Badei Ha'shulhan (ibid.) writes that if the candles were
extinguished because the fire never fully took hold of the wick, then she
may light again, since the first lighting does not halachically qualify as
lighting.

10 This is obvious. Regarding Minhah, see Mishnah Berurah, 263:43;
Eshel Avraham — Butchach (263:10); Ketzot Ha'shulhan, 74:5 and in
Chapter 76 - Badei Ha'shulhan 11.

11 Leviyat Chen, page 3. See in the following note for the sources of those
who disagree.

12 During the time period after lighting the candles and just before sunset
there exist different views among the later authorities as to whether one
may perform activities forbidden on Shabbat by Rabbinic enactment. In
order to explain the issue, we will present a brief introduction.
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perform after candle lighting, activities forbidden on
Shabbat by Rabbinic enactment such as:

a. Covering hot food in a manner that does
not increase the heat (but only retains
the heat), and preparing an eruv hatzerot
and eruv tavshilin.13

b. Instructing a gentile to perform for her
activities forbidden on Shabbat, even
those activities forbidden by Torah law,
should there arise a dire need, or for the
purposes of a mitzvah.

According to other views, however, all this is forbidden
after she accepts Shabbat (with the exception of
instructing a gentile to perform forbidden activities,
which all authorities permit in this case), and she may no
longer recite Minhah; she should therefore recite Arbit
twice (if she always prays Minhah).14

The Hatam Sofer, however (responsa, Orah Hayyim 65), permits
covering hot food after candle lighting. See also Shoe'l U'meishiv
(mahadura tinyana, 2:23), who permits separating hallah after candle
lighting, and Har Tzvi (Orah Hayyim 142), who permits separating
ma'aser. Similarly, Rav Ovadia Yosef claims in Leviyat Chen ( p.124)
that a woman who lit candles and accepted Shabbat may, be'di'avad,
separate hallah or ma'aser.

13 The above halachah applies even during bein ha'shemashot, in a place
that did not accept Shabbat. The Noda Bi'yehudah remains undecided as
to whether one recites a berachah over an eruv prepared during bein
ha'shemashot. (He 1s cited in Kaf Ha'hayyim, 393:11 and 367:138; the
Kaf Ha'hayyim himself concludes that given the uncertainty as to the
berachah's requirement in this case, one should not recite the berachah.)
The Bei'ur Halachah, in Chapter 261 (s.v. eruvei hatzerot), rules that one
does recite a berachah in such a case.

14 She first recites Arbit, and then repeats the same Amidah to make up
for Minhah. If she mistakenly said the weekday Amidah before sunset, it
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% Halachah 6

If one realizes after accepting Shabbat that he had not
recited Birkat ha’mazon, he does not add "retzet" in Birkat
ha’mazon, since he began the meal before Shabbat.1?

% Halachah 7

When the need arises, a woman may have in mind not to
accept Shabbat at the time of lighting, since the practice of
adding eighteen minutes onto Shabbat before sunset stems
from a custom. According to the strict halachah, however, it
suffices to add a brief period of time (approximately ten
minutes) before sunset.20 She must make certain to stop any
activity that is forbidden on Shabbat, some time before
sunset, for otherwise she will not have fulfilled the obligation
of tosefet Shabbat (adding onto Shabbat).

All of the above applies if the majority of the community
has not yet accepted Shabbat. If, however, the majority of the
local community has already accepted Shabbat, she too, must
accept Shabbat at that time. However, if there are two
synagogues in the community, she may accept Shabbat with
the congregation that accepts Shabbat at the later time.2!

A. If a woman who normally accepts Shabbat at the time of
lighting now makes a condition in her mind that she does
not want to accept Shabbat, her condition is effective even
if she did not verbally express it. Optimally, however, she
should verbally articulate her stipulation. Her stipulation

19 Yalkut Yosef, 263:53.
20 See Chapter 2, note 1.
21 See Shulhan Aruch, 263:12, Mishnah Berurah, 263:51.
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on Shabbat, even if her husband had accepted Shabbat
earlier by praying Arbit.26 (He adds that she should not do
melachah for the husband's personal needs). Other Poskim,
however, disagree and rule stringently in this regard.?’

% Halachah 9

A man accepts Shabbat just a short period of time before
Shabbat begins, or when he recites (in the prayer service,)
"Mizmor shir le'yom ha'Shabbat."?8 It is not forbidden for
him to engage in activities that are forbidden on Shabbat as
early as eighteen-minutes before sunset,?9 even if the candles
in his home have already been lit.

% Halachah 10

On Erev Yom Tov, if the wife recites she'heheyanu when
she lights candles, she clearly accepts Yom Tov at that
point;30 she may no longer perform any activity that is
forbidden on Yom Tov. If she does not recite she'heheyanu at
candle lighting, but she generally accepts Shabbat when she

26 Jggerot Moshe, Orah Hayyim 3:38. See Be'er Moshe 2: 15,16.

*T See Pri Megadim 263 (Mishbetzot Zahav, 1) writes that once the head
of the household prays Arbit, the entire family must accept Shabbat at
that point. See also the Aruch Hashulhan, 22.

28 Rama, 263:11; Shulhan Aruch, 261:4.

29 The Iggerot Moshe (2:6) writes that he never saw even among those
who are particularly meticulous, any man who made a point of refraining
from an activity that is forbidden on Shabbat, as early as eighteen
minutes before sunset; but he adds that one who is strict will be blessed.

30 Kaf Ha'hayyim, 514:112. Since she recites she'he'heyanu over the Yom
Tov, she has clearly accepted Yom Tov.
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<= Chapter VII =

MuRtzeh with Regard to Shabbat
Candles



% Halachah 1

The ner (the receptacle holding the candle)! is considered
muktzeh because it serves as a bassis (base) for the flame,
and it is therefore forbidden to move it.2 Since it becomes
muktzeh from the moment it is lit, one may not move it even
after it is extinguished, for anything that is muktzeh during
bein ha'shemashot (twilight) at the onset of Shabbat,
remains muktzeh throughout Shabbat. The same applies for
the oil, wicks and candlesticks.? One may not move them
even if he needs to use them for some purpose, or even if he
needs the space they currently occupy.*

% Halachah 2

The candles become muktzeh immediately after lighting,
if the one who lit the candles accepted Shabbat at the time of
lighting. According to one view cited in the Shulhan Aruch,
the candles become muktzeh even for those who have not yet

1Tt is important to point out that whenever we encounter the word "ner"
(the receptacle holding the candle) in halachic literature, it refers to the
oil lamps used in those days, meaning, an ordinary utensil into which oil
and a wick were placed. It is therefore muktzeh only while it burns (if not
for the principle that anything considered muktzeh at the onset of
Shabbat remains muktzeh throughout the entire Shabbat). Nowadays,
however, the candlesticks are used only for lighting, and they are
therefore muktzeh in any event (Aruch Ha'shulhan, 279:1), even on a
Shabbat when they were not lit.

2 Shulhan Aruch, 279:1.
3 Mishnah Berurah, 279:2.
4 Shulhan Aruch, 279:2.
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A. If one needs the space occupied by the candles, one may
move the tray with the candles on it to wherever one
wishes, even while the candles are lit. However, if the
candles on the tray are oil lamps, then one must exercise
extreme care to move the tray gently, so as not to jostle
the oil such that it moves either further away from, or
closer to, the flame.® Some authorities forbid moving the
tray with lit oil lamps on it, even gently, so as to avoid the
possibility of moving the 0il.10

B. If one needs the tray, one may take it, if one first shakes
the candles off of it. One may do so even while the candles
are still Iit, provided that the candles are wax (as opposed
to oil) and that moving it off the tray will not necessarily
result in extinguishing the flame.!! If one cannot shake
the candles off the tray because doing so will damage the
candles or the place onto which they will fall, one may
carry the tray with the candles somewhere else and shake
the candles off there.

C. If the tray is used only for candles, then placing a more
significant item on the tray before Shabbat does not
permit moving the tray on Shabbat.12

which is made for other purposes as well, can attain the status of a bassis
for both something forbidden and something permissible, which the
Shulhan Aruch (310:8) permits carrying. Nevertheless, whenever
possible, one should shake them off the tray, as ruled in the Shulhan
Aruch (ibid.). See also Pri Megadim, 279 (end of 14).

9 See Shulhan Aruch, 277:1, Mishnah Berurah, ibid 7.
10 See Kaf Ha’hayyim, 277:9.
11 Shulhan Aruch, 277:3.

12 See Pri Megadim, 279 (end of 14). The Yalkut Yosef (4, vol. 2, p. 478)
writes that if the tray is used exclusively for candles, then this situation
is equivalent to placing an object on the candelabra itself, and one is
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further away from, or closer to, the flame.’® Some
authorities forbid moving the table with lit oil lamps on
it, even gently, so as to avoid the possibility of moving the
oil.

C. Based on this halachah, the custom evolved that women
make sure to place the halot (bread) or the like on the
table before candle lighting, and this is indeed the proper
practice, as it permits one to later move the table if such a
need arises.16

% Halachah 5

The tablecloth upon which the candles are placed is
considered a bassis for the candles and may not be moved,
even if the candles have already been removed (such as by a
gentile). This applies only to the part of the tablecloth
underneath the candles; the rest of the tablecloth, however,
may be moved. According to some opinions, the tablecloth
does not become a bassis at all, since the tablecloth is not
used as a base for the candles, but rather as a covering for
the table; the entire tablecloth, therefore, may be moved.
When the need arises, one may rely on this lenient
position.l? If bread or the like was on the tablecloth from
before Shabbat, then according to all views it may be moved,
as we discussed concerning the table.

