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Foreword

Congregation Shaare Rahamim is proud to present the latest
volume in its series of publications, an annotated translation of the
Hoshanot.

This unique work is geared to helping English speakers appreciate
the beauty and power of the Hoshanot prayers, which are translated
into a fluid, readily accessible English. Comprehensive notes benecath
the text explain the Scriptural sources of the words and phrases
employed in the Hoshanot, and clarify the more difficult passages,
such that even those unacquainted with liturgical poetry can under-
stand and be captivated by these soul-stirring prayers. This is but the
latest of Shaare Rahamim’s ongoing efforts to bring the richness of the
Syrian heritage to the English-speaking public, and to enable Jews on
all levels to learn about and experience our ancient traditions and
customs.

We would like to express our heartfelt gratitude and appreciation
to Rabbi Aaron Churba for his tireless work in the preparation of this
volume, which bears the imprint of his scholarship, erudition and
devotion. His masterful skill, extensive knowledge and extraordinary
diligence combined to form a precise, annotated translation that will
prove useful to both experienced worshippers and those who recite
Hoshanot for the first time. We are indebted as well to Rabbi
Rahamim Churba for the countless hours of work he invested in this
special project. The quality and standard of this volume are due in
large measure to his expertise, scholarship, and commitment to the
dissemination of Torah.

We pray that in the merit of their hard work and effort, the special
joy and sanctity of Sukkot will remain with them and their families
throughout the coming year and beyond, and that they will soon be
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privileged to see the rebuilding of the Sukkat David, together with all
of Kelal Yisrael.

Also would we like to express our heartfelt gratitude to Mr. Sam
Catton for granting us permission to use the hebrew text of his
Mahazor “Shelom Yerushalayim”.

Rabbi Shlomo Chuvba-Coben



Eruv Tavshilin

When Yom Tob falls on Thursday or Friday, one must prepare
an Eruv Tavshilin, before the holiday. One takes two ounces of
bread and one ounce of cooked food, and recites the following
Berachah, while holding the two foods in his hand.
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ighting

When lighting candles Ereb Yom Tob, recite the following

Berachah.

Blessed are You Hashem,
our God, King of the Uni-
verse, Who sanctified us
with His commandments,
and has commanded us to
kindle the light of
(Shabbat and) Yom Tob.
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A prayer said after lighting the candles
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Kiddush for Sukkot that falls on a
Weekday Night
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On the second night of Sukkot, the order of the followmg two berachot is reversed
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Kiddush for Sukkot that falls on a
Friday Night

Do Do (ENSETDD] PINT) DR oo ewwn o
SYUow ol n:ww MY WN m:x%r: SyoR oiv
MpeoRn BN n*w‘m T Y N m::«csu-‘pm
t:m'm N3N m:s‘rr:-‘::r: nay i3 3 ik YR

wfw’v

DEN NIRRT TR NIRRT TR MR
‘07D

LM% oy 1R "0

e I -l v~ R o R U
wp mp wis oRipn 7R NN MY DR T3
,us-mm .'mixr:: VLR ,nw‘a—‘azr: hal~hn) ,m:-‘;:r:
S oYin -;m:r:‘: ningY ,nanN3 ,w-:‘m e
DD M nown oieny nww% DY D%
Aspmmiy qoy M0 W NJRD 2 DT NI Nisen
PN 18D D B nwx*‘) a0t R NP NIIND
TR Iy ningeh ,n*r:sm-%:m nerR NN
s 73 °‘JD?U-Z"." Ny nops 1IN0 NION3
DT DR NSw W

W ey PR TR WM MM MDs TR
ookl b LR ,1~mxm

WY O BRID ToR RN M DN T3
i) mx'-; NPT



Kiddush for Sukkot that falls on a
Saturday Night
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Kiddush for Shemini Atzeret and Simhat
Torah that falls on a Weekday Night
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Kiddush for Shemini Atzeret that falls
on a Friday Night
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iddush for Simhat Torah that fallson a

Saturday Night
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Kiddush for Yom-Tob Day
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Until here on Shabbat

Start here on a weekday:
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Birkat Hamazon
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Introduction

I. The Source of the Practice of Hakafot

The Mishnah in Masechet Sukkah! records that during the time of
the Bet Hamikdash, the people in the Mikdash would encircle the Altar
cach day of Sukkot as they declared, 4na Hashem hoshi’a na; ana
Hashem hoshi’a na” (“Please, Hashem, save [us] now; please, Hashem,
save [us] now”). Rabbi Yehudah claims that they recited a slightly
different text — “Ani vahu hoshi’a na” (“Ani vahu [a reference to
Hashem] — please save [us]”). On the seventh day of Sukkot, the
Mishnah adds, the people would encircle the Altar seven times.

Today, in the absence of the Bet Hamikdash, we commemorate this
practice by removing the Sefer Torah from the aron, placing it on the
bimah, and encircling the bimah? while holding our lulav and etrog.3
We petition the Almighty, praying for a successful and bountiful year,
with the same text used during the times of the Mikdash — “Ana

145a.

2The bimah represents the Altar because, as the Bach explains, after the
Temple’s destruction our prayer services take the place of the sacrifices offered
in the Mikdash. It follows, then, that the &imab from which the congregation’s
prayers are offered to God corresponds to the Altar upon which sacrifices
were offered. In a similar vein, the Gaon of Vilna, in his glosses to the Shulban
Aruch, explains that our reading of the sections of the Torah dealing with the
sacrifices earns us atonement as if we actually brought the sacrifices. There-
fore, the &imah, where we read the Torah, indeed replaces the Altar in the
absence of the Bet Hamikdash. This approach of the Gaon also explains why
we place the Sefer Torah on the &imah for Hoshanot — because it is the Torah
reading conducted on the &imak that renders it comparable to the Altar. The
Bach gives another reason for encircling the Sefer Torah, namely, that in the
times of the Mikdash the people would invoke the merit of God’s Names in
their prayers as they encircled the altar. We commemorate this prayer by
encircling the Sefer Torah, which contains many Names of God.

3Shulban Aruch, 660:1.
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Hashem hoshi’a na” and “Awni vabu hoshi’a na.>*

II. The Unique Role of Prayer on Sukkot

As we see from the Hoshanot service, prayer plays a central role in
the celebration of Sukkot. Throughout the festival, and particularly on
Hoshanah Rabba, we plead to Hashem and beg for mercy and
salvation. Why does prayer play such a critical role on Sukkot:? What
is it about this festival that warrants this emphasis on prayer and
supplication?

The simplest answer is that on Sukkot Hashem judges the world
with respect to rainfall.> When we exclaim on Sukkot, “Ana Hashem
hoshi’a na,” we ask the Almighty to provide sufficient rainwater for our
agricultural needs. Although the overall judgment of the world takes
place on Rosh Hashanah and Yom Kippur, the precise amount of
rainfall is determined on Sukkot and finalized on Hoshanah Rabba.

4As mentioned, the Mishnah records a dispute between the majority view
and that of Rabbi Yehudah as to which text was recited. Since Halachah
generally follows the majority view, we should, at first glance, accept the first
position and recite only, “Ana Hashem * Nevertheless, tradition has incorpo-
rated Rabbi Yehudah’s text into our Hoshanot service, as well. This is likely
due to the particularly beautiful meaning of the expression that was used
according to Rabbi Yehudah — “Ani vabu hoshi’a na.” Tosefot explain that
“umi® and “bu” refer to the two instances in Tanach where the Almighty is
described as accompanying Kelal Yisrael in exile, as it were. The first verse of
Sefer Yehezkel says, “va’ani be’toch halgolah” — “1 was in the midst of the
exile” — an allusion to God’s presence among Kelal Yisrael in exile. And we
read in Sefer Yirmiyahu, “ve’su asur ba’zikim be’toch kol galut Yerushalayim
e’ Yehudal” — “And He was bound in chains among all the exiles of Jerusalem
and Yehudah.” Rabbi Yehudah therefore maintains that as we appeal to God
for salvation, we invoke “ani vahu” — the fact that He, too, suffers as a result
of our exile and should therefore redeem us. This beautiful concept is perhaps
the reason why we do not disregard Rabbi Yehudah’s view, despite the fact
that it represents the minority position.

SRosh Hashanah 16a.
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We therefore pray to Hashem on Sukkot for a rainy winter and
successful crop, and we add much lengthier prayers on Hoshanah
Rabba, the day on which the final judgment concerning rainfall is
rendered.

The Zohar, however, adds a further dimension to the judgment of
Sukkot, one which places us in a far more critical situation on this
festival. The Zohar writes that although Hashem generally issues our
sentence on Rosh Hashanah and finalizes His decision on Yom
Kippur, He does not put the sentence into effect until after Sukkot.
This is analogous® to a king who issued a guilty verdict against a
servant charged with treason, but when his officers came to the
defendant’s home to execute the sentence, they found him rejoicing in
the loyal and faithful service of the king. The officers immediately
returned to the king and advised him to revoke his sentence in light of
the obvious change of heart the defendant has undergone. Similarly,
when Hashem observes how we perform His mitzvot with immense
joy and festivity on Sukkot, He repeals the harsh decrees issued on
Rosh Hashanah and Yom Kippur. Sukkot, then, is the very last
opportunity we have to demonstrate our loyalty to Hashem and
thereby escape harsh judgment. Needless to say, we naturally take
advantage of this final opportunity and allocate a considerable amount
of time on this festival to pray for mercy and compassion.

Others’ suggest a different explanation for the unique role of
prayer during Sukkot. A servant who disobeys his master will naturally
teel too ashamed to appear before him, let alone to approach him to
ask for his needs. Eventually, however, when the master forgives his
servant, he will request that he appear before him and serve him as he
had done before his act of disobedience. Naturally, when the servant
returns to the master and their relationship resumes as usual, he will
once again feel comfortable enough to submit his requests. Similarly,

6Sefer Ha’toda’ah.
7Yesha Elokim.
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throughout the year, our sinful conduct makes it difficult for us to
indulge in prayer and spend too much time begging for compassion
and for the fulfillment of all our many wishes. But once we earn
forgiveness on Yom Kippur and Hashem asks us to appear before Him
on Sukkot and serve Him by holding the arba minim, we now feel
confident in our relationship with the Almighty and can bring Him
our requests. We take advantage of this special opportunity, when
Hashem invites us back into His service, to engage in lengthy prayer
and supplication. We might add that, as mentioned carlier, the divine
judgment finalized on Yom Kippur is not carried out until after
Sukkot. This gracious measure by the Almighty allows us to take
advantage of this special time of return and reconciliation to appeal for
compassion and ask for the revocation of any harsh decrees issued
against us.

II1. Holding the Four Species During the Hakafot

A person who has the arba minim must encircle the bimah while
holding them in his hand. Wherein lies the connection between the
arba minim and the practice of hakafor?

The Midrash in Vayikra Rabba® presents a number of different
symbolic meanings of the four species we take on Sukkot. By uncov-
ering the deeper significance of this mitzvah and what the arba minim
represent’, we can perhaps gain a clearer understanding of its relation-
ship to the hakafot. One approach in the Midrash claims that the four
species correspond to the four Patriarchs. The etrog represents Abra-
ham; the lulav parallels Yitzhak; the hadas symbolizes Yaakob; and the
aravah corresponds to Yosef. Accordingly, we might suggest that we
take the arba minim with us as we encircle the bimak in prayer in order
to invoke the merit of these spiritual giants. We ask that Hashem

8Parashat Emor, 30.
9See passages 10, 12, and 14 in the Midrash Parashat Emor, 30, for
explanation.
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remember zechut avot (the merit of our ancestors) and thus grant our
wishes even should He find us unworthy of His kindness.

We may arrive at a different explanation based on yet another
approach of the Midrash, as understood and elaborated upon by
Rabbenu Behayei, in his commentary to Parashat Emor. He writes as
follows:

These four species allude to the four [primary] limbs in the
human body, which perform the bulk of one’s activity, for both all
mitzvot and all transgressions. These include the eyes and the
heart, as our Sages z”] teach, “The heart and the eye are the two
agents of sin, as it says: You shall not stray after your heart and your
eyes’ (Bamidbar 15:39).” Regarding the lips, too, there are many
sins — and, correspondingly, many mitzvot — that depend on
them. And the spine [is included], as well, because it comprises the
main part of the body, and because of the force that is generated
through it from the brain. This is what the Midrash means when
it says, “The etrog resembles the heart, the lulav [resembles] the
spinal cord, the hadas [resembles] the eyes, and the aravah [resem-
bles] the lips.” This means that when a person stumbles upon sins
involving these four limbs, he in effect denies these four species
which correspond to them and resemble them.

According to this symbolic structure, the inclusion of the four
species in our prayers on Sukkot perhaps serves to represent the
purification of our bodies and limbs achieved over the course of the
Days of Awe. On Sukkot we come before Hashem and proclaim that
we have purified our hearts — our wishes, desires and priorities are
now more refined and Godly. We have used our bodies — controlled
by the spinal cord — for sublime, rather than sinful, purposes. We set
our eyes only upon appropriate sights and use our lips for Torah and
prayer, rather than for gossip and frivolity. In the merit of our having
purified our thoughts, actions, sight and speech, we ask Hashem to
lovingly accept our prayers and grant our requests.

Rabbenu Bahyei continues with yet another symbolic analysis of
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the four species:

It further says in the Midrash: The citron fruit [etrog] pos-
sesses food, fragrance and taste. The palm branch [lulav] possesses
food but has no fragrance. The myrtle [hadas] possesses fragrance
but has no food. The willow [aravah] possesses neither food, nor
fragrance nor taste. The etrog thus alludes to the righteous, who
possess both Torah and good deeds. The lulav alludes to those
who possess Torah but have no good deeds. The hadas alludes to
those who possess good deeds but have no Torah. And the aravah
alludes to a person without Torah or good deeds. The Almighty
declares: “Let them all come in a single bundle before Me, and I
will forgive them for their misdeeds.”

This symbolic meaning of the arba minim yields a different ap-
proach to their role in our prayers on Sukkot. We take the arba minim
to represent our national unity, the joining together of all members of
the Jewish people — from the most righteous to the non-observant —
in asking the Almighty to bless us in the merit of our Patriarchs and
tzadikim 1

IV. Hoshanah Rabba and the Fall of Jericho

On the seventh and final day of Sukkot, Hoshanah Rabba, we
observe the practice followed during the times of the Mikdash of
encircling the bimah (representing the Altar) seven times. The Gemara

10The work Yesha Elokim, in his commentary to the beginning of the
Hoshanot, suggests a similar approach to explain the four expressions with
which we open the Hoshanot each day: “For Your sake, our God”; “For Your
sake, our Creator”; “For Your sake, our Redeemer”; “For Your sake, our
Secker.” These four expressions perhaps correspond to the four species, in
whose merit we beseech God for compassion, or to the three Patriarchs and
Yosef, whose merit we invoke in our prayers. Finally, these four phrases might
correspond to the four groups of Jews, as discussed, as we pray for salvation
on behalf of the entire Nation of Israel, including all its various segments and
groups.
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in Masechet Sukkah explains that this custom commemorates Benes
Yisraels battle against the city of Jericho, the first battle waged after
the nation’s entry into Canaan. As we read in Sefer Yehoshua, Bene:
Yisrael’s army captured the city by encircling its wall seven times.
When they finished encircling, the wall miraculously collapsed, allow-
ing them to enter and capture the city. In commemoration of this
miracle, we walk around the Sefer Torah seven times, just as Benes
Yisrael marched around the city of Jericho seven times.

The obvious question arises, of what relevance is the fall of Jericho
to this day of Hoshanah Rabba? Why do we commemorate this
miracle specifically on the seventh day of Sukkot?

The answer lies!! in the symbolic significance of the circle in Jewish
thought. All of creation, the entire natural order, operates in a circular
fashion. Day is followed by night, which is then followed by day;
winter follows summer, only to give way to summer once again. Trees
lose their leaves in autumn, but grow them again in the springtime.
And so on. Hashem created the world in this manner to demonstrate
that as much as one distances himself from the origin, he also moves
closer to the origin. When one moves in a circle, he simultaneously
moves away from and closer to his point of origin. The cyclical quality
of the natural world teaches us that the world operates in a similar
fashion. The Hebrew word for “world,” “olam,” evolves from Hebrew
root “a.l.m.” which means mystery, or concealment. The natural world
appears, at first glance, to conceal Hashem’s hand and even His very
existence behind the veil of nature. The consistency and perfection of
natural laws give the appearance of an independent, self-sufficient
system that does not depend upon any higher, supreme being. Nature
thus seemingly moves us away from divine revelation, and conceals the
Shechinakh within the framework of natural laws.

As mentioned, however, the further we move away from the
origin, the closer we are drawn towards it. As much as the natural

HUTaken from a lecture by Rabbi Aron Rapps.
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order camouflages the hand of Hashem, it also reveals it. The preci-
sion, intricacy, and sheer vastness of the natural world testify loudly
and clearly to the existence of an omnipotent Creator, the only being
possibly capable of producing such a perfectly coordinated world.
Thus, although creation might appear to disguise the hand of
Hashem, in truth, it serves as the most compelling expression possible
of the Almighty’s existence and limitless might.

Am Yisrael experienced this duality, this “circular” aspect of the
natural order, firsthand, when they entered the Land of Israel after
forty years of wandering in the wilderness. Throughout these forty
years, they were sustained supernaturally, directly by Hashem, who fed
them miraculous manna from the heavens and protected them from
the elements with the divine “clouds of glory” There was nothing
natural about their existence; their material and physical needs were
cared for by Hashem, enabling them to focus exclusively on spiritual-
ity. When they entered the land, the nation’s entire existence under-
went a drastic transformation. They would now have to fight wars
with artillery and weapons, they would have to build cities and
develop an agricultural and economic infrastructure. Now they must
pave roads and highways, erect lookout towers, draft and train an
army, and till the land. On one level, this process meant moving away
from divine revelation, as Hashem’s influence became far less direct
and obvious. But in truth, the nation’s natural existence in the Land
of Isracl was intended to foster an ever clearer and self-evident
revelation of divine power. Through building and maintaining a
country, Benei Yisrael would demonstrate to the world that Hashem
exists everywhere, that He can be detected in the growth of every plant
and in the construction of every home. “Behold, He stands behind our
wall, looking out from the windows, peering through the cracks” (Shir
Hashirim 2:9). As much as the nation moved away from the divine
presence, in effect, they drew even nearer to the divine presence.

Appropriately, then, their initial confrontation upon entering the
land was conducted by encircling the city of Jericho. The circular
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motion served as a subtle but critical reminder that though it might
appear that they now move away from a direct relationship with the
Shechinah, in truth, they now embark on a new stage in the nation’s
history where they can feel the Shechinah even more deeply and
profoundly.

This perhaps explains the connection between the battle of Jericho
and Hoshanah Rabba. The process we undergo over the course of the
High Holidays and Sukkot reflects the circular nature of religious life.
During the previous year, we may have indeed distanced ourselves
from Hashem, by failing to properly observe His commandments and
live according to Torah values. But through this season of repentance
of prayer, we have demonstrated that in the end, we can, and hopefully
do, find our way back to Hashem. Through sincere teshuvah, our
misconduct over the course of the year becomes just part of the circle,
a leg in our journey that seemingly leads us away from the Almighty,
but in truth brings us closer to Him. Our Sages teach that when a
person repents sincerely, out of love, his sins are transformed into
merit. This means that a person can retroactively transform his wrongs
of the past into catalysts for further growth and closeness to Hashem,
by genuinely repenting for those mistakes. It thus turns out that what
initially appears to be a process of distance from Hashem has actually
become part of the person’s avodat Hashem and has in fact brought
him closer to the Almighty. As this special season of prayer and
teshuvakh comes to a close, we encircle the Torah and proclaim that
even when we may have moved away from Hashem, in truth, we were
moving closer towards Him.

V. “The Great Evening”

The seventh day of Sukkot, as mentioned, is called “Hoshanah
Rabba.” On one level, this title means simply, “the great hoshanah,”
referring to the aravah (which in Aramaic is called “hoshanah”) that we
are required to take on this day, in addition to the aravot taken as part
of the arba minim. Additionally, however, the name “Hoshanah
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Rabba” might allude to the culmination of Hashem’s judgment which
began on Rosh Hashanah. “Hoshana” is the Aramaic word for
“aravah.” the willow branch included among the four species we take
on Sukkot. But the word aravah also relates to the Hebrew word
“erep” (evening). Quite possibly, then, the term “Hoshanah Rabba”
may be interpreted to mean, “the Great Evening.” The name of this
day reminds us that the sun is now setting, our opportunity to appeal
to Hashem for compassion before He seals our sentence will soon
come to a close. On Hoshanah Rabba, as “evening” sets in, we submit
one final petition in the hope of earning a favorable sentence for the
coming year.!1?

12Bate Avot.
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1. We begin the Hoshanot service each day with the verse, “Evbatz be’nikayon

kapai” (“I shall wash my hands in purity and encircle Your Altay, Hashem” —
Tehillim 26:6). Of what relevance is this verse to the Hoshanot, and why does
it assume such a prominent place, right at the beginning of each day’s
Hoshanot service?

In his commentary on this verse, the Malbim explains the significance of
the word “be’nikayon” (“purity™), and to what kind of washing King David
refers. He explains that although the Torah requires a koben to wash his hands
from the kiyor (basin) before entering the Temple to perform the avodah
(service), this washing does not suffice. What is required is washing one’s
hands “pure” — referring to the internal, spiritual cleansing of one’s being.
The verse continues, “to sound the voice of thanksgiving and tell of all Your
wonders.” The Malbim explains that David emphasizes his intention to express
praise and thanksgiving rather than bring offerings to the Almighty. The
ultimate service of Hashem, he proclaims, is not to bring sacrifices in the
Temple, but rather to cleanse ‘one’s soul from sin, and then come before
Hashem in song and praise.

According to the Malbim’s interpretation of the verse, we can easily
explain its significance at the beginning of the Hoshanot service. After having
undergone the process of repentance and atonement during the Days of Awe,
we now approach Hashem precisely as King David describes. We come with
our “hands washed in purity,” so-to-speak, with our souls cleansed and
purified, and proceed to give praise to the Almighty.

After this introduction, we exclaim the word “Hoshana” — the word that
resonates throughout our Sukkot prayers and on account of which we call this
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service “Hoshanot.” The word “Hoshana” is actually a contraction of two
words: “hosha” and “na.” The word “hosha” means “save” (see, for example,
Tehillim 86:2), and “»a” means either “please” (as Rashi explains) or “now”

(as understood by the Targum).

2- We ask Hashem to save us so that we may continue serving Him, such that
He should redeem us for His sake, so-to-speak.

3. The description of Hashem as “our Creator” emphasizes His singularity and

the fact that He can have no equal. No being on earth can create even a tiny
insect, whereas the Almighty created heaven and earth. The prophets likewise
often speak of Hashem as “Creator of heaven and earth,” underscoring the
fact that His strength and capabilities extend well beyond those of any other
being in the universe. (Derashot Shevet Musar)

4 The description “Dorshenn” (“our Seeker”) means that Hashem constantly

looks after us to determine our needs and provide them, regardless of our
worthiness. A parent always pays close attention to the child to see what the
child needs, and spares no effort to fill those needs, even if the child misbe-
haves. Similarly, Hashem treats us as His own children and at all times assesses
our condition and determines what we need. (Yesha Elokim)

“Dorshenu” also refers to the fact that Hashem “seeks out” our sins and
punishes us for them. These punishments earn us atonement without our
having to suffer the more severe measures of persecution and Gehinnom. We
thus mention “Dorshenu” immediately following the word “Go’alenu” — “our
Redeemer.” He redeems us from harsh punishment by “seeking out” our sins
and punishing us accordingly.

In this context we refer to Hashem with four different expressions,
corresponding to the four expressions of redemption that Hashem Himself
proclaimed to Moshe in Egypt, as recorded in the beginning of Parashat Vaera
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(Shemot 6:6-7). We pray that Hashem will deliver us from the current exile
just as He rescued our ancestors from the Egyptian bondage, and the same
four types of redemption with which He saved us then shall occur now;, as
well. (Yesha Elokim)

$- From here we continue to beseech the Almighty to save us for His sake, and

in so doing we refer to Him with numerous descriptions of greatness, which
follow alphabetically from alef through lamed. Some of these descriptions
relate to ‘Hashem’s power as manifest in creation, while others involve
hashgahah peratit — divine providence and omniscience, Hashem’s knowl-
edge of everything that occurs in His world, even in secrecy and unknown to
any person. Hashem’s singular power and knowledge, which infinitely ex-
ceeds that of any other being, is reason for Him to overlook our misdeeds and
forgive us. After the sin of the golden calf, Moshe intercedes on Israel’s behalf
and pleads to Hashem, “Why shall Hashem be angry with Your people” (Shemot
32:11). Rashi explains that Moshe here argues, “Is not a wise man jealous
only of other wise men, and a powerful man of other powerful men?”
Similarly, we, in our prayers, emphasize the fact that Hashem’s power and
greatness can never be matched or challenged, and thus He has no reason to
prove His might by punishing us.

In addition, these praises are meant as a form of self-effacing confession.
We acknowledge the fact that we sinned before the Creator of the world Who
sees, hears and knows everything we do. We cannot hide our wrongdoing
from Hashem, and we are fully aware of the gravity of our sins and their
potential consequences.

6 These two natural phenomena — wind and mountains — serve as particu-

larly compelling demonstrations of divine power. Mountains are the stron-
gest and most majestic forms of land, and wind, though invisible, has the
capacity to destroy even the sturdiest objects. (Radak)
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Additionally, Hashem’s power is manifest by the interplay between wind
and mountains. Initially, wind gusts have the strength and force to destroy the
entire world. Were it not for the mountains, which break the wind and
diminish its velocity, nothing on earth could withstand the blowing of wind.
(Derashot Shevet Musar)

7. The phrase “Who humbles and raises high” is based on a verse in Tehillim
(75:8): “For Hashem is judge — this one He humbles, the other He raises high.”
Rashi explains this verse as referring to ‘Hashem’s ability to suddenly
reverse a person’s fortune; He can cast low those of noble and prominent
stature, just as He can uplift and raise the poor and downtrodden to
positions of power and prominence.

The Me’am Lo’ez (Tehillim, ibid.) notes that this concept, of Hashem’s
exclusive power to determine a person’s stature, denies a person the right to
pride himself for his achievements. He writes: He makes them low and He
makes them high. How, then, can a person pride himself for something
regarding which he is subject to His influence? This is similar to what the
verse says, “and you will say in your heart: My power and the strength of my hand
won me this fortune.” Remember Hashem your God, for it is He Who gives you
strength to win fortune” (Devarim 8:17-18). What does the Almighty do? He
takes property from one and gives it to the other. This is why property is called
“nechasim” [which is related to the Hebrew word for “cover” or “conceal”] —
because they become concealed from one person and revealed to another
person. And why are coins called “zuzim” [which is related to the Hebrew
word for “move”]? Because they move from one person and are given to
another person. The Hebrew word “mamon” (money) means — “mah atah
moneh” (“What are you counting?”), and the Hebrew wor: “ma’ot” (money)
means “mah la’er” [“something only temporary].

This verse might also mean that Hashem “raises high” even as He
“humbles.” Though at times He must punish a person for his wrongdoing,
and thus casts him low, He will nevertheless raise him high and reward him
for his good deeds. Hashem never denies a person the reward he deserves,
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even when He must punish him for the wrongs he committed. (Derashot
Shevet Musar)

8. According to one view, “He Who speaks righteousness” means that all of

Hashem’s promises come true, even those made on condition. For example,
Hashem warned Moshe after the sin of the calf that He would destroy Benes
Yisrael and make a large nation from Moshe (Shemot 32:10). Even though
He ultimately rescinded the decree of annihilation, His promise to Moshe was
nevertheless fulfilled — Moshe’s descendents later numbered over 600,000.
(Yesha Elokim)

Others (Rashi, Yeshayahu 55:19) explain Hashem’s “speaking of righ-
teousness” as a reference to the reward Hashem grants those who observe His
mitzvor. He “spoke,” or informed us, of this “righteous” reward before He
proceeded to “transmit just [laws]” — to give us His Torah.

