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‘Halachot of Shabuot

Candle Lighting on Erev Shabuot

1) One lights candles at the onset of the Yom Tob with the bera-
chah, “asher kideshanu . . . lehadlik ner shel Yom Tob.”

2) One should preferably light approximately eighteen minutes

before sundown, just as we do on Erev Shabbat. When the
need arises, one may be lenient and light even after sundown,
provided it is not Erev Shabbat.

3) When lighting after sundown, one may not create a new flame

e.g., by striking a match or flicking a lighter; rather one must
light from a preexisting flame, which may not be extinguished
afterwards, since it is forbidden to create a new flame or extin-
guish a flame on Yom Tob.

4) When lighting candles for Yom Tob, one first recites the bera-
chah and then lights the candles.

5) The berachah of “sheheheyanu” is not recited by candle light-
ing for Yom Tob, as the women hear the berachah recited at

kiddush. However one who has the minhag to recite

“sheheheyanu” by candle lighting, should continue doing so.

6) On the second night of Yom Tob, it is forbidden to light
candles before the end of the first day; one must wait until
nightfall, however, if the second day is Shabbat, one must
light before nighttall.

7) If, however, one accepts the second day of Yom Tob early, he
may light candles even before sundown, providing that it
continues to burn after nightfall. Although it is still day-
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time and one has no need for light in the home, it is never-
theless considered as lighting for the honor of Yom Towv.

Shabuot Night

1) The custom is to recite arbit on Shabuot night specifically

after tzait hakochavim (nightfall), in order to begin the
Yom Tob after forty-nine “complete” days of counting the omer.
Since the Torah requires counting seven “shabbatot temimot,”
or “complete weeks,” after which we must observe Shabuot, we
do not bring in the festival until after dark, so that indeed
forty-nine complete days have passed since the beginning of
the omer period.

2) There is a widespread practice to remain awake throughout

the night of Shabuot. This custom can be traced back to
the Zohar, which records that the righteous would spend the
entire night of Shabuot studying Torah. The Magen Abraham
(492) explains that this practice is based on the Midrash that
Benei Yisrael slept through the night before Mattan Torah, and
God had to wake them to receive the Torah. We therefore seek
to correct this wrong act by remaining awake throughout the
night of Shabuot engrossed in Torah study. The Arizal is cited
as commenting that one who does not sleep for even a moment
this night, and involves himself in Torah learning instead, is
guaranteed that no harm will befall him throughout the
following year. The Kaf Hahayim adds that one must not engage
in idle talk during this night. Torah study on Shabuot night
yields a particularly profound effect, and one must therefore
ensure to study with joy and enthusiasm, and to avoid idle
conversations. Sitting idly is akin to sleeping.

A. One should preferably follow the view of the Kabbalists to
study on Shabuot night the Tikkun printed in many Siddu-

2 % Halachot and History of Shabuot



rim, together with the congregation. This study should take
precedence over the study of Talmud and halachah. How-
ever, yeshivah students who have a strong desire to involve
themselves on this night in the diligent, intensive study of
Gemarah, need not be discouraged from doing so, for they
have authorities on whom to rely. Some have the custom of
studying the Rambam'’s Sefer Ha'misvot. In any event, if most
of the congregation reads the Tikkun, it is improper for
individuals to separate themselves from the rest of the com-
munity to study Talmud or Rambam. (Yalkut Yosef)

B. According to Kabbalah, one should not study mishnah on
Shabuot night.

C. Before the point of hatzot (midnight as defined by hala-
chah), one should read shema, especially if one recited arbit
before nightfall.

D. When a Torah scholar is present, it is recommended that
he explain to the congregation passages from the Gemarah or
Midrash or issues concerning the 613 misvot that stir the
heart to help ensure that they do not fall asleep. The merit
of the entire congregation will thus be attributed to him, for
helping them stay awake throughout the night. (Yalkut
Yosef)

3) To help us more fully appreciate the importance of staying

awake on the night of Shabuot, we cite here the famous
comments of the Shelah (Rav Yeshayahu Halevi Horwitz) in this
regard:

In order to demonstrate the exalted stature of this night, how
beloved it is before the Almighty that we abstain not even a
moment from attachment to Torah. . . I record here an inci-
dent that occurred not too long ago and was copied from the
handwriting of the Kabbalist, Rav Shlomo Halevi Alkabess,
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who visited in the house of our rabbi, the Bet Yosef, when he
was overcome by ru’ah ha’kodesh. This is the text of the
manuscript:

“You should know that we —the pious one [the Bet Yosef] and
I, his servant, along with your servants from among our
colleagues —watched over ourselves on the night of Shabuot
and kept sleep away from our eyes, and, thank God, we
succeeded. For we did not stop for even a moment —with the
exception of what you will hear and gain inspiration from.
This is the session that I instituted and arranged on that
night. First, we read from the Torah, from Parashat Beraishit
until Vayechulu in a loud, pleasant voice. Then, [we read
from| ‘Ba’hodesh ha’shelishi’ [Shemot 19:1 — the section of
Ma’amad Har Sinai] until the end of the sidra [= the end of
Parashat Yitro]. In addition, [we read] from Parashat
Mishpatim, ‘Ve’el Moshe amar’ [Shemot 24:1 — the descrip-
tion of further events of Mattan Torah] until the end of the
sidra. Then from Parashat Va’ethanan — ‘Vayikra Moshe el kol
Yisrael’ [Debarim 5:1 —the recounting of the Ten Command-
ments| until the end of the paragraph of Shema Yisrael
[Debarim 6:9]; and then from Parashat Ve’zot Ha'berachah —
‘Vaya’al Moshe’ [Debarim 34:1] until [the very end of the
Torah,] ‘le’einei kol Yisrael.” Then the haftarah [for Shabuot,
the first chapter of Yehezkel]. . . and the haftarah of “Iefilah
I'Habakuk Hanavi’ [Habakuk 3:1]. Then the Psalm,
‘Hashamayim mesaperim’ [19], the Psalm, ‘Yakum Elokim’
[68]. . . then all the Megillot, Shir Hashirim and all Megillat
Ruth, then the final verses of Divrei Hayamim. All this [was
studied] with awe and reverence, with melody and chant —it
cannot be believed when told! Then we studied Mishnah —
all of Seder Zeraim. Thereafter we studied Kabbalah.

When we began studying Mishnah and we learned two
Masechtot, our Creator granted us the privilege that we heard
the voice [of the Maggid — an angel] speaking through the
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mouth of the pious one [the Bet Yosef], a great voice with
clear pronunciation. All the neighbors heard but did not
understand. It was immensely inspirational. The voice
sounded louder and louder, and we fell upon our faces; no
one had the strength to lift his eyes or face to see, due to the
immense fear. The voice spoke with us and began saying:
Hearken, my dear friends, the finest of the fine, my friends
and beloved ones, peace unto you! Fortunate are you, and
fortunate are those who begot you. Fortunate are you in this
world, and fortunate are you in the world to come, for you
took it upon yourselves to give me honor on this night. For
several years the crown on my head has fallen, there has been
no one to console me, and I have been cast in the dust
embracing the refuse. But you have now restored the glory
to its previous place. Be strong, my friends, and be resolute,
my beloved ones, rejoice and exult in the fact that you are
now from among the people of rank, you have merited entry
into the King’s palace. The sound of your Torah and the
breath of your mouth has ascended before the Almighty and
burst through . . . several heavens until it ascended. The
angels fell silent, the seraphim [a type of angel] were sound-
less, the hayyot [another type of angel] stood frozen, and all
of the Almighty’s heavenly ranks listen to your voice. And
behold ... have come to speak to you. If you had numbered
ten [people], then I would have been elevated even more. But
in any event, I have been elevated, and fortunate are you and
fortunate are those who begot you, my friends, for you have
kept sleep away from your eyes and through you I have been
elevated on this night, and through the scholars in this great,
prominent city in Yisrael. You are not like those who sleep
on ivory beds — sleep, which is one-sixtieth of death, they
demise on their cots. But you have attached yourselves to
God, and He has rejoiced in you. Therefore, my sons, be
strong and resolute and exult in my love, in my Torah, in my
fear. If you could imagine one thousandth or ten-thousandth
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of the distress that I currently experience, joy would never
enter your hearts, nor would laughter [come upon] your
mouths, as you would remember that because of you I am
cast into the dust. Therefore, be strong and resolute and
exult, my sons, my friends who excel, and do not interrupt
the learning, for a thread of kindness stretches over you, and
your Torah is pleasing to the Almighty. Therefore, stand on
your feet, my sons, my friends, and glorify me, and declare
in loud voice as on Yom Kippur, ‘Baruch Shem Kevod. . .” We
stood on our feet and tied the knots on our belts and loudly
declared as we were ordered. He then said: Fortunate are you,
my sons! Return to your learning and do not stop for a
moment. Go to the Land of Israel, for not all times are the
same, and there is nothing stopping [Hashem] from bring-
ing salvation with many or with a few. Never mind your
belongings, for you will partake of the goodness of the su-
preme land. If you obey and listen, you will eat of the good-
ness of that land. Therefore, go quickly, for I am the one who
supports you and I will support you. Greetings to you and to
your household and to all that is yours! Hashem shall grant
strength to His nation. . ./

He spoke to us all these words and we heard with our very
ears, along with many, many other [words] from the foun-
tains of wisdom, several great promises. We wailed in tears
out of immense joy and also upon hearing of the distress of
the Shechinah as a result of our sins, its voice pleading to us
like a sick patient. We then strengthened ourselves until the
morning, and learning did not cease from our mouths; [it
continued] with joy and reverence.