% Halachah 6

If one stipulated before Shabbat that he intends to move
the lamp (i.e., the receptacles holding the candles, e.g., the

15 Formulation of the Mishnah Berurah, ibid.
16 Mishnah Berurah, 277:18; Kaf Ha'hayyim, 277:17.

17 Mishnah Berurah, 309:18 and Sha'ar Ha'tziyon, 24. See also Shemirat
Shabbat Ke'hilchatah, 20:60 and note 223.
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made before Shabbat will permit moving the candlesticks
only to use them for some purpose or make use of their
space; it does not allow moving the candlesticks for their
own protection.?4

If the candlestick/candelabra has an apreciable value,
it is muktzeh methamat hesron kis, because its owner is
particular not to use it for other than its intended
puropose for fear it might be damaged. It is forbidden to
move such an object at all.

. This stipulation is effective only with regard to a candle

that is expected to extinguish over the course of Shabbat.
It does not permit moving a candle such as a "yahrtzeit
candle," which normally remains kindled throughout
Shabbat.25

Those who follow the Rama's rulings do not rely on such a
stipulation. Indeed, the widespread practice among
Ashkenazim is to refrain from carrying a candle on the
basis of this stipulation.26

% Halachah 7

One is allowed to have a gentile carry the candles after

they are extinguished, on one's behalf even without a
stipulation to this effect, and this does not violate the
prohibition of instructing a gentile to perform on one's behalf
activities forbidden on Shabbat.2” The gentile may move the

24 Aruch Ha'shulhan, 279:1. See note 1, above.

25 Mishnah Berurah, 279:14. The reason is that the stipulation is
effective only at the time that the candle no longer burns, but in this
case, the candle is expected to continue burning throughout Shabbat.

26 Rama, 279:4.
27 Rama, 279:4.
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that it is discarded in an honorable manner, e.g., wrap them
before discarding them.

% Halachak 10

One may carry lit candles on Yom Tov,30 but they should
nevertheless be lit in the place where one will be eating
during Yom Tov.?! If one lit with oil, one must ensure to
carry the lamps very slowly so as not to move the oil away
from the flame, which might cause the flame to be
extinguished.?2 Some authorities forbid carrying an oil lamp
altogether on Yom Tov, even slowly. Leftover oil or wax is
considered muktzeh on Yom Tov.33 Some authorities,
however, maintain that one may use the leftover oil on Yom
Tov.34

and one may therefore use them after Shabbat. See Kaf Ha'hayyim,
279:6.

30 Shemirat Shabbat Ke'hilchatah, 44:10.

31 Shemirat Shabbat Ke'hilchatah, ibid. (note 33), in the name of HaGaon
HaRav Shlomo Zalman Auerbach zt”l, who ruled that optimally one must
light the candles in the place where one will be eating, since it is there
that the primary obligation to light applies.

32 Shulhan Aruch, 514:2. See also 277:1 and Mishnah Berurah 7, Kaf
Ha'hayyim 9.

33 Shemirat Shabbat Ke'hilchatah, Chapter 44, Halacha 10.

34 The Eliyahu Rabbah writes in the name of the Sefer Agudah (cited in
Sha'ar Ha'tziyon, 514:15) that one may take some oil from a burning
candle on Yom Tov for purposes of eating, since extinguishing a fire for
purposes of eating is permitted on Yom Tov. Clearly, then, according to
his view the oil is not muktzeh.
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= Chapter VIII =

The Oil and Wick Used for
Lighting



== Imtroduction

One must ensure to use a beautiful candle (flame) for
lighting in the area where one eats.! This means that the light
should be clear. The highest standard of performing this
mitzvah (mitzvah min ha'muvhar) is to light with olive oil,2
which produces the clearest flame. One will thereby be blessed
with sons who shine the light of Torah,3 as it is written, "For

1 Shulhan Aruch, Orah Hayyim 263:1.

2 Shulhan Aruch, 264:6. The source for this halacha is the Gemara in
Masechet Shabbat (23a): Rabbi Yehoshua ben Levi said, "All the oils are
beautiful for lighting, but olive oil is of the best." Abayei said, "Once he
heard what Rabbi Yehoshua ben Levi had said, he would make a point [of
using] olive oil, saying, 'This has the clearest light." See also Shut Yabi'a
Omer, vol. 2, Orah Hayyim 17.

3 The Tur writes (beginning of 263), "One should ensure to make a
beautiful candle, as Rav Huna said, 'One who accustoms himself to
Shabbat candles, to try and make it beautiful, will have sons who are
Torah scholars'." The Bach there notes that the Gemara mentions only
that one who accustoms himself to Shabbat candles will have sons who
are scholars. On what basis did the Tur interpret the Gemara as
referring specifically to one who makes his candles beautiful? He answers
that the Gemara had previously remarked that candle lighting
constitutes an obligation and takes precedence over kiddush and
Hanukah candles. Why, then, does Rav Huna speak of one who
"accustoms himself" to candle lighting, a formulation generally used
when dealing with optional practices, rather than strict requirements?
Necessarily, then, Rav Huna wishes to add that only one who ensures to
beautify this mitzvah will have scholarly children. The Me'iri similarly
writes, "One who accustoms himself to Hanukah [and Shabbat] candles
in a manner that enhances the mitzvah will have sons who are Torah
scholars."

One may draw further proof from the Gemara which records that Rav
Huna noticed that Rabbi Avin always lit many candles and remarked,
"Two great men will emerge from here". This would imply that Rabbi
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electric lights).5 If one has no olive oil, he should light with
other oils that produce a clear flame.5

% Halachah 1

It is a special mitzvah to light Shabbat lamps with olive
0il,7 since it is drawn to the wick more than all other oils,8
and its light is particularly clear.® Where olive oil is
accessible one should make a point of using it for Shabbat,
for one who accustoms himself to using olive oil is rewarded
with children who are Torah scholars. One should therefore
light with olive oil so that he has children who shine forth
with Torah, which is compared to olive 0il.10 It is told that a
certain person lived an exceptionally long life, and the only
unique merit that could be attributed to his longevity was
that he made a point to light candles on Erev Shabbat with
olive oil.!1 If one does not have olive oil, he should light with

5 Shulhan Aruch Harav (263, in Kuntras Aharon, 1) writes that the
requirement for particularly beautiful lights applies specifically in the
area where one eats. (Though he notes there that other authorities
disagree.) On this basis, perhaps, the custom evolved to use olive oil
specifically in the dining area, and rely on the electric lights in the other
areas of the house, particularly given the fact that electricity produces a
clear light.

6 Shulhan Aruch 264:6, Mishnah Berurah there.

7 Shulhan Aruch, 264:6.

8 Mishnah Berurah., 264:23.

9 Gemara, Masechet Shabbat 23a.

10 Kaf Ha'hayyim, 264:38.

11 Kaf Ha'hayyim, 264:35, citing the Kenesset Ha'gedolah.
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D. Where one cannot light candles for Shabbat, one may
turn on the electric lights and recite a berachah,7 thereby
fulfilling one's obligation of candle lighting.1® Other
authorities, by contrast, maintain that ocne does not fulfill
his obligation by turning on electric lights;!® therefore,
one should preferably light with oil or wax candles.

17 Shemirat Shabbat Ke'hilchatah (43:4 and note 22). This is indeed the
position of many later authorities, including the Bet Yitzhak (Yoreh
De'ah, 120), Melamed Le'ho'il (Orah Hayyim, 41), Har Tzevi (Orah
Hayyim, 143), Tzitz Eliezer (vol. 1, 20:11), Yabi'a Omer (2:17), Minhat
Shabbat (Minhah Hadashah, 75:3), Yam Ha'gadol by Rav Y.M. Tolidano
(end of 32), and Rabbi Yosef Elishar (cited in Yaskil Abdi, 3:18).

18 The Yabi'a Omer (cited above, in the previous note), concludes, "It
emerges from all that we have said that we do not have sufficient reason
to claim that one does not fulfill his obligation by turning on an electric
light in honor of Shabbat. Nevertheless, it is appropriate and proper to
concern oneself with the stringent position in this regard whenever
possible, and light as well, an oil candle and recite the berachah over it.
Thereby it will be clear that they were lit in honor of Shabbat." The Az
Nidberu comments on the Yabi'a Omer: "When I studied the entire
responsum, I did not find that there is reason to concern oneself not to
rely on the electric lights, except for the [ruling] of the work Levush
Mordechai If the lights are specifically set aside for Shabbat lighting,
then the honor of Shabbat is very clearly apparent. Therefore, in the
interest of preventing fires one may rely le'chatehilah [on the position
permitting] reciting a berachah on an electric light." See also the work,
"Ha'hashmal Le'or Ha'Halacha" which likewise concludes that one may
recite a berachah over electric lights for hadlakat nerot.

19 Mishpetel Uziel (Orah Hayyim, 7) writes that one does not fulfill his
obligation with electric lights according to Rabbenu Tam's view, that the
mitzvah of candle lighting is fulfilled through the act of lighting. The
energy that causes the light is contained within the electric wires, and
turning the switch merely removes that which prevents the light from
being lit. Turning on the switch thus cannot be considered an act of
lighting, but rather indirectly causes the lighting. Therefore, he claims,
one cannot recite a berachah on such a "lighting". This ruling also
appears in the Torah journal "Ha'me'asef" (year 9, Chapter 91), cited in
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% Halachah 3

When lighting, one must light the majority of the portion
of the wick that protrudes from the candle, so that a proper
flame will appear, i.e., the entire wick is lit, before moving
one's hand.?!