®- Hashem gave us the Torah, whose laws are just and upright (Rashi). Others,

however, translate “maggid mesharim™ as, “speaks in an upright manner.”
The Torah makes a point of employing lashon nekiyah — “clean” expressions,
avoiding negative terms even if this necessitates adding extra words. For
example, the Torah at times refers to something as “lo zehorah” (“not pure”)
rather than the more negative expression of “temeh™ (“impure”). (Yesha
Elokim)

10- Rashi (Iyyov 23:12) explains this to mean that since Hashem is the only
divine being, He knows the thoughts and intentions of all people on earth.
Therefore, no one can challenge the justness of His judgments.
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11. The phrase “He Whose right hand spread out the sky” is taken from the

verse, “My [left] hand established the earth; My right hand spread out the sky”
(Yeshayahu 48:13). This distinction between Hashem’s “right hand” and “left
hand” refers to relative importance: the right arm is generally the stronger and
thus more significant of the two arms. The heaven is described as having been
created by Hashem’s “right hand,” as opposed to the earth, which is said to
have been fashioned by His “left hand,” because the heavens are of a more
remarkable nature than the earth. (Me’am Lo’ez)

12. When the redemption will arrive, we will light large bonfires to announce
the redemption to those in distant lands, so that they, too, will glorify and
give praise to the Almighty (Me’am Lo’z, Yeshayahu 24:15).

Alternatively, this phrase speaks of the time when the sun and moon will
cease to function, but Hashem will continue to exist and provide His own
light, so-to-speak. He will thus be “glorified with lights” — His outlasting the
luminaries will bring Him glory and prove to the world His eternity. This
clause is therefore immediately followed by the description, “He Whose years
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never end, for all generations.” Even when the sun and moon will no longer
illuminate the earth, the Almighty will continue to exist and govern the world.
(Derashot Shevet Musar)

A different approach to this verse translates the word “urim” as “valleys,”
rather than “lights.” Particularly in the ancient world, the major population
centers were situated in the valleys. This verse thus speaks of the time when
all the major metropolises on earth will recognize and give praise to Hashem.

(Radak)

13- Some writers have asked why this section of Hoshanot, which, as men-

tioned, is a series of alphabetically arranged praises of Hashem, concludes
with the letter lamed (“lo yitamu shenotav™) rather than proceeding through
the rest of the Hebrew alphabet. The answer might be that the author decided
to arrange these praises from alef through lamed because these two letters —
alef and lamed — spell the divine Name of “Kel,” which signifies the divine
attribute of kindness. When we beseech Hashem to save us “for Your sake,”
we ask for salvation not in our merit, and not even for the purpose of avoiding
the desecration of Hashem’s Name which results when others see from our
suffering. Rather, we base our plea solely on the divine attribute of kindness,
by which Hashem bestows blessing and delivers salvation even when we are
unworthy. (Yesha Elokim)

Furthermore, the author perhaps wished to draw a subtle association be-
tween this prayer and the Torah, which also ends with the letter lamed (“le’enei
kol Yisrael”). We ask the Almighty to save us for the sake of the preservation of
His Torah. Thirdly, this section may have ended with a lamed in order to
contain a total of twelve praises, corresponding to the twelve tribes of Israel.
We thereby invoke the merit of our ancestors — the Patriarchs and the twelve
sons of Yaakob — as we ask Hashem for mercy and salvation. (Bate Avot)
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14. At this point, we recite a series of petitions involving the number of that

day of Sukkot. We begin with references to the creation of the world,
emphasizing specifically that which Hashem created on the given day of the
six days of creation. Thereafter, we invoke zechut avot by mentioning different
aspects of the Patriarchs, starting with Abraham and then proceeding to
Yitzhak and Yaakob, again stressing the number of that day. On most days, we
continue with references to Matan Torah involving the given number. In these
prayers we talk of the unique segulah of that number in the hope that it will
arouse divine compassion as we appeal to Hashem for salvation.

15. This follows the majority view in the Gemara (Megillah 12b), that Hashem
created heaven and earth simultaneously.

16. This phrase is based upon a verse in Sefer Yehezkel (33:24) which describes

Abraham as “one.” Rashi there explains that “one” actually refers not to
Abraham himself, but rather to the single mitzvah which Hashem com-
manded him — brit milah. Despite the fact that Abraham received only a
single commandment, the fulfillment of this mitzvah provided sufficient merit
for him to receive the promise of all of Eretz Yisrael. We thus ask that the
mitzvot we have performed, however few in number, will earn us a favorable
judgment.
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17. Abraham had a profound influence on his contemporaries and taught them

to recognize Hashem and follow His laws. People are created with “two
hearts” — the two conflicting inclinations, towards good and evil. Abraham
managed to “mold within the rebels” of his time “a single heart” — he
persuaded them to follow their inclination towards morality and Godliness,
and overcome their tendency to lustful and corrupt behavior. Similarly, he led
them along “a single path.” People often have both proper and improper
habits; Abraham taught the people of his time to continue following the path
of appropriate conduct and keep away from the other path, of improper
conduct. (Malbim, Yirmiyahu 32:39)

18. Abraham corrected his contemporaries’ theological misconceptions and
taught them the proper approach in the belief in, and understanding of,
Hashem. (See Malbim, Tzephaniah 3:9.)

19-When Hashem instructs Abraham with regard to the akedah (the binding
of Yitzhak upon the altar), he refers to Yitzhak as “your single son”
(Bereishit 22:2).

20. Both Abraham and Yitzhak went to the akedah with equal determination

and enthusiasm; Abraham was fully prepared to slaughter his son, and
Yitzhak was fully prepared to be slaughtered in fulfillment of the divine
command (Midrash, Bereishit Rabbah 56:4).
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21. Hashem looked upon Abraham’s offering of a ram upon the altar in

Yitzhak’s stead as though it was Yitzhak himself. As he performed every
stage of the sacrificial process, Abraham declared, “This should be considered
as if I had done this to Yitzhak.” (See Midrash, Bereishit Rabbah 56:9.)

22. This refers to a verse in Sefer Bereishit (48:22), where Yaakob grants his
son Yosef “shechem ehad.” Some explain this to mean simply “an additional
portion,” while others claim that it refers to the city of Shechem. In any event,
Yaakob gives Yosef an extra portion because he took responsibility for
Yaakob’s burial (Rashi). According to the Midrash, Yaakob here confers upon
Yosef the bechorah — the birthright he had purchased from his brother Esav.

23. The Torah tells (Bereishit 32:8-9) that when Yaakob heard that Esav was

approaching with an army, he divided his family and possessions into two
camps, hoping that if Esav would attack one camp, at least the second would
be spared. Although Hashem had promised to return Yaakob safely to his
homeland, he nevertheless feared that he may have sinned in the interim and
thus forfeited this guarantee. (See Midrash, Bereishit Rabbah 76:2.)

24 Just prior to his death, Yaakob assembled his sons with the intention of

revealing to them “aharit ha’yamim” — what will happen at the end of time
(Bereishit 49:1). But Hashem withheld this information from Yaakob, and he
suspected that this perhaps occurred because one or several of his sons failed
to serve Hashem properly. His sons therefore all declared in unison the verse
of “Shema Yisrael ,” avowing their unwavering loyalty to Hashem.
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25. Tvice the Torah records the Ten Commandments, and the two accounts

differ in their formulation of the commandment to observe Shabbat: one
employs the term “zachor,” whereas the other uses the word “shamor.” The
Sages (see Rashi, Shemot 20:8) teach that the Almighty declared these two
terms — “zachor” and “shamor” — simultaneously, and this is what we mean
when we say that Hashem “had us hear two [Commandments] as if they were
one.” Alternatively, we refer here to the first two Commandments — “I am
Hashem your God” and “You shall have no other gods besides Me” — which
Hashem uttered together in a single instant. (Bate Avot)

26 This description of Hashem as “radiant” and “mighty” refers specifically to
His ability to fight and defeat our enemies.

27. In this verse we ask that Hashem grant us joy and happiness that equals —
in both magnitude and duration — the sorrow and despair that our nation
has suffered for so many years (Rashi, Tehillim 90:15).
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28. The city of Jerusalem was surrounded by two protective walls, one taller
than the other (Rashi, Yeshayahu 26:1).

29 Rashi (Yeshayahu 49:21) understands “surah™ (“alone™) as related to the

Hebrew word for “removed.” It thus denotes a person removed and
isolated from all other people. And “galmudah,” according to Mahari Kara,
means a woman who lives alone, without her husband. This verse thus refers
to the city of Jerusalem after the destruction, which lay alone and isolated,
abandoned by all her inhabitants.

30. We ask Hashem to deliver us “once again,” just as He had in Egypt (Rashi,
Yeshayahu 11:11).

31. The word “Ariel” literally means, “the lion of Hashem” and is used by the

prophet Yeshayahu as a reference to the Altar, because the fire that burned
on the Altar miraculously assumed the shape of a lion (Rashi, Yeshayahu
29:1). Furthermore, it was through the Altar that Benes Yisrael were able to
behold Hashem’s power. It is therefore called “4riel” — the strength of
Hashem. (Me’am Lo’ez)

32. These two phrases — “May Yaakob exult”; “Israel rejoice” — refer to two

different groups among Benei Yisrael, who will experience two very differ-
ent forms of joy. “Yaakob” refers to those of a lower spiritual level, whereas
“Israel” describes the particularly righteous Jews. The word “yagel” (“exult”)
denotes the experience of sudden, unexpected joy, such as when a person hears
some good news he had not anticipated. “Yismah™ (“rejoice”), by contrast,
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means a constant state of happiness and contentment. “Israel” — the right-
eous people among the nation who anticipated and prepared themselves for
the redemption — will experience continuous joy once the redemption
unfolds. “Yaakob,” however, those who did not anxiously await the redemp-
tion, will experience a sudden, unexpected feeling of joy, but not the perma-
nent state of contentment that will be felt by the tzadikim. (Malbim, Tehillim
14:7)

33- The word “hevel,” used here to mean “allotment,” also means “rope.” Just

as a rope is produced by intertwining three stings together, so is our nation
formed from the merits of our three Patriarchs — Abraham, Yitzhak and
Yaakob. (Rashi, Devarim 32:9)

34 “House of [Your] resting-place” refers to the Temple, as in Devarim 12:9
and Divrei Hayamim I 28:2.

35 These two terms — “sasson” and “simbah” (translated here as “joy” and

“celebration”) — refer to two different types of joy: sasson denotes external
expressions of joy, whereas simhah means internal happiness. Correspond-
ingly, “yagon” and “amahak” (translated here as “anguish” and “sighing™)
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denote, respectively, internal grief and external expression of grief. This verse
thus anticipates the time when internal anguish will be replaced by an internal
sense of happiness, and our outward expressions of sorrow will give way to
open festivity and celebration. (Malbim, Yeshayahu 35:10)

36. Hashem is called Israel’s “Maker” because it was He Who raised them to

their stature of greatness. Alternatively, it was Hashem Who made them
His nation. Here, too, “Israel” — the righteous among the nation — are
promised “simhak” — a constant state of happiness and satisfaction, as we saw
earlier. There is, however, an even greater level of joy reserved for those on the
highest spiritual level — the “sons of Zion,” as the verse continues — “the sons
of Zion shall exult in their King.” These unique individuals continue rising to
greater heights, and with each level they experience yet a more intense degree
of genuine joy in their service of Hashem. (Malbim)

37. The final redemption will unfold in miraculous fashion, such that all will
acknowledge that it came about through the hand of Hashem (Me’am
Lo’ez, Tehillim 109:27).
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38. “Your deeds” refers to hashgahah — divine providence, the concept that
Hashem governs the world. The knowledge that the world does not run
randomly, but is rather under the watchful eye of the Almighty, is a cause for

immense joy.

39. “Your handiwork” refers to creation, the natural world. We rejoice upon
seeing the marvels of nature and the wonders of creation, which only the
Almighty Himself could have brought into existence.

40. According to one interpretation, the phrase, “Ranu le’Yaakov simhab”

(translated here as, “Sing out in joy for Yaakob”) means that Hashem will
Himself proclaim to “Yaakob” (Kelal Yisrael), “Sing out in joy!” (Radak,
Yirmiyahu 31:6).

41. Benei Yisrael will have no need to hide their joy; they will “sing aloud from
the high places of the nations,” celebrating redemption proudly and openly,
in full view of all other peoples (Mahari Kara).

42. The prophet Yehezkel (16:10) foresees that at the time of the final

redemption, Hashem will dress Benei Yisrael in special garments. The
Malbim claims that this refers to the bigdei kehunah (priestly vestments), but
the simplest understanding is that it refers generally to royal garb.

43. Those who trust in Hashem will always rejoice over the goodness Hashem
has bestowed upon them. Rather than worrying over that which they still
lack, they feel content over what they have received. (Radak, Tehillim 32:11)
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44 Those who seek Hashem genuinely are answered, and will therefore have
reason to rejoice (Malbim, Tehillim 105:3).

45. Through the institution of kiddush ha’hodesh, whereby the Sanhedrin

declares the beginning of new months based on the sighting of the new
moon, Benei Yisrael (represented by the Sanhedrin) establish and proclaim
when the festivals will occur (Yesha Elokim).

46. “Complete satiation” refers to the purely spiritual existence of the World to

Come, where the tzadikim experience ultimate joy and pleasure (Rashi,
Tehillim 16:11). There, in Hashem’s presence and in His “right hand,” they
will achieve ultimate closeness with the Almighty and thus enjoy eternal
happiness (Radak). Unlike in this world, where any experience of happiness
is always tainted with some degree of sadness or discontentment, in the World
to Come the righteous experience unbridled joy. Furthcrmore, joy in this
world is always temporary, whereas the pleasure of the World to Come is
everlasting. (Malbim)
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47. Hashem is often called the “Rock™ of Israel, referring to His being our
source of strength and security. (See, for example, Devarim 32:4.)

48. The day of redemption will be “made” by Hashem; He Himself will come

to save us, rather than sending an angel or other messenger. Therefore,
because of His personal involvement and intervention in bringing redemp-
tion, “we shall exult and rejoice.” Hashem’s personal involvement in redemp-
tion guarantees that it will endure for all time. (Me’am Lo’ez, Metzudat David,
Tehillim 118:24)

49. Hashem was the only God even before the world was created, and will

continue to be the only God even after the world ceases to exist as we know
it (Metzudat David, Yeshayahu 44:6). Alternatively, “last” and “first” refer to
the current and previous exiles, respectively. Just as Hashem redeemed us after
the destruction of the First Temple, so will He save us from the current exile.
(Me’am Lo’ez)

50. This translation — “the nation guarded like the pupil of the eye” — follows

Rashi’s view that the Hebrew word “ishon” means “pupil.” Others, how-
ever, interpret “ishon” to mean “darkness,” and thus explain it in this context
as a reference to the eyelid, which covers the eye, causing the person to see
nothing but darkness. (Me’am Lo’ez, Devarim 32:10)
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51 In Sefer Bereishit (36:20), the Torah lists Dishon as one of the descendants
of Se’ir..

52. We proclaim Hashem’s oneness when we recite the Shema prayer each

morning and evening. Some translations interpret “vahashon™ as “whis-
per.” However, nowhere is it mentioned that one should recite Shema quietly.
More likely, therefore, “rahashon” refers to the act of articulation, of moving
one’s lips.

53. “Pishon™ is another name for the Nile River (Rashi, Bereishit 2:11). The

Nile would annually overflow its banks and water the surrounding agricul-
tural lands. We pray here that Hashem should grant us peace that flows
naturally and in abundance, just like the waters of the Nile River. We ask that
this peace should be “extended” or turned in our direction, rather than pass
us by.

54 The term “ani vahu” literally means, “I and Him,” and thus describes the

shared destiny, so-to-speak, of Benesi Yisrael and the Almighty. This con-
cept, which is based on the verse, “Imo Anochi be’tzarah” (“1 [Hashem] am
with him in distress” — Tehillim 91:15), establishes that Hashem accompa-
nies us, as it were, throughout our tribulations in exile. We invoke this concept
in our prayers as if to tell the Almighty that He, too, in a certain sense,
requires salvation and deliverance.
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Alternatively, “ani paku” alludes to the verse, “Ani ani hu” (“I — I am He”
— Devarim 32:39). This verse speaks of Hashem’s redemption of His people
after having punished them, and we therefore recall this promise as we
petition Hashem for salvation. (Rambam, commentary to the Mishnah —
Sukkah 45)

Additionally, “ani vahu” has the same numerical value as the phrase “4zna
Hashem” (“Please, Hashem”) and also contains an allusion to the seventy
two-letter Name of Hashem (as explained by Rashi in Masechet Sukkah 45a).

55- The Midrash tells that when Pharaoh decreed that all newborn Israelite

boys be cast into the river, Hashem ordered the waves to carry the infants
into the desert, where He prepared for them two rocks, one with milk and the
other with honey. We ask the Almighty to rescue us from our foes in a
similarly miraculous fashion.

56 When Benei Yisrael encamped at Mount Sinai, Hashem promised to make
them His “am segulah” — “treasured nation” (Shemot 19:5).
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57. Throughout the forty years of wandering in the wilderness, Benei Yisrael

were arranged according to tribe, each tribe designated by its own banner,
such that everyone could easily find where his tribe encamped or traveled. See
Rashi, Bamidbar 2:2.

58. Others interpret “rosh mo’adei regel”, to mean “the first of the pilgrimage

festivals,” referring to Pesah, the first festival observed by Benei Yisrael.
According to this interpretation, we speak here of the Exodus, which we
commemorate on Pesah, when the Almighty rescued Benei Yisrael and de-
feated the Egyptians. (Bate Avot)

59. The redemption from Egypt occurred during the month of Nissan, in the
springtime, as the Torah emphasizes several times (Shemot 13:4; Devarim
16:1).

60. Others interpret “nekuvei” to mean “treasured” (Tesha Elokim).

61. This refers to the Hakafor, when we walk around the bimah as the Sefer
Torah rests upon it.
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62 The verse in Tehillim (130:8) employs the term “redeem” in reference to
atonement for sin. (See Metzudat David.)
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63. “Gave” refers to salvation from our enemies; “Your allotment” (or “Your
inheritance”) refers either to Kelal Yisrael (Metzudat David, Tehillim 28:9),
or to the city of Jerusalem (Me’am Lo’ez).

64. With this phrase we ask Hashem to see to it that all nations of the world
will recognize Kelal Yisrael’s unique, elevated stature, not only in this
world, but “forever” — in the World to Come, as well.

We conclude each Hoshanot service with this verse because it employs the
word “hoshi’s” — which relates to the word “hoshana” that runs throughout
this prayer. Both these terms refer to salvation from enemies — both enemy
nations as well as the prosecuting angels who oppose our appeals for mercy
and compassion.
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For Your sake, our Creator.
For Your sake, our Redeemer.

For Your sake, our Seeker.

For Your sake, Mightiest of the
mighty.

For Your sake, He Who creates
wind and fashions mountains.

For Your sake, He Who is great in
counsel, Who humbles and raises
high.

For Your sake, He Who speaks
righteousness and transmits just
[laws].

For Your sake, He Who knows
and testifies, even if a man would
hide in a concealed location.

Ialbivay

il

TIFONITRD PRIz pOm
7iP3 YW S an2men
DINGBI=52 “pDD m7in

IR Ny

TN Taun?
HINTI2 Mgk
1IN T35
i awe

T N e’
LMY T 09 N e

R sy St mnd
$RY

I PR 2T
oA

ngY B Ty YT Tayed
EINEDI LN



e ord nayen 54

For Your sake, He Who is One,
whom no one can dissuade with
words.

For Your sake, He Who is pristine
and pure, Who acts purely with
the pure.

For Your sake, He Who discloses
that which is concealed and
searches through all chambers.

For Your sake, He Whose right
hand spread out the sky and fash-

ioned the luminaries.

For Your sake, He Who estab-
lished the earth, Who carved riv-

ers through rocks.

For Your sake, He Who is mighty
in strength, glorified with lights.

For Your sake, He Whose years
never end, for all generations.

Please save [us]; please save [us].

Please, the Almighty Who is One
and puts to shame those who say
there are two [deities],! Who cre-
ated worlds with half His Name,
with two letters,? Who created
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1 In a general sense, this refers to those who believe in more than one God.
More specifically, however, it perhaps speaks of those who worship the sun
and the moon — see Yeshayahu 24:23 and Targum. (Baze Avor)
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2. The verse in Sefer Yeshayahu (26:4) — “For with “Y-H,” Hashem, the

Rock, [created] worlds” — implies that Hashem created the two worlds —
this world and the next — with the two letters, “yud” and “hei” — the first
two of the four letters in Hashem’s Name. With the “yud” Hashem created
the World to Come, whereas the “hei” was used to fashion this world. (See
Rashi, Bereishit 2:4.) Thus, Hashem created two worlds with “half His
Name” — with two of the four letters of His Name.

3. Some interpret the word “hagigat” to mean “circling,” rather than “celebra-
tion.” The word “hag” can mean to move about in a circle, as in Tehillim
107:27. (See Bet Yosef, Orah Hayyim 662.)

4 In the Humash we read of Abraham building four altars: one in Shechem

(Bereishit 12:7), another in Bet-El (ibid. 12:8), a third in Hebron (ibid.
13:18), and a fourth on Mount Moriah (ibid. 22:9). And yet, in this passage
we make reference to two altars that Abraham constructs in Bet-El. Several
different explanations have been offered. Firstly, one might infer from Rashi’s
commentary to Bereishit 13:4 that Abraham in fact built a second altar in
Bet-El. Secondly, Mount Moriah is also called “Bet-El” (as Yaakob names it,
in Bereishit 28:19), and thus the second altar spoken of here perhaps refers to
the altar Abraham built on Moriah. Finally, we might reinterpret this line to
read “who constructed [his] second altar in Bet-El,” rather than “two altars in
Bet-EL”

In any event, this passage places particular emphasis on the altar con-
structed in Bet-El, and distinguishes it from the other altars built by Abraham.
The reason perhaps lies in the special prayer Abraham offered when he built
this altar. Rashi writes (Bereishit 12:8) that in Bet-El Abraham foresaw the
sin of Achan, who took for himself some of the forbidden spoils of Jericho.
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Abraham prayed on behalf of his descendants, that they should be successful
in their conquest of Canaan despite this grave transgression. We ask Hashem
that the merit of this altar and Abraham’s prayer should earn us forgiveness,
as well. (Yesha Elokim)

5 Yishmael — Abraham’s son from Hagar — and Eliezer — Abraham’s

faithful servant — accompanied him and Yitzhak as they made their way to
the akedakh. The Midrash (Bereishit Rabbah 55:8) lauds Abraham for his
proper derech eretz in following the standard practice of bringing along
attendants to help him as he traveled.

6 At the akedakh Hashem called to Abraham first to order him not to slaughter
Yitzhak, and then a second time to grant him a special blessing (Yesha
Elokim).

7- In the narrative of the akedah, we read, “Yitzhak said to bis father Abrabam,

he said, ‘My father”” This verse mentions twice that Yitzhak spoke to his
father, indicating that he called to him twice. When he called to Abraham,
“My father, My father,” Abraham, who at that point prepared to kill him to
fulfill Hashem’s command, was overcome by emotion. See Bereishit Rabbah,
56:4.
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Please, He Who made us hear the
Torah through the two shep-
herds,!3 Who bequeathed to us the
ten pronouncements on two tab-
lets, Who called upon two wit-
nesses to testify for us'* — save us
on this second day of celebration.

Please save [us], please save [us].

Hashem, you are My God — 1
shall [therefore] beseech You
from the land of my captivity and
dispersion. I raise my eyes to the
mountains!® — from where shall
my assistance come?

I have sought you with all my
heart — avail [Yourself] to me
from [Your] lofty abode. My as-
sistance comes from Hashem,
maker of heaven and earth.!6
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13. Hashem gave the Torah to Benei Yisrael through two agents — Moshe and

Aharon. Moshe taught the people the written Torah, conveying to them
precisely what he received from the Almighty, word for word, whereas
Aharon was the transmitter of the oral law, showing the people how to
determine halachot based on deductive reasoning and logic. See Or Gedalyahu
(Hanukah).

14. Hashem summoned the heavens and earth to serve as witnesses to His
warning to Benei Yisrael that they will be punished for violating the Torah.
See Devarim 31:28.

15. A person in distress looks around far and wide in search of someone who
can come to his assistance (Radak, Tehillim 121:1).
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8 Yitzhak’s wife, Rivkah, conceived with twins and was informed during
pregnancy that two powerful nations would emerge from her womb
(Bereishit 25:23).

% This refers to the double blessing with which Yitzhak blessed Yaakob: “You
shall be a lord to your brother, and your mother’s sons shall prostrate
themselves before you” — Bereishit 27:29 (Yesha Elokim).

10- Yaakob purchased the birthright from Esav and thus inherited the extra
portion of the firstborn. (See Bereishit 25:29-34.)

1 Yitzhak had planned to grant the blessing to Esav, and instructed him to

prepare and bring him delicacies in order to receive the blessing. Rivkah
wished for Yaakob to receive the blessing and thus had him bring her two
goats which she prepared for Yitzhak to eat. The Sages explained that the first
goat was simply for eating, whereas the second was needed for the korban
pesach (paschal offering). See Rashi, Bereishit 27:9.

12- When Yaakob departed from Canaan to flee from Esav’s vengeance, Esav

sent his son, Elifaz, to pursue Yaakob and kill him. But Yaakob persuaded
Elifaz to let him live and fulfill his father’s command by taking all his money
rather than killing him. Since “a poor man is considered dead,” his seizure of
Yaakob’s money amounted to killing him. Yaakob thus crossed the Jordan
with no possessions, with only a walking stick, but by the time he returned to
Canaan he had with him two enormous camps of children, servants and
wealth. See Bereishit 32:11, and Rashi, Bereishit 29:10.
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Rouse Your might on behalf of
those groaning under the hand of
their tyrants. Bring for us help
against the enemy, for the help of
man is futile.!”

Be kind to Your servant so that I
may live;!® bandage my mortally
wounded soul. Favor me,
Hashem, to save me; Hashem,
rush to my assistance.

Our soul has clung to the earth!?
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because of the fury of those who
rise against You.? Arise and help
us, and redeem us for the sake of
Your kindness.
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16. “Maker of heaven” refers to Hashem’s supernatural powers, events that

occur outside the boundaries of the natural order. “Maker of earth”
describes Hashem’s power over natural events; even that which appears
perfectly “normal” and “natural” is, in truth, the Hand of God. (Malbim,
Tehillim 121:2)

17. Assistance received from only a human being is, in the long run, meaning-

less; it will have no lasting effect. We depend solely on Hashem’s assis-
tance, Whose effects are permanent are everlasting. (See Metzudat David,
Tehillim 60:13.)

18. “Gemol” literally means “repay.” We ask the Almighty to grant us life in the

form of a payment, as a favorable gesture. For those who misuse their time
for vanity and sin, longevity is, in effect, a punishment rather than blessing.
Here we pray that Hashem lengthen our days in the positive sense, that we
use our years constructively and turn them into a blessing. (Me’am Lo’ez,
Tehillim 119:17)

19. This describes the lowest possible point a person can reach, as if he
becomes attached to and part of the ground. We cry to Hashem that our



W Ers Py 60

Be available for me when I call, ‘SJW’ N3 NP2 "‘2 N3

the Rock of my salvation and My -y —y P ylmad
redeemer. Hear, Hashem, and I SR e . ‘71*;1

deal graciously with  me; :"? 'W ﬂ‘ﬂ
Hashem, be my help!

I shall then respond to those who '7& P2 37 ’E"W"'S NIy N]
taunt me, through Your strength,  ,emeies may : iy -y
the helpful God; You were the Sany o "D m;n:: /B Sy
helper of the orphan.?!

They are dispersed to the edges of /N, P "I3R3  ©M9)

the earth,?? those who yearn for sems v — -
the Sanctuary of Your abode. Our ’-"22.7?; Jﬂ;. :h ;'1 ‘;; ﬂ;

soul awaits Hashem — He is our 133327 371W ,ﬁiﬂ’f? inlely

help and our protection.?? SN

condition has deteriorated to the point where it can get no worse, and the
time has thus come for Him to raise us from the earth and improve our
situation. (Me’am Lo’ez, Tehillim 44:26)

20. Those who rise against the Nation of Israel in effect rise up against the
Almighty Himself. (Rashi, Shemot 15:7)

2. The poor and underprivileged can rely on no one else other than the

Almighty for support and protection. The Jewish people, too, are like
orphans — we have no source of sustenance and defense other than Hashem.
We thus ask that just as He helps the orphan, so shall He come to our
assistance, as well.

22. Over the many centuries of exile, Benei Yisrael have been dispersed
throughout the four corners of the earth.

23. We acknowledge the fact that only Hashem can provide the assistance we
need and guarantee our protection (Me’am Lo’ez, Tehillim 33:20).
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Those who tremble at the edges of
the earth — their throats are sore
from wailing. You are my help and
my rescuer; my God, do not delay.