% Halachah 4

Common custom is to first light the wick and then
extinguish it so that it is parched, and the flame will then
take hold of the entire wick very easily.22 When Friday is
Yom Tov, one may not first parch the wick, as doing so
violates the prohibition of tikkun keli — completing or
improving something for use.23

ve'tzivanu le'hadlik (and commanded us to light) if he does not actually
turn on the light, just as the Mishnah Berurah writes (263:21) that when
one asks a gentile to light on his behalf during ben ha'shemashot, he does
not recite the berachah.

21 Shulhan Aruch, 264:8 and Mishnah Berurah. The Ben Ish Hai
(Parashat Noah, 15) writes that if one lights only the tip of the wick and
then moves his hand away, we consider the flame as having been lit by
itself, and one therefore does not fulfill the obligation of lighting.

22 Rama, 264:9. See Chapter 1, footnote 11.
23 Kaf Ha'hayyim, 264:47.
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== Chapter [X =

The Number of Candles Required



% Halachah 1

Strictly speaking, one is required to light only a single
candle in the area where he eats. Common custom, however,
is to light two candles, corresponding to "zachor' and
"shamor" (the two terms used in connection with the mitzvah
of Shabbat in the Ten Commandments).! If one places the
two candles in the same receptacle, he must ensure to leave
at least a finger's width between them,? so that they do not
resemble a torch.3 Preferably, they should be lit in separate
receptacles.t If one lights with wax candles, he must ensure
not to have them stick together, as this, too, would render
them a torch.

% Halachah 2

Some have the practice of lighting seven candles in the
area where he eats to correspond to the seven days of the

! Shulhan Aruch 263:1. The Kaf Hahayyim (ibid.) cites additional
reasons for this practice. The Ben Ish Hail writes that the two candles
correspond to man and woman. The Hebrew word "ner" (candle) has the
numerical value of two hundred and fifty, and so two candles have the
combined numerical value of five hundred. This equals the combined
number of limbs in the man and woman — a man has two hundred and
forty-eight, and a woman, two hundred and fifty-two.

? Kaf Ha'hayyim, 263:6.

% Kaf Ha'hayyim, 263:5 cites the ruling of the Shiyurei Kenesset
Hagedolah that one should not have the two candles stick together, as
they would then be considered a torch, rather than a candle, which we
require. The Olat Shabbat and Bach write this, as well. The Magen
Avraham, however, disagrees, and maintains that the halacha
disqualifying a torch applies only to Hanukah candles, and not to
Shabbat candle lighting.

* Kaf Ha'hayyim (ibid.), citing the Mateh Yehudah. This appears as well
in the Shiyurei Kenesset Hagedolah (glosses on the Tur, 3).
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% Halachah 4

A woman who forgot to light Shabbat candles must light
an extra candle every Shabbat for the rest of her life. For
example, if until then she would light two candles, she must
now begin to light three candles; if she had been accustomed
to lighting three candles, she must now light four, and so
on.13 If she forgets again, she must add another candle — in
accordance with the number of times she forgot. All this
serves as a penalty to ensure that in the future she will be
more careful with regard to the honor of Shabbat and not
forget to light.

A. If she did not light due to circumstances beyond her
control, she need not add more candles. The same applies

' Rama, 263:1, citing the Maharil. The actual text of the Maharil (cited
by the Bach, 263, s.v. ve'ha’nashim) reads as follows: "A woman who
forgot one time to light, lights for the rest of her life three candles.” The
Bach comments, "The reason appears to be that she will thereby be very
careful not to forget again, for if she forgets again she must add yet
another candle, each time she forgets." The Magen Avraham (263:3)
adds, "accordingly, if she forgets several times, she must add [another
candle] each time, since this serves as a reminder that she should be
more careful with regard to the honor of Shabbat from this point on. On
the basis of this reason, it seems to me that if she did not light due to
circumstances beyond her control, such as if she was in prison and the
like, she need not add [more candles for having missed candle lighting]."
Apparently, the additional candle is not intended as atonement, but
rather to facilitate greater meticulousness. Therefore, if she did not light
due to extenuating circumstances, she was not lax in being meticulous,
but was unable to light due to circumstances beyond her control
(Mahatzit Ha'shekel).

Chapter 9: The Number of Candles Required & 127



<= Chapter X =

Spending Shabbat Away from
Home



= Introduction

As we saw in Chapter 1, the obligation of candle lighting applies
to each individual member of the household. Nevertheless, Hazal
established that one member of the household lights with a berachah
in one room, and this berachah then applies for all members of the
household. If, however, a member of the household spends Shabbat
away from home, one obviously does not fulfill his obligation through
the candle lighting performed at home.l He must therefore light with a
berachah in the place where he spends Shabbat.

% Halachah 1

Although we said that the lighting performed in the
house fulfills the obligation for all members of the household,
this applies only if they are present in the house. If they
spend Shabbat elsewhere, outside the house, then they must
light there with a berachah. Therefore, a husband, wife, or
even one of the children who is spending Shabbat away from
home, such as in a hotel or a second home, must light there
and recite a berachah.?

1 Shulhan Aruch 263:6, Bei'ur Halachah s.v. bahurim. The work
"Tehillah Le'David" (263:6) explains that a husband who spends Shabbat
elsewhere does not fulfill his obligation through his wife's berachah
because only when he spends Shabbat at home does she have him in
mind when she recites her berachah. However, if the husband is away
from home she does not have in mind that this berachah should fulfill his
obligation for the room that he is in. See also Hovat Ha'dar (laws of
Shabbat candles), paragraph 5, end of note 25, who explains that in such
a situation, the husband most likely does not have in mind to fulfill his
obligation through his wife's berachah, since he is not currently at home.

2 Shulhan Aruch 263:6. See also Bei'ur Halachah s.v. bahurim.
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E. If someone has two houses in close proximity to one another, and
some family members will be sleeping in the other house, one
should light and recite a berachah in one of the houses and ensure
to have light in the second house to avoid stumbling in the dark.
One does not, however, recite a berachah when turning on the
lights in the second house, since he has already fulfilled his
obligation with the berachah recited over candle lighting in the
first house.”

% Halachah 2

One who leaves his house to eat elsewhere on Shabbat
eve, and will then return home to sleep, must light candles
and recite a berachah in his home before he leaves (if there is
nobody in his house to light). He should ligt candles in a
place where he will need light when he returns home, not
necessarily in the dining area. He should ensure to light
candles that will remain lit until the time he returns home,
or he should spend some time after dark near the candles
before leaving,® so that he derives some benefit from the
candlelight. If he is afraid to leave the candles burning,
because of the threat of a fire and the like, he may turn on
the electric lights for the sake of the mitzvah of hadlakat
nerot and recite a berachah.?

Shabbat candles), footnote 39. See also the work "Kavod Ve'oneg
Shabbat" (p.10). See Chapter 11 footnote 17.

7 Eshel Avraham (Butchach), 263:6, citing the "Shulhan Atzei Shittim"
as commenting that a husband should not recite a berachah in his own
room so long as his wife is in town and recites a berachah. See also Hovat
Ha'dar (laws of candle lighting), paragraph 5, note 20.

8 Shulhan Aruch, 263:9; see also Magen Avraham, 263:17. See above,
footnote 6, that according to some authorities he is considered part of
that household where he will be eating, and will not have to light in his
house with a berachah.

9 See above, Chapter 8, Halachah 2 D.
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. One who will be eating in a restaurant should light in his

room, since 1t is his primary location for Shabbat.12

. When many people eat together, as in a hotel dining

room, one should not recite a berachah when lighting in
that room if other people have lit there already. One
should rather light with a berachah in his hotel room.!3
(The custom among Ashkenazim, however, is that
everyone lights with a berachah in the dining room.)

If a family stays together in a hotel, and they sleep in two
or more rooms, a single berachah suffices for all the
rooms — even if they are not adjacent to one another.l4
However, one should ensure to either light candles or
turn on an electric light in the other rooms so as to avoid
stumbling in the dark.

Regarding a situation of two people who share a hotel
room, refer to Halachah 6.

Halachah 4

Hospitals

The obligation of candle lighting applies even to a

patient (male or female) spending Shabbat in the
hospital,1®> even if he has someone lighting at home. The
patient should light with a berachah in his room. If he

12 See footnote above, Shemirat Shabbat Ke'hilchatah, Chapter 45, 10.
13 See Shulhan Aruch, 263:8.

14 Based on the comments in the work, "Shulhan Atzei Shittim" (cited in
Hagahot Eshel Avraham, 263:6), that a husband should not recite the

berachah in his own room so long as his wife is in town and recites a
berachah.

15 Yalkut Yosef, 263:23.
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own expenses, or if two people share a room for Shabbat,
such as two guests sharing a hotel room or a patient in a
hospital room with other patients, each one bears an
independent obligation to light candles. According to some
authorities,!® each must light his own candle, but only one
berachah may be recited.!® The one reciting the berachah
should have in mind that his berachah should fulfill his
roommate's obligation, as well. The roommate should
likewise have in mind to fulfill his obligation through the
other's berachah when listening to the berachah.

Other authorities, however, rule more leniently,20
claiming that only one roommate lights and the other
purchases a share in the candle (or, they can jointly purchase
the candle). The one reciting the berachah should have in
mind that his berachah should fulfill his roommate's
obligation, and the roommate should likewise have in mind
to fulfill his obligation through the other's berachah when
listening to the berachah.2!

Two people who live together and they share the
household expenses together, are considered as one family
therefore one lights and fulfills the other's obligation.22

18 Since each person bears a personal obligation, he must light
independently. See Bei'ur Halachah, 677 s.v. imo; Hovat Ha'dar (laws of
Shabbat candles), paragraph 14, note 48; Ohr Le’tzion, vol. 2, p. 165,
Halacha 4.

19 Shulhan Aruch, 263:8.
20 Mishnah Berurah, 263:30.

21 See Hovat Ha'dar (laws of Shabbat candles), paragraph 14, note 48,
which cites a view that if one appoints the other as his shaliah (agent) for
candle lighting, then he does not have to listen to the berachah.

22 Hovat Ha'dar (laws of Shabbat candles), paragraph 16, note 52.
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<= Chapter XI =

Candle Lighting for Guests



= I'ntroduction

As we saw, the obligation of candle lighting applies to
each member of the household. Nevertheless, one person lights
with a berachah for all members of the household. However, a
guest, in some instances, is not considered part of the
household, and therefore bears his own obligation to light.

We also saw, that the obligation concerning the other
rooms in the home is fulfilled through the wife's lighting in
the dining area. However that is only if the head of the
household or anyone else in the household makes some use of
that room. If, however, a room that is set aside specifically for
a guest, such that no members of the household use that room
at all, then they have no obligation to light in that place.
Consequently, the berachah recited does not apply to that
room, and the guest must therefore light there himself with a
berachah.

However, if a guest is in a room where the members of the
household require light for their own needs, the guest has no
obligation to light there, since the room is now included
together with the rest of the house. Nevertheless, the guest
must still light candles,! due to the personal obligation upon
each individual to light Shabbat candles. He therefore,
participates with the head of the household where he stays by
purchasing a share in the candle.

In this chapter we will discuss when we consider a guest part of
the household, and when we do not, in which case he must light
himself. We will also discuss the situations in which a guest must
purchase a share in the host'’s candle.

1 Shulhan Aruch 263:6. See also Bei'ur Halachah s.v. bahurim.
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members of the household also use that room,® then the
obligation to light falls upon the head of the household,
rather than the guest. Nevertheless, the guest must
acquire a share in the candle to fulfill his obligation of
lighting candles, because he is not included as a member of
the household, and his obligation is thus not fulfilled
through their lighting.” Therefore, he must acquire a share
in the candle of the head of the household.

A guest acquires a share in the candle by giving money
(e.g. nickel) to the head of the household,8 or by having the
head of the household give him a share of the candle as a
gift.9

One who pays rent for lodging!® or pays a lump sum for
all his expenses, needs not acquire a share in the candle.1l
He need not hear the berachah recited over candle lighting,
and he should not recite a berachah over his own candle
lighting.12

C. A guest who shares a room and whose wife lights back
home.

If the guest's wife lights for him back home, even in a
different city, the husband fulfills his obligation through

6 Shulhan Aruch Harav 263:9. This is mentioned as well in Hovat Ha'dar
(laws of Shabbat candles), paragraph 6, note 30.

7 Bei'ur Halachah, 263:6 s.v. bahurim.

8 Shulhan Aruch 263:7.

9 Mishnah Berurah 263:34.

10 Ketzot Ha'shulhan 74, in Badei Ha'shulhan, note 22.

11 Hovat Ha'dar (laws of Shabbat candles), paragraph 12, note 43.
12 Ketzot Ha'shulhan 74, in Badei Ha'shulhan, note 22.
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A. A guestin a private room.

When a guest comes for Shabbat and depends on the head
of the household for his needs, even if it is only for this
Shabbat, he may fulfill his obligation either through the
household's Shabbat candles or by lighting in the room
where he stays, provided that he needs light in that room.17

a) Women should preferably light their own candles so as
not to lose the mitzvah. '®

b) The guest may light only in his room, only if the head
of the household makes no use of that room. He should

17" The Ma'amar Mordechai (263:6) writes, "If a daughter-in-law lives with
her mother-in-law, or in a similar situation, and each has her own room
with a lamp in it, then even though they both rely on the same table
[meaning, they both rely on the head of the household for their
livelihood], and they eat together and share the oil, each can recite the
berachah on her lamp." This appears as well in Rav Pe'alim (2:50), who
writes, "It turns out that when dealing with a daughter-in-law and her
mother-in-law with respect to Shabbat candles, even though the
daughter-in-law and her husband are supported by her father-in-law, the
head of the household, and they eat together with them, and her mother-
in-law lights in the dining area, which is of primary importance, and
conceivably, this berachah should suffice for all places, nevertheless, the
practice is to light and recite a berachah in the bedroom."

The above ruling also appears in the Ben Ish Hai (Parashat Noah,
second year, 11), and in the Shulhan Aruch Harav 263:15. See also
Ketzot Ha'shulhan 74, in Badei Ha'shulhan 22; Ohr L'tziyon, vol. 2, p.
166; Yalkut Yosef 263:18-19. In his work, "Kavod Ve'oneg Shabbat" (p.
11), Rabbi Simhah Bunim Cohen cites HaGaon HaRav Moshe Feinstein
zt"l as saying that they can also fulfill their obligation with the lighting
of the head of the household, if they so desire, since the room where they
stay is considered part of the household. Rav Feinstein's son, HaGaon
HaRav Reuven Feinstein shlit"a, adds that women usually choose to light
their own lights so as not to lose the mitzvah.

18 See end of footnote above.
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light candles or purchase a share in the candle.2? Nor must
he hear the berachah recited over candle lighting. In fact, if
he recites a berachah when lighting his own candles, the
berachah is considered a berachah levatalah (a berachah
recited in vain).

% Halachah 3

As mentioned, all members of the household fulfill their
obligation through the lighting of the head of the household.
Not only do the family members fulfill their obligation, but
anyone who lives permanently in the home does so, as well.
Someone who relies on the head of the household for all his
needs is considered a member of the household with respect
to this halachah,? even if he has a room specifically
designated for his exclusive use.29

27 Mishnah Berurah 263:33. See also Shulhan Aruch Harav 263:9, and
Yehaveh Da'at (6:43).

28 The Mishnah Berurah (263:33), citing the Magen Avraham (beginning
of 677), writes that someone dependent upon the head of the household is
considered part of the household.

2% We may draw proof to this ruling from the Rav Pe'alim (2:50 s.v.
nimtza), who writes, "It turns out that when dealing with a daughter-in-
law and her mother-in-law with respect to Shabbat candles, even though
the daughter-in-law and her husband are supported by her father-in-law,
the head of the household, and they eat together with them, and her
mother-in-law lights in the dining area, which is of primary importance,
and conceivably, this berachah should suffice for all places " It thus
emerges that one who permanently lives with another and depends on
him for his livelihood satisfies his obligation through the lighting of the
head of the household. See also Hovat Ha'dar (laws of Shabbat candles),
paragraph 10.
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== Chapter XII =

Other Laws Pertaining to Nerot
Shabbat



% Halachah 1

One may make personal use of the light of the Shabbat
candles, such as to eat or perform other activities by their
light.t It is forbidden, however, to read or perform any
activity requiring one to look with careful concentration, by
candlelight.?  Hazal forbade using candlelight for these
purposes out of the concern that one may tilt the candle in
order to improve the flame, which would constitute a
violation of Shabbat.

A. See Shulhan Aruch 275 for the specific halachot as to
what qualifies as an activity requiring concentration for
purposes of this prohibition.

B. Regarding, however, wax candles commonly used today,
there is reason to permit reading or performing other
similar activities by its light, since there is no concern
that one may tilt the candle. Nevertheless, a God-fearing
person should act stringently in this regard.3

C. Although one may use the light of the Shabbat candles for
mundane purposes, he should not use them in an

1 See Gemara, Shabbat 21a, and Tosefot to Shabbat 25b s.v. hadlakat and
s.v. hovah.

2 See Shulhan Aruch 275:1.

3 The Shulhan Aruch (275:1) forbids reading by the light of wax candles,
and in the Bet Yosef he explains that we are concerned that one may
trim the wick in order to improve the flame. The Mishnah Berurah,
however, notes that this concern does not apply to modern wax candles,
which produce a very clear flame. We may therefore permit reading and
performing similar activities by the light of modern wax candles.
Nevertheless, the Ben Ish Hai (Parashat Noah, 18) and Kaf Ha'hayyim
(275:11) write that a God-fearing person should act stringently in this
regard.
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place a utensil with water underneath the candle.!! When
the candle falls into the utensil, one should immediately
shake out the candle from the receptacle into the garbage.

s Halachah 3

In the above halachah we discussed placing water in a

utensil that is under the candle, the same halachah applies
to placing water in the utensil itself that holds the candle,!2
however there are certain leniences as we will see.

A.

ki

o

When the need arises, one may place water in the utensil,
provided that he does so before Shabbat and that he
lights the candle only after placing the water.13

. It 1s permissible to stick a wax candle in sand and the like

on Erev Shabbat.l* Regarding Yom Tov,!5 one may do so
even on Yom Tov itself — and not just on Erev Yom Tov —
but only before he lights the candle.

It is permissible to put water in the oil cup from before
Shabbat even though the flame will be extinguished when
it reaches the water, since one's intention is merely either
to elevate the surface of the oil or to protect the cup from
cracking due to the heat.

Halachah 4

One may not place a utensil on Shabbat underneath an

oil candle to catch the oil dripping from the candle. Doing so

11 See Mishnah Berurah, ibid.
12 See Mishnah Berurah 265:18.
13 Tbid.

14 Tbid.

15 See Shulhan Aruch 514:3.
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of mevatel keli mei'heichano by placing it underneath a
candle.!®

E. If one mistakenly did place a utensil underneath a candle
(under circumstances in which doing so is forbidden) and
no oil or wax dripped into it, the utensil does not become
forbidden by virtue of its having been designated for this
purpose. One may therefore remove it from underneath
the candle and use it as he normally would.20 In fact, it is
proper to remove it before oil or wax drips into it, which
would then render the individual in violation of the
prohibition of mevatel keli mei'heichano.?!