He Who knows and probes
thoughts, people’s actions and
deeds,?* indeed He saves the des-
titute man who cries out, and the
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poor man who has no one to help
him.

My eyes fail as I yearn;?® heed my
cry and rush to my assistance, O
God of my salvation.?
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I am Yours; save me,?” my refuge,
who raises my head.?® Behold,
Hashem helps me; may Hashem
be with my supporters.

24 An “alilab” (translated here as “deed”), as opposed to a “ma’aseh” (trans-
lated here as “action™), denotes an action that results from an inherent
characteristic of the person’s inner being (Malbim, Tehillim 28:4).

25- We have looked in every direction for so long in search of help that our eyes
have grown tired and can look no more (Me’am Lo’ez, Tehillim 69:4).

26. An alternate translation is, “rush to my assistance and my salvation,
Hashem” (Radak, Tehillim 38:23).

27. We see ourselves as the Almighty’s servants. Just as one cow cannot

possibly pull two ploughs, so are we, servants of Hashem, unable to serve
any other master. Our loyalty is to Hashem alone, and in this merit we ask
Him to save us.

28. Often, a person who saves the life of another will then act towards him
with pride and arrogance and exert a degree of control and authority over
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Visit the remnants of Yehudah,
and we shall live in the shade of
Your wings. While his hands shall
wage battle for him, You shall be
[his] savior from his foes.

May sustenance blossom abun-
dantly and exult when they raise
their voice, for You have forever
been a source of assistance for our
forefathers.

Please save [us]; please save [us].

Please save [us] now;
please save [us] now.

Please, my Creator, look after Me,
and emancipate me as in days of
old.?? Dress me with Your vest-
ments of majesty, today, on the
second day [of Sukkot].

Please save [us];
please save [us] now.
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him. But the Almighty not only saves us, but also “raises our head” — He
treats us with respect and dignity despite our owing our very lives to Him.
(Meé’am Lo’ez, Tehillim 3:4)

29. Grant us freedom from our current state of bondage, just as You released
us from slavery in Egypt.
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Please, please turn [to me] and
grant me respite; draw me from
the deep waters. Turn to me and
do not humiliate me, today, on
the second day [of Sukkot].

Please save [us];
please save [us] now.

Ani vabu — please save [us];
Ani vahu — please save [us].

As You saved those who per-
formed [slave] labor with beaten
backs and bodies,3 as they who
rushed to entrap me incurred
guilt3! — so, too, please save those
who utter prayers, who open
[their mouths] to You in praise
and approach You repeatedly with
words — we, who praise You on
the second day [of Sukkot].
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30. The word “neshem” might also relate to the word “neshamak” (soul). In

Egypt Benei Yisrael suffered not only physical slavery, but spiritual subju-
gation, as well, as they became deeply entrenched in the idolatry and religious
impurities of Egypt. “With beaten backs and bodies,” of course, refers to the
physical suffering they endured. (Yesha Elokim)

31. An alternate reading translates this clause as, “they were totally decimated,”
referring to the suffering of the Hebrew slaves. According to this reading,
the word “ashem” relates to the word “shemamak™ — desolation. (Yesha

Elokim)
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Ani vahu — please save [us].

As You saved those who left
Hannes [Egypt3?] amidst wonders
and miracles, and You lowered the
tormentor [Pharaoh] who longed
to keep me captive — so, too, please
save the remnants of Your congre-
gation who encircle Your Testa-
ment®®* and open wide [their
mouths to speak of] Your Ephod
[Torah34] - we, who praise You on
the second day [of Sukkot].

Ani vahu — please save [us];
Ani vahu — please save [us].

The nation of the Rock beseeches
her Master fearfully. And twice,
with a single heart,3® she has
walked in a circle in the House of
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32. Egypt is referred to as “Hannes” in Sefer Yeshayahu (30:4). (Sec Yesha
Elokim.)

33. This refers to the Jewish people who on Sukkot encircle the bimah
containing the “Testament” — the Sefer Torah (Bate Avot).

34 Targum Onkelos (Shemot 28:8) translates the Hebrew word “gphod” as

“tikun,” which literally means “fix.” Torah is therefore referred to as
“Ephod,” as it is the tool Hashem uses to fix and perfect the world. “Potzhei
Afudatecha” thus refers to the Jewish people, who study and discuss Hashem’s
Torah. (Yesha Elokim)

35. As we discussed in the Introduction, the four species symbolize the unity
of all segments of the Jewish people, who come together in peace and
harmony to celebrate and pray “with a single heart.”



65 wwn oS MY

her God, proclaiming: “Two are
better than one.”3¢

Accept from him [his] good
[deeds];¥” Your hand  shall
strengthen us. Revive us from the
two days [two periods of calam-
ity], and establish it for the third38
— Hashem from whom nothing
is concealed! She shall then re-
spond: Two are better than one!

As You brought salvation long
ago to Your congregation, so shall
You save Your nation and bless
Your allotment. We praise You on
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the second day [of Sukkot] — so
please save [us].
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36. An alternate reading translates this phrase as, “The two are good [because

they originate] from the One.” The lulav and etrog that we hold on Sukkot
possess a unique spiritual quality because the Almighty Himself ordained that
we hold them. (Bigdei Yesha)

37 Accept our good deeds, few as they may be, and take them into account

when judging us. Alternatively, we ask here that the Almighty accept our
praises. The word “for” alludes to praise and thanksgiving, as in the verse, “It
is good to give thanks to Hashem” (“Iov le’hodot le’Hashem™ — Tehillim 92:2).
(Rashi, Hoshea 14:3)

38. Cure us from the effects of the two previous exiles — in Egypt and in

Babylonia (Metzudat David, Hoshea 6:2), or from the destruction of the
two Temples (Rashi), “and establish it for the third” — our third redemption
will mark our final return, from which we will never be exiled again (Metzudat
David).
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Ani vahu — please save [us];
Ani vahu — please save [us].

As it is written: “Save Your peo-
ple and bless Your allotment; tend
them and raise them forever.”

May Hashem’s Name be blessed
from now until eternity. From the
rising of the sun to its setting,
Hashem’s Name is praised.
Hashem, our Master — how ma-

jestic is Your Name throughout
the earth!
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Hoshanot for the
Third Day of Sukkot

I shall wash my hands in purity
and encircle Your Altar, Hashem,
to sound the voice of thanksgiv-
ing and tell of all Your wonders.

Please save [us]; please save [us].

For Your sake, our God.
For Your sake, our Creator.
For Your sake, our Redeemer.

For Your sake, our Seeker.

For Your sake, Mightiest of the
mighty.

For Your sake, He Who creates
wind and fashions mountains.

For Your sake, He Who is great in
counsel, Who humbles and raises
high.

For Your sake, He Who speaks
righteousness and transmits just
[laws].

For Your sake, He Who knows
and testifies, even if a man would
hide in a concealed location.
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For Your sake, He Who is One,
whom no one can dissuade with
words.

For Your sake, He Who is pristine
and pure, Who acts purely with
the pure.

For Your sake, He Who discloses
that which is concealed and
searches through all chambers.

For Your sake, He Whose right
hand spread out the sky and fash-
ioned the luminaries.

For Your sake, He Who estab-
lished the earth, Who carved riv-
ers through rocks.

For Your sake, He Who is mighty
in strength, glorified with lights.

For Your sake, He Whose years
never end, for all generations.

Please save [us]; please save [us].

YN N TaRd

oSN W)

DY DR SR T TEEY
o3

nRim e WER Tayeb
DITR

oY R TTeR TaYR?
soving my)

¥R NIMID PN 0 Taye?
:D"‘j'xj

e MR TR MRy

IDMIND
i PRI WP 8O PRt
H=R Ik

MR NPT



69 wbw mvh My

Please, the Almighty God sancti- D™D 230 ON7 N3N

fied with a triple sanctification,! ¢ : : ond
Who brought into being during ALl N7 ,ﬂ@‘?&?

[the six days of] creation three rm?sw Di"-‘?;? DYNT2
[crcat%ons] every da.y,2 and three nw‘;w WUaway Wiy
[creations] on the sixth and sev- : . ey s ¢ iy
enth days [respectively]® — save D27 NMN2 WP YO
us on this third day of celebra- :méﬁw
tion.

I The angels in heaven declare Hashem’s sanctity by exclaiming the triple

formula of “Kadosh, kadosh, kadosh™ (Yeshayahu 6:3). The repetition serves
to emphasize that no being is holier than the Almighty (Vilna Gaon).
According to the Targum, the three declarations of “kadosh™ indicate that
Hashem is the holiest being in the heavens, the holiest being on earth, and the
holiest being for all eternity:.

2 On each of the six days of creation, Hashem performed three acts of

creation. On the first day He created the heavens, the earth and light; on
the second — the firmament, Gehinnom and angels; the third — trees, plants
and the Garden of Eden; fourth — the sun, moon and constellations; fifth —
birds, fish and the leviathan; sixth — Adam, Havah and insects. On the sixth
day Hashem performed an additional three acts of creation, creating that
which was supposed to come into existence on Shabbat — domesticated
animals, non-domesticated animals, and the evil spirits. (Bereishit Rabbah,
11:9)

8 As mentioned, Hashem performed six creations on the sixth day, but three

were essentially the creations of Shabbat. Since God designated Shabbat as
a day when no creative activity was to take place, He completed these three
creations on the sixth day, rather than waiting until Shabbat.
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4. Abraham mistook the three angels for human beings and therefore hurried
to prepare and serve them food. (See Rashi, Bereishit 18:16.)

5. Abraham instructed his wife, Sarah, to bake three se’4 [or eighteen pounds]
of flour for the guests (Bereishit 18:6).

6. Aner, Eshkol and Mamrei assisted Abraham in his battle against the four
kings by guarding his provisions while he and servants went to fight.
Although they did not actively participate in the conflict, Abraham neverthe-
less speaks of them as having joined him in the war. (Rashi, Bereishit 14:24)
The Torah (ibid.) refers to Aner, Eshkol and Mamrei as ba’aler brit
(“allies™; literally, “partners in a covenant™) because they entered into a formal
alliance with Abraham, or because Abraham sought their advice before
performing brit milah (see Rashi, Bereishit 14:13).

7. After Abraham heard the divine command concerning the akedah, he and
Yitzhak set out to the chosen site of the akedah, Mount Moriah, and arrived
there on their third day of travel (Bereishit 22:4).
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8. In the merit of the akedah, Benei Yisrael earned three special crowns: the
crown of priesthood, the crown of Torah, and the crown of kingship.

%- Along his journey away from his father’s home, Yaakob slept and dreamt of

a ladder extending from the ground to the heavens, with angels of Hashem
ascending and descending the ladder. God stood near the ladder and guaran-
teed to protect him and return him safely to his father’s home. (Bereishit
28:12-13)

This passage speaks of “three angels,” perhaps referring to the Midrash’s
comment that Yaakob beheld in this dream the heavenly angels of the four
nations that would oppress and exile his descendants. The first three angels
ascended and descended, alluding to the rise and eventual collapse of each of
these empires, but the fourth angel, representing the Roman Empire, went up
the ladder and never came down, foreshadowing the seemingly endless
duration of the current exile. Hashem guaranteed Yaakob, however, that even
this fourth exile would ultimately come to an end. According to this Midrash,
then, Yaakob saw in his dream three angels ascending and then descending the
ladder. (Bate Avot)

Alternatively, this passage refers not to three angels, but rather to two
angels plus the Almighty (Yesha Elokim).

10. When Yaakob was working as a shepherd for his father-in-law, Laban, they

arranged that Yaakob would receive as his salary all the spotted and striped
sheep. But the initial flock that came under his charge consisted of no spotted
or striped sheep to produce more such sheep. In fact, the sheep were infertile
and could not conceive at all. Yaakob, however, managed to cure the sheep
of their infertility and have them give birth to spotted and striped sheep
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by peeling stripes in three wooden sticks and placing them by the troughs
where the sheep would drink and mate. We make mention of this miracle here
as a prayer to Hashem that just as He helped Yaakob cure the infertile sheep,
so shall He come to the assistance of Kelal Yisrael, who are called “akarah”
(barren — Yeshayahu 54:1). (Based on Bereishit, end of chapter 30, and Bate
Avot)

11. Yaakob twice sent his sons to Egypt to purchase food while he remained in
Canaan, and then he and his entire family moved to Egypt to see Joseph.

12. Moshe, Aharon and Miriam are all considered participants in the process

of redemption. Moshe and Aharon confronted Pharaoh and brought the
plagues upon Egypt, and Miriam, though not directly involved in the redemp-
tion, prophetically foresaw and spoke of the redemption and is thus listed here
together with her brothers. Additionally, when Moshe was an infant and his
mother placed him in a basket in the river, Miriam stood nearby to observe,
hopeful that somehow he would be saved (Shemot 2:4). Her involvement in
her brother’s rescue from the river renders her an important participant in the
redemption process. (Yesha Elokim)
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13. We ask Hashem to probe and take into account our thoughts and emotions
when we lack the strength to verbally express them through prayer.

14. Hand raising is an expression of prayer, as evidenced by Moshe’s raising his
hands when petitioning Hashem to end the plague of hail in Egypt

(Shemot 9:29,33). Since we face the site of the Temple when we pray, our

prayers are referred to as “lifting our hands towards Your sacred abode.”

15 As mentioned earlier, the word “alflah” denotes specifically an action
whose performance results from an inherent characteristic within the
person’s (or, in this case, Hashem’s) inner being.
Hashem treats each person individually, in accordance with his worthiness
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and needs. He thus does “numerous deeds” — He performs many different
actions, as He must relate to and act towards each person differently.

16. The straightforward reading of this phrase is that we pray that Hashem

bestow upon us His mercy and compassion, rather than withholding it
from us. Additionally, however, it might mean that Hashem should implant
within our hearts the quality of compassion and sensitivity towards others, as
in the verse, “and He shall give you compassion and be compassionate towards you”
(Devarim 13:18). “He shall give you compassion” means that He will bless us
with a merciful and compassionate soul, whereas “and be compassionate towards
you” refers to His merciful and kind treatment of us. As the Sages comment,
“Whoever has compassion for people is treated with compassion from the
heavens.” We therefore ask Hashem to bless us with this characteristic of
compassion so that we will be deserving of Divine mercy and grace. (Me’am
Lo’ez, Tehillim 40:12)

17. This refers to Hashem’s promise of redemption, which has been our source
of hope and solace throughout the centuries of exile and oppression (Yesha
Elokim).

18. Hashem made with us an eternal covenant by which He will always keep
us as His special nation and never allow us to be destroyed. Sec Devarim
26:18; Metzudat David, Yirmiyahu 14:21.
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19- Spreading hands expresses a sense of confidence and trust (Bate Apot), and
people would customarily spread out their hands while praying (Metzudat
David, Tehillim 88:10). Spreading out one’s hands to Hashem demonstrates
his awareness that his own hands, his own efforts, cannot help him, and he
depends entirely on Hashem for assistance. (Me’am Lo’ez, Tehillim 88:10)

20. “Gracious” (“banun”) means that Hashem provides people with their

needs, whereas “compassionate” (“rahum”) refers to His granting protec-
tion from harm (Radak, Tehillim 145:8). “Slow to anger” — Hashem does
not punish sinners immediately, but rather delays punishment in the hope that
they will repent. Hashem delays punishment for all, both the righteous and
the wicked (Rashi, Bamidbar 14:18).

21. “Benevolence” here refers specifically to Hashem’s bringing Mashiah.
22 Meaning, in Your salvation.

23- Those who behold the redemption will experience such awe and jubilation
that forever more they will constantly declare the praises of Hashem.
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Establish the treasure [Israel, the
treasured nation] that You have
made for the sake of Your Name,?4
for You are their strength in
which they glory.?®

Destroy Your nation’s enemies
who have constantly made us des-
olate,?6 He Who rescues the poor
from the one stronger than he.?’

Please save [us]; please save [us].

Please save [us] now;
please save [us] now.

Please, set the foundations of my
Temple to make there the pleasant
aroma of my fire-offerings, and
shine the light of my sun today,?8
on the third day [of Sukkot].
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24. Hashem made Israel His treasured nation for His Name’s sake (2esha

Elokim).

25. When Hashem will bring the redemption, Kela!l Yisrael will attribute all the
glory and splendor to the Almighty, rather than glorify themselves (Me’am

Lo’ez, Tehillim 89:18).

26. “Yeshimenu” is derived from the word “shemamah” — desolation (Bate

Avot).

27. Hashem saves Benei Yisrael when they live in exile among powerful, hostile

nations.

28. This refers to the rebuilding of the Temple, the “light of the world” which
shines its spiritual light upon all mankind. (See Masechet Baba Batra 4a.)
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Please save [us];
please save [us] now.

Please, sweep away those who en-
snare me,? and restore my Tem-
ple, [God’s] abode. Redeem my
soul in peace today,3® on the third
day [of Sukkot].

Please save [us];
please save [us] now.

Ani vabu — please save [us];
Ani vahu — please save us.

As You saved [Your] beloved ones
[Am Yisrael] from the hands of
the enslavers [Egypt] and crushed
Ludim3!' when my whisper [quiet
prayers] ascended to You3? — so,
too, please save the fortunate
treasure [Israel] who awaits You,

N3 YW

IN3 YR NN

29 PRI N D NN
oz me wWIRn i
PR oiva o s

IN3 YT
IN3 TP N3N

T T

IRy YA I 0N

T

IN3 TR N

T

-

-

na BT pYYInD
B PR /=) o R - Ay A=/
o oW 57 nidys

DRI 95w e

29. This perhaps refers to the sinful tendencies within us that often lead us to
stumble and err. We beseech Hashem to forgive our mistakes and help us
overcome and eliminate these dangerous spiritual traps. (Bate Avot)

30- We ask Hashem to redeem us in the merit of our “peace” — the harmonious,
peaceful cooperation between all members of Bene: Yisrael who leave aside
their differences and come together in prayer (Me’am Lo’ez, Tehillim 55:19).

31- This is the name of one of the sons of Mitzrayim, the progenitor of the
Egyptian nation (Bereishit 10:13).

32. Hashem freed Benei Yisrael from Egypt after hearing their prayers. See
Shemot 2:23-25.
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who bursts forth in prayer before
You - we, who praise You on the

third day [of Sukkot].
Ani vahu — please save [us].

As You saved the “beautiful land-
scape™®? from the prisons of Nof
[Egypt],3* and You cast Your
vengeance3® until I went free —
so, too, please save the remnants
of the flock,*¢ who tightly hold
“Eder” [the Torah]37and open
their mouths before You with
majesty and glory — we, who
praise You on the third day [of
Sukkot].

Ani vahu — please save [us];
Ani vahu — please save [us].
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33. “YLefeh nof” may also mean “beautiful bride” (Rashi, Tehillim 48:3). The
term refers to either the People of Israel or the Land of Israel (Bate Avot).

34. Egypt is sometimes referred to as “Nof;” as in Yirmeyahu 2:16 (Bate Avot).
35. A reference to the ten plagues that Hashem brought upon Egypt (Baze Avot).

36. Kelal Yisrael are often likened to sheep, as we are shepherded by the
Almighty.

37. The Jewish people display remarkable strength in their firm and deter-
mined observance of mitzvot even under the most trying circumstances.
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They proclaim the Oneness of the
Almighty’s Name today with an
arranged song — bring us healing
with the arrival of the redeemer.
The nation for whom kingship is
fitting now sing, “There is none
like the Almighty!” — may Israel

receive a threefold blessing.

Those who encircle Your Testa-
ment — illuminate their darkness
today, in Your House. Listen to
their prayer as You sit in judg-
ment. Eliminate their sin, return
them to their previous state of
[power, when they could fight as]
one army opposite the other.38
May Israel receive a threefold
blessing.

As You brought salvation long
ago to Your congregation, so shall
You save Your nation and bless
Your allotment. We praise You on
the third day [of Sukkot] — so
please save [us].

Ani vahu — please save [us];
Ani vahu — please save [us].
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38. This refers to the times of Kings Saul and David, when Benei Yisrael
successfully defeated their enemies at war. This phrase is based on the verse

in Sefer Shemuel I 17:21.
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As it is written: “Save Your peo-
ple and bless Your allotment; tend
them and raise them forever.”

May Hashem’s Name be blessed
from now until eternity. From the
rising of the sun to its setting,
Hashem’s Name is praised.
Hashem, our Master — how ma-

jestic is Your Name throughout
the earth!
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Hoshanot for the

Fourth Day of Sukkot

I shall wash my hands in purity
and encircle Your Altar, Hashem,

to sound the voice of thanksgiv-
ing and tell of all Your wonders.

Please save [us]; please save [us].

For Your sake, our God.
For Your sake, our Creator.
For Your sake, our Redeemer.

For Your sake, our Seeker.

For Your sake, Mightiest of the
mighty.

For Your sake, He Who creates
wind and fashions mountains.

For Your sake, He Who is great in
counsel, Who humbles and raises
high.

For Your sake, He Who speaks
righteousness and transmits just
[laws].

For Your sake, He Who knows
and testifies, even if a man would
hide in a concealed location.
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For Your sake, He Who is One,
whom no one can dissuade with
words.

For Your sake, He Who is pristine
and pure, Who acts purely with
the pure.

For Your sake, He Who discloses
that which is concealed and
searches through all chambers.

For Your sake, He Whose right
hand spread out the sky and fash-
ioned the luminaries.

For Your sake, He Who estab-
lished the earth, Who carved riv-
ers through rocks.

For Your sake, He Who is mighty
in strength, glorified with lights.

For Your sake, He Whose years
never end, for all generations.

Please save [us]; please save [us].

Please, He Who created His
world from the four basic ele-
-ments,! Who assigned four
hayyot [angelic creatures] as bear-
ers of His Throne,? and Who set
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1. Earth, water, wind and fire (Yesha Elokim).

2. The prophet Yehezkel (1:6) describes the angelic creature carrying the
Divine Throne as a figure with four different faces on its four sides, of a

human, an ox, a lion and an eagle.
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Save us on this fourth day of cel-

ebration.

3 Abraham “shone his light” upon the earth by disseminating the belief in one

God throughout the world, or by demonstrating absolute faithfulness to
Hashem when he prepared to kill his son to obey Hashem’s command. His
influence “shone” as brightly as the sun when it was first created, on the fourth
day of creation. (Bate Avot)

4 The Torah tells (Bereishit, chapter 14) that Abraham went to battle against

four kings who had captured the people and property of the region of
Sedom, including Abraham’s nephew, Lot. The four kings fled in different
directions, and so Abraham divided his small army into several battalions who
pursued and defeated the kings. (See Bereishit 14:15.)

5- Hashem informed Abraham that his great-grandchildren would go into

exile and be enslaved for three generations, and the fourth would return to
Canaan. Thus, for example, Yehudah, one of Yaakob’s sons and a great-
grandchild of Abraham, went to Egypt. The generations of his son and
grandson — Peretz and Hetzron — lived and died in exile, but the fourth
generation, Yehudah’s great-grandson Kalev, left Egypt and entered Eretz
Tisrael. (Rashi, Bereishit 15:16)
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Please, remember the son
[Yitzhak] who was brought to be
bound upon [an altar with] four
corners, who dug four wells in
Philistia,® and who resettled in
Hebron, the city of the four [gi-
ants].” Save us on this fourth day
of celebration.

Please, remember the upright one
[Yaakob®] who had four Matri-
archs as helpmates ,° who begged
to be spared from four punish-
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ments,!® and through whose
prayer You supported his descen-

6. Yitzhak dug wells in the valley of Gerar, which at the time was owned by

the Philistines. The Torah records that Yitzhak’s servants dug wells four
times: first they reopened Abraham’s wells, which the Philistines had filled
with earth, and then later dug wells in Esek, Sitnah and Rehovot. See
Bereishit 26:17-22.

7. Hebron was called “Kiryat-Arba” — “city of the four” — because of the

four giants who lived in the city, or because of the four couples buried there
in the Cave of Machpelah: Adam and Havah; Abraham and Sarah; Yitzhak
and Rivkah; Yaakob and Leah (Rashi, Bereishit 23:2).

8 The Torah (Bereishit 25:27) describes Yaakob as “tam,” which means
“perfect” or “upright.”

9. “Helper” here means wife, as in the expression employed in Sefer Bereishit
(2:18), “ezer ke’negdo” (Yesha Elokim). Yaakob married four women: Rachel,
Leah, Bilhah and Zilpah.

10. The “four punishments” refer to four different types of death: by the

sword, plague, captivity and starvation. Yaakob’s prayer when fleeing
Canaan (Bereishit 28:20-21) alludes to his request that God save him from all
four deaths. “If Hashem will be with me” refers to protection from plague;
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“and guard me along this journey” alludes to protection from captivity at the
hands of Esav; “and provide me with bread to eat” obviously means protec-
tion from ez rvation; “and I will return in peace to my father’s home” refers
to cscapintﬁi sav’s sword. (Yesha Elokim)

!1- Yaakob’s prayer that Hashem should protect him and his family earned

sufficient merit not only for his wives and children, but also for his
descendants. In the merit of his prayer, Hashem provided Benei Yisrael with
four miraculous phenomena to sustain them in the wilderness: the manna, the
quail, a well that traveled with them, and the clouds of glory.

From the Midrashim it appears that Benes Yisrael received these provisions
in the merit of other tzadikim, not Yaakob. Nevertheless, it was Yaakob’s
prayer that protected them from destruction, thus enabling them to receive
these provisions. (Yesha Elokim)

12. During their years in the wilderness, Benei Yisrael were arranged in in four

camps, which consisted of three tribes each and were positioned around
the Mishkan, which stood at the center. Each group of three tribes carried its
own banner, just as the heavenly angels surround the Almighty carrying
banners. (Yesha Elokim)

13. Twelve precious stones, corresponding to the twelve tribes of Israel, were
set in the hoshen (breastplate) worn by the Kohen Gadol (high priest). The
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Please save [us]; please save [us].

Towards Your doorstep [the Bet
Hamikdash]!* the sheep lost in
Your footstool [the world]!® sings
aloud: “Hashem, our Master,
how majestic is Your Name!”1¢

In a forest in the wilderness [it
sings] with a mighty voice:
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“Hashem, when You were pleased
You made me stand like a mighty
mountain!”

Give them to drink, they who
thirst for Your salvation, who
open their mouths wide for the

YR Wi YWy NBY N

names of the twelve tribes were engraved on the twelve stones. (Shemot
28:17-21)

14. The Temple is called Hashem’s “doorstep” because the Mikdash shel malah

(Heavenly Temple) is situated in the heavens opposite the Temple in
Jerusalem, such that the Temple in Jerusalem serves as the entranceway to
Hashem’s heavenly abode. By praying towards Jerusalem, then, we in effect
pray towards the Almighty’s doorstep. (Bate Avor)

15. The metaphoric description of the earth as Hashem’s “footstool” originates

from the verse towards the end of Sefer Yeshayahu (66:1): “Thus said
Hashem: The heaven is My Throne; the earth, the footstool for My feet.” Kelal
Yisrael wanders about in “Hashem’s footstool,” scattered throughout the four
corners of the earth, like lost sheep.

16. Despite being lost and disheartened, the Jewish people continue to praise

Hashem with joy and love. Similarly, as the passage continues, even as we
wander through “forests in the wilderness,” we raise our voices in jubilant
praise of the Almighty.
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17. The long-awaited redemption, which has tarried for so many years, is
compared to the late rains for which the farmers have so desperately
waited for so long.

18. Hashem brought all of creation into existence through the mere utterance
of His “mouth,” so-to-speak.

19 Meaning, Who always keeps His word; we ask that He likewise keep His
promise of redemption.

20. We ask that this year mark the period of retribution for the nations who
utilized their wealth and power to oppress us.

21. Hashem resides in the heavens; we ask that He lower the heavens to the
earth so that He may come and wage war against His foes.

22. “Mountains” here metaphorically symbolize the enemy nations who appear

as mighty and sturdy as mountains. We pray that Hashem not only
consume them with fire, but also make them “smolder.” Fire cannot be seen
at a distance, but the rising smoke is visible even from afar. In this verse we



wrsen ord sy 88

Draw Your spear and deny pas- nmp% AB9Y Dug POm
sage to the pursuers of those who ine 4y iy o
yearn?® — “there is none besides ALALIRD Y 'F REERCHL
Hashem; there is no God besides 1!3’3‘71.:5 N ’D'?"?
Me.”24

[Quickly fulfill Your promise of] /3 AVe3 PO DTN P
“the offspring of men and . oy ‘ol
beast”?5 for those exiled from Ar- Wt ) . 2 " nﬁul?
iel.26 Hashem is [always] mindful 25&'1?27" n2ThN Y 970
of us; He shall bless — He shall

bless the House of Israel.?”

ask that Hashem destroy His enemies in full view of the rest of the world, so

that they may all come to recognize His power and authority. (Radak,

Tehillim 144:5)

23. Should Hashem deem it improper to wage a vengeful battle against the
enemy nations, we ask that at very least He prevent them from continuing

to oppress us. “Those who yearn” refers to the Jewish people who long for

closeness with Hashem.