% Halachah 5

One may place a utensil (that does not contain water)
underneath an oil lamp before Shabbat.22

A. In such a situation, one may not take or use any of the oil
that drips from the candle into the utensil.23

B. Once o1l or wax drips into the utensil, the utensil becomes
forbidden for use and one may not move it. Before oil or
wax drips into the utensil, however, it remains

19 See Mishnah Berurah 265:6.
20 See Mishnah Berurah 265:7.

21 See Peri Megadim — Mishbetzot Zahav 265:3. By contrast, Shemirat
Shabbat Ke'hilchatah (Chapter 22, note 39) cites from Rav Shlomo
Zalman Auerbach zt"l that if one placed the utensil there mistakenly,
unaware of the prohibition, then he need not remove it from underneath
the candle.

22 Shulhan Aruch 265:3.
23 Thid.
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Terms referred to in the Shabbat and Yom Tov
Candle Lighting Times

Pelag Ha’minhah

One cannot light nerot for Shabbat before Pelag
Ha’'minhah. When one lights during the period after
Pelag Ha’'minhah until one half hour before sunset,
one must accept Shabbat when lighting. See Chapter 2
Halachot 2-3.

Pelag Ha’minhah of Magen Avraham and Gr”a
There are two opinions how to calculate the Pelag
Ha’minhah. The Magen Avraham (M.A.) and the Gr’a.
The time for Pelag Ha’minhah based on the Gr’a’s
calculation begins earlier. If one needs to light earlier
he may rely on the earlier time for Pelag Ha’'minhah of
the Gr’a. See Chapter 2 Halachah 3A.

One Half hour before Sunset

One who lights from 30 minutes before sunset does not
have to accept Shabbat at the time of lighting.
However, one must accept Shabbat preferably at least
18 minutes before sunset. See Chapter 2 Halachah 1.

Eighteen minutes

Women should light 18 minutes before sunset and
accept Shabbat at that time in order to add time from
the weekday onto Shabbat (Tosefet Shabbat). See
Chapter 2 Halachah 1.

Sunset

If one was unable to light eighteen minutes before
sunset, one may light only until sunset. One must add
some time from the weekday onto Shabbat. See
Chapter 2 Halachah 5.
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after eating bread. This applies specifically if the person did not eat
anything after eating the bread; if, however, he ate other food, then
the seventy-two minutes are calculated from the time he finished
eating the other foods. (S”A 184:5; see Mishnah Berurah)

10) One must recite Birkat Hamazon in the place where he ate,
i.e., in the same room. If he cannot recite Birkat Hamazon in the
same room where he ate, he may recite it in an adjacent room, so
long as he can see the place where he ate.

If he left the place where he ate before reciting Birkat Hamazon,
he must return there for Birkat Hamazon. If doing so poses
considerable difficulty, then if this situation arose because he did not
know or forgot the halachah, he need not return to his original
location. He may recite Birkat Hamazon in his current location. If,
however, he changed places deliberately, he must return to his
original location and recite Birkat Hamazon there. If there is bread
in his current location, then he should recite a new berachah over
the bread (assuming he had decided to stop eating), eat some bread,
and then recite Birkat Hamazon there. By eating bread in his current
location, one absolves himself of the obligation to return to his
original place. (874 184:1, 2)

11) On Shabbat, one must include the prayer “Retzeh” in Birkar
Hamazon. If one mistakenly omitted this prayer from Birkat
Hamazon after either one of the first two Shabbat meals, he must
repeat Birkat Hamazon. If, however, he realized his omission after
he recited “Baruch atah Hashew” but before he concluded, “boneh
Yerushalayim,” he should say the words, “lamedent hukecha” then
recite Retzeh, and continue, “V’tevneh Yerushalim. . .Baruch atah
Hashem. . .boneh Yerushalayim. 1f, however, one remembered only
after he completed the berachah and said “boneh Yerushalayim,” then
he must recite there the berachah (printed in many siddurim),
“Baruch atah Hashem asher natan Shabbatot. . ..

If one did not remember until after he began reciting the next
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which we call “Birkat Ha’zan,” we bless Hashem Who feeds the
world. Moshe Rabbenu instituted this berachah when manna rained
down for Benei Yisrael in the wilderness.

The second berachah is called “Bivkat Ha'aretz.” It begins with
the words, “Nodeh lecha” and concludes with, “al ha’aretz ve'al
ha’mazon.” In this berachah we give thanks to Hashem for giving us
Eretz Yisrael. Yehoshua instituted this berachah when Benei Yisrael
entered the Land of Israel.

We refer to the third berachah as “Bonel Yerushalayim.” It begins
with “Rabem” and ends with “boneh Yerushalmwyim.” In this berachah,
we pray that Hashem will have compassion on the city of Jerusalem
and on the Temple. This berachah was instituted by the kings David
and Shelomo.

The fourth berachah, which we call “Ha’tov Ve'ha’meitiv,” begins
with “Baruch atah Hashem la’ad ha’Kel Avinu” and ends, “ve’vevah
ve'hatzalah ve'kol tov.” In this berachah, we bless Hashem for the
kindness He performs for us. The Sages of Yavneh instituted this
berachah after the Romans gave the Jews permission to bury those
who were killed in the city of Beitar. We refer to Hashem as Ha’tor,
“the Good One,” which alludes to the permission granted by the
Romans to bury the remains of the dead, and Veba’meitiv, “the One
Who performs kindness,” referring to the miracle that their bodies
had not decomposed before they were buried.

The “Harahaman” section of Birkat Hamazon is recited only by
force of a minhag (custom).

Halachot

1) The recitation of the first three berachot of Birkat Hamazon is
required by Torah law, whereas the fourth was legislated by the
Rabbis. Because Torah law requires the recitation of the first three
berachot, if one is unsure whether he recited Birkar Hamazon, he
must recite the first three berachot (assuming he was sated with the
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9) The learned person in the group leads the zemun, even in the
presence of a Kohen who is not learned. If there is no learned person
in the group, the Kohen leads the zimun. (S”A 201:2)

10) A guest should always lead the zimun, even if the host is
more learned than the guest, in order that the guest will bless the
host. (§7A 201:2)
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Halachet of ‘Mayim Aliaremim

1) Before reciting Birkat Hamazon, one is obligated to wash his
hands with Mayim Aharonim. (S”A 181:1)

2) One is required to wash only up to the second knuckle. (§74
181:4) However according to Kabbalah, one should wash up to the
third knuckle. (Kaf Hahaim 181:17) If one came in contact with
food above his knuckles, he should also wash there.

3) Preferably one should wash only with water. However, if

water is not available, he may wash with any other liquid (except
wine). (Mishnah Berurah 181:20-21)

4) When washing his hands one should keep his fingers towards
the ground so the water will go downwards (i.e., the water will drip
off his fingertips). (8”4 181:5)

5) One should not pour Mayim Aharonim directly on to the
floor, rather into a utensil, because of the bad spirit 1w mn that rests
on it may cause harm to people that pass over it. (8”4 181:2) We
cover the utensil into which the Mayim Abavonim was placed.

6) One should not talk between Mayim Aharonim and Birkat
Hamazon. (S”A 181:24)

7) One should preferably dry his hands of the Mayim Aharonim.
(Mishmah Berurah 181:19)
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HHalachot of Netilat Yadayim

1) One must wash his hands before eating bread whose berachah
is hamotzi. (S’A 158:1)
2) If one eats less than a kazayit (1 oz.) of bread, he is not

required to wash his hands. However, one who is stringent and
washes his hands, should do so without reciting a berachah.

One who eats at least 1 oz. but less than 2 oz. is required to
wash his hands, but without reciting a berachah. The bevachah of
Netilatr Yadayim is said only if one is planning to eat 2 oz. or more.
(S7A 158:2, 3; Misnah Bevurah 158:10)

3) 'The berachah should be recited immediately after washing
one’s hands, not before. However, the &erachah must be recited
before drying his hands, and if they are already dry, one may not
recite the berachah. In such a situation he should make his hands
impure by touching those areas of his body that are usually covered,
or by scratching his head, and then wash his hands again and recite
a bevachah. (S’A 158:11; Kaf Habayim 158:85)

4) The utensil used for washing one’s hands must hold at least
a vem’t (3 oz.). All types of utensils may be used. (S”A 159:1)
However, it is not preferable to use a disposable utensil, e.g., paper
cup. (Yalkut Yosef)

5) One should not wash his hands if there is a foreign substance
on them. But if it is minute, and he does not mind it, he may wash
his hands without removing it. (§”4 161:1, 2) Also, if one has a
serious wound that is covered with a bandage which is not usually
removed while cating, one may wash his hands without removing
it. (874 162:10) Also, if one wears a ring which is normally not
removed while working or coming in contact with water, he may
wash his hands without removing it. However, women who remove
their rings when they do household chores should remove their rings
before washing their hands. (§”4 161:1, 2)
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Kiddush so that one does not “embarrass” the bread by first reciting
the berachah over wine, during Kiddush, before reciting the bevachak
over the bread. (§74 271:9)

One must follow Kiddush immediately with a meal. See below
for further details of this halachah. (Rema, 273:3)

The Proper Location for Kiddush

One must recite Kiddush in the place where he will eat his meal,
because the Torah states, “You shall call Shabbat ‘a delight” — which
implies that one should perform the “calling,” or Kiddush, in the
place where one conducts the “delight” of Shabbat, meaning, the
Shabbat meal. (SA 273:1; Mishnah Berurah 273;1)

Therefore, one may not recite Kiddush in one room and then
move to a different room to eat his meal. (§”4 273:1) However
when necessary, if during Kiddush one had in mind to eat somewhere
else in the same house, he may then eat his meal in a different room
in the house. (273:1) After one has eaten a meal, however, he may
then relocate to continue eating.