24. Hashem Himself declared that “there is no God besides Me,” as recorded

by the prophet Yeshayahu (45:5). In the merit of our belief in this
fundamental precept, that no being or nation can possibly rival the Almighty’s
power, we pray that Hashem save us.

25. We ask Hashem to soon fulfill the prophecy of Yirmeyahu (31:26), “I shall

plant the offspring of man and beast.” “Offspring of men” refers to the
dignified members of the nation, whereas “offspring of beast™ speaks of the
lower elements of society — on behalf of both of whom we appeal to Hashem
for salvation (Rashi).

A different reading of this verse interprets the word “zera” to mean “seed”
in the agricultural sense. We ask Hashem to provide sufficient food for both
man and beast. (Bate Avot)

26. “Arjel,” as mentioned earlier, refers either to the Temple or specifically to
the Altar (Bate Avot).

27. Translation based on Metzudat David, Tehillim 115:12.
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Please save [us]; please save [us].

Please save [us] now; please save
[us] now.

Please, may my appeal be pleasant
to You as I wave with my lulav.
And please bring my ultimate sal-
vation closer today, on the fourth
day [of Sukkot]. Please save [us];
please save [us] now.

Please turn now to grant me tran-
quility and set straight both my
daytime travel and nighttime
rest.2® Accept my actions in
which I delight,?? lead [me] to
my dwelling of tranquility®® to-
day, on the fourth day [of
Sukkot]. Please save [us]; please
save [us] now.

Ani vabhu — please save [us];
Ani vahu — please save [us].

As You saved the endeared one
[Mordechai] from the pillaging of
he who [attempted to] batter the
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28. Translation based on Radak, Tehillim 139:3.

2. Referring to the mitzvot of Sukkot, which we perform with joy and

enthusiasm.

30. Referring to the Temple; phraseology taken from Shemot 15:13 — “you
have led [this nation] with Your strength to Your dwelling of sanctity”

(Bate Avot).
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wall,3! and smote and made pow-
erless he who desired my decline
— now, too, rescue the oppressed
from the oppressor and bring joy
to the heartsick — we, who praise
You on the fourth day — so, too,
please save [us].

Ani vabu — please save [us];

As You saved the noble vines [the
Jews3?] from the hand of the
whistling foe [Haman] who grit-
ted his teeth [planning] to cut my
stem in an instant,3® and You
made a declaration that he would
cease to be a nation,3* so, too,

please save us, Who praise You on
the fourth day..

Awni vahu — please save [us]; Ani
vahu — please save [us].
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31 This refers to Haman, who tried to destroy Mordechai, the “wall,” or

protector, of the Jewish people (as we recite in the Anshei Emunah prayer
on Mondays, “hayu lanu le’homak™- the righteous serve as a protective wall,
shielding us from danger).

32. The Jewish people are likened to vines, which spread and expand over vast

distances but remain firmly attached to their roots. Kelal Yisrael have
similarly spread throughout the earth, yet remain firmly attached to their
roots — Abraham, Yitzhak and Yaakob.

33. Haman sought to destroy the entirety of the Jewish people in an instant,
as if cutting the stem of a tree and thereby destroying the entire tree in a
single blow.
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Hashem, show Your salvation —
the Almighty of immense knowl-
edge. Quickly bring the final sal-
vation to the redeemed nation,
who encircle Your Torah for the
fourth time.

Redeemer of Israel, please be
their savior.35> At times such as
these, be their source of calm.
Reveal their final salvation and
come to save36 those who encircle
Your Torah for the fourth time.

As You brought salvation long
ago to Your congregation, so shall
You save Your nation and bless
Your allotment. We praise You on
the fourth day [of Sukkot] — so
please save [us].

Ani vahu — please save [us]; Ani
vahu — please save [us].

As it is written: “Save Your peo-
ple and bless Your allotment; tend
them and raise them forever.”
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34. Haman descended from the nation of Amalek, which Hashem commanded
us to eradicate from memory. To that end, He destroyed Haman along

with his sons.

35 Hashem consistently saves us from calamity, and we thus ask that He bring

us the final redemption, as well.

36 This translation follows the interpretation of Radak (Tehillim 80:3). Rashi,
however, translates this phrase us, “it is up to You to save us.”
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Hoshanot for the
Fifth Day of Sukkot

I shall wash my hands in purity
and encircle Your Altar, Hashem,
to sound the voice of thanksgiv-
ing and tell of all Your wonders.

Please save [us]; please save [us].

For Your sake, our God.
For Your sake, our Creator.
For Your sake, our Redeemer.

For Your sake, our Seeker.

For Your sake, Mightiest of the
mighty.

For Your sake, He Who creates
wind and fashions mountains.

For Your sake, He Who is great in
counsel, Who humbles and raises
high.

For Your sake, He Who speaks
righteousness and transmits just
[laws].

For Your sake, He Who knows
and testifies, even if a man would
hide in a concealed location.

For Your sake, He Who is One,
whom no one can dissuade with
words.
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For Your sake, He Who is pristine
and pure, Who acts purely with
the pure.

For Your sake, He Who discloses
that which is concealed and
searches through all chambers.

For Your sake, He Whose right
hand spread out the sky and fash-
ioned the luminaries.

For Your sake, He Who estab-
lished the earth, Who carved riv-
ers through rocks.

For Your sake, He Who is mighty
in strength, glorified with lights.

For Your sake, He Whose years
never end, for all generations.

Please save [us]; please save [us].
Please, He Who designated for His

honor five Names,! Who acquired
five possessions in His world,? and
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1. “Elokim”; “Y-H-V-H”; “Ado-nai”; “Sha-dai”; and “Eh-yeh.” We do not
include the Name “Y-H,” as it is simply half the Name of “Y-H-V-H.” Nor

do we include the Name “Tzeva-ot,” since there is a debate among the Sages

whether or not it constitutes a sacred Name of Hashem. (Bate Avot)

2. This refers to the Mishnah in Pirkei Avot (6:10) that lists Hashem’s five
“acquisitions” in His world: Torah, heaven and earth, Abraham, Kelal

Yisvael, and the Bet Hamzikdash (Bate Avot).
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Who created five mighty beings?
among His creatures. Save us on
this fifth day of celebration.

Please, remember the Patriarch
[Abraham] who made a treaty
through the five pieces,? restored
the property of the five kings® and
pleaded against the destruction of
the five cities.5 Save us on this
fifth day of celebration.
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3. This refers to the human being, lion, ox and eagle — the four creatures

whose images appear on the Heavenly Throne — and the leviathan.
Alternatively, the fifth “mighty one” is cedar wood — the strongest species of
wood. (Bate Avot)

4 As recorded in Sefer Bereishit (chapter 15), Hashem made a covenant with
Abraham, promising that a great nation would emerge from him and inherit
the Land of Israel. The covenant was formally established by Abraham’s
taking five creatures — a calf, goat, ram, turtledove and young bird — and
splitting each into two pieces. He aligned the pieces in two rows opposite one
another, and a flaming torch — representing Hashem’s presence — passed in
between the two rows, a sign of the formal establishment of a covenant.

5 The Torah (Bereishit, chapter 14) tells that Abraham went to battle against

the four kingdoms of the east and retrieved the spoils they had taken from
the five cities of the Jordan River Valley — Sedom, Amorah, Admah,
Tzevo’im and Tzoar.

6 Upon hearing the decree of destruction against the five cities of Sedom,
Abraham petitioned Hashem on their behalf, asking that He spare the cities
should He find ten righteous men living there (Bereishit 18:23-32).



R a~an -l b an) 96

Please, remember the one 9 973 TRYIN] "\'Df N3N

[Yitzhak] who was bound” on sms . ; omonss
Mount Mor [Moriah, which has] R v 4o Y

five gates,® who inherited five w3 D"?Wﬂ" AR M272
blessings from his father” and smupitam  PiBYD it ipY
perfected the soul which is de- _~." - . e
scribed by five names.!® Save us RN D) NPINR WE

on this fifth day of celebration.
Please, remember the upright one  B°93 17 Wy op D7 NN

[Yaakob] for whom five miracles

We make mention of these events in Abraham’s life — the covenant with
Hashem, his heroism in rescuing the spoils of Sedom, and his appeal on behalf
of that city — in the hope that the merit of his piety will assist us in our
prayers.

7. Abraham bound Yitzhak upon the altar, prepared to fulfill Hashem’s
command to slaughter him (Bereishit 22:9).

8. Mount Moriah, upon which Abraham bound Yitzhak, later became the site

of the Bet Hamikdash and was known as Har Ha’bayit, or the Temple
Mount. The Temple Mount had five entrance gates — two to the south, and
one in each of the other three directions. See Mishnah, Masechet Middot 1:3.

9. This refers to the five properties that a child inherits from his father:
appearance, physical strength, wealth, longevity and wisdom (Yerushalmi,
Kiddushin 1:7). (Bate Avot)

10. Five different terms are used to describe the soul — nefesh, ru’ah, neshamah,

hayyah and yehidah — and they refer to its five distinct functions. Through
his involvement in Torah and mitzvot, Yitzhak perfected all five dimensions of
his soul. (Bate Avot)
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- When Rivkah sent Yaakov to deceptively seize his father’s blessing from

Esav, five miracles occurred:

1) Hashem delayed Esav’s arrival by interfering with his hunt. Each time
Esav captured an animal to prepare its meat for Yitzhak, God dispatched an
angel to set the animal free.

2) Yitzhak did not recognize Yaakov.

3) When Yitzhak suspected that it was Yaakov and asked to feel his skin,
Yaakov became so frightened that he could not even stand. Hashem therefore
sent two angels to hold him upright. (Bereishit Rabbah, 65:19)

4) As part of Yaakov’s disguise, his mother covered his arms with goatskin
so that they would feel like Esav’s arms. Goatskins generally emit a very foul
odor, but Hashem miraculously transformed the odor into the fragrant scent
of Gan Eden.

5) Esav entered just as Yaakov left, so that the two would not confront
each other face-to-face. Others maintain that the fifth miracle was that the
smell of Gehinnom filled the room upon Esav’s entry, thus revealing to
Yitzhak that Esav was not deserving of his blessing. This ensured that Yitzhak
would not retract the blessing he bestowed upon Yaakov. (¥esha Elokim)

12 When Yaakov and his family arrived in Egypt, five of his sons were brought
before Pharaoh (Bereishit 47:2).

13- Yaakov granted the bechorah (birthright) to Yosef, as recorded in Sefer

Divrei Hayamim I 5:1 (Yesha Elokim). Yosef was called a “nazirite”
(Bereishit 49:26), which literally means “separate,” because he was separated
from his brothers.

1% When Binyamin came to Egypt, Yosef gave him a special gift of five
changes of clothing (Bereishit 45:22).
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Please, He Who bequeathed to us
the Law consisting of five books,
Who had us hear through five
sounds His commandments!®
which are inscribed five on each
tablet!6 Save us on this fifth day
of celebration.

Please save [us]; please save [us].

Those who believe in you!” plead
[to You] to heal their wounds just
as You healed [their wounds]
long ago.!8 Hashem, my God, You
are very great, You are clothed in
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15. The Torah’s account of the Revelation at Sinai alludes to five different

sounds that Benei Yisrael heard over the course of this event. The Torah
makes reference to “kolot” (“sounds” — Shemot 19:16), in the plural form,
alluding to two sounds, and in three other instances (later in 19:16 and twice
in Shemot 19:19) it mentions the sounding of a “kol,” in the singular form,
for a total of five sounds. (Bate Avot)

16. The Ten Commandments were written on two tablets, five Command-
ments on each.

17. Benei Yisrael, who believe in the Almighty. Alternatively, “emunecha” might
means “those whom You have nurtured,” as in the description of

Mordechai in Megillat Ester (2:7) — “Vayehi omen et Hadasah” — “He was

bringing up Hadasah.”

18. Referring to the time of the Exodus as well as other periods in our history
when Hashem saved us from crisis and “healed our wounds.”

19. When He saves Kelal Yisrael, the entire world beholds His greatness.
Particularly, when Benei Yisrael sin and are nevertheless rescued by
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Guide me according to Your stat-
utes for the sake of my three fore-
fathers [Abraham, Yitzhak and
Yaakob]. Hashem, lead me ac-
cording to Your righteous [ways]
because of those who watch me
closely.2°

Those who fight against You?! will
be destroyed, those to whose ha-
tred You have subjected us.
Hashem, shine Your countenance
upon us.2?

Hashem Who cannot be fath-
omed, send the herald [of our
redemption] — O Rock of se-
crecy. Hashem shall give His na-
tion strength; Hashem shall bless
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His nation with peace.??

Hashem, He demonstrates even a higher level of glory and majesty to all

nations on earth. (Bate Avot)

20- My enemies keep a watchful eye, anxiously anticipating my downfall. I
therefore pray that God show me the proper path to follow, so as not to

allow the enemies to rejoice when I err. Alternatively, many people look to me

as an example and will learn from my conduct, so help me follow the proper

path and act correctly. (Me’am Lo’ez, Tehillim 5:9).

21 Those who wage war against Am Yisrael are considered as fighting against
the Almighty Himself (Rashi, Shemot 15:7).

22. God’s “countenance” will “shine” when the redemption arrives and His
Name will be universally acknowledged and extolled (Me’am Lo’ez, Tehil-

lim 67:2).

23. “Strength” here refers to the stamina and tenacity needed to survive the
turbulent exile. We can survive only when Hashem bestows upon us His

blessing of peace and tranquility. (Me’am Lo’ez, Tehillim 29:11)
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24. Hashem responds favorably to all who seek Him, but for Isracl He is the

“God of Israel,” He governs them with a unique level of closeness and
interest, such that their prayers are accepted with greater love and receive a
more immediate response.

25. God deals graciously and compassionately with those who subject them-
selves to His authority and rule.

26. “Hikshah” (translated here as “challenged”) literally means, “hardened.”

Anyone who hardens his heart and refuses to subject Himself to Hashem’s
authority will not live in peace and tranquility. Pharaoh continuously har-
dened his heart, stubbornly refusing to surrender to the Almighty, and was
severely punished. (Bate Avot)

27. We ask Hashem to answer us in the merit of our having called to Him in
prayer. Our conduct perhaps does not render us worthy of Hashem’s
benevolence, but we can appeal to Him in the merit of zefilab.
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Please save [us] now;
please save [us] now.

Please, my Creator and Holy One,
heed my whisper [quiet prayer] and
strring of the lips, and erase and
eliminate my trap,?® today, on the
fifth day [of Sukkot].

Please save [us];

please save [us] now.

Please, sweep away those who en-
snare me?® and do not recall my pun-
ishment [that I rightfully deserve].
Turn to me, He Who seeks me,30 to-
day, on the fifth day [of Sukkot].
Please save [us];

please save [us] now.

Ani vahu — please save [us];
Ani vabhu — please save [us].

As You saved those trapped [in
bondage, working with] brick
molds,3! trampled by [slave labor
involving] straw;32 and as straw is
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28. “Trap” here refers to our sins (Bate Avor).

29. Translation based on Yesba Elokim.

30. Hashem constantly looks after us and sees what our needs are at every

moment.

31. The Egyptians forced Bemei Yisrael to perform brickwork. See Shemot

1:14.
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please deliver them from want; NI
please save us, who praise You on T
the fifth day [of Sukkot].
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32 In response to Moshe’s demand that he release Bemei Yisrael, Pharaoh
announced that he would no longer provide the slaves with straw from
which to produce cement for bricks. Benei Yisrael suffered terribly from this
decree, as they were forced to find their own straw and still produce the same
number of bricks as they had before the decree. See Shemot 5:10-14.

33. We read in Tanach of nine instances where Benei Yisrael were counted, and

the tenth will occur with the onset of the Messianic era. A different
translation of this sentence reads it as “those who counted ten,” referring to
the ten days from Rosh Hodesh Nissan until the tenth of Nissan. Just prior
to the Exodus from Egypt, on Rosh Hodesh Nissan, Benei Yisrael were
commanded to prepare a sheep on the tenth of the month for the korban pesah
(paschal offering), and they anxiously waited for ten days to perform this
mitzvah. Their designation of a sheep — the Egyptian deity —as a sacrifice
to Hashem marked a critical point in their rejection of Egyptian paganism,
thereby rendering them worthy of redemption. This is the connection be-
tween this phrase and the clause that immediately follows - “and came out of
imprisonment.” Their performance of this mirzvah on the tenth of Nissan
enabled them to leave the prison of Egypt on the fifteenth.

Yet another approach understands this sentence as a reference to the ten
plagues, after which Benei Yisrael left Egypt to freedom (Bate Avot).
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As You saved Yeshurun [the Jew-
ish people]34 from the nation who
tormented them,3% and they sung
to You, the God Who raises my
head — so, too, please save [those
whose joyful] lips burst forth be-
fore You in melody, with thanks-
giving and supplication — we,
who praise You on the fifth day:

Ani vabhu — please save [us];
Ani vahu — please save [us].

O exalted One Who dwells for-
ever, revered in sanctity, may the
high and lofty Name be blessed
forever. They sing and praise in

new song — those who encircle
Your Torah for the fifth time.36

Save Your remnants, Hashem
Who keeps faith.3” Merciful One,
please quickly bestow Your kind-
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34 “Yeshurun” stems from the word “yashar,” which means “upright” or
“straight.” This word is used as a reference to Benmei Yisrael, who are
characterized by these qualities. (See, for example, Devarim 32:15 and

33:26.)
35. Egypt (Bate Avot).

36. Today, on the fifth day of Sukkot, we walk around the Torah for Hakafor
for the fifth time during the festival, singing to and praising the Almighty.

37. “Shomer” may also denote anxious anticipation, as in the term “Jesl
shimurim” (“the night of anticipation”), which refers to Hashem’s having
anxiously awaited the moment of the Exodus (Rashi, Shemot 12:42). Simi-
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ness upon the resolute ones,*8 and
remember Your covenant for us
and [our] descendants,? to save
and bring tranquility to the “foun-
dation stone” — those who encir-
cle Your Torah for the fifth time.

As You brought salvation long
ago to Your congregation, so shall
You save Your nation and bless
Your allotment. We praise You on
the fifth day [of Sukkot] — so
too, please save [us].

Ani vahu — please save [us]; Ani
vahu — please save [us].

As it is written: “Save Your peo-
ple and bless Your allotment; tend
them and raise them forever.”

May Hashern’s Name be blessed from
now until eternity. From the rising of
the sun to its setting, Hashem’s Name
is praised. Hashem, our Master —
how majestic is Your Name through-
out the earth!
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larly, Hashem longingly anticipates the time when He can bring the final

redemption.

38. This refers to Benei Yisrael, who are firm and resolute in their faith.

39. This clause perhaps alludes to two covenants we implore Hashem to remember: His
covenant to us as a nation, and His personal covenant to the Patriarchs. As their

descendants, we ask that He fulfill that personal covenant for us, as well.
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Hoshanot for the

Sixth Day of Sukkot

I shall wash my hands in purity
and encircle Your Altar, Hashem,

to sound the voice of thanksgiv-
ing and tell of all Your wonders.

Please save [us]; please save [us].

For Your sake, our God.
For Your sake, our Creator.
For Your sake, our Redeemer.

For Your sake, our Seeker.

For Your sake, Mightiest of the
mighty.

For Your sake, He Who creates
wind and fashions mountains.

For Your sake, He Who is great in
counsel, Who humbles and raises
high.

For Your sake, He Who speaks
righteousness and transmits just
[laws].

For Your sake, He Who knows
and testifies, even if a man would
hide in a concealed location.
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For Your sake, He Who is One,
whom no one can dissuade with
words.

For Your sake, He Who is pristine
and pure, Who acts purely with
the pure.

For Your sake, He Who discloses
that which is concealed and
searches through all chambers.

For Your sake, He Whose right
hand spread out the sky and fash-
ioned the luminaries.

For Your sake, He Who estab-
lished the earth, Who carved riv-
ers through rocks.

For Your sake, He Who is mighty
in strength, glorified with lights.

For Your sake, He Whose years
never end, for all generations.

Please save [us]; please save [us].

Please, He Who created His
world in six days, Who designed
[in the world] six sides in six di-
rections,! Who fashioned serafim?
with six wings Save us on this
sixth day of celebration.
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1. Up, down, front, back, right and left (Bate Avot).

2. A type of angel.
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Please, remember the Patriarch ﬂ‘l:gil}\ may N '13:( N3N
[Abraham] who rejected six s aebiy VIOT N By

abominations,? to whom six chil- )

dren were born after he reached 77 ‘7W§ Yyl Y 0N2
old age,* who planted a tamarisk® yygyspsim  smmind  mogws RS2

and was blessed towards the end

of [his] years with six [children].® 371@7.27. QY2 haan2
Save us on this sixth day of cele-
bration.

3. Abraham left his father’s home and did not follow the corrupt practices of

his family. The poet here refers to the six categories of inappropriate
conduct that, as the verse in Mishle (6:16) informs us, Hashem despises. They
are: “haughty eyes” (arrogance), false speech, spilling innocent blood, a mind
that devises evil plots, legs that run quickly to do evil, and false testimony.
Although the poet speaks specifically of these six forms of misconduct,
Abraham clearly refrained from many more types of sins, as well. (Bate Avot)

4 After Sarah’s death, Abraham married Keturah, with whom he fathered six
sons (Bereishit 25:1-2).

5 Abraham planted a special tree for the purpose of feeding guests (Bereishit
21:33).

6. Although this is the straightforward reading of the phrase “u’vorach be’ketz
shanim shisha,” it is difficult to explain why the poet would mention
Abraham’s six children twice in the same sentence. Some have therefore
suggested that the word “shanim” (“years”) was erroneously inserted into this
clause, and it should actually read, “w’birech be’ketz shisha” — “in the end, he
recited six blessings.” By the time Abraham’s guests would leave, they would
have recited six blessings — one when they washed their hands, a second
before eating bread, and the four bervachot of Birkat Hamazon. (Bate Avot)
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Please, remember the one
[Yitzhak] who was bound on the
future site of the rows of six
[loaves of show-bread, on the ta-
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ble in the Temple],” whom You
protected and rescued from six
crises,® and who dug mikva’ot
[ritual baths] — those who ex-
pound upon them [identified] six
categories.”Save us on this sixth
day of celebration.
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7- The shulhan (table) in the Temple held the twelve loaves of lehem ha’panim

(“show-bread”), which were arranged in two columns, each consisting of
six loaves. (See Bate Avot, who interprets this phrase much differently, as a
reference to the Altar.)

8. The poet here refers to the six categories of crises listed in Sefer Iyyov

(5:19-22 — “He will deliver you from six troublesa” ): famine, war, slander,
thieves, starvation and wild beasts. Indeed, Yitzhak was threatened by all six
forms of calamity, and Hashem rescued him from all of them. When famine
struck Canaan and Yitzhak planned to resettle in Egypt, Hashem commanded
him to remain in Canaan and promised He would sustain him there. Sure
enough, Yitzhak settled in Gerar and prospered. His hostile brother,
Yishmael, posed a military threat but never caused him any harm. Yitzhak also
survived the slanderous accusations of the Philistines, and they were unsuc-
cessful in their attempts to confiscate his property. Hashem sustained him and
provided him with an abundance of food, and, finally, He did not allow the
“beast,” Esav, to kill his son Yaakob. (Yesha Elokim)

9 The Mishnayot in Masechet Mikva’ot identify and discuss six types of
mikva’ot. (Translation based on Bate Avot.)
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Please, remember the upright one =13 "T”?'iﬂ =l i NIN
[Yaakob] who fathered six [sons] s8  pmynim iy
from the older daughter [Leah],!0 ﬂ_{}l] ) ATEY  DN3 TR0
and ordered that a gift be taken A R NN DOR
from six species,!! the father of six  pymeiaamy =iz san 993
who assigned [to one of his sons] " " L L0l T e
authority [over the others],!? and DY) NP2 VPN W3
who received a sixfold blessing.!3 ST
Save us on this sixth day of cele- :
bration.

10. T eah, who was older than Yaakob’s other wife, Rachel, bore Yaakob six
sons: Reuven, Shimon, Levi, Yehudah, Yissachar and Zevulun.

1. When Yaakob’s sons had to return to Egypt and appear before the viceroy

(who was actually their brother Yosef), he advised them to bring a gift of
appeasement consisting of six items: balm, honey, gum, ladanum, pistachios
and almonds (Bereishit 43:11). (Yesha Elokim)

12. This refers either to Yaakob’s designation of Yosef as the legal firstborn, or

to his conferral of royalty upon the tribe of Yehudah. Others translate this
sentence to read, “He assigned authority to the father of six.” This would refer
to Yaakob’s having assigned the kingship to Yehudah, the progenitor of six
great men — David, Hizkiyahu, Daniel, Hananiah, Mishael and Azariah.
(Bate Avot)

13. According to this version of the text, which includes the conjunction “and”

(with the letter “vav” — “VE’hamevorachim”), this phrase refers to Yaakob
and Yosef, who each received six blessings. Yaakob was blessed by his father
with six blessings: “the dew of the heavens”; “the fat of the earth”; “abun-
dance of grain and wine”; “nations shall serve you”; “you shall be an overlord
to your brother”; “those who curse you shall be cursed, and those who bless
you shall be blessed” (Bereishit 27:28-29). The tribes of Yosef likewise
received six blessings from Moshe: “the bounty of dew from heaven”; “[the
bounty] of the deep that couches below”; “the bounteous yield of the sun”;

“the bounteous crop of the moon™; “the bounty of the hills of the world”;
“the bounty of the earth and its fullness” (Devarim 33:13-16).
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Please, He Who [ordered] that
the names of the six [tribes] be
placed onto the gfod!* and that
lives [of inadvertent killers]
should be saved in the six cities of
refuge,!® and Who bequeathed to
us the wisdom of the six sections
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[of the Mishnah]'® Save us on
this sixth day of celebration.

Please save [us]; please save [us]. 2&33_2{2_7'1}1 2&3}3@7"”

For the sake of the Patriarch
[Abraham] who rushed to enter
into [the belief in] the Oneness of
Hashem,!” and the King’s order
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Other versions, however, omit “and” from this phrase, such that it modifies
the previous clause regarding the one to whom Yaakob assigned authority. As
mentioned, this could refer to either Yosef, who, as we saw, received six bless-
ings, or Yehudah, in which case it refers to his descendants, who were blessed
with six unique attributes, as listed in Masechet Sanhedrin 93b. (Bate Avor)

4. Two precious stones were set onto the ¢fod (apron) worn by the Kohen
Gadol, and upon cach stone, the names of six of the twelve tribes of Israel
were engraved.

15. The Torah required that six cities be designated as ares miklat (cities of
refuge) to protect unintentional killers from the victim’s vengeful relatives.
See Bamidbar 35:13.

16. The Mishnah consists of six sections, known as sedarim: Zera’im, Mo’ed,
Nashim, Neztkin, Kodashim and Toharot.

17. According to one view, Abraham acknowledged the existence of a single
Creator already at the age of three (Bate Avot).
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was urgent!®: “Come [to live in 'fb}_.ZI‘j n@’z ,ﬂlﬁ:‘ ‘?Fﬁ; Ni3
the Holy Land], he whom P2
Hashem has blessed; why should -
you stand outside?”!?

[Save us] for the sake of the one 3301 ﬂ!"\"}p‘? AME, ]S_JQ?

[Yitzhak] who wailed due to the . ; o .
bitterness of the sacrifice?® and ' :'l_:fll'j '1?272_5 ngn;t; -‘WQ‘

who was informed by “I will be IENAN Di‘??éf i 929
Whom I will be” [Hashem] that

Hashem’s promise will bring

peace.2!

[Save us] for the sake of the cov- AN N0 ﬂw:", TSJD'?
enant with the upright one s s e ok
[Yaakob] who sat in his tents, rum ?U$ % Bp w N‘?
[and regarding whom it is writ- 31'?32 23 mm
ten,] “Bebold, Hashem was stand-

ing over him.”*?