A “meal” for purposes of this halachah means a minimum of a
kezayit (1 oz.) of bread or other baked goods, or a minimum of a
rebi’it (3 oz.) of wine. Eating other foods, however, do not qualify
as a “meal” in this regard, even if one ate large quantities. ($”4
273:5)

All those who hear Kiddush must eat their meal in that location;
it 1s not sufficient that just the one who recited Kiddush drinks a
rebi’it of wine. (Mishnah Bevurah, 273:26)

If one heard Kiddush with the intention of eating in that location,
but then decides to eat his meal somewhere else, he must recite
Kiddush in the new locaton. (273:2)

If one heard Kiddush but did not eat, or if he ate less than a
kezayit, he has not fulfilled the obligation of Kiddush. He must
therefore recite Kiddush again in the place where he will eat. (8”4
273:3)
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their level of obligation is lower than that of adults, they may not
recite Kiddush on behalf of adult men or women. (§”4 271:2)

The Kiddush Cup

The cup used for Kiddush must be rinsed — both the interior
and exterior — before Kiddush if it has remnants of wine or the like.
The cup must be large enough to contain a rebi’it, (3 oz.) and it
must be completely filled for Kiddush. (See S$”A 271:10)

One should raise the cup with both hands as a demonstration of
love for the misvah. When he begins reciting Kiddush, he takes the
cup in his right hand. One should not use both hands to support
the Kiddush cup, as doing so would give the impression that he sees
the mispah as a burden. (8”4 183:4)

One should lift the Kiddush cup at least one handbreadth above
the table so that everyone at the table can see it. (S”4 183:4)

The Hebrew word “kos” (cup) has the numerical value of
eighty-six — which is also the numerical value of on%r-God (Kaf
Ha’hayim, 271:58)

The Wine Used for Kiddush

One may recite Kiddush on wine containing sugar, as well as wine
that is mevushal (that had been brought to a boil). Some, however,
are stringent in this regard, and use wine that does not contain sugar
and is not mevushal. (§”A 272:8)

One must ensure not to recite Kiddush with a kos pagum — a
cup from which someone had already drunk. If someone did take a
sip from the cup, one can still use it for Kiddush by adding to it a
little bit of wine or water, from which nobody has drunk. (§A4
271:10; 182:6)

Drinking the Wine.

The one who recited Kiddush must drink from the Kiddush cup
the amount of »ob rebi’it (the majority of 7ebs’%t 1.5 oz.), and it must
be drunk all at once. A big person, however, must drink a full »ebi’st.
(§7A 271:13)
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as it 1s written, “He will receive
a blessing from Hashem, and just
kindness from the God of bis sal-
vation. The Jews had Light, joy,
happiness and honor. And David
was successfisl in all his ways, and
Hashem was with him.” So may
He be with us (constantly).
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(God of Meir answer us. 3x)

CED

By your grace, my masters:

The others respond:
To Life!
Blessed are You Hashem, our

God, King of the Universe,
Who creates the fruit of the vine.

Lo oo o>le e>le o>e o

Blessed are you Hashem, our
God, King of the Universe,
Who creates aromatic (trees)

Y SY S Y YSS

A (herbs) spices.

0

A Blessed are you Hashem, our
» God, King of the Universe,
Who creates the illumination
'& of fire.

Blessed are you Hashem, our
God, King of the Universe,
Who differentiates  between
holy and profane, between
light and darkness, between
Yisrael and the nations, be-
tween the Seventh Day and the
six days of work. Blessed are
you Hashem, Who difterenti-
ates between holy and profane.
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Before eating food made from
grains (excluding bread):

Blessed are You Hashem, our
God, King of the Universe,
Who creates various types of
nourishment.

Before drinking wine:

Blessed are You Hashem, our

God, King of the Universe,

Who creates fruit of the vine.
Before eating tree fruits:

Blessed are You Hashem, our
God, King of the Universe,
Who creates the fruit of the tree.
Before eating fruits or vegetables
that grow from the ground:

Blessed are You Hashem, our
God, King of the Universe,
Who creates the fruit of the
carth.
Before eating foods that neither
grow on trees nor from the
ground, and before drinking
beverages (except wine):

Blessed are You Hashem, our

God, King of the Universe, by

Whose word everything came

into being.

Before eating a new fruit or donning
a new garment:

Blessed are You Hashem, our
God, King of the Universe,
Who has kept us alive, and has
sustained us, and has brought
us to this time.

The Staare Ratamim Birkon

T3 30 PWDIMS WY HomD 5o
H(arhn i)

WIS M TpR D
TN DT AR

s
Byl iy

Wb T AR T2
1237 "8 Nf2 BT AR
35 TR DN

Wby M N Tn2
7y e N BT T

1D JDITE DR IR DR Do

TRy

Wiy M DN 92

"B NIRRT R
I

TN N DT PRY 227 i

(™2 PN PP AR

WION M ToN T3
R
119272

e wsabn warh I FwEr e YoNe

WD M N N2

WIIRY WY RPYE 2R
T N2 1T

44

NIRRT AR

S/

4,

N

V2

I\

<D

NN
N4

AR

X

2

V2

=

\WAWA

N

=

7\

SIS
V

I\

<X

NN

N4

D

<Y

I\

>

e

&l
WA

e

N

N \VZ\VZ N2\

TS TG T TG

DR

<y <Y
v

I\

S

S

)

 {



and bring us up into it, and
make us rejoice with its re-
building. And we will bless You
for it, in holiness and purity:
On Shabbat add:

And favor us and strengthen us
on this Shabbat day,

On Rosh Hodesh add:

And remember us for goodness on
this day of Rosh Hodesh,

On Rosh Hashanah add:

And remember us for goodness on
this Day of Remembrance,

On Holidays add the following:

And make us happy on this day of

the Festival of Matzot

the Festival of Shabuot

the Festival of Sukkot

of Shemini Hag Atzeret
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Omit the word “Festive” on Hol Hamoed.

on this (Festive) day that is called
holy.

For You are good and You do
good to all, and we thank You,
Hashem, our God, for the land
and for the

After food made of grain:

nourishment and for the suste-
nance. Blessed are You
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When Zimun was made on a cup of Wine

I will raise a cup of salvation B2 ,&fé?tj; nﬁyaw}-oi;
and call the Name of Hashem. ) ) 38"1PN ﬂlﬂ"
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The others respond: To Life! .D‘?Ub Py
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Blessed are You Hashem, our 13’:‘1‘?& ,}11‘;‘!7 il Btk
God, King of the Universe, -5 “&..1;‘3 ‘Dsiyﬂ ..iLm3
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<&) Who creates the fruit of the A
A vine. 240 $>
Zﬁ o+ 5-
%’? N
. :
3 y 2 A
) In Hlener of Owr Parents )
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At a circumcision add:

The Compassionate One, may He
bless the master of this house, the
father of the child, him and his
wife who gave birth, from now
and forever.

The Compassionate One, may He
bless the boy that was born; and
just as the Holy One Blessed is
He, made him worthy to be cir-
cumcised, so may He make him
worthy to enter into [the study of]
Torah, the marriage canopy, the
commandments and good deeds.
May this be [His] will, and let us
say, Amen.

The Compassionate One, may He
bless the honorable Sandak and
Mohel, and all those who are par-
ticipating in this mitzvah, them
and all thar is thelirs,

At a marriage feast add:

The Compassionate One, may He
bless the groom and bride with
male children for His service,
blessed be He.
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The Compassionate One, may
He give us life, make us wor-
thy, and bring us closer to the
days of the Messiah and to the
building of the Bet Hamikdash
and the life of the World to
Come.
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On Shabbat add:

The Compassionate One, may He
bequeath to us a world thar is
completely a Shabbat and rest
[day] for everlasting life.

On Rosh Hodesh add:

The Compassionate One, mav He
renew for us this month with
goodness and blessing.

On Pesah Shavuot and Sukkot add:

The Compassionate One, may He
causc us to reach other Festivals
that are approaching, in peace.

On the Festivals add:

The Compassionate One, may He
bequeath to us a day that is com-
pletely good.

On Rosh Hashanah add:

The Compassionate One, may He
renew for us this year, with good-
ness and blessing.

On Sukkot add:

The Compassionate One, may He
make us worthy to dwell in the
Sukkah [made from] the skin of
the Leviathan.

The Compassionate One, may He
bestow upon us an abundance of
holiness and purity from the seven
exalted holy guests; may their merit
be a shield and protection over us.
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One of Yaakob, our Shep-
herd, the Shepherd of Yisrael,
the King Who is good and who
does good to all; for each and
every day He has done good
for us, He does good for us,
and He will do good for us; He
has rewarded us, He rewards
us, and He will forever reward
us with grace, kindness, mercy,
relief, rescue and all good.

The Compassionate One, may
He be praised upon the Throne
of His glory.

The Compassionate One, may
He be praised in the heavens
and upon the earth.

The Compassionate One, may
He be praised through us for

all generations.

The Compassionate One, may
He elevate the pride for His
people.

The Compassionate One, may
He be glorified through us for
all eternity.

The Compassionate One, may
He provide our livelihood with
honor and without shame, in a
permissible way and not in a
forbidden manner, in comfort
and not in pain.

The Compassionate One, may
He grant peace among us.

The Sthaare Ralhamim B

NN N NN SN SN NN N

SN nin By apy
535 v 2ien TR
2 NI o DiDoaw
N D D oMb
NIT 5@y NI A% 2
m Iy ubny N ki
TPET NI BRI TR

(188 o) 129~

Y mapgh N pRnan
17920 MDD

DYDY Mane NI 1
IR

W ONIOUN NI
03T i

o YD 1R N IR

W2 OOWEDY N\ IR

LTI MSI7
TI233 RIS NI 1R
N5 amme man N9
s N5 nmiz eND

oy g NT T
#3972

wrkon 34

AW

RS oy

W\

iy @

N

<Y<
A

N

N2\ 2\ W

S

< <o << <> <)

Y

GA D C.]
W2

I\

=



r/\%‘k

fz

?«
N
‘%

be considered, and be remembered:
Our remembrance, and the remem-
brance of our forefathers, the re-
membrance of Yerushalayim, Your
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#A City, and the remembrance of Mes- ,*7&127‘ ne2 ?[D};‘ﬁ; Iﬁ:n
‘»', siah the son of David, Your servant, ’mb =it nﬁ*’m% 'T]’J.Ds.

: and the remembrance of your entire AR AL
%g nation, the House of Israel before = =12 E’?U'? ,D"?.Dm'?* WD,U"
<e) You; for deliverance, for goodness, 0oy
% tor grace, for kindness, and for %t
R mercy, for good life and for peace,
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on this day of Rosh Hodesh
On Pesah:

on this day of the Festival of
Matzot, on this (Festive*) day that
is called holy

On Shabuot:

on this day of the Festival of
Shabuot, on this Festive day that is
called holy

On Rosh Hashanah:
on this day of Remembrance, on
this Festive day that is called holy

On Sukkot:

on this day of the Festival of
Sukkot, on this (Festive*) day that
is called holy

On Shemini Atzeret:

on this day of Shemini Hag
Atzeret, on this Festive day that is
called holy
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*Omit the word “Festive” on Hol Hamoed.

The Sthaare Ratiamim ‘Birkon 32

NN NN SN SN NN

{

IN
'

-
A




J
\)y

I\

And for all chis [i.c.,all the gifts 33728 7y 5om 5y
enumerated above], we thank D"D'\D‘?‘N .iz.) .D"ﬁD WJNJN.

You, Hashem our God, and ) a%

bless Your Name, as it is stated, Ds;ﬁ" SVRPND L RWTRN %
< You shall eat and be satisfied, MITTAN D2 hyaRs ;
and you should bless Hashem, 7 % 7F _"6 B :.,W-L; X
your God, for the good land that nRd YWY TEON %
He gave yqu.” Blessed are You ‘,';131:& ';]q"@ .'I?'TD& 'WWN
l?lashem,. ;or the land and for qm'ﬂfj 53_71 PN L)S_J ,ﬂ'lh?
Y the nourishment. ¥ i ovms T "
/‘ N
2 In this berachah, we pray that Hashem will have compassion on the city of Z
X %
Jerusalem and on the Temple. This berachah was instituted by the kings
.& David and Shelomoh.

9
Have mercy, Hashem our God, 339y %on mi1 om
R\ upon us and upon Yisrael your by Ty z?NWf‘Z?; by W
= = Ty oe =

nation, and upon Yerushalyim

Your City, upon Mount Tzion ]1"% 7 ‘71_71 STV D”T_?Téﬂ‘]’
the dwelling place of Your ,7]‘73"7'1 by 793D 19U

glory, upon Your Temple, upon .

Your Abode, upon Your Sanc- 63—” ’-IT‘:.‘ z”; 1 'TQWD 53_7'1
tuary, and upon the great and WW"‘PU'I '71"'13}':’; noan
holy House over which Your T o " ;
Name is called. Our Father, ’ o ,19‘2;;7 A N
tend us, nourish us, support us, ,uIS:L); ﬂJPJ'\-‘; A3 113;7'}
sustain us, relieve us, and re- ﬂ'lﬂb 33,?"”113 r”JD"JU

lieve us speedily from all our - roce

troubles. And please do not N N‘}‘ 43 DW}? {7;73
make us needful, Hashem, our '5'1"‘"_; ,q;ﬁt;’bx mhimeiE ki kYol
God, of the gifts of mankind e L
nor of their loans, but only of ’Tb N% 'D'Il .‘@7; ﬂﬁf;\@
Your hand which is full, gener- mS(WJU ';{7:_5 N?N ,Di:\kﬁr?}j
ous, I‘lCh. and open. May it be SRS TN e
Your will, that we not be ToowmE T R TR

ashamed in this world nor hu- D?WQ W"DJ Nsw 713.,1 "—‘H
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In this berachah we give thanks to Hashem for giving us Eretz Yisrael.
Yehoshua instituted this berachah when Benei Yisrael entered the Land of

Israel.

We thank You, Hashem, our
God: For You have given as an
inheritance to our forefathers, a
land that is desirable, good and
spacious; [We also thank You]
for the Covenant and Torah,
life and food; for taking us out
of the land of Egypt, and re-
deeming us trom the house of
slavery;

And for Your covenant that
You scaled in our flesh [i.e.,
Brit Milah]; And for Your To-
rah that you have taught us,
and for the decrees that You
desire, which You have made
known to us; and for life and
food with which You feed and
sustain us.
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The leader says:

Allow us and we will bless the
Exalted Holy King.

The others answer:

[With permission of] Heaven.

The leader continues:

With the permission of the Ex-
alted Holy King,

On Shabbat add:

And with the permission of the
Shabbat Queen,

And with your permission.

Let us bless [Him| (with ten men
add: Our God) of Whose
[bounty] we have eaten.

They answer:

Blessed is [He] (with ten men add:
Our God) of Whose [bounty]

Whose goodness we live.

The leader repeats:

Blessed is [He] (with ten men add:
Our God) of Whose [bounty]

Whose goodness we live.

if three men or more ate together Zimun is recited. See pages 57-58 for details.

we have eaten and through

we have eaten and through
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After eating a minimum of 1 oz. of bread, one is required to recite Birkat
Hamazon. The obligation of Birkat Hamazon applies to both men and
women. For more details refer to pages 59-63.

For the chief musician, a Psalm
with instrumental music, a
song.

May God favor us and bless us;
may He shine His countenance
among us, forever.

[In order to] to make Your way
[of kindness to Your nation]
known to the world, and Your
salvation [to our people] to all
nations.

[Then] the nations will ac-
knowledge You, God; all the

nations will acknowledge You.

The nations will rejoice and
sing because You will judge the
nations fairly, and You will
guide the nations upon the
earth, forever.

The nations will acknowledge
You, God, all the nations will
acknowledge You.

The earth will give forth its
produce, may God our God
bless us.

May God bless us, and may [all
people from] all ends of the
earth fear Him.

The Shaare Rahamim ‘Birkon
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Upon washing hands before eating bread we recite the following berachah.
For more details refer to pages 54-55.
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Blessed are You, Hashem, our 395N ,ﬂ}ﬁ: 7'11323 ?[W;

[

AN

God, King of the Universe, ; : AR
f - . k

*?) Who has sanctified us with His ugﬁp 'WTZ/‘& ;n‘ZWD . -‘5'72 <'2
<:) commandments, and has com- ﬂ‘?"m 53:7 uﬂm DSR2 @\
'&l manded us regarding the wash- o QQ’
g) ing of the hands. o (v>

DR
XD EXD

A
QA SRS K>

X

Before eating bread recite the following:
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The eyes of all look hopefully to afohy] ,ﬁ’;w: :Pf’N b’:-s;sy

You, and You give them their SRYS BhON-NN Dﬂ'?""{ﬂﬁ
food at its proper time. You A S

open Your hand and satisfy S__J";fﬁ@# Ry Up‘b
every living thing with its TZ/"TI?D pink! :71'3-1! sU-s‘?'?

wants, Blessed is He Who sanc- ‘,7 e A
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It is customary for parents to bless their sons
on Shabbat after Kiddush

mAY Hashem maKE you

lirs epbraven
2and menashe

may yashen sless you
AND SAFEGUARS YOu.
may Aashem juminace
HIE COUNTENANCE TO you ,;zm.é Be
GRACIOUS TO You,
mAYy Hashem fiF< s
COM\'L‘CQ’”—P\YLC‘e <o ‘leU\ 7"53"1.5
GRANT You PEACE.

May Hashem 5u1de and bless thcm to continue our legacy of our E)fefathers.‘

Soli and Steryl ‘Mizrafii
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Kiddushfor the day is recited when seated. For more details refer to pages 49-53.

A psalm by David: Hashem is
my shepherd, I shall not lack.
In lush meadows He lays me
down; beside tranquil waters
He leads me. He restores my
soul; He leads me on paths of
righteousness, for the sake of
His Name. Even when I walk
in the valley of death, I will not
fear evil, for You are with me.
Your rod and Your staff shall
comfort me. You prepare a ta-
ble before me in the presence of
my enemies. You anointed my
head with oil, my cup over-
flows. May only goodness and
kindness pursue me all the days
of my life; and may I dwell in
the House of Hashem for the

~ length of days.

If you restrain because of

Shabbat your feet, [and re-

frain] from doing your per-
sonal needs on My holy day,
and if you declare Shabbat “a
delight,” holy to Hashem, hon-
ored; and you honor it by not
attending to your own affairs,
from secking your personal
needs, or from discussing [for-
bidden] matters. Then you will
be granted pleasure with
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- Kiddush on Friday evening is ankkob

ﬁgation from the Torah,‘ as it states,

; k“Remember the Shabbat day to sanctify it,” meaning, remember Shabbat by
mentioning praise and reciting Kiddush. Kiddush is made over a cup that
contains a minimum of a rev’it (3 0z.) of wine or grape juice. One must drink from
the Kiddush cup a minimum of 1.5 oz. For more details refer to pageé 49-53.