18. Hashem commanded Abraham to relocate in Canaan (“lech lecha” —
Bereishit 12:1) immediately, without delay.

19- As if to say, “I have given this land to your offspring — why, then, should
you not settle there and possess it already now?” (Bate Avot)

20- Tn our High Holiday prayers we say, “The eye cried bitterly, but the heart

rejoiced.” As he lay bound upon the altar, Yitzhak cried externally, but
internally he felt immense joy over his fulfillment of the divine command.
Even as he “wailed due to the bitterness of the sacrifice,” he experienced
genuine happiness and joy. (Yesha Elokim)

21. After Hashem appeared to Abraham to command him not to slaughter
Yitzhak, He appeared again to grant him a special blessing (Bereishit
22:15-18).

22. This citation is from Bereishit 28:13, the description of Yaakob’s famous
dream as he fled Canaan.



wren ovb mupen 112

[Save us] for the sake of the pure
one [Moshe] to whom You ap-
peared?® [and instructed], “An-
nounce to My masses: Your
hearts shall be strong and coura-
geous — all who await Hashem!”

[Save us] for the sake of those
who called out to You on the
tenth [of Tishrei, Yom Kippur]?*
— men, women and children,
hungry and thirsty [from fasting],
their soul praying within them.?

For the sake of Your sacred
Name, may You still the raging
seas,2® open the ground so that
salvation may blossom, and make
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righteousness sprout forth.2

Please save [us]; please save [us]. 2&;3_227'1.71 3&;3.{271.}"
23. Referring to Hashem’s revelation to Moshe in the burning bush, as
recorded in Shemot, chapter 3 (Yesha Elokim).

24. Translation based on Yesha Elokim.

25. According to this translation, “titataf™ means prayer. A person prays with

more emotion and sincerity when he experiences hunger and thirst, and
thus his prayer is said to emanate directly from the soul (Radak, Tehillim
107:5). Others, however, interpret “sizataf” to mean “enveloped.” People in
discomfort and distress, such as those experiencing hunger, often crouch, as if
they envelop themselves. (Metzudat David, Tehillim 107:5; see also Ion Ezra)

26. A metaphoric reference to the powerful nations who roar and invade like
the raging sea, but will ultimately be overpowered by Hashem.

27. Referring to the redemption, the ultimate expression of Hashem’s righ-
teousness and benevolence.
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Please save [us] now; please save
[us] now.

Please, straighten my thoughts
and straighten my ways,?8 direct
my path towards my sacred
mountain.? And please proclaim
liberty to those satiated with bit-
terness.*® Their words [of prayer]
shall be as pleasant as flowing
myrrh,3! today, on the sixth day
[of Sukkot]. Please save [us];
please save [us] now.

Please take possession of Your
treasure [Israel] and gather Your
congregation to Your allotted
mountain,®? the place of my Tem-
ple. Gather the dispersed to the site
of [Your] resting-place [Jerusa-
lem], and clothe them [the Koka-
nim] in knitted tunics,?? today, on
the sixth day [of Sukkot]. Please
save [us]; please save [us] now.
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28 Help me serve You wholeheartedly, with total sincerity (Yesha Elokim).

2% Help me overcome bad habits and sinful conduct so that I may be
deserving of frequenting the Ber Hamikdash. (See Radak, Tehillim 119:5.)

30. Referring to the bitterness of exile and persecution.

31 Mor deror (flowing myrrh) is listed among the ingredients of the shemen
ha’mishhah — the anointing oil through which the Mishkan, the Altar and
its utensils were consecrated. (See Shemot 30:23.)

32 Referring to Har Ha’bayit (the Temple Mount), upon which the Temple

stood. (See Shemot 15:17.)



wem ord My 114

Ani vahu — please save [us]; N3 ﬂl]"f{j‘iﬂ 1) 9N
Ani vahu — please save [us]. N3 MR A YIN

As You saved the children of Your 3N ,27N "1"?: PYYinD
beloved [Abraham] from the fiery nipab amn pmo ,3715”

flame,3* You smote the sea mon-

ster [Egypt,® who sought] to b#pm ‘7359 PUTRTON

eradicate my sacred nation, and py -agyS ,5353b3 oyl
You opened a paved path in the = . "o "7}7‘ ',; ';)
depths [of the sea]® for the all- R A v R e
encompassing nation¥” to pass bty
through — so, too, please save us, )
who praise You on the sixth day

[of Sukkot].

33. Tushbetz refers to the Torah’s description of the Kohanim’s tunics in Shemot
28:39.

34. According to this translation, “the fiery flame” refers to the crucible of the

Egyptian exile, from which Hashem rescued Benei Yisrael. Others, how-
ever, explain that “from the fiery flame” modifies “Your beloved.” Abraham
became Hashem’s “beloved” when he allowed himself to be cast into a furnace
by Nimrod rather than agree to worship idols. (Bate Abvot)

35. Some explain “sea monster” as referring not to the Egyptians themselves,

but rather to the sa, or Heavenly angel, of Egypt. The Torah tells (Shemot
14:30) that Benei Yisrael “saw Egypt dead on the seashore,” and the Sages explain
that Hashem showed them the sar of Egypt lying lifeless by the sea. (Baze
Abvot)

36. The repetitious expression “salul w’masiul” refers to the twelve paths
Hashem opened for Benei Tisrael through the sea, one for each tribe (Yesha
Elokim).

37. Benei Tisrael encompass within them all the good qualities and include
many different groups — the Sanhedrin, Kobanim, Levi’im and Yisraclim.
An alternate reading translates kalul to mean “crowned,” a metaphoric de-
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Ani vahu — please save [us].

As you saved those longing for
[the sound of] the turtledove [the
symbol of redemption,?® to lead
them] from the land of Kafior
[Egypt], You placed a protective
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cover over them,® my Sacred
One, and You afflicted Put [the
Egyptians]*® with the plague of
nafut [boils]*! in order to rescue
the condemned nation*? — so,
too, please save us, who praise

You on the sixth day [of Sukkot]].
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scription of Benei Yisrael’s immense love for the Almighty which they wear
with pride and joy, just as a king wears a crown upon his head. (Bate Avor)

38 Alternatively, or here means tayar — a “scout,” referring to the Almighty
who is called “Ha’tayar halgadol”> — the “great Scout.” (See Rashi, Shir
Hashirim 2:12.)

39- As Benei Yisrael traveled through the wilderness, Hashem’s ananei ha’kavod
(“clouds of glory”) encircled them and protected them from animals,
thieves, heat and frost.

0. Put was a brother of Mitzrayim (Bereishit 10:6), and together the two
brothers founded the nation of Egypt.

4 Nafut means “sap,” and refers here either to the way the boils stuck to the
bodies of the Egyptians like a thick sap, or to the herbal substance needed
to cure the boils (Bate Avot).

42 Referring to Benei Yisrael, whom the Egyptians condemned to bondage
and oppression.
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Awni vabu — please save [us]; Ani
vabhu — please save [us].

Heed my whisper, O Supreme
One, Who is revered in sanctity.
Today, as I approach You with a
new song,* restrain those who re-
strain me, heal the excruciating
wound** [of] those who encircle
Your Torah for the sixth time.

Please listen to the voice of the
impoverished one as he calls out
from his distress. The nation
groans in the wilderness, [as they
are] subjugated by [other] peo-
ples and oppressors. Quickly
bring salvation and redemption
to the nation sold for no fortune,*>
and very soon hurry their re-
demption from captivity — those
who encircle Your Torah for the
sixth time.
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43. Each day of Sukkot we perform the Hoshanot with “a new song” — with a

special liturgical text for that day.

44. Translation based on Metzudat David, Yirmeyahu 15:18.

45. Haman offered King Ahashverosh ten thousand silver talents in exchange

for permission to kil the Jews, but the king told Haman he could keep the
money. This demonstrates just how worthless the lives of the Jewish people
were in the eyes of our foes, as if we were lost, ownerless sheep. (Me%m Loz,

Tehillim 44:13)
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As You brought salvation long
ago to Your congregation, so shall
You save Your nation and bless
Your allotment. We praise You on
the sixth day [of Sukkot] — so
please save [us].

Ani vahu — please save [us]; An:
vahu — please save [us].

As it is written: “Save Your peo-
ple and bless Your allotment; tend
them and raise them forever.”

May Hashem’s Name be blessed
from now until eternity. From the
rising of the sun to its setting,
Hashem’s Name is praised.
Hashem, our Master — how ma-
jestic is Your Name throughout
the earth!
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Hoshanot for Shabbat

I shall wash my hands in purity
and encircle Your Altar, Hashem,
to sound the voice of thanksgiv-
ing and tell of all Your wonders.

Please save [us]; please save [us].

For Your sake, our God.
For Your sake, our Creator.
For Your sake, our Redeemer.

For Your sake, our Seeker.

For Your sake, Mightiest of the
mighty.

For Your sake, He Who creates
wind and fashions mountains.

For Your sake, He Who is great in
counsel, Who humbles and raises
high.

For Your sake, He Who speaks
righteousness and transmits just
[laws].

For Your sake, He Who knows
and testifies, even if a man would
hide in a concealed location.

For Your sake, He Who is One,
whom no one can dissuade with
words.
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For Your sake, He Who is pristine
and pure, Who acts purely with
the pure.

For Your sake, He Who discloses
that which is concealed and
searches through all chambers.

For Your sake, He Whose right
hand spread out the sky and fash-
ioned the luminaries.

For Your sake, He Who estab-
lished the earth, Who carved riv-
ers through rocks.

For Your sake, He Who is mighty
in strength, glorified with lights.

For Your sake, He Whose years
never end, for all generations.

Please save [us]; please save [us].

The nation guarded like the pupil
of the eye!

probes the laws of Shabbat,

studies the Law that restores the
soul;?2
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1. Hashem watches over and protects Kelal Yisrael as carefully as one guards

and protects the pupil of his eye. Just as the eye immediately blinks
whenever any object threatens to penetrate it, so is Hashem’s protection
automatically triggered the moment the Jewish people face the threat of

destruction.

2- The word used here for “studies” — “gomeres” — also means “completes.”
It thus refers to the obligation to study the weekly Torah portion (“shenayim
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expounds upon [the laws con- ,n?w’ n-‘mqs-f ntzf':ﬁ’i
cerning] carrying on Shabbat,? oow

Who establish the distance of two .ﬁ;@f Dinh D8 ?S nyaipn
thousand [cubits] as the bound- )

ary of Shabbat,
and break bread over two loaves ns_::;:iz I'ﬁ'\;: "h??"%_ﬂx
on Shabbatt— . nguj’;

they observe on Shabbat zachor — 2W3 DR Ny 2o
and shamor [the commandments I )
to proclaim and keep the

Shabbat].’
They contemplate and toil in the m‘:‘;n; noainy nYin
laws of Shabbat® ' ' nnw

mikra ve’ehad targum”) such that one completes the entire Torah each year.
(Bate Avot) Torah is described as “restoring the soul” because it helps bring a
person off the path of death, leading him to the path of eternal life (Rashi,
Tehillim 19:8). :

3. “Yprziot ha’Shabbat” is the name of the first chapter of Masechet Shabbat,
which discusses mainly the laws of carrying on Shabbat.

4 The two loaves used on Shabbat commemorate the double portion of

manna that fell each week on Erev Shabbat when Benei Yisrael wandered in
the wilderness. Since no manna fell on Shabbat, they received a double
portion on Friday.

5. «Zachor” is the obligation to recite kiddush on Shabbat, declaring its sanctity,
whereas “shamor” refers to the activities from which we must refrain on
Shabbat (Yesha Elokim).

6. “Contemplate” might refer not to the study of the halachot of Shabbat, but
rather to thoughts concerning mundane, weekday matters. Halachah for-
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and eat three meals on Shabbat.

They conduct [a prayer service
consisting of ] seven upright bless-
ings on Shabbat,”

and recite complete hymns and
praises on Shabbat.

They constantly give praise to
Your Name on Shabbat

and turn away from all [mun-
dane] matters on the Shabbat
day?8

They speak out against desecrat-
ing the Shabbat day,

and bear a weighty burden be-
cause of the Shabbat day.’
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bids speaking about weekday matters on Shabbat but allows one to think of
such matters on Shabbat. Alternatively, “hoshevet™ refers to verbal calculation,
even of weekday matters, which is permissible on Shabbat for purposes of a
mitzvah. “Toil in the laws of Shabbat™ obviously refers to the in-depth study
of the complex and intricate laws of Shabbat. (Yesha Elokim)

7- This refers to the shemoneh esreh prayer on Shabbat, which consists of seven
berachot (Bate Avot).

8. Hualachah forbids involving oneself in mundane affairs (such as one’s
financial or professional concerns) on Shabbat.

9. This refers to the many difficult restrictions that apply on Shabbat, such as
the prohibitions against carrying and handling muktzah (Bate Avot).
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They conduct [the recitation of]
the Psalm for the Shabbat day,

and open their hand to those who
set aside [food for the poor] for
Shabbat.10

They push aside weeping and cry-
ing on Shabbat,

and withhold their hands from

conducting ~ commerce  on
Shabbat.
They take note of the Written and

Oral [law] on Shabbat,!!

and observe the delight of the
sanctity of Shabbat.

So may You always bequeath to
them the world that is entirely
Shabbat.!2

Please save [us]; please save [us].
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10. The Jewish people give generously to the charity collectors who raise
money to provide food for the needy for Shabbat.

11. The prohibition against performing work on Shabbat allows time for the
study of Torah — of both the written law (Tanach) and the oral law

(Mishnah, Gemara and Halachah).

12. In the World to Come, souls experience complete rest and need not work
for their livelihood; it is thus referred to as a “world that is entirely
Shabbat” (Rashi, Masechet Rosh Hashanah 31a).
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Hashem [Who] is great and very 3% ﬁﬂt? ‘P?Ql?’i ﬂlﬁ: 5'3'!;
much acclaimed, a Rock, awesome ‘- -y ity :
in deed’’— [and] to tell of Your 32 -‘ BD'? > 55*7 NI
kindness in the moring and of i3 TN 7700
Your faithfulness in the evenings.!8

13. The following paragraph is poetically composed based on the first six

verses of Tehillim 92 — the special Psalm for Shabbat (“Mizmor shir Pyom
ha’Shabbat), incorporating within each stanza selected phrases from this
Psalm.

14. Another interpretation of this phrase reads it as, “Creator through the
utterance of lips” — referring to Hashem’s having created the world by
simply declaring that it should come into being (Malbim, Yeshayahu 57:19).

15. The Almighty “hides,” as it were, so as not to look upon Benei Yisrael’s
misdeeds (Rashi, Yeshayahu 45:15). “Shafiir” — translated here as “pavil-
ion” — means a decorative tent (Metzudat Tziyon, Yirmiyahu 44:10).

16. On Shabbat, when a person must refrain from his weekday activity, he
should use the time to sing to Hashem in praise and thanksgiving. The

purpose of Shabbat is not to just eat and drink, but rather to thank the

Almighty for His kindness and study Torah. The Psalm for Shabbat therefore

begins, “It is good [on the day of Shabbat] to give thanks to the Lord”

(Me’am Lo’ez)

17. Through His actions, the Almighty earns the awe and fear of all people
(Malbim, Tehillim 66:5).

18. “Morning” here symbolically refers to times of peace and prosperity,
whereas “evening” represents periods of gloom and hardship. One must
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He Who speaks righteousness
and transmits = just [laws] is
praised at Nikanor Gate,!® upon a
ten-stringed harp and upon a lyre,
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As for me — my prayer is [directed]
towards You, Hashem,?! for Your
secrets are lofty. How great are Your
deeds, Hashem?? — how profound
are Your thoughts.?3

tell of Hashem’s kindness in times of “daylight,” when blessing and prosperity

abound, but must also retain his faith and trust in Hashem during the darker

periods of life. (Rashi)

19. This was one of the gates to the Temple. The Levites would sing the praises
of Hashem in the Temple as the sacrifices were offered upon the Altar.

20. “Ashanen™ means “study,” as in the verse in the Shema prayer, “ve’shinantam
le’vanecha™ (“you shall teach them to your children” — Devarim 6:7).

Rashi there explains that “shinun” denotes constant review of the material to

the point where the individual has achieved complete mastery and fluency.

21. We have no one else to whom to direct our prayer, other than Hashem
(Me’am Lo’ez, Tehillim 69:14).

22. Hashem created innumerable people and animals, and yet no two are
identically similar in appearance or voice. Tana D’Bei Eliyaku explains that

this verse marvels over the way Hashem concealed His handiwork behind the

veil of nature. The wonders of creation and vastness of the universe appear to

us as perfectly normal, natural phenomena, when in actuality they are nothing

short of extraordinary and miraculous creations.

23. Hashem’s decision to conceal His greatness behind the veil of the natural
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Remember Your compassion, i} %% 2 ,ﬂlﬁ? EN~lanl k=)

Hashem,?* for there is none be- i .
sides You. Arise and help us, and 'qj&"? 7‘13:11?37 ﬁ?.g"ip .:]:I;‘?D

redeem us for the sake of Your STen ISJ@‘? 1T
kindness.

Be gracious to us, for the enemy FIJT? 13877 .33508 93 *2 130
has devoured wus. Show us, T S :
Hashem, Your kindness, and ’uiz DD 9Ew 4790

grant us Your salvation.?®

“Hashem is benevolent to all,”26  ,%3{"%%9 iR 525 ﬂlﬁ? 291
my thoughts urge me to respond. ' ' ‘

order demonstrates the profundity of His plan for the world and mankind.
Were the miracle of creation not to be concealed by nature, man would be so
overwhelmed by Hashem’s power that he would have no bebirah (free
choice); he would have no inclination whatsoever to disobey Hashem’s laws.
In His infinite wisdom, Hashem ensured our ability to choose between good
and evil by concealing His power and greatness, thereby allowing us the
option of sin. (Malbim, Tehillim 92:6)

24 We ask Hashem to remember the compassion He showed Adam after his
sin, granting him one thousand years of life despite his transgression, and
to forgive us for our wrongdoing, as well (Rashi Tehillim 25:6).

25. Everything the Almighty does to us is, ultimately, to our benefit, even

when it appears detrimental. But we ask Hashem to show us His kindness,
to act towards us in a manner that allows us to see how it is in our best
interest. Additionally, we ask Hashem to give us a glimpse of the signs of
redemption, to give us hope and encouragement during this long and bitter
exile. And then, after we take note of the initial signs, He shall grant us His
salvation. (Malbim, Tehillim 85:8)

26. Hashem deals kindly even with the wicked. Rather than destroying them
immediately, He first tries to lead them to repentance and thereby earn
forgiveness. (Malbim, Tehillim 145:9)
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May the words of my mouth be
acceptable, and the thoughts of
my heart [shall come] before
You?” — Hashem.

Please save [us]; please save [us].

On the sacred day of Shabbat,
restore the treasured people to the
resting-place and inheritance.?8

On the sacred day of Shabbat,
fulfill, Hashem, the declaration of
Your seer: “Arise, Hashem, to

Your resting-place, You and the
Ark of Your strength.”?®

On the sacred day of Shabbat,
may You proclaim [to] the scat-
tered, banished congregation:
“May Hashem grant you [the
ability] to find tranquility.”
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27. At times a person is unable to verbally express his thoughts and emotions.

We therefore ask Hashem to take into account not only our words of
prayer, but also the unarticulated feelings of remorse and repentance deep
within our hearts. (Metzudat David, Tehillim 19:15)

28. “Resting place” refers to the Temple, and “inheritance” refers to Jerusalem
(Bate Avot).

29. The Ark is called “Ark of Your strength” because it demonstrated and

proved Hashem’s power. After the Philistines captured the Ark from Benei
Yisrael, as recorded in Sefer Shemuel, Hashem smote the Philistines with a
number of supernatural plagues. The verse therefore refers to the Ark as “the
Ark of Your strength.” (Metzudat David, Tehillim 132:8)
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On the sacred day of Shabbat, pro-
vide respite for Your nation,3 and
there shall the weary of spirit rest.

On the sacred day of Shabbat, call
unto the oppressor and pursuer,
“Here is the resting place — let
the weary rest.”

On the sacred day of Shabbat, I
shall bless the Rock, Redeemer and
Deliverer. Blessed is Hashem Who
granted rest to His nation Israel.

Please save [us]; please save [us].

Please save [us] now;
please save [us] now.

Please, hurry my salvation on the
seventh day and heed my cry as a
pan meal-offering. Be gracious to
those who ensure to recite®!
zachor and shamor, who sing the
song of praise of the Shabbat
day® (today, on the day of
Shabbat,) please save [us].
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30. As the verse states in Megillat Eichah (1:3), once Benei Yisrael were driven
into exile, they could find no rest. Only when the redemption arrives will

we be able to experience true peace and tranquility.

31 The word, “shokedes” may also mean, “those who rush” (see Yirmeyahu 1:11-
12). This sentence would thus refer to the fact that each week we accept

Shabbat early, at least several minutes before sundown, in fulfillment of the

obligation of tosefet Shabbat (adding some time onto Shabbat). (Yesha Elokim)

32. This refers to Tehillim 92, which, as mentoned earlier, is the Psalm
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composed especially for the day of Shabbat. It deals with the concept of divine
providence, particularly the notion that Hashem controls and governs the
world even when evil abounds and the wicked prosper, thus giving the
impression that the Almighty has withdrawn His providence. This Psalm is to
be recited on Shabbat, when we testify to Hashem’s having created the world
and His ongoing involvement in world events. (Malbim)

33. This refers to the highest point in the heavens, where the Almighty sits, as

it were, on His Throne of Glory. The natural cycle at this level is controlled
directly by the Almighty Himself, rather than through an angel or some other
intermediary force. (Bate Avot)

34. We ask that Hashem always provide our needs, so that we will be able to

fulfill all the mitzvot, including the mitzvah of kiddush, for which we ask
that Hashem “fill our cup.” We add that Hashem should provide for us “as an
irreversible law” — forever. (Bate Avot)

35. The Jewish people, who are scattered among the nations of the world.

36. The Jewish people were singled out from the rest of the nations to become
Hashem’s sacred people (Bate Avot). This status of sanctity renders us
comparable to hekdesh — sacrificial meat or other property of the Temple. Just
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Ani vabhu — please save [us];
Ani vabu — please save [us].

As You saved those who departed
from Patros [Egypt], and com-
pletely crushed and utterly de-
stroyed the dignitaries of
Rabbat¥’— so, too, please save
those who sing to You songs and
offer songs of praise, [songs of]
pure words®*® — we, who praise
You on the day of Shabbat.

Ani vabu — please save [us].
Ani vahu — please save [us].
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as a non-kohen who misuses hekdesh for his personal benefit is punished, so
will Hashem punish the nations of the world for “consuming” the Jewish
people, His “hekdesh.” (Yesha Elokim)

37. The term, “ra’atzta” is taken from Shemot 15:6 (“tir’atz oyev™); “Rabbat”
is a reference to Egypt (Yesha Elokim).

38. When we praise other human beings, our praise will invariably contain
some element of exaggeration or inaccuracy. Our praise of the Almighty,
by contrast, is pure and pristine; every word we recite is genuine and precise.

39. The Egyptians “dragged” Benei Yisrael, forcing them to perform back-

breaking labor. Alternatively, “sehuféi sobef” means “those who were
drowned” — referring to Pharaoh’s decree to cast Bener Yisraels newborns
into the river. (Bate Avot)
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wanderer,* O Beloved, Who
dwells and hovers,*! and guarded
[him] like the pupil of the eye —
s0, too, please save those who
burst forth with songs of praise
and play melodies in prayer and
supplication — we, who praise
You on the day of Shabbat.

Amni vahu — please save [us];
Ani vahu — please save [us].

We have come today to declare the
Oneness of the Name of Hashem
with praise and acclaim, [though]
we are unable to praise with the
four species. The Rock, Redeemer
and Deliverer will bring us relief.
May Hashem grant you [the abil-
ity] to find tranquility.

He bequeathed a sacred, awe-
some day, distinguished from all
other days, to the sacred nation, a
delight for both worlds,*? on the
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#0. Hashem designated Benei Yisrael as His chosen people as they wandered in
the wilderness, before they settled in their land and developed a proper
country. “Robkef™ literally means “floating,” referring to a period of instability

and transition. Alternatively, “ro

hef™ here refers to the Almighty, who would

— and still does — hover over us to view and assess our conduct. (Bate Avot)

*l. Hashem has His Shechinah dwell in the Temple and hovers over Benei

Tisrael to protect them from harm.

2. If we observe Shabbat in this world as a day of delight and enjoyment, we
will earn enjoyment and delight in the World to Come, as well, as the
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[day] on which He Who spread
the earth over the waters rested
from work, [for them] to experi-
ence on it calm and a joyous soul.
May Hashem grant you [the abil-
ity] to find tranquility.

As You brought salvation long
ago to Your congregation, so shall
You save Your nation and bless
Your allotment. We praise You on
the day of Shabbat — so please
save [us].

Ani vahu — please save [us]; Ani
vahu — please save [us].

As it is written: “Save Your peo-
p

ple and bless Your allotment; tend

them and raise them forever.”

May Hashem’s Name be blessed
from now until eternity. From the
rising of the sun to its setting,
Hashem’s Name is praised.
Hashem, our Master — how ma-

jestic is Your Name throughout
the earth!
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prophet Yeshayahu proclaims (59:13-14), “If you treat the Shabbat as a
delighta I will set you astride the heights of the earth and feed you the heritage of

your father Jacob.” (Me’am Lo’ez)
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Hoshanot
for Hoshanah Rabba

I shall wash my hands in purity
and encircle Your Altar, Hashem,
to sound the voice of thanksgiv-
ing and tell of all Your wonders.

Please save [us]; please save [us].

For Your sake, our God.
For Your sake, our Creator.
For Your sake, our Redeemer.

For Your sake, our Seeker.

For Your sake, Mightiest of the
mighty.

For Your sake, He Who creates
wind and fashions mountains.

For Your sake, He Who is great in
counsel, Who humbles and raises
high.

For Your sake, He Who speaks
righteousness and transmits just
[laws].

For Your sake, He Who knows
and testifies, even if a man would
hide in a concealed location.
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For Your sake, He Who is One,
whom no one can dissuade with
words.

For Your sake, He Who is pristine
and pure, Who acts purely with
the pure.

For Your sake, He Who discloses
that which is concealed and
searches through all chambers.

For Your sake, He Whose right
hand spread out the sky and fash-
ioned the luminaries.

For Your sake, He Who estab-
lished the earth, Who carved riv-
ers through rocks.

For Your sake, He Who is mighty
in strength, glorified with lights.

For Your sake, He Whose years
never end, for all generations.

Please save [us]; please save [us].
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First Hakafah — Abraham

Please,! Hashem Who is One,
Whose Name is One, whom no
one can dissuade and Who is the
only one, Who declared [the cre-
ation of] heaven and earth and
they stood as one — save us in

this first hakafah.

Please, remember the Patriarch
[Abraham] who inherited the land
and was but one man, who molded
within the rebels a single heart and
a single path — that they shall all
call out in the Name of Hashem
and serve Him with one accord.
Save us in this first hakafah.

Please, remember the single son
[Yitzhak] who was but one before
his father, the two of them pro-
ceeded together to the test [of the
akedah] as one, and You allowed a
ransom in his stead — a single
ram . Save us in this first bakafah.

Please, remember the Patriarch
[Yaakob] who added one addi-
tional portion, who hoped to
spare one of the camps, and who
assembled his sons to accept the
Kingship of Heaven with a single
voice. Save us in this first hakafah.
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1. For commentary on the next five paragraphs, please see Hoshanot for the

First Day, on page 38.
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Please, He Who had us hear two
[Commandments] with thunder
and lightening as if they were
one, Who bequeathed to us a sin-
gle Torah and a single Law —
save us in this first bakafah.

Please save [us]; please save [us].

Awesome God, remember today
the covenant made with Your
seven upright ones,? the covenant
with the “citizen” [Abraham]?
who walked* in accordance with
the statutes of the Law You pre-
sented.’ Compassionate Father, in
Your mercy, bring close the time
of our redemption. Be mindful of
us, Hashem, when You favor
Your nation.
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2 This refers to the seven righteous men whose merit we invoke over the
course of the hakafor on Hoshanah Rabbah: Abraham, Yitzhak, Yaakob,

Moshe, Aharon, Yosef and David.

3. Abraham is sometimes referred to with the word ezrah, which literally
means “citizen,” because ezrah also relates to the word, “zarah,” or “shine.”
Abraham shone the light of monotheism upon the world, and thus earned this

title of “ezrah.” (Yesha Elokim)
4. Translation based on Yesha Elokim.

5. Translation based on Yesha Elokim.
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He Who produces everything and
is all-mighty,® be accessible to
those who seek You, be available
and grant favor to the nation that
knocks on Your doors invoking
the merit of Abraham and the
righteousness of all Your pious
ones. Heed their speech as they
approach with their lulavim to
beseech You. Be mindful of us,
Hashem, when You favor Your
nation.

Compassionate One, remember
for us the covenant with Abra-
ham, [Your] beloved. Amen.

Compassionate One, raise Your
right hand and let Your redemp-
tion sprout forth. Amen.

Compassionate One, seal us in
the book of life. Amen.

Compassionate One, seal us in
the book of mercy. Amen.

Compassionate One, seal us in
the book of the righteous and
pious. Amen.

Compassionate One, seal us in
the book of the honest and up-
right. Amen.

MY MRS Pt

i B =l =) M- M)
NIRRT T T
RPT R BRI
D731 B8 NID) RTINS
B Ty PTen %3
S D370 BRNRANR

Sy Ti872 M AR

2 T N
i NIV D7I9NT

R

MRSN] Y BN NPT
R TIRNR

T NIEDI 100 R
iz

RO NP0 1PRNT RIAT
{~h
NIPP3  (PRRD NI
iy YR R

"R NIPO3 IPBON NPT
(= ey~ gl

6. Hashem’s capabilities are unlimited (Yesha Elokim).
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Compassionate One, seal us in
the book of adequate sustenance
and livelihood. Amen.

Compassionate One, open the
heavens for our prayers. Amen.

Compassionate One, turn back
from Your anger. Amen.

Compassionate One, let us not
return from You empty-handed.
Amen.

Hear, O Israel, Hashem our God
— Hashem is One.

Hashem is God, Hashem is God.

Hashem is God, Hashem is God.

Hashem reigns, Hashem has
reigned, Hashem shall reign for-
ever and ever.

Hashem reigns, Hashem has
reigned, Hashem shall reign for-
ever and ever.

Our God in heaven, hear our
voice and willingly accept our
prayer. Amen.
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Our God in heaven, do not de-
stroy us over the course of our
long exile. Amen.

Destroy all those who rise against
us to do us harm. Amen.

Our God in heaven, seal us in the
book of good life. Amen.

Seal us in the book of the right-
eous. Amen.

‘Seal us in the book of merit.
Amen.

Seal us in the book of the honest
and upright. Amen.

Seal us in the book of livelihood
and adequate sustenance. Amen.

Our God in heaven, bring us
closer to Your service. Amen.

Our God in heaven, cure all the
sick among Your nation, Israel.
Amen.

Answer us, God of Abraham, an-
swer us.

Answer us, He Who answers in
times of distress, answer us.

Answer us, compassionate and
gracious One, answer us.
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Hashem, be gracious to us and
raise us — and remember and seal
us in the book of life.

Hashem, raise the light of Your
countenance upon us today —
and remember and seal us in the
book of life.

Hashem, act for Your Name’s
sake — and have mercy upon
Your nation, Israel.

Hashem, act for the sake of
[Abraham,] Your upright citizen
— and have mercy upon Your
nation, Israel.

Hashem, act for the sake of those
killed and burned for the Oneness
of Your holy Name — and have
mercy upon Your nation, Israel.

He Who answered Abraham our
Patriarch on Mount Moriah —

answered the righteous,
pious and upright ones in every

eneration — answer us!
each me the path of life,” [grant

me] ultimate joy in Your pres-
ence, the pleasantness in Your

right [hand] for all eternity.®
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7- Teach me the path that earns one a share in the World to Come.
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Second Hakafah — Yitzhak
Please save [us]; please save [us].

Please, the Almighty Who is One
and puts to shame those who say
there are two [deities],” Who cre-
ated worlds with half His Name,
with two letters, who created eve-
rything for man and his helper —
the two of them.

Save us in this second hakafah.

Please, remember the Patriarch
[Abraham] who constructed two
altars in Bet-El, who walked to
the test [of the akedah] with two
lads, and to whom you twice
called from the heavens.

Save us in this second hakafah.

Please, remember the son
[Yitzhak, Abraham’s son] who
aroused his father’s compassion
[while being led to the akedah)
with two statements, whom You
graced with two peoples and two
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8. See Hoshanot for the First Day, note 46, where we explained, based on the
Malbim (Tehillim 16:11), that this verse refers to the two basic differences
between our physical existence in this world and the purely spiritual existence

in the World to Come.

9. For commentary on the next five paragraphs, please see Hoshanot for the
ry paragraphs, p

Second Day, on page 54.
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nations, and who twice blessed
[his son], “You shall be a lord [to
your brother].”

Save us in this second hakafah.

Please, remember the younger
one [Yaakob, the younger of
Yitzhak’s two sons] who received
a double inheritance, prepared
delicacies from two kids, and who
crossed the Jordan with [only] his
staff, and became two full camps.
Save us in this second hakafah.

Please, He Who made us hear the
Torah through the two shep-
herds, Who bequeathed to us the
ten pronouncements on two tab-
lets, Who called upon two wit-
nesses to testify for us.

Save us in this second hakafah.

Please save [us]; please save [us].

May the covenant [made to
Yitzhak] who was bound as an
offering before You, who was
chained like a sheep and was also
entirely devoted to do what was
pleasing in Your eyes, be remem-
bered. Grant favor to his pedigree
and be gracious to his offspring at
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the moment they come before
You. And should their guilt testify
against them,!® please act for
Your Name’s sake.!! Be mindful
of us, Hashem, when You favor
Your nation.

The merit of Yitzhak is stamped
in the heavens with the attribute
of gevurah (power).12 Recall [his
merit], my God, my Rock and
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Redeemer, for the nation that re-
quests Your assistance. Extend
[the merit of] his having been
bound [upon the altar] and his
righteousness to the nation called
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R P

10. Meaning, if their sins warrant harsh punishment and decrees.

11. Spare us calamity so that the other nations will not question Your power
to protect us and make us prosper (Metzudat David, Yirmiyahu 14:7).

12. Yitzhak’s quality of gevurah expressed itself in two ways. First, he excelled

in self-restraint, the ability to overcome natural impulses and inclination,
as evidenced by his readiness to allow himself to be killed in fulfillment of the
divine command. The Sages teach us, “Who is powerful? He who controls his
inclination.” Yitzhak’s ability to exert maximum control over his emotions
thus embodied the concept of gevurah. Furthermore, gevurah signifies middat
ha’din — strict and unyielding justice. He took it upon himself to receive from
the Almighty only what he rightfully deserved through his conduct, rather
than depending on divine compassion and kindness. This, too, is an expres-
sion of gevurah, of enormous strength of character and power of the spirit. We
pray that in this merit the divine attribute of mercy should overcome the
divine attribute of justice, and we will earn atonement even if we are unde-
serving.
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by Your Name.!3 Generously seal
them [their fate] for goodness,!*
O God girded with might. Do
not withhold Your compassion
from Your allotment and Your
treasure [Israel]. Be mindful of
us, Hashem, when You favor
Your nation.

Compassionate One, remember
for us the covenant with Yitzhak,
the one who was bound. Amen.

Compassionate One, we have
come shamefaced to call out to

You; have compassion on us.
Amen.

Compassionate One, seal us in
the book of life. Amen.

Compassionate One, seal us in
the book of mercy. Amen.

Compassionate One, seal us in
the book of the righteous and
pious. Amen.
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13. The Jewish people are referred to as “Am Hashem” — the “Nation of
Hashem,” such that we are called by Hashem’s Name. Alternatively, this
refers to the name “Yisrael,” the last two letters of which (“E-I”) spell one of

Hashem’s Names. (Bate Avot)

14. As mentioned in the introduction, Hoshanah Rabbah marks the final seal
on the sentence determined on Rosh Hashanah and Yom Kippur.
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Compassionate One, seal us in
the book of the honest and up-
right. Amen.

Compassionate One, seal us in
the book of adequate sustenance
and livelihood. Amen.

Compassionate One, open the
heavens for our prayers. Amen.

Compassionate One, turn back
from Your anger. Amen.

Compassionate One, let us not
return from You empty-handed.
Amen.

Hear, O Israel, Hashem our God
— Hashem is One.

Hashem is God, Hashem is God.

Hashem is God, Hashem is God.

Hashem reigns, Hashem has
reigned, Hashem shall reign for-
ever and ever.

Hashem reigns, Hashem has
reigned, Hashem shall reign for-
ever and ever.
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Our God in heaven, hear our
voice and willingly accept our
prayer. Amen.

Our God in heaven, remember
Your covenant and do not forget
us. Amen.

Bless our bread and our water.
Amen.

Our God in heaven, seal us in the
book of good life. Amen.

Seal us in the book of the right-
eous. Amen.

Seal us in the book of merit.
Amen.

Seal us in the book of the honest
and upright. Amen.

Seal us in the book of livelihood
and adequate sustenance. Amen.

Our God in heaven, bring us
closer to Your service. Amen.

Our God in heaven, cure all the
sick among Your nation, Israel.
Amen.

Answer us, Fear of Yitzhak, an-
swer us.

Answer us, He Who answers in
times of distress, answer us.
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Answer us, compassionate and
gracious One, answer us.

Hashem, be gracious to us and
raise us — and remember and seal
us in the book of life.

Hashem, herald for us the day of
salvation and have compassion on
us — and remember and seal us in

the book of life.

Hashem, act for Your Name’s
sake — and have mercy upon
Your nation, Israel.

Hashem, act for the sake of
(Yitzhak) the one bound at [the
site of] Your Sanctuary!s- and
have mercy upon Your nation, Is-
rael.

Hashem, act for the sake of those
killed and burned for the Oneness
of Your holy Name — and have
mercy upon Your nation, Israel.

He Who answered Yitzhak upon
the altar!® — answer us.
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15. The binding of Yitzhak took place on Mount Moriah in Jerusalem, the
future site of the Temple (Yesha Elokim).

16- Before Yitzhak was taken down from the altar, he offered a prayer that
Hashem should always save his descendants in the merit of the akedah.
Hashem accepted the prayer and promised that the merit of the akedah will
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He Who answered the righteous, %03 70 ’P’"T:_S? PR
pious and upright ones in every " venanyy - .

generation — answer us! U RARIY ‘7?: 1
Teach me the path of life, [grant 2% 0™ TN ENTIn
me] ultimate joy in Your pres- i ST NN MR

ence, the pleasantness in Your
right [hand] for all eternity. N3y M2

be before Him at all times to be taken into account when He judges Am
Yisrael. (Yesha Elokim)
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Third Hakafah — Yaakob

Please save [us]; please save [us].

Please, the Almighty God sancti-
fied with a triple sanctification,!”

Who brought into being during -

[the six days of] creation three
[creations] every day, and three
[creations] on the sixth and sev-
enth days [respectively]. Save us
in this third hakafah.

Please, remember the Patriarch
[Abraham] who beheld three an-
gels and rushed to feed them
[bread made from] three se’ah [of
flour], and who was joined [in
war] by three allies. Save us in
this third hakafab.

Please, remember the Patriarch
[Yitzhak] who was prepared to be
bound [upon the altar as a sacri-
fice] on the third day, who made
a treaty with the king
[Avimelech] and his advisor and
general — three [men], and in
whose merit his descendents

earned three crowns. Save us in
this third hakafah.
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17 For commentary on the next five paragraphs, please see Hoshanot for the

Third Day, on page 69.
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Please, remember the Patriarch
[Yaakob] who beheld a ladder
upon which three [angels] as-
cended and descended, who
peeled three sticks at the troughs,
and who sent his sons to Tzoan [a
city in Egypt] three times. Save us
in this third hakafah.

Please, He Who redeemed us through
three siblings [Moshe, Aharon and
Miriam], Who established among us
the three classes of Kobanim, Levi’im
and Yisrael, Who bequeathed to us
the three [sections of the Bible] —
Torah, Prophets and Writings. Save
us in this third hakafah.

Please save [us]; please save [us].

Your disciple!® and also Your be-
loved [Yaakob] whom You called
“Israel,”'® who dreamt and be-
hold there was a ladder in the
heavens which caused him great
fright, who feared You — the One
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18. The Torah (Bereishit 25:27) describes Yaakob as a “dweller of tents,”
referring to the “tents” of Torah study. His diligent study of Torah earned
him the title of Hashem’s “disciple.” (Yésha Elokim)

19 Alternatively, “Yisrael lecha mekora” means, “Yisrael, who is invited by
You.” When Am Yisrael enjoys prosperity, Hashem invites Yaakob to a
special meal in Gan Eden. (Me’am Lo’ez, Yeshayahu 48:12)
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God — and exclaimed, “How
awesome [is this place]!” — re-
member his righteousness as well
as his cry for the spared remnant
that was banished and has for so
long borne Your fearsome [pun-
ishments]. Be mindful of us,
Hashem, when You favor Your
nation.

Remember the one who grabbed
hold [to his brother’s heel] and
also made himself like a recepta-
cle,?0 stamped with the attribute
of tif’eret (splendor), for whom
the attribute of truth is truly an
inheritance and crown. His splen-
dor, in his uprightness, is always
tied to him, and his image and
form are engraved upon the
[heavenly] crown [the moon].2!
He was an upright man, stamped
with Your Name?? — You placed
Him wupon Your throne of
mercy2> Be mindful of us,
Hashem, when You favor Your
nation.

M0 NP My

S5 LN MM D
WY e SipTs
M3 W T e
M WD TR I

Y 11893

DG PO D) NN S0
MDY DI NIWER N3
Apiny ey nos
i3 TBpn inpn: ipwen
ANPB SDWT DR
/B TR R NRYD TR
O30y Pl opm S
M M ou em

Y

20 The word shavurz is related to the word mishbetzot, the settings in the

priestly garments for the precious stones worn by the Koben Gadol. Shavutz
therefore means “receptacle.” Yaakob made himself like a “receptacle” to
receive the spiritual bounty associated with the attribute of tiferet.

21- The splendor of Yaakob’s descendants is represented by the lunar cycle. Just
as the moon’s light gradually increases until the fifteenth of the lunar
month, and then begins to decline until the end of the month only to once
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again begin to grow, so does Am Yisrael undergo a constant cycle of growth
and decline. Although at times it appears as though our light is diminishing,
we know that ultimately our light will begin to shine brighter and increase.
(Based on Yesha Elokim)

22. As mentioned earlier, the name Yisvael concludes with “E-I” — one of the
Names of Hashem, and in this manner Yaakob is “stamped” with Hashem’s
Name.

23. According to tradition, Yaakob’s image appears on one of the “legs” of the
Heavenly Throne (Rashi Yehezkel 1:5).
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Compassionate One, open the
heavens for our prayers. Amen.

Compassionate One, turn back
from Your anger. Amen.

Compassionate One, let us not
return from You empty-handed.
Amen.

Hear, O Israel, Hashem our God
— Hashem is One.

Hashem is God, Hashem is God.

Hashem is God, Hashem is God.

Hashem reigns, Hashem has
reigned, Hashem shall reign for-
ever and ever.

Hashem reigns, Hashem has
reigned, Hashem shall reign for-
ever and ever.

Our God in heaven, hear our
voice and willingly accept our
prayer. Amen.

Our God in heaven, soon reveal
to us the glory of Your kingship.
Amen.

Issue for us favorable decrees.
Amen.
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Our God in heaven, seal us in the
book of good life. Amen.

Seal us in the book of the right-
eous. Amen.

Seal us in the book of merit. Amen.

Seal us in the book of the honest
and upright. Amen.

Seal us in the book of livelihood
and adequate sustenance. Amen.

Our God in heaven, bring us
closer to Your service. Amen.

Our God in heaven, cure all the sick
among Your nation, Israel. Amen.

Answer us, O Mighty One of
Yaakob, answer us.

Answer us, He Who answers in
times of compassion, answer us.

Answer us, compassionate and
b
gracious One, answer us.

Hashem, be gracious to us and
raise us — and remember and seal
us in the book of life.

Hashem, bestow upon us Your
abundant compassion — and re-
member us and seal us in the
book of life.
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Hashem — act for Your Name’s
sake — and have mercy upon
Your nation, Israel.

Hashem, act for the sake of the
one [Yaakob] who was answered
by the ladder from Your great
heights — and have mercy upon
Your nation, Israel.

Hashem, act for the sake of those
killed and burned for the Oneness
of Your holy Name — and have
mercy upon Your nation, Israel.

He Who answered Yaakob in Bet-
EI24— answer us!

He Who answered the righteous,
pious and upright ones in every
generation — answer us!

Teach me the path of life, [grant
me] ultimate joy in Your pres-
ence, the pleasantness in Your
right [hand] for all eternity.
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24 After awaking from his famous dream, Yaakob offered a prayer asking
Hashem to protect him on his journey outside Canaan and to bring him

home safely. See Bereishit 28:20.



man Napens Py

Fourth Hakafah — Moshe
Please save [us]; please save [us].

Please, He Who «created His
world from the four basic ele-
ments,?®> Who assigned four
hayyot [angelic creatures] as bear-
ers of His Throne, and Who set
the four directions [of the earth]
and four seasons. Save us in this
fourth hakafah.

Please, remember the Patriarch
[Abraham] who was awakened
from the east [Aram] like the
light [created] on the fourth day
[of creation], who pursued and
divided [his army] against the
four kings and whom You in-
formed that his descendents
would return [from the Egyptian
exile] after four generations. Save
us in this fourth hakafah.

Please, remember the son
[Yitzhak] who was brought to be
bound upon [an altar with] four
corners, who dug four wells in
Philistia, and who resettled in He-
bron, the city of the four [giants].
Save us in this fourth hakafah.
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25. For commentary on the next five paragraphs, please see Hoshanot for the
ary paragraphs, p

Fourth Day, on page 82.
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Please, remember the upright one
[Yaakob] who had four Matri-
archs as helpmates, who begged
to be spared from four punish-
ments, and through whose prayer
You supported his descendants
[in the wilderness] with four
things. Save us in this fourth
hakafah.

Please, He Who led us in the
wilderness with four banners,
Who commanded to set four
rows [of precious stones] in the
[high priest’s] breastplate, and
Who commands us to give Him
praise on the festival [of Sukkot]
with four species. Save us on this
fourth hakafah.

Please save [us]; please save [us].

Do not forget?® the merit of
Moshe, who is stamped with the
attribute of netzah.” In his merit
and [the merit of] his humility,?®
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26. Alternatively, “al tinsheh” may be translated as, “do not move aside” the

merit of Moshe (Yesha Elokim).

27. Moshe represents the sefirah (Kabbalistic “emanation”) of netzah.

28. The Torah testifies to Moshe’s being the most humble person on earth

(Bamidbar 12:3).
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defeat our enemies. And then we
will sing on Mount Mor [Moriah,
site of the Temple] songs of praise
and Lamenatze’ah (Psalms). Eter-
nal God, forever have compassion
upon the nation that exalts You.
Be mindful of us, Hashem, when
You favor Your nation.

The humble one [Moshe] inher-
ited on Mount Sinai a perfect,
pleasant Torah. He stood there
with the awesome God for forty
days — with Hashem — to re-
ceive the pure and pristine Torah
from the heavenly abode. The
true God bequeathed a true Torah
to the faithful nation. Please re-
member from Your heavens his
[Moshe’s] righteousness and To-
rah. Be mindful of us, Hashem,
when You favor Your nation.

Compassionate One, remember
for us the covenant with Moshe
the prophet. Amen.

Compassionate  One, bestow
Your glory upon us. Amen.

Compassionate One, seal us in
the book of life. Amen.

Compassionate One, seal us in
the book of mercy. Amen.
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Compassionate One, seal us in
the book of the righteous and
pious. Amen.

Compassionate One, seal us in
the book of the honest and up-
right. Amen.

Compassionate One, seal us in
the book of adequate sustenance
and livelihood. Amen.

Compassionate One, open the
heavens for our prayers. Amen.

Compassionate One, turn back
from Your anger. Amen.

Compassionate One, let us not return
from You empty-handed. Amen.

Hear, O Israel, Hashem our God
— Hashem is One.

Hashem is God, Hashem is God.

Hashem is God, Hashem is God.

Hashem reigns, Hashem has
reigned, Hashem shall reign for-
ever and ever.

Hashem reigns, Hashem has
reigned, Hashem shall reign for-
cver and ever.
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Our God in heaven, hear our
voice and willingly accept our

prayer. Amen.

Our God in heaven, be responsive
today, and every day, to our
prayer. Amen.

Our God in heaven, seal us in the
book of good life. Amen.

Seal us in the book of the right-
eous. Amen.

Seal us in the book of merit.
Amen.

Seal us in the book of the honest
and upright. Amen.

Seal us in the book of livelihood
and adequate sustenance. Amen.

Our God in heaven, bring us
closer to Your service. Amen.

Our God in heaven, cure all the
sick among Your nation, Israel.
Amen.

Answer us, He Who answers in
times of distress, answer us.

Answer us, He Who answers in
times of compassion, answer us.

Answer us, compassionate and
gracious One, answer us.
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Hashem, be gracious to us and
raise us — and remember and seal
us in the book of life.

Hashem, may Your kindness
come swiftly towards us, and
have compassion upon us — and
remember and seal us in the book

of life.

Hashem, act for Your Name’s
sake — and have mercy upon
Your nation, Israel.

Hashem, act for the sake of
[Moshe,] the most trusted in all
Your household — and have
mercy upon Your nation, Israel.

Hashem, act for the sake of those
killed and burned for the Oneness
of Your holy Name — and have
mercy upon Your nation, Israel.

He Who answered Moshe and
our ancestors at the Yam Suf?° —
answer us!
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29 After Benei Yisrael left Egypt, Pharaoh and his army pursued them and

trapped them against the Yam Suf. Moshe and the nation prayed to
Hashem for help, and Hashem split the sea, allowing them to cross, and then
cast the water down on the Egyptians, killing the entire army. (Shemot,
chapter 14)
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He Who answered the righteous, Y2l Y70 "p"'!'.ﬁ:‘) PR
pious and upright ones in every ' Y '.1.” '\"-T"iPD: .,."
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ence, the pleasantness in Your
right [hand] for all eternity. 8] :]5’7,.3":
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Fifth Hakafah — Aharon
Please save [us]; please save [us].

Please, He Who designated for
His honor five Names,30 Who ac-
quired five possessions in His
world, and Who created five
mighty beings among His crea-
tures.

Save us in this fifth hakafah.

Please, remember the Patriarch
[Abraham] who made a treaty
through the five pieces, restored
the property of the five kings and
pleaded against the destruction of
the five cities.

Save us in this fifth hakafah.

Please, remember the one
[Yitzhak] who was bound on
Mount Mor [Moriah, which has]
five gates, who inherited five
blessings from his father and per-
fected the soul which is described
by five names.

Save us in this fifth hakafah.
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30- For commentary on the next five paragraphs, please see Hoshanot for the

Fifth Day, on page 94.
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Please, remember the upright one
[Yaakob] for whom five miracles
were performed, who presented
five brothers from among his
sons and sent his gift to the
nazirite [Yosef], who gave five
outfits of clothing [to his brother
Binyamin].

Save us in this fifth hakafah.

Please, He Who bequeathed to us
the Law consisting of five books,
Who had us hear through five
sounds His commandments
which are inscribed five on each
tablet.

Save us in this fifth hakafah.
Please save [us]; please save [us].

In the merit of Aharon, Your na-
tion shall sing with joy as they
exclaim, “Save us!” He was
stamped with honor with a ma-
jestic turban3! to serve as a koben.
He faithfully donned the vest-
ments of glory to glorify Your
Name. Show his grandeur to the
despondent nation, O exalted
One Who resides in the [heav-
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31. The mitznefet was one of the eight special vestments worn by the Koken
Gadol (and Aharon was the first Koben Gadol). Hod is the name of the

sefirah which Aharon embodied.
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enly] abode. And in his merit and
[the merit of] his prayer, bring
salvation to those You have con-
demned.3? Be mindful of us,
Hashem, when You favor Your
nation.

He took sacred vestments to be
consecrated and to serve with
them in the innermost chamber.33
He wore them when he entered
there and resembled a holy being
— an angel of God.3* He would
atone for my transgressions
through his sacrifices and burnt-
offerings. Remember today his
prayers and supplications for the
faithful nation. Plant them and
grant them tranquility in the
Temple that is Your footstool.35
Be mindful of us, Hashem, when
You favor Your nation.
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32. Hashem condemned the Jewish people to suffering in exile.

33. The Kohen Gadol was the only person ever allowed to enter the innermost
chamber of the Temple (the kodesh ha’kodashim), which he did once a year,
on Yom Kippur, as part of the day’s special atonement ritual.

34 The Kohen Gadol on Yom Kippur is compared to an angel, or messenger of
Hashem, as Hashem sends him to enter the sacred chamber to achieve

atonement on behalf of Kelal Yisrael.

35 The Temple is called Hashem’s “footstool,” His earthly abode situated
directly opposite His heavenly abode, the Mikdash of the heavens. See

Tehillim 89:5.



men NIPRATD MRy

Compassionate One, remember
for us the covenant with Aharon
the koben. Amen.

Compassionate One, do not pun-
ish us in accordance with our evil

deeds. Amen.

Compassionate One, seal us in
the book of life. Amen.

Compassionate One, seal us in
the book of mercy. Amen.

Compassionate One, seal us in
the book of the righteous and
pious. Amen.

Compassionate One, seal us in
the book of the honest and up-
right. Amen.

Compassionate One, seal us in
the book of adequate sustenance
and livelihood. Amen.

Compassionate One, open the
heavens for our prayers. Amen.

Compassionate One, turn back
from Your anger. Amen.

Compassionate One, let us not
return from You empty-handed.
Amen.
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Hear, O Israel, Hashem our God
— Hashem is One.

Hashem is God, Hashem is God.

Hashem is God, Hashem is God.

Hashem reigns, Hashem has
reigned, Hashem shall reign for-
ever and ever.

Hashem reigns, Hashem has
reigned, Hashem shall reign for-
ever and ever.

Our God in heaven, hear our
voice and willingly accept our
prayer. Amen.

Our God in heaven, let us suffer no
shame from our expectations. Amen.

When we call, You shall answer
us. Amen.

Our God in heaven, seal us in the
book of good life. Amen.

Seal us in the book of the right-
eous. Amen.

Seal us in the book of merit. Amen.

Seal us in the book of the honest
and upright. Amen.
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Seal us in the book of livelihood
and adequate sustenance. Amen.

Our God in heaven, bring us
closer to Your service. Amen.

Our God in heaven, cure all the
sick among Your nation, Israel.
Amen.

Answer us, He Who answers in
times of favor, answer us.

Answer us, He Who answers in
times of distress, answer us.

Answer us, compassionate and
bl
gracious One, answer us.

Hashem, be gracious to us and
raise us — and remember and seal
us in the book of life.

Hashem, may Your compassion
be aroused upon us — and re-
member and seal us in the book
of life.

Hashem, act for Your Name’s
sake — and have mercy upon
Your nation, Israel.

Hashem, act for the sake of
Aharon who ministered with
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Your Urim V’tumim — and have
mercy upon Your nation, Israel.

Hashem, act for the sake of those
killed and burned for the Oneness
of Your holy Name — and have
mercy upon Your nation, Israel.

He Who answered Aharon when
[he took] the firepan — answer
us!

He Who answered the righteous,
pious and upright ones in every
generation — answer us!

Teach me the path of life, [grant
me] ultimate joy in Your pres-
ence, the pleasantness in Your
right [hand] for all eternity.
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Sixth Hakafah — Yosef and
Pinhas

Please save [us]; please save [us].

Please, He Who created His
world in six days,3¢ Who de-
signed [in the world] six sides in
six directions, Who fashioned

serafim with six wings. Save us in
this sixth hakafah.

Please, remember the Patriarch
[Abraham] who rejected six
abominations, to whom six chil-
dren were born after he reached
old age, who planted a tamarisk
and was blessed towards the end
of [his] years with six [children].
Save us in this sixth hakafah.

Please, remember the one
[Yitzhak] who was bound on the
future site of the rows of six [loaves
of show-bread, on the table in the
Temple], whom You protected
and rescued from six crises, and
who dug mikva’ot [ritual baths] —
those who expound upon them
[identified] six categories. Save us

in this sixth hakafah.
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36. For commentary on the next five paragraphs, please see Hoshanot for the

Sixth Day, on page 106.
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Please, remember the upright one
[Yaakob] who fathered six [sons]
from the older daughter [Leah],
ordered that a gift be taken from
six species, the father of six who
assigned [to one of his sons] au-
thority [over the others], and
who received a sixfold blessing.
Save us in this sixth hakafah.