The sixth day:

- Thus were finished the heaven

and earth and all their compo-
nents.

God ﬁmshed on the Seventh
Day His work that He had
done; and He abstained on the
Seventh Day from all His work
that He had done.

God blessed the Seventh Day

and [He] sanctified it, because
‘on it He abstained from all His

‘ Work which God had' created
- [that it continue] to function.

By your grace, my masters:

: The others respond:

To Life!

Blessed are You Hashem, our
God, King of the Universe,
Who creates the fruit of the
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Let us fashion crowns for them
with the precious words [of
Kiddush], whose seventy
crowns [ie., words] exceed
those of fifty [words of the Pa-
triarchal blessings].

May the Shechinah be crowned
as with six hallot on each side,
may our table be bound to two
letters vay [= twelve], and the
secrets [in the Beit Hamikdash
of above].

(Shabbat suspends and relin-
quishes the distant evil, angels
of destruction, and all types of
captives. )

May it be the will of the An-
cient One, the Holiest One of
all holies, the Hidden One of
all hidden, the One most con-
cealed of all, that there flow
exalted dew from Him to fill
the head of the Zeer Anpin,
and to shower the sacred Hakal
Tappulin with shining counte-
nance, with favor and with joy
for all. And may there flow
from the Ancient One, the Ho-
liest One of all holies, the Hid-
den One of all hidden, the One
most concealed of all,
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[Three preceding days] to her
right, and [three succeeding
days] to the left, and with the
[Shabbat] bride in between,
adorned with jewelry, [beauti-
ful] robes and clothing.

Her Master [the Shechinah]
embraces her [Yisrael], and in
His unifying with her, grants
her serenity, thus crushing all
the [spiritual] accusers.

Screaming and anguish are nul-
lified and suspended, but [for
Yisrael], a new face, [Neshama
Yetera] spirit and soul.

Much joy [comes on Shabbat],
a double measure of rejoicing
[as on weekdays], enveloping
his soul with brilliant light and

- abundant blessings.

Draw near close friends, and
prepare [for Shabbat], and
have many types of delicacies
tish and fowl.

Thereby creating souls, and
new spirits [Neshama Yetera),
to achieve the thirty-two path-
ways of wisdom, and the three
sections of the Torah [Tanach].
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Strength and beauty are her k;
she ;oyfully :

clothing, and
‘ awa1ts the very last day

. ~She opens her mouth Wlth wis-
~dom, and the teachmg of kmd{

i HCSS is upon hCI‘ tOI’lgllC G

She keeps Watch over the ways

k of her household, and she does: !
L not cat the brcad of lazmess :

Her chlldren rise and pralse

her, her husband, he [too]
praises her, [saymg]

“Many women have done vir-

~“Charm is false and beauty is
vain; a woman_ who is God
‘ fearmg, bnngs pra1se upon her-

; self

: lee her the frult of her hands -
‘and let her own deeds pralse -

her at the gates
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According to some commentators, the followrng chapter Eshet Hayrl” is -
allegorical, and is interpreted as a reference to Shabbat, the Drvrne Presence -

- and the Torah.

A v1rt1ious Wonrlan, who tan
find? Far beyond pearls is hcr
Value

Her husband’s heart trusts her,
and he lacks no fortunc.

She does h1m good, but no
harm, all the days of her life.

~ She seeks wool and flax, and
works Willingly with her hands.

She is like 2 mcrchant’s shlps

afar.

She rises whllc it is yet mght

maldcns

~ She cons1ders a ﬁcld and buys
it, from the fruit of her hand1
work, she plants a vineyard.
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and gives food to her house-
hold, and a portion to her :
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The following is a greeting to the two angels who escort each
Jew to his home on Shabbat eve. It is based on the Gemara
in Masechet Shabbat (119b) which states that two angels,
one good and one evil, accompany a person from ‘the
synagogue to his home. If upon arriving home he finds a

kindled lamp, a set table, and

a bed covered with a spread,

the good angel wishes him, “May it be the will [of Hashem)] :
that it also be so the next Shabbat.” The evil angel unwillingly
responds, “Amen.” But if not, the evil angel exclaims, “May it

be the will [of Hashem] that it

also be so the next Shabbat.”

The good angel unwillingly responds, “Amen.”

Recite each of the following five stanzas three times

Peace to you, ministering an-
gels, angels of the Exalted One,
(sent by) the King, Who reigns
over kings, the Holy One,
Blessed Is He. (3x)

May your coming be in peace,
angels of peace, angels of the

~ Exalted One, (sent by) the

King, Who reigns over kings,
the Holy One, Blessed Is
He. (3x)

Bless me with peace, angels of
peace, angels of the Exalted
One, (sent by) the King, Who
reigns over kings, the Holy
One, Blessed Is He. (3x)
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When lighting candles Friday evening (18 minutes before sunset), recite the
following Berachah:

Blessed are You Hashem, our 13”';5& ,;"H'T’ noN T2

God, King of the Universe,
Who sanctified us with His BYTR W E?"l}?: '[L?P

commandments, and has com- 3 P"b'itb 13337 ,1”13‘1257;:;1
manded us to kindle the light oY By
of Shabbat. TTO¥

When lighting candies for YomTob recite the following Berachah

Blessed are You Hashem, our 1J"'"[5N ,'H“P igh] "|1"|3 .

God, King of the Universe, yupme
Who sanctified us with His '132?'!7 '1&".’8 ,EL)W"i 16?3

commandments, and has com- 73 7”5775 13389 1’1'\13?33 ‘

manded us to kindle the light +25m msﬁ n:w) sw
of (Shabbat and) Yom Tob.

The Syrian community (and others) recite the Berachah for candle lighting, %
on the eve of Yom Kippur. \

" Blessed are You Hashem, our 1:‘."15& e MR 93
God, King of the Universe, yumimm mmsns : :
Who sanctified us with His YR N 'B?WD_ jsp
commandments, and has com- 72 P"7WU5 338 ,DISI3

manded us to kindle the light  smsqsmym ﬂi"('! nBW) s
of (Shabbat and) Yom Kippur. T TR v
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DAL 932 1AWR NN DY mhen

(yyr 850 mammn 0ebNd Son ‘om)

A prayer said by the husband,
when preparing the Shabbat Candles.
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I RSN TR LR T s b sy o
CIANMT 05T WAIN TN BN LIS MY WD MaN
g 133927 NINHT TN DD b N by w-;:m \
/91N BT TSI Y %D TID ND TAND 151D e
IO W TR TON /1T 0T NN NN 0D LN TINTS
Sy 1w ova5 T v Ny 53 23w NP o5
YRR DY S DINOW M B3 MM L0 BN NS
C a0 15N5 AN 9MNT LT DR MR B a1
S by T BT DR SRNONDDY WwTRR M
7 prapb 235 1A D N 11N PR BwTRR T
SHNT

‘Dedicated in tlenor of
Cookie Safichi
TFrom Her Husband Rennie

The Stiaare Raliamim Birken 2



The Shaare Rahamim Birkon

© Copyright 2005, by Congregation Shaare Rahamim
All rights reserved. This book, or any part thereof,
may not be reproduced in any form

without the express permission

of the copyright holder.

Compiled by:
Rabbi R. Churba under the auspicies of
Rabbi Shlomo Churba

Published and distributed by:
Congregation Shaare Rahamim
718-951-6226

All artwork used with permission from
Rabbi Yonah Weinrib/ Judaica Illuminations 718-375-4600

Typesetting layout:
Simcha Graphics 718-854-4830

Graphic Design:
Bottom Line Design 718-377-4567

English Editing:
Rabbi David Silverberg and Rabbi Yaakov Y.H. Puplko



Congregation Shaare Rahamim

ongregatron Shaare Rahamim, a thrlvrng center of Jewrsh
study and practice in accordance with the Sephardre tradition,

@ orks on many different levels to disseminate Torah and
rarse the standards of knowledge and observance among Jews far
~and wide. ~

The synagogue itself, home to Worshrppers who attend the daily, Shabbat
and festrval services, hosts an extensive adult educatron program
offerlng a variety of challengmg classes on a wide range of topics -
including Humash, Halachah and Hashkafah — for students of every
level. The study programs, held separately for men and woren, feature
mtellectually stimulating learning in a warm, inviting atmosphere,

- combining to provide the perfect Torah experrence A variety of youth
_ programs, including informal activities as well as supplemental Torah
study sessions, allow children of all ages the opportunlty to bond soerally
- while at the same time growmg spiritually. ~

~ The congregatron s new and fast-growing Yeshivah Hrgh School
combines a nurturing Torah environment with rigorous academic
standards in both Jewish and general studies. Its professional,
devoted faculty and administration are eommrtted to inspiring the
young men of our community with the beauty and splendor of
our tradition, while providing a complete well-rounded education,
including cornprehenswe preparation for the Regents exams.

Shaare Rahamlm s pubhcatron series, several volumes of WhICh have f .
become standard textbooks in congregations, educational programs,
and schools across the country, continues to expand, covering a
range of relevant and important topics of Jewish interest. From
the festivals to Shabbat candles, these texts present both in-depth
analysis as well as step-by-step' guidelines for proper observance of
the gwen mitzvah. ‘

We invite you to join the Shaare Rahamim family and take part in any
of its numerous exciting programs. The congregation is situated at
1244 East 7th Street, and the ofﬁce can be reached at 718-951-6226.

°{Rabb1 Shlomo Churba

. 1244 East 7th Street

~ Phone: 718-951-6226
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