Please, He Who [ordered] that
the names of the six [tribes] be
placed onto the ¢fod and that lives
[of inadvertent killers] should be
saved in the six cities of refuge,
and Who bequeathed to us the
wisdom of the six sections [of the
Mishnah]. Save us in this sixth
hakafirh.

Please save [us]; please save [us].

[Please remember] the merit of
the protected one [Yosef] who
protected the covenant’” and is
stamped with the attribute of
yesod.®8 He earned the merit to be
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37. Yosef resisted the advances of Potifar’s wife, who attempted to seduce him,
thereby protecting the sanctity of his berit milah.

38. Yosef excelled and distinguished himself particularly with regard to the

attribute of “yesod.”
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You favor Your nation.

39. As reward for his self-control, Yosef became the Egyptian viceroy, exerting
control and authority over the entire country of Egypt (esha Elokim).

40. Yosef was able to interpret dreams that no one else could decipher.

Alternatively, this refers to the seventy languages that an angel taught him
so that Pharach would consider him eligible to rule over Egypt. (1esha
Elokim)

41. Al] the information concerning the final redemption is concealed from us;
we therefore ask that Hashem once and for all reveal this information and
bring the redemption.

42. Based on Yesha Elokim. See Rashi, Shir Hashirim 7:1.

43. Aravot refers to the place in the heavens where Hashem’s Heavenly Throne
stands.
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In the merit of Yoseph, gather
Your allotment [Israel] in Your
sacred House. And accept, O Liv-
ing God, my pleasant offerings —
the prayer of the nation You have
sanctified.** Remember his cove-
nant and merit for the nation You
sent away.*® Seal them for jubila-
tion and exuberance, and gather
them to Your designated territory.
Please save and have compassion
upon Your nation in his merit. Be
mindful of us, Hashem, when
You favor Your nation.

[Remember] the merit of Pinhas,
whose lineage was traced,*® [who
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is associated with the attribute of]
“tzadik yesod olam” (“the right-
eous one, foundation of the
world”).4” He was zealous for the

4 Tn the Temple’s absence, our prayers are the “offerings” we bring to
Hashem (Yesha Elokim).

45. Benei Yisrael were driven from their homeland, from their rightful inherit-
ance, into exile (Yesha Elokim).

46. The Torah tells that Zimri, the leader of the tribe of Shimon, took a

Midianite woman, Kozbi, into a tent in the presence of all of Am Yisrael.
Pinhas zealously arose to defend Hashem’s honor and killed Zimri and Kozbi
(Bamidbar 25:8). The people criticized Pinhas for his act of violence and
questioned his family background. Hashem therefore explicitly affirmed
Pinhas’ piety and traced his lineage: “Pinhas, son of Elazar, son of Aharon the
koben” (Bamidbar, 25:11; see Rashi).

47. Hashem tells Moshe that were it not for Pinhas’ act of zealotry, He would
have annihilated Benei Yisrael for their idolatry and immorality with Moav
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merit, bring near to his congrega-

tion Your end of days.>? Be mind-

and Midian. Pinhas is therefore the “foundation of the world,” credited with
the continued survival of Am Yisrael, the nation which sustains the world.

48. Pinhas acted zealously for the sake of our covenant with Hashem, by which
we promised not to worship idols or engage in relations with gentiles.

49. Although the narrative in the Torah makes no mention of Pinhas praying

during this incident, there was a tradition’ as mentioned in Tehillim
106:30, that as he killed the two violators he prayed that the plague should
come to an end. Others, however, translate “vayfalel” to mean “executed
judgment.” Pinhas executed judgment on Hashem’s behalf by slaying those
who desecrated His Name. (Me’am Lo’ez, Tehillim 106:30)

50. Hashem rewarded Pinhas by granting him the status of koben, allowing

him to serve in the Temple, referred to here as the “heights of the world.”
Alternatively, this passage refers to the tradition that Pinhas is Elijah the
Prophet, who was taken from this world alive and lives in the heavens forever.

51. Hashem promised Pinhas as reward for his zealotry a “berit kehunat olam”
— an everlasting covenant of priesthood, that he and his descendants for
all eternity would earn the privilege of serving as kohanim in the Temple.

52. Meaning, the “end of days” which Hashem promises in the final verse of
Sefer Daniel (12:13; see Rashi). Another view interprets the word
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ful of us, Hashem, when You fa-
vor Your nation.

In merit of the zealous one
[Pinhas], answer the plea of the
nation You sanctified. Accept, O
Living God, my pleasant offering
[prayer, which I offer] in place of
my sacrificial food upon Your
fires. The scattered sheep®® shall
then bring a gift for the Fearsome
One to Your sacred abode. Seal
them for jubilation and exuber-
ance, and gather them to Your
designated territory. Please save
and have compassion upon the
shoot planted by Your right
hand.5* Be mindful of us,
Hashem, when You favor Your
nation.

Compassionate One, remember
for us the merit of Yosef, the
righteous one. Amen.
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yeminecha to mean “Your right [hand],” and translates this clause as, “the end
of the period of withholding Your right hand from waging battle on our
behalf” (Rashi, Pesahim 56a).

53. Benei Yisrael were driven from their homeland much like a sheep that was
separated from its flock (Metzudat David, Yirmiyahu 50:17).

54. “The shoot planted by Your right hand” refers to either the Land of Israel

or the Bet Hamikdash. Just as a farmer exerts himself in planting and
cultivating a tree, and then leaves it to develop on its own, so did the Almighty
care for Am Yisrael but ultimately abandon them because of their wrongdo-
ing. (Me’am Lo’ez, Tehillim 80:16)
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Compassionate One, remember

for us the covenant with Pinhas,
the zealot. Amen.

Compassionate One, do not pun-
ish us in accordance with our evil

deeds. Amen.

Compassionate One, seal us in
the book of life. Amen.

Compassionate One, seal us in
the book of mercy. Amen.

Compassionate One, seal us in
the book of the righteous and
pious. Amen.

Compassionate One, seal us in
the book of the honest and up-
right. Amen.

Compassionate One, seal us in
the book of adequate sustenance
and livelihood. Amen.

Compassionate One, open the
heavens for our prayers. Amen.

Compassionate One, turn back
from Your anger. Amen.

Compassionate One, let us not
return from You empty-handed.
Amen.
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Hear, O Israel, Hashem our God
— Hashem is One.

Hashem is God, Hashem is God.

Hashem is God, Hashem is God.

Hashem reigns, Hashem has
reigned, Hashem shall reign for-
ever and ever.

Hashem reigns, Hashem has
reigned, Hashem shall reign for-
ever and ever.

Our God in heaven, hear our
voice and willingly accept our
prayer. Amen.

Our God in heaven, let us suffer
no shame from our expectations.
Amen.

When we call, You shall answer
us. Amen.

Our God in heaven, seal us in the
book of good life. Amen.

Seal us in the book of the right-
eous. Amen.

Seal us in the book of merit.
Amen.
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Seal us in the book of the honest
and upright. Amen.

Seal us in the book of livelihood
and adequate sustenance. Amen.

Our God in heaven, bring us
closer to Your service. Amen.

Our God in heaven, cure all the
sick among Your nation, Israel.
Amen.

Answer us, He Who answers in
times of favor, answer us.

Answer us, He Who answers in
times of distress, answer us.

Answer us, compassionate and
gracious One, answer us.

Hashem, be gracious to us and
raise us — and remember and seal
us in the book of life.

Hashem, may Your compassion
be aroused upon us — and re-
member and seal us in the book
of life.

Hashem, place us today upon
[Your] heart like a seal — and
remember and seal us in the book

of life.
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Hashem, wage our battles and
fight our wars — and remember
and seal us in the book of life.

Hashem, bless our bread and our
water — and remember and seal
us in the book of life.

Hashem, act for Your Name’s
sake — and have mercy upon
Your nation, Israel.

Hashem, act for the sake of Your
prisoner of hope [Yosef] — and
have mercy upon Your nation, Is-
rael.

Hashem, act for the sake of
Pinhas the pure one who acted
zealously for Your Name — and
have mercy upon Your nation, Is-
rael.

Hashem, act for the sake of those
killed and burned for the Oneness
of Your holy Name — and have
mercy upon Your nation, Israel.

He Who answered Yosef in the
prison cell — answer us!

He Who answered Pinhas in
Shittim — answer us!
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He Who answered the righteous, “a%aRd Y7001 *p*ﬂg‘: T
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generation — answer us!
Teach me the path of life, [grant ;7;?47 Rehis] ﬂ'l?ﬁ ’J}}”"ﬁlﬁ
me] ultimate joy in Your pres- nimys  TheTnN ASMi

ence, the pleasantness in Your
right [hand] for all eternity. gk :IJ”T,.J”:



181

Seventh Hakafah — David

Please save [us]; please save [us].

Please, He Who made seven
things before creating the
world,>® Who arranged the crea-
tion over the course of seven
days,> Who stretched the seven
heavens®” and spread out the
seven continents.

Save us, in this seventh day of
celebration, and in this seventh
hakafah.

Please remember the Patriarch [Abra-
ham] whom You promised would
inherit the lands of seven nations,58
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5%- The Midrash lists seven things that the Almighty brought into being before
creation: Torah, the Heavenly Throne, Yisrael, the name of Mashiah,
repentance, and Gebinnom (Yesha Elokim).

56. Hashem divided all the stages of creation among seven days, but since He

did not want to perform creative work on the seventh day, He completed
on the sixth day the work designated for both the sixth and seventh days.
Alternatively, Hashem may have actually performed some type of creative
work on the seventh day. See Malbim, Mishle 9:1.

57 The Gemara in Masechet Hagigah (12b) lists the seven levels of the
heavens: vilon, shehakim, raki’a, zevul, ma’on, machon, and aravot (Yesha

Elokim).

58. The Torah (Bereishit 15:19-21) records Hashem’s promise to give to
Abraham’s descendants the lands of ten nations: Keni, Kenizi, Kadmoni,
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who built a house of wisdom and  7J"J32¥ 23T aiet=ly) na3
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hewed its seven pillars,>® and who -
struck a treaty with the monarch K :‘2‘? oM e Y ;W

[Avimelech®] through seven P NIw223
sheep.!

Save us on this seventh day of ,ﬂ!f?;?@f DY Nhana 13;,7"27"'!:'!
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— Yitzhak] about whom You in- - y Sy

formed [Abraham] after seven W 5:"7 TT?S_J:T! MY D E:
miracles,®> who was brought M@ MY U"!U? R

onto the seventh of the seven

Hitti, Perizi, Refaim, Emori, Canaani, Girgashi and Yevusi. This promise,

however, referred to the Messianic era, when Benei Yisrael will indeed take

possession of the territory of all ten nations. The immediate promise, how-

ever, included only seven of these nations (all but Keni, Kenizi and Kadmoni).

59. Abraham established an educational facility for teaching Torah, which
consists of seven sefrim (Bamidbar is considered a combination of three

sefarim). See Rashi, Mishle 9:1.

60. Based on Yesha Elokim.

61. As part of his treaty with Avimelech, Abraham gave him lots of sheep and
cattle, but he set aside seven sheep in particular to serve as testimony to his

having dug the well in Be’er Sheva. See Bereishit 21:30.

62. It was after Abraham experienced seven miralces that Hashem informed

him that he would have a son. According to Yésha Elokim, however, this
passage should read “le’yamim shivah” — “after seven days” — rather than
“wissim shivah” — “after seven miracles.” It would then refer to Hashem’s
informing Abraham of Rivkah’s birth seven days after commanding him with
regard to the akedah. Abraham traveled three days to the akedah (Bereishit
22:4) and three days home from the akedah, and on the following day he
learned of Rivkah’s birth.
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mountains [surrounding Jerusa-
lem]% and who rejoiced upon
discovering water and called [that
place] “Shivah.”¢4

Save us on this seventh day of
celebration, and in this seventh
hakafah.

Please, remember the upright one
[Yaakob] who bowed on the
ground seven times® — in fulfill-
ment of [the verse,] “seven times
will a righteous man fall and then
arise seven times” — You cleansed
him through seven years of plenty
[followed by] seven years of fam-
ine.66

Save us on this seventh day of
celebration, and in this seventh
hakafah.
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63. Mount Moriah, where the akedah took place, is the seventh mountain
surrounding Jerusalem (Yesha Elokim).

64 After Yirzhak’s treaty with Avimelech, Yitzhak’s servants discovered a well

of water, the seventh discovered in the area. They therefore named that site
“Shivah” (“Seven”), and it ultimately became the city of Be’er Sheva. See
Bereishit 26:32-33.

65 When Yaakob confronted Esav and feared Esav would kill him, he bowed
before Esav seven times for the purpose of appeasement.

66 During both the years of famine and years of plenty, when Yosef ruled as
viceroy over Egypt and distributed grain, Yaakob continued to suffer the
emotional agony of his beloved son’s absence.
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Please, He Who bequeathed to us
the Shabbat every seven days, and
the Sabbatical Year every seven
years,” and the Jubilee Year after
seven sets of seven [years]58

Save us on this seventh day of
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celebration, and in this seventh
hakafah.

Please, He Who ordered the cele-
bration of the Festival of Freedom
(Pesah) for seven days, the Festi-
val of First-Fruits (Shavuot) after
seven weeks,® and the [mitzvot
of] lulav,”? the festival offering,”!
sukkah and water libations”? for
the seven days [of Sukkot].
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57 The Torah commanded that every seven years we observe Shemitah (the
“Sabbatical Year”) in the Land of Israel, during which we refrain from all

agricultural work. See Vayikra 25:1-7.

68. Every fifty years we observe the Yovel (“Jubilee”), during which we refrain
from agricultural work, indentured servants are released from servitude,

and all property returns to its original owner.

69. Shabuot is observed seven weeks after the first day of Pesah.

70. The seven-day mitzvah of lulav mentioned here refers specifically to the Bet
Hamikdash, where the Torah obligation of arba minim applies throughout

the festival of Sukkot. Everywhere else, the Torah obligation applies only on

the first day; it was the Sages who ordained that we take the arba minim every

day of Sukkot even outside the Bet Hamikdash.

71. The word hag (“celebration”) refers specifically to the korban hagigah, the
festival offering required every Pesah, Shabuot and Sukkot. One who did

not bring his korban hagigah on the first day of Sukkot was permitted to bring

it anytime throughout the seven days. See Rashi, Vayikra 23:39.

72. An oral tradition dating back to Sinai (halacha le’Moshe mi’Sinai) requires
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Save us on this seventh day of ,HSJQW' DY haana 33;}"27'1'}"‘

celebration, and in this seventh
hakafah.

Please save [us]; please save [us].

Remember the monarch [David]
Who played music on the ten-
stringed harp as well as on the
lyre.”® Throughout the world,
people give thanks to You with
his songs and hymns.”* He was
anointed for You and bowed op-
posite You, bearing Your yoke”
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and burden.”® Redeem the de-
spondent one [Israel], who is re-
ferred to as Your allotment and

conducting water libations on each day of Sukkot. Water was drawn from a
spring outside Jerusalem and poured into small holes on the Altar.

73. The Gemara (Berachot 3b) tells that before he went to sleep, King David

would place his harp near a window facing north, and at midnight, when
the northern wind blew, it would make music on the strings of the lyre,
waking the king. David would arise and study Torah until morning. (See
Yesha Elokim.)

74 Many of the praises recited in our prayer services are taken from Sefer
Tehillim, the book of prayers and praises composed by King David.

75. The yoke of Torah and mitzvot.

76. The burden of judging the people and addressing their petty concerns and
demands. See Berachot 3b-4a.
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portion; reveal Yourself from
Your high place to save her and
bring her calm. Be mindful of us,
Hashem, when You favor Your
nation.

In the merit of David, the be-
loved man, stamped with the
crown of Your kingship,”” have
compassion upon and console
Your nation and allotment. In his
merit, show the rebuilding of
Your home and abode to the de-
spondent nation. Please remem-
ber from the heavens the merit of
the Patriarchs for Your congrega-
tion. Raise them and exalt them”8
in the merit of Your seven upright
ones. Be mindful of us, Hashem,
when You favor Your nation.

Remember for us, our God, the
merit of David the son of Yishai,
and order his royal tribe from his
stem’® to gather my banished
ones. And in his merit, gather his
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77. This description refers to the Kabbalistic emanation of malchut, which

King David embodied.

78. Natlem refers to raising and extricating the nation from its troubles, and
nas’em means raising them to a position of honor and distinction (Malbim,

Yeshayahu 63:9).

79 Translation based on Rashi and Metzudat David, Yeshayahu 11:1.
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exiles, my children and women,
and we shall rejoice in Your king-
ship and in the talk of Your won-
ders. Be mindful of us, Hashem,
when You favor Your nation.

Compassionate One, remember
for us the covenant with David,
the anointed one. Amen.

Compassionate One, remember
for us the prayer of King
Shelomo. Amen.

Compassionate  One, bestow
Your radiance upon us. Amen.

Compassionate One, find for us
our merits. Amen.

Compassionate One, think posi-
tively of us. Amen.

Compassionate One, seal us in
the book of life. Amen.

Compassionate One, seal us in
the book of mercy. Amen.

Compassionate One, seal us in
the book of the righteous and
pious. Amen.

Compassionate One, seal us in
the book of the honest and up-
right. Amen.
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Compassionate One, seal us in

the book of adequate sustenance
and livelihood. Amen.

Compassionate One, open the
heavens for our prayers. Amen.

Compassionate One, turn back
from Your anger. Amen.

Compassionate One, let us not
return from You empty-handed.
Amen.

Hear, O Israel, Hashem our God
— Hashem is One.

Hashem is God, Hashem is God.

Hashem is God, Hashem is God.

Hashem reigns, Hashem has
reigned, Hashem shall reign for-
ever and ever.

Hashem reigns, Hashem has
reigned, Hashem shall reign for-
ever and ever.

Our God in heaven, hear our
voice and willingly accept our
prayer. Amen.
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Our God in heaven, remember us
favorably before You. Amen.

Our God in heaven, seal us in the
book of good life. Amen.

Seal us in the book of the right-
eous. Amen.

Seal us in the book of merit.
Amen.

Seal us in the book of the honest
and upright. Amen.

Seal us in the book of livelihood
and adequate sustenance. Amen.

Our God in heaven, have pity on
us, our children and our infants.

Amen.

Our God in heaven, purify us
from our sins. Amen.

Our God in heaven, may Your
compassion be aroused upon us.
Amen.

Conquer those who conquer us.
Amen.

Do not let us be annihilated.
Amen.

Our God in heaven, act for Your
sake, if not for our sake. Amen.
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Oppress our oppressors. Amen
Fight our wars. Amen.

Our God in heaven, fulfill the
wishes of our heart favorably for
Your service. Amen.

Our God in heaven, take venge-
ance for us. Amen.

Our God in heaven, support us as
we fall. Amen.

Support the falling Sukkah of Da-
vid. Amen.

Our God in heaven, respond to
our prayers. Amen.

Answer us on the day we call out.
Amen.

Our God in heaven, redeem us
from the hands of all our foes.
Amen.

Redeem us from the hands of our
evil inclination. Amen.

Our God in heaven, ordain for us
Your blessings. Amen.

Ordain for us Your salvation.
Amen.

Vindicate us in Your judgment.
Amen.

190

o 0 DN P

e 17N o
nia N oy Wiy
o TioY? M3y ugh

Ny Op3 DMWY N
1Tt DR

Ny e DRIy wToN
s BD2D3

nopism M7 napmny qing
N

ny My oewsy oy
g BOTDY

e R 01D 333y

TR T DY N
s 1IN 93

i YT W VTR IR

POR MI WYY wON
e I3
g TIPS BON M

ey TREWRD WRTS



191 M99 NIpRARD muyen

Our God in heaven, bring the
final redemption near to us.
Amen.

Bring the day of salvation near to
us. Amen.

Bring us near to Your service.
Amen.

Our God in heaven, wage our
battles and redeem us. Amen.

Take note of the suffering of Your
nation, Israel. Amen.

Cure all the sick among Your na-
tion, Israel. Amen.

Take note of the urgency of the
situation. Amen.

Our God in heaven, hear our
plea. Amen.

Instill peace among us. Amen.

Instill tranquility in our palaces.
Amen.

Our God in heaven, grant life and
peace to the people of our gov-
ernment. Amen.

Inspire them to act favorably to-
wards us. Amen.

Grant peace in the land. Amen.
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Grant satiety in the world. Amen.

Grant peace in the government.
Amen.

Grant blessed dew and rain, in
their proper times, in the land.
Amen.

Grant seed for sowing and bread
for eating. Amen.

Grant bread according to the chil-
dren’s needs for satiation. Amen.

Our God in heaven, take our
prayer as an incense offering be-
fore You. Amen.

Answer us, Shield of David, an-
swer us.

Answer us, God of the Chariot,
answer us.

Answer us, compassionate and
gracious One, answer us.

Hashem, be gracious to us and
raise us — and remember and seal
us in the book of life.

Hashem, place us today upon
[Your] heart like a seal — and
remember and seal us in the book
of life.
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Hashem, wage our battles and
fight our wars — and remember
and seal us in the book of life.

Hashem, bless our bread and our
water — and remember and seal
us in the book of life.

Hashem, act for Your Name’s
sake — and have mercy upon
Your nation, Israel.

Hashem, act for the sake of Da-
vid, singer of Your sweet praises
— and have mercy upon Your
nation, Israel.

Hashem, act for the sake of King
Shelomo, who built a house for
Your Name — and have mercy
upon Your nation, Israel.

Hashem, act for the sake of those
killed and burned for the Oneness
of Your holy Name — and have
mercy upon Your nation, Israel.

He Who answered David and his
son Shelomo in Jerusalem — an-
swer us!

He Who answered the righteous,
pious and upright ones in every
generation — answer us!
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Teach me the path of life, [grant
me] ultimate joy in Your pres-
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Please save [us].

Please save [us] now;
please save [us] now.

Please, straighten the nation that
comes on Hoshanah Rabbah to
approach You repeatedly with
love, my God of salvation, quickly
bring redemption, O awesome
and fearsome God. As of this day,
we will praise You in Jerusalem on
the seventh day [of Sukkot].

Please save [us]; please save [us]
NOw.

Please, uproot®® completely the
pagan kingdoms,8! and I will sing
jubilantly with a flute on the fes-
tival of my delight® [just as
when] He saw to my redemption
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80. Translation based on Yesha Elokim.

81. Alternatively, “kalil mamlechot ha’elil” may be translated as, “the crown of
the pagan kingdoms.”

82. We refer to Sukkot as “the festival of my delight” because during this
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[from Egypt] and triumphed glo-
riously [at the Yam Suf']. So, too,
next year in Jerusalem we will
praise You on the seventh day [of
Sukkot].

Please save [us]; please save [us]
NOW.

Please, rebuild the Gate of Song??
and there I will sing to You and
also offer to You a tribute 3 O
God of my tranquility. When You
gather from the distant lands
those who groan and You erect
Your sukkah [the Temple],3®> we
will praise You [in the Temple] on
the seventh day [of Sukkot].
Please save [us]; please save [us]
now.

Please — please be appeased and
redevelop the desolate moun-
tain;3¢ raise high Your tower®”
and reveal the time of my final
salvation. Show Your loftiness to
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festival the special Simbat Bet Ha'sho’evah celebration was held in the Temple
with musical instruments, singing and dancing.

83. Referring to the Bet Hamikdash, where the Levi’im would sing songs of

praise (Yesha Elokim).
84. Sacrifices (Yesha Elokim).

8. Translation taken from Mabhzor Kol Yehudah.
86. Referring to either the Temple Mount or Jerusalem in general (Yesha Elokim).

87. Referring to the beichal — the main chamber of the Mikdash (Yesha Elokim).
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the despondent nation, who will
appear before You,38 and we will
praise You [in the Temple] on the
seventh day [of Sukkot].

Please save [us]; please save [us]
now.

Please, satiate the beloved ones
[Yisrael] with Your benevolence
and place upon him Your maj-
esty,3® and I will express Your be-
nevolence among my saved na-
tion.”® Fill Zion [with people]
from this nation, and there we
will petition You, and we will
praise You on the seventh day [of
Sukkot].

Please save [us]; please save [us]
now.

Please, bequeath to Your army the
inner and outer walls [of the
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88. When Hashem reveals Himself with the arrival of Mashiah, we will appear

before Him. Alternatively, this refers to aliyah le’regel — the pilgrimages to
the Mikdash required on the three festivals of Pesah, Shabuot and Sukkot,
when, as the verse states, we must come and appear before Hashem. (See

Shemot 23:17.)

89. This refers to the royal majesty of the Melech Ha’mashiakh (Messianic King),
through whom Hashem will save Am Yisrael, and upon whom all peoples
on earth will then confer honor and glory (Radak, Tehillim 21:6).

9. Meaning, my nation whom Hashem will save by bringing Mashiah (Yesha

Elokim).
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Temple], singe®! those who rise
[against us] and let my salvation
sprout forth. Reestablish my con-
gregation and I shall tell of Your
benevolence and jubilantly sing to
Your Name — we will praise You
[in the Temple] on the seventh
day [of Sukkot]. Please save [us].
Please save [us];

please save us now.

Ani vahu — please save [us];
Ani vahu — please save [us].

As You saved [Your] beloved ones
[Israel] from the hands of the en-
slavers [Egypt], and crushed the
Ludim®? who were insistent on
subduing me and consistently hu-
miliated [the Hebrew slaves],?
so, too, please save those who
praise [You] with all [their]
heart® with the etrog, which re-
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21 Gahel is the verb form of the Hebrew word gabelet (coal). We ask that the
Almighty destroy His foes as if burning them with fiery coals.

92- As explained earlier (Hoshanot for the Third Day, note 31), “Ludim” is a

reference to the Egyptians.

93. The Egyptians subjected Benei Yisrael to not only backbreaking labor, but
also humiliation and degradation. (Based on Yesha Elokim)

94 We approach Hashem and pray with both aspects of our spirit: the yetzer
tov — the good inclination — and the yetzer ha’vra — the evil inclination

(Yesha Elokim).
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sembles a heart™ — we, who
praise You on the seventh day [of
Sukkot].

Ani vahu — please save [us].

As You saved and assisted those
with no remedy, and You girded
Yourself to judge those who mis-
treated me,”® so, too, please save
the remnant of the scattered [peo-
ple],”” who encircle the Torah
with the lulav,”® which resembles
a spine®® — we, who praise You
on the seventh day.

Ani vahu — please save [us].

As You saved those locked in a
cell!® and groaning terribly, and
You showered them abundantly
with gifts!%! and sank those who
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95. As we explained in the introduction, the four species resemble and corre-
spond to four parts of the body, the etrog corresponding to the heart.

96. Translation based on Bate Avot.

97. The Jews that have survived the centuries of exile and persecution are
dispersed throughout the globe (Yesha Elokim).

98. We recite the Hoshanot while encircling the Sefer Torah on the bimah.

99. See introduction.

100. Referring to the “prison cell” of Egyptian bondage.

101. When Benei Tisrael left Egypt, they took all the country’s wealth with them
(Shemot 12:36; see Rashi). The phrase, “va’ta’anik anok” is taken from the
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sank me,!%2 so, too, please save
those who encircle in the
camps!® during the constellation
of Libra!® with a myrtle branch,
which resembles the eyes!® —
we, who praise You on the sev-
enth day [of Sukkot] .

Ani vahu — please save [us].

As You saved the redeemed of this
nation through the prophet
[Moshe] and the sprinkler
[Aharon],!% and You put to
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shame the one who planned to
drown me,!%97 so, too, please save
those who open the doors [of

Torah’s formulation in Devarim (15:14) regarding the obligation to give gifts
to one’s indentured servants when releasing them from servitude.

102. The Egyptians drowned Benei Yisrael’s infants in the Nile River and sank
them in the cement used in construction. They were thus punished by
being drowned by Hashem at sea.

103 In the “Mahaneh Shechinah” — the “Camp of the Shechinah,” referring to
the Temple, Jews encircle the Altar; elsewhere, in the “Mabaneh Yisrael,”
Jews take the four species and encircle the Sefer Torah (Yesha Elokim).

104. Libra is the constellation of the month of Tishrei, when the festival of
Sukkot is observed (Yesha Elokim).

105. See introduction.

106. Aharon, the Koben Gadol, would sprinkle the sacrificial blood on the Altar and
sprinkle the purification water on temes’im — people who had become ritually

impure and required purification, such as a metzora (someone with a leprous

infection) and tamei ’met (person who had come in contact with a dead body).

107 “To drown me” is a metaphoric expression referring to the Egyptians’
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synagogues]'%® to play cymbals
with a willow, which resembles
the lips — we, who praise You on
the seventh.

Ani vahn — please save [us].

Please — please God, save [us]
please and save [us] now.

Please — please God, save [us]
please and save [us] now.

Please, God, open Your treasury
of benevolence from its heavenly
abode, so that the land gives forth
its yield. Please save [us] and save
[us] now.

Please, God, generous rain-
drops!® shall quench [the thirst
of] the grassy lawns — “your
threshing shall continue until
your vintage.”!10 Please save [us]
and save [us] now.
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subjugation of Benei Yisrael and attempt to confiscate all their property and

deny them basic rights and freedoms.

108. Translation based on Mahzor Kol Yehudah.

109. We acknowledge our unworthiness and ask that Hashem bless us with
abundant rainfall out of generosity, rather than as payment for what we
have earned (Metzudat David, Tehillim 68:10).

110. This verse, which appears towards the end of Sefer Vayikra (26:5), blesses
Am Yisrael that the land will produce so much grain that the threshing,
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Please, God, answer our prayers
to bless the land’s produce, so
that we may eat, be satiated and
leave over. Please, save [us] and
save [us] now.

Please, God, stamp on this day
the final seal and bless the wheat,
barley and spelt. Please save [us]
and save [us] now.

Please, God, let the north wind
bring generous rain!!! and bless
the oats and the rye. Please save
[us] and save [us] now.

Please, God, provide [for us] ade-
quately each month and bless the
rice, millet, beans and Ilentils.
Please save [us] and save [us] now.

Please, God, rescue this year from
thorns and thistles!1? and bless the
shemen trees!l3and olive trees.
Please save [us] and save [us] now.
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which begins in the early spring, after the grain harvest (the harvest begins in
Nissan), will continue until the vintage season, when grapes are harvested, in

Tamuz.

1L Tt is the north wind that blows through the rain cloud and causes the rain
to fall. Without the gusts from the north, the cloud remains lighter than
air and thus continues to float. (Malbim, Mishle 25:23)

112. Shamir and shayit refer to different types of thorns (Yesha Elokim).

U13. Shemen trees are a type of fruitless tree (Metzudat David, Nehemiah 8:15).
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Please, God, quench with rain-
showers the desert drought and
bless the vines, figs and cumin.
Please save [us] and save [us] now.

Please, God, raise high the assembly
of newborn babes [Isracl]'!* and
bless the nuts, dates and apples. Please
save [us] and save [us] now.

Please, God, open Your hand
wide and make many thunder-
clouds in the sky, and bless the
pistachios, almonds and pome-
granates. Please save [us] and
save [us] now.

Please, God, may Your righteous-
ness towards Your nation never
cease, and bless the carobs, mel-
ons and peaches. Please save [us]
and save [us] now.

Please, God, rescue the congregation
that yearns all around You, and bless
the berries, pears and citrons. Please
save [us] and save [us] now.

Please, God, please proclaim
plenteousness through the rain
showered from the skies, and
bless all types of vegetables and
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114. Grant us the capability to raise and support our small children despite the

hardships of exile.
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seeds. Please save [us] and save
[us] now.

Please — please God, please save
[us] and please bring [us] success.

Please — please God, please save
[us] and please bring [us] success.

Please, God, may You take on this
day a long stride towards the final
redemption and rescue the one
torn apart [Israel] from the beast
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of prey — You, who transported
the vine [Israel]''> from Egypt.
Please save [us] and please bring
[us] success.

R I3

115 Here, as well as in the next several paragraphs, the poet compares Benei

Yisrael to a vine, a comparison drawn already in the Tanach. (This
particular passage is taken from Tehillim 80:9.) This analogy perhaps stems
from the unique stature of wine-producing grapes, which are considered more
important and significant than other fruits. The Me’am Lo’sz (in Tehillim)
suggests several other points of similarity between Am Yisrael and the vine.
Firstly, vines generally grow in neatly arranged, parallel rows that never
intersect. This symbolizes the distribution of Eretz Yisrael among the various
tribes, each tribe settling its own territory without infringing upon the area
allotted to the others. And just as the vine, despite its singular importance, is
much lower than other trees, so do Benei Yisrael appear downtrodden in this
world, but in the World to Come will rise to the greatest heights of honor and
glory. Additionally, just as the vine’s leaves cover and sustain its fruit, so do
the laymen among the Jewish people support the “fruit> — the Torah
scholars. Furthermore, when a vine bears fruit, it brings joy to both man and
Hashem, as it is drunk by people and used as nesachim (libations) on the Altar.
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Please, God, He Who led her Y1 DOm3 mismy N3 5N
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her [Israel]!'” — please save [us] TooToET
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Conversely, however, if a vine does not have fruit, it is considered useless and
trampled upon. Similarly, when Bener Yisrael “bear fruit,” when they remain
faithful to their tradition and observe the mitzvot, they are the pride of the
world and beloved by Hashem. When, however, they are bereft of mitzvot,
they lose their beauty and find favor neither in the eyes of the other nations,
nor in the eyes of the Almighty. Finally, the Me’am Lo’ez writes, a vine does
not lend itself to grafting, symbolic of Benei Yisraels preservation of their
ethnic isolation from other nations. They were redeemed from Egypt in the
merit of their having refrained from illicit relationships with the Egyptians,
thereby avoiding the mixing of other nationalities among Am Yisrael. The
nations of Canaan exercised no restraint in this regard and engaged in all types
of immoral behavior, on account of which they were expelled from the land
(Vayikra 18:27-28, 20:23-24). Benei Yisrael, by contrast, demonstrated great
restraint and thereby maintained their separate ethnic identity, just like a vine.

The Zohar adds another quality shared by the vine and Am Yisrael, namely,
that the Jewish people have been crushed and decimated in exile just as grapes
and vines are crushed in the manufacture of wine.

116. Based on Yesha Elokim.

117. A different version of the text punctuates this passage differently, in the

future tense. According to this version, we ask the Almighty to make Am
Yisrael blossom, banish the nations dwelling in our land, and plant our nation
in our ancient soil. (Yesha Elokim)
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abundant power, look from the

U8 This refers to Benei Yisrael’s rapid population growth in Egypt; see
Shemot 1:7.

119 Benei Tisrael settled the entire land undl its western border — the

Mediterranean Sea (Rashi, Tehillim 80:12). Alternatively, ketzireha
(which evolves from the root “k.tz.r.,” or “cutting”) refers to the Egyptians,
who “cut down” Benei Yisrael, and were ultimately cast into the sea (Yesha
Elokim).

120. Based on Yesha Elokim.

121. Benes Yisrael are likened to a vineyard diligently guarded and protected by

its owner. When they dwelt in Eretz Yisrael, Hashem carefully watched
over them and shielded them from harm, until He removed His hashgahah
(providence) from the nation, allowing others to trample upon and seize the
country.
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heavens to behold,122 take note of {3 193 "fp@’l ,ﬁiﬂ_‘}? E’Q@?TJ

this vine.!2® Please save [us] and . . i
please bring [us] success. Hg 53?_11 RN
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— You are our Father!

122. To behold Benei Yisrael’s pain and suffering (Yesha Elokim).
123. Take note of Benei Yisrael and redeem them (Yesha Elokim).

124. Hashem carried, supported and sustained Benei Yisrael from the time they
were first conceived, when Yaakob’s children were born in the inhospita-
ble environment of Lavan’s home (Rashi, Yeshayahu 46:3).

125. The Midrash (Bereishit Rabbah 8) comments that Hashem made the Torah

two “days” — meaning, two millennia — before the world’s creation. As
the verse states in Tehillim (90:4), Hashem’s “day,” so-to-speak, spans a full
one thousand years. (Yesha Elokim)

126. Once we find respite from the turbulent exile, we will have the opportu-

nity to “draw water” — to apply ourselves to the study of Torah to
restore the knowledge lost over the course of the long and bitter exile (Rashi,
Yeshayahu 12:3).
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Please — please, God, please save
[us] and please bring [us] relief
— You are our Father!

Please, God, for the sake of our
forefather [Noah]!?” who was
strengthened over those who de-
vised a scheme regarding the wa-
ter,128 You shielded him in Your
shade and saved him from the
flood of water, and on his be-
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half'?® You swore on oath never
to bring a deluge of water — for
his sake, do not withhold water.
Please save [us] and please bring
[us] relief.

Please, God, for the sake of the
Patriarch [Abraham] who said [to
his guests], “Let some water be
brought,”!30 he drew the rebel-
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127. Based on Yesha Elokim.

128. The Midrash relates that Noah’s contemporaries scoffed at his warnings

about the flood and threatened to kill him if he entered the ark. Hashem
miraculously protected Noah by having the animals surround the ark as he
entered, warding off any potential assailants. See Rashi, Bereishit 7:13. (2esha
Elokim)

129. In the merit of the sacrifices Noah offered upon exiting the ark. See
Bereishit 8:21.

130 When the three angels — disguised as wayfarers — passed near Abraham’s

tent, he graciously invited them in and offered them water to wash their
feet. We ask Hashem to recall on our behalf the merit of our Patriarch’s
kindness and generosity. In addition, as Rashi comments (Bereishit 18:4),
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lious people towards You,!3! the
God Who measures water with
the hollow of His hand,!32 Who
speared the foreigners who wor-
shipped fire and water!3® — for
his sake, do not withhold water.
Please save [us] and please bring
[us] relief.

Please, God, for the sake of the
son [Yitzhak] who was bound
[upon the altar] and dug a well of
water, he lived in Gerar and they
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quarreled over water,!3¢ his ser-
vants informed him, “We found

Abraham urged them to wash their feet because ancient nomads would
worship the dust on their feet, and he sought to ensure that no object used for
pagan worship would enter his home. We thus invoke not only Abraham’s
kindness, but his firm rejection of paganism, as well.

Bl As our Sages tell us (see Rashi, Bereishit 12:5), Abraham and his wife,

Sarah, were involved in teaching and disseminating the belief in Hashem.
Abraham would instruct and guide the men, whereas Sarah would teach the
women. (Yesha Elokim)

132. Meaning, Hashem can determine the precise volume of all water on earth
as if measuring it with His fist (Radak, Yeshayahu 40:12).

133. Abraham fought idolatry by destroying the altars and trees used in pagan
worship (Yesha Elokim).

134. The Torah tells (Bereishit 26:19-21) that when Yitzhak’s servants dug

wells, the Philistine shepherds claimed ownership over them. Rather than
insisting on his rights to the wells, Yitzhak chose to avoid further strife and
simply left the region. We ask the Almighty to remember the merit of
Yitzhak’s piety in foregoing on his rights to the water for the sake of peace
and harmony.
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ment!¥®  through the waves of

135 Immediately following Yitzhak’s treaty with Avimelech, the Philistine
leader, Yitzhak’s servants reported the discovery of a new well of water
(Bereishit 26:32).
136. Upon his arrival in Haran, Yaakob encountered a group of shepherds
standing idle near a well. They explained to Yaakob that they could not
draw water for the flocks until all the shepherds arrive and together move the
huge stone off the well’s mouth. Yaakob then saw Lavan’s daughter, Rachel,
and he immediately approached the well, single-handedly removed the stone,
and drew water for Lavan’s sheep. (Bereishit 29:2-10)
137 As explained earlier (see Hoshanot for the Third Day, note 10), in
exchange for shepherding Lavan’s flock, Yaakob received all the striped
and spotted sheep. He miraculously produced such sheep by positioning
striped wooden sticks by the troughs. See Bereishit 30:31-43.
138. Moshe’s mother placed him in a basket in the river to save him from
Pharaoh’s decree that all male infants of Bene: Yisrael should be drowned.
The king’s daughter discovered Moshe, drew him from the water and raised
him as her child. See Shemot 2:10.

139. Referring to Benei Yisrael (Yesha Elokim).
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water!4? and opened a rock and
water flowed!4! — for his sake, do
not withhold water. Please save
[us] and please bring [us] relief.

Please — please God, please heal,
please forgive; please save [us],
save [us] now — You are our
Father!

For the sake of the forefather
[Noah] who was remembered!4?
and tested!4® when the corrupt
generation was destroyed —
“Noah found favor [in God’s
eyes]”14* — for his sake, clothe in
glory those who conduct a prayer
service to You. Please save [us]
and save [us] now.
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140. Moshe raised his staff over the sea for it to split and allow Benei Yisrael
safe passage through its waters (Shemot 14:21-22).

141. Hashem instructed Moshe to produce water for Benei Yisrael by hitting a
rock, which caused abundant water to flow (Shemot 17:5-6).

142. The Torah (Bereishit 8:1) tells that after the floodwaters had covered the

carth for nearly half a year, “Hashem remembered Noah and all the animals
and cattle with him in the ark, and Hashem caused a wind to blow across the earth,
and the waters subsided” (Yesha Elokim).

143. Noah was “remembered” by Hashem in the merit of having overcome the numer-
ous religious challenges he confronted, on account of which the Torah (Bereishit
6:9) refers to him as an “ish tzadik” — a “righteous man” (Yesha Elokim,).

144. A the Torah tells, Noah’s generation had become so corrupt that Hashem
wanted to destroy them all — with the exception of Noah, who “found
favor in the eyes of Hashem” (Bereishit 6:8).
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For the sake of the faithful one ,527[1 "‘73 lah {ShaE ]3_7?’;‘7
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without any weakness,!*5 who

was saved from stumbling!46 and 'ﬂs l~2t 1‘7‘7?33 =)y 19283
planted a tamarisk!4” — for his NI P NIpRie thhe
sake, crown those who complete orrooroEEr o
the hallel service to You. Please

save [us] and save [us] now.

For the sake of the one who was 9§ 1992 ANPR T IS_JQ‘?
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called “the only  one” n appS & w 8
[Yitzhak],!#® whom the Omnis- THaga 81 n? W32 N
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Roi!%® — for his sake, may those SN FIEOTAMY N
who add a musaf prayer to You be TooTroioEnT
endeared [to You] today. Please

save [us] and save [us] now.

145- Abraham was determined and uncompromising in opposing the pagan
beliefs and practices of his family and society (¥esha Elokim).

146. Abraham was rescued, so-to-speak, from the fundamentally flawed beliefs
of his time (Yesha Elokim).

147. Abraham planted a tree from which to feed guests and thereby spread the

belief in Hashem. Others, however, interpret the word eskel as an acrostic
for “achilah, shetiyah, linak” — eating, drinking and sleeping. It thus refers to
a hotel that Abraham built and ran for wayfarers. See Rashi, Bereishit 21:33.

148. When Hashem ordered Abraham to offer Yitzhak as a sacrifice, Hashem
refers to Yitzhak as “bincha yehidcha” — “your only son” (Bereishit 22:2).

149. After Abraham’s passing, Hashem appeared to Yitzhak, who then lived in
Be’er La’hai Roi, and blessed him (Bereishit 25:11).
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and save [us] now.
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save [us] now.

150. Based on Yesha Elokim.
151. A citation from the Torah’s account of Yaakob’s dream (Bereishit 28:12).

152. The Torah tells (Shemot 34:29) that when Moshe descended from Mount

Sinai, his face shone brightly. The Sages explained that when Hashem
instructed Moshe to write the verse, “the man Moshe was exceedingly humble,”
Moshe could not bring himself to write such a complimentary description of
himself. He therefore changed the letter vav in the word anav (humble) into
a yud, such that it became, “ans” (poor), and so the verse would read, “Moshe
was exceedingly poor.” Since a yud is smaller than a van, Moshe was left with
a drop of extra ink when he completed writing the Torah. He took the ink and
smeared it on his forehead, which caused his face to glow. This explains why
the poet here juxtaposes the glow of Moshe’s face with the Torah’s description
of him as “exceedingly humble.” (Yesha Elokim)
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For the sake of the one [Pinhas]!53
who smote the evildoers and was
granted complete peace, a cove-
nant of eternal priesthood!®* —
for his sake, humble the pride of
tyrants and let the herald [of re-
demption] be heard. Please save
[us] and save [us] now.

Save us, our Savior, for our eyes
look to You, and come to our
salvation.155

He Who has reigned from the begin-
ning,!5¢ fearsome and awesome,
strengthen on this day those who en-
circle the Torah, and may this year be
a year of light, for our eyes look to
You, and come to our salvation.

Beautify!57 those who call to You
with a lowly spirit, and raise
high!58 those who encircle seven
times today, and may this year be a
year of blessing, for our eyes look
to You, and come to our salvation.

153. Based on Yesha Elokim.
154. See Bamidbar 25:12-13.
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155 See Hoshanot for the Fourth Day, note 36.
156. Hashem preceded everything in the universe (Mezzudat David, Tehillim

55:20).
157. Based on Yesha Elokim.

158. Others explain nesuchah as a description of Benei Yisrael, who, when the
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Protect this year from all disease,
make it rainy, plentiful and dewy,
and may this year be a year of
jubilation, for our eyes look to
You, and come to our salvation.

Open wide Your doors for the
nation as beautiful [as the city of]
Tirtzah,%*who pleads before You
in poetic prayer, and may this
year be a year of exhilaration, for
our eyes look to You, and come to
our salvation.

God of deliverance, please save in
Your kindness the nation saved by
Hashem, who await Hashem, for
it is for Your salvation that we
have awaited, Hashem — You,
Hashem, will save both man and
beast. 160
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Temple stood, observed the mitzvah of nisuch ha’mayim (water libations) on
Sukkot. A third view interprets nesuchah as “royalty,” referring to the Torah
which we encircle seven times on Hoshanah Rabbah.

159. “Tirtzah” was the name of a particularly beautiful city (Metzudat David,
Shir Hashirim 6:4).

160. Hashem’s providence extends even to the animal world; He provides not

only for human beings, but for the animals, as well (Metzudat David,
Tehillim 36:4). Alternatively, this verse refers to men who act very humbly,
lowering themselves like animals before other people (Rashi). We thus ask
that in the merit of our nation’s humility, Hashem should grant us salvation.
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Open up the earth so that salva-
tion may sprout!®! for the nation
whom You redeemed from sin on
[the day of] their atonement
[Yom Kippur] — You shall heed
the wishes of the lowly,
Hashem,162 for it is for Your sal-
vation that we have awaited,
Hashem — You, Hashem, will
save both man and beast.

Quench [the thirst of] Your na-
tion from a full stream, just as on
the day You set out to save Your
nation [at the Yam Suf], the day
about which it is said, Hashem
saved'%3 — for it is for Your salva-
tion that we have awaited,
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Hashem — You, Hashem, will
save both man and beast.

161. Am Yisraels redemption is compared here to rain falling upon the earth

and causing vegetation to grow. Rain does not, in and of itself, cause
plants to grow. It rather allows the seeds to develop into vegetation. Similarly,
Masirak’s arrival will allow our performance of mitzvot earn us redemption
(Malbim, Yeshayahu 45:8).

This can perhaps explain why throughout the centuries there have been
great rabbis who predicted the time of Mashiak’s arrival, but the time came
and went without redemption. Redemption will occur only through our
mitzvot, which require Mashiah to grow and develop into salvation. We
therefore ask Hashem to help us earn the merit to bring the “rains” of
redemption.

162. Based on Radak, Tehillim 10:17. Metzudat David interprets this verse in
the past tense, as pointing to Hashem’s having accepted the pleas of the
lowly in the past. We ask that He similarly heed our prayers today.
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Please be a source of salvation, O
Rock Who answers in times of dis-
tress. Bring near my redemption,
for Your hand is never too short.
See how I have desired Your salva-
tion, Hashem, for it is for Your sal-
vation that we have awaited,
Hashem — You, Hashem, will
save both man and beast.

Save the prisoner who cries from
the prison. Be responsive to his
plea, O Rock Who performs
wonders. Open the full spring [of
water] so that Hashem’s trees!6*
shall be satiated, for it is for Your
salvation that we have awaited,
Hashem — You, Hashem, will
save both man and beast.

Turn Your ear, please listen and
please save the overburdened
souls!®> whose lips pour forth
lengthy supplications [and cry:]
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163. The reference here is to Shemot 14:30, which describes Hashem’s salva-

tion of Am Yisrael at Yam Suf.

164. This verse refers to trees as “atzei Hashem” — “trees of Hashem” —

because trees, more so than other forms of vegetation, testify to divine
providence. A person is involved in the planting, but the sapling’s gradual
development into a tall tree is a clear manifestation of Hashem’s direct
involvement in even the most basic natural phenomena. (Me’am Lo’ez, Tehil-

lim 104:16)

165. Benei Yisrael have carried the overbearing burden of exile and oppression.
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“Deliverance is Hashem’s!” — for
it is for Your salvation that we
have awaited, Hashem — You,
Hashem, will save both man and
beast.

Accept the plea of those in misery
who await Your salvation and ask
for their sustenance. On the day
when they take the lulav, shower
rain and dew down from the
skies, and speedily bring the liber-
ated [people] and those redeemed
by Hashem [to Eretz Yisrael] —
for it is for Your salvation that we
have awaited, Hashem — You,
Hashem, will save both man and
beast.

The voice of the herald heralds
and declares:

The voice of the herald heralds
and declares:

I shall raise high the [city] of
beautiful vistas [Jerusalem!%] in
accordance with the documented
prophecy. Mount Zion shall re-
joice; the daughters of Yehudah
shall exult — it heralds and de-
clares!
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166. Alternatively, this refers to Eretz Yisrael generally (Yesha Elokim).
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I shall sever the hooks of your
dwelling place [Jerusalem]!$” and
expand your boundaries, for
Hashem shall be an everlasting
light for you, and your days of
mourning shall end — it heralds
and declares!

Surround Zion and encircle her;
count her towers. 168 Rejoice in her
jubilation, all who mourned for
her!6? — it heralds and declares!

Suddenly I will cast locks upon
Edom. Burst forth in jubilant
song, ruins of Jerusalem — it her-
alds and declares!

I have swiftly [brought] My final
salvation from [My] heavenly
abode. I have brought near My
righteousness; do not distance
yourself — it heralds and declares!
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167. The sudden influx of people into Jerusalem is compared to a crowd of
people entering a tent, requiring that the hooks holding the tent in place
be removed to accommodate all those trying to come inside (Yesha Elokim).

168. When the redemption arrives, the enemy nations will suffer defeat and all

their towers will collapse. The herald calls upon all nations to walk around
Jerusalem and count her buildings and towers, to see that not one of her
structures fell at the time when other cities were destroyed.

169. Sisu refers to outward expressions of joy and celebration. Those who ex-
pressed grief and mourning over the destruction of Jerusalem will now be
rewarded with the opportunity to celebrate and rejoice over the city’s recon-

struction.
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Awaken from the east and come Wi3Y AN iYDR
170 R T3 : . L R R R
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Zion, to the northern end,!”! the

city of the great king!”2 — it her-  $INY 221 137 770 NP
alds and declares!

As it written: “How magnificent E""'}U};I'slj NI .23N23

on the mountains are the foot- lanes  wod iy .
steps of the herald,!”® who an- ,E'M‘é? YRvD WD 5‘”—

nounces peace,174 heralds good MY PR oW el
fortune,}”> announces salva- :g‘sn“;g '['7D 77”3‘? "N

tion,!’¢ who declares to Zion:
“Your God has reigned!”!””

170 Just as when Hashem revealed Himself at Sinai to give the Torah, He
came from all directions, as described in Sefer Devarim (33:2), similarly,
He will reveal Himself to redeem His people from all four directions.

171 Mount Zion is situated to the north of the ancient city of Jerusalem.
172. Referring to either King David or the Maskiah (Radak, Tehillim 48:3).

173. The herald will stand on a mountaintop so that his proclamation of the
redemption’s arrival will be heard far and wide.

174. He will announce the end of war with our enemies.

175. This refers to the rebuilding of the Bet Hamiskdash and the reinstating of
malchut Bet David (the dynasty of David).

176. The announcements concerning the Mikdash and kingship will be fol-
lowed by the proclamation of kibutz galuyot — the gathering of all the
Jewish exiles to their homeland (Malbim, Yeshayahu 52:7).

177. Clearly, Hashem has always reigned, ever since the beginning of time. But
with the onset of redemption, all nations one earth will come to recognize
His kingship and accept Him as the only God. (Radak, ad loc.)
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And it is said: “The voice of your
watchmen!78 — they have raised
their voice and together!” they
sing in joy, for they will behold
with their very eyes'80 Hashem’s
return to Zion.”

And it says, “Burst forth together
in jubilant song, ruins of Jerusa-
lem, for Hashem has comforted
His nation and redeemed Jerusa-
lem.”

And it is said: “For Hashem has
comforted Zion, comforted all
her ruins. He has made her wil-
derness like Eden, and her waste-
land like the Garden of
Hashem.!8! Celebration and joy
shall abide there, thanksgiving
and the sound of singing.”
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178. The watchmen who look out over vast distances will see the herald
announcing redemption (Rashi, Yeshayahu 52:8). Alternatively, zzofayich
here refers to the prophets who will prophetically see that the redemption has

arrived (Radak).

179. The watchmen sing for joy together with the herald (Malbim).

180. The people will behold with their eyes what the prophets saw through

their prophetic vision (Malbim). Alternatively, “with their very eyes” also
refers to prophetic vision; when the redemption comes, all Am Yisrael will be
granted prophetic powers, and thus the entire nation — not only the prophets
— will prophetically behold the redemption (Radak).

181. “4ypatah” refers to an uninhabitable wilderness covered with thorn-
bushes, employed here as a metaphoric reference to the Land of Israel
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shown compassion to its poor.”
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Hashem from Jerusalem.”184

during exile, which is controlled by wicked and corrupt peoples. Ultimately,
Hashem will turn the “thorny wilderness” into the “Garden of Hashem,” the
Garden of Eden, a place inhabited only by righteous, God-fearing people.
And these tzadikim will sing to Hashem in celebration, joy and thanksgiving,
as the verse continues: “Celebration and joy shall abide there, thanksgiving and
the sound of singing.” (Malbim, Yeshayahu 51:3)

182. The image of the heavens, earth and mountains singing is used here

metaphorically to describe a time where people will no longer experience
any pain or suffering, when unlimited joy and happiness abound (Radak,
Yeshayahu 49:13).

183. Derachav refers to the general principles and fundamental tenets of
Judaism, whereas orbotav refers to the intricate details of Torah law
(Malbim, Yeshayahu 2:3).

184. The nations of the world will declare openly that the Sanhedrin in Zion is
the final authority on Hashem’s Torah, and that Hashem’s word is
conveyed through His prophets in Jerusalem (ibid.).
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And it is said: “Those redeemed
[from exile] by Hashem shall re-
turn and come to Zion with joy-
ous song,'8 with the joy of yes-
teryear upon their heads.!8¢ They
shall attain celebration and joy,
while sorrow and sighing flee.”18”

And it is said: “Hashem has re-
vealed His sacred arm!®8 in the
presence of all the nations, and all
ends of the world shall behold the
salvation of our God.”

And it is said: “May these words of
mine, with which I have appealed
before Hashem,!®® be close to
Hashem our God day and night,!*
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185. As opposed to the Jews who returned from Babylonia to rebuild the
Second Temple, who faced many challenges and hardships in Eretz
Yisrael, the final redemption will mark the end of all hardship for the Jewish

people (Malbim, Yeshayahu 35:10).

186. The joy we will experience at the time of the final redemption will
resemble the joy Benei Yisrael felt when they left Egypt, under the direct
guidance and protection of the Almighty (Rashi, Yeshayahu 35:10).

187. See Hoshanot for the First Day, note 32.

188. A figurative expression referring to the demonstration of divine power in

the Messianic era.

189. Referring to our prayers for redemption recited this day.

190. May the merit of these prayers protect us from harm at all times, day and

night (Radak, Melachim I 8:59).
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so that He may provide the needs
of His servant and the needs of His
nation, Israel,'*! according to the
needs of each day, in order that all
nations on earth know that
Hashem is God — there is none
other.”192

May Hashem’s Name be blessed
from now until eternity. From the
rising of the sun to its setting,
Hashem’ Name is praised.
Hashem, our Master — how ma-
jestic is Your Name throughout
the earth!
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191. We ask that Hashem provide both our personal needs (“the needs of His
servant”) and our collective needs (“and the needs of His nation, Israel” —

Metzudat David).

192. When the nations of the world see that Hashem listens to our prayers and

bestows blessing and prosperity upon observant, God-fearing Jews, they
will believe in Hashem as the only divine being. Or, this refers to the time of
redemption, at which point all nations on earth will behold the redemption of
Israel and acknowledge the Oneness of Hashem.
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