When morning arrived, we went and immersed ourselves as
we had done two days earlier and there we found the three
colleagues who were not there that night. We scolded them
and told them of all the kindness that Hashem performed for
us. Their hearts melted inside them, they slapped themselves
on the face and broke out crying. We, too, strongly [admon-
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ished them] that because of them we did not merit anything
more and we missed out, as mentioned earlier. They said: If
only on this second night, we will join together and be ten,
perhaps this revelation will recur. We agreed to do so.
Although on the first night we experienced not even a slight
moment of sleep, and during the day, too, we did not have
the opportunity to sleep, for the pious one [the Bet Yosef]
lectured after minhah and we sat there, nevertheless, we
girded our loins with strength and conducted on the second
night, the same session as on the first night. Out of our
immense joy over the fact that we were ten, we did not wait
until the point where we studied Mishnah until midnight, as
on the first night — when [all this] occurred precisely at
midnight, but rather immediately, we started to read from
the Commandments in Mishneh Torah [Debarim)].

When we came to the section of Shema, the voice of our
beloved came knocking and began saying: Listen, dear
friends, the finest of the fine! Awaken and sing, those who lie
in the dust . . . and he spoke many words of wisdom. Then
afterwards he said: Fortunate are you, my friends, fortunate
are you, who elevated me to such an extent. How much have
you been elevated! . . . Fortunate are you in this world,
fortunate are you and fortunate are those who begot you. Do
not fear the scorn of human beings, do not be broken by
their insults, for you are the ones who elevate the Congrega-
tion of Israel. You should know that you are from among the
men of rank, and so on, as above. [He then continued:] You
have attached yourselves to me and honor hovers over your
heads, and a thread of kindness stretches over you. If permis-
sion had been granted to the eye, you would have seen the
fire surrounding this building. Therefore, be strong and res-
olute and do not end this connection. Loudly glorify me [by
declaring], ‘Shema Yisrael’ and ‘Baruch Shem Kevod
Malchuto I'olam va’ed” as on Yom Kippur. [He spoke] other
things for around a half-hour, and we returned to our study
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session. Then, at midnight, the voice returned a second time
and spoke for a period of an hour and even more. It once
again praised this learning and said: Look, has anyone heard
a voice speak among you? Ask your father, and he will tell
you, your elders, and they will say to you. Has in the last
several centuries anyone heard or seen anything like this?
But you have had this privilege. Therefore, from this point
on, your eyes shall be kept open over your conduct, each
should assist his fellow and say, ‘Be strong!’ to his brother.
The weak shall say, ‘I am mighty,” and look upon yourselves
as great ones, for you are members of the King's palace, you
have merited [entry into] the hallway. Make now an effort to
enter the royal chamber, and do not leave the hallway, for
whoever leaves the opening gate of the hallway — his blood
is upon his head. Awaken, my sons, and see that I show you
favor. Awaken, my friends, be resolute and be men of stature.
Now, do not be indolent. Realize that you are intoxicated
with the love for this world. Awaken drunkards! For the day
will come when every person will eliminate his gods of silver
and his preoccupation with the pleasures of the world, his
gods of gold, the lust for money. Move to the Land of Israel,
for you have the power to do so, only you are sunken in the
mire of love for the world and its vanities. See that you have
merited that which no one has merited for many genera-
tions. He elaborated at length on this matter. And now, sons,
listen to me, lend your ears, pay attention. Only the foolish
one hears these things and does not extract wisdom; it is the
heartless who will not acquire [the lesson emerging from
this incident]. Only the blind’s eyes will not see the great
merit involved and will not resolve in his heart to return to
Hashem with all his heart, with all his soul and with all his
might.

I call heaven and earth as witnesses to the fact that every-
thing I have spoken here and in my notebook is less than one
percent [of what was revealed to me then]. Even in my note-
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book you will see that occasionally in between words there
is a mark like this . . . which means that at that point there
was some hidden matter that I did not permit myself to write
down. My brethren and my people, listen so that you shall
live, for the righteous scholars who saw all this placed a new
spirit within themselves.

On the Shabbat day, too, the voice came to the pious one [the
Bet Yosef] and praised very highly that which we did those
two nights. He said once, twice, and a third time: Order your
colleagues that they stand guard against sin. Once they have
entered the hallway, they must make an effort to enter the
chamber, for whoever leaves — his blood is upon his head,
and we are clean [of guilt]. And then the pious one arose
before the morning meal, gathered all of them together and
spoke to them, warning them as he was instructed.

The Shelah then concludes:

“Fortunate is the eye that beheld all this! Therefore, every-
one should sanctify and purify himself with additional ho-
liness and purity, and it is worthy to abstain on this night
from any mundane speech — everything should be only
sacred talk.”

Early Shabuot Morning

1) One should not recite birkat ha’Torah before daybreak, which

occurs seventy-two minutes — as defined by halachah —
before sunrise. One must recite birkat ha’Torah on Shabuot
morning even if he remained awake to learn throughout the
night. One must ensure not to learn after daybreak before he
recites birkat haTorah. (Yalkut Yosef)

2) Our practice is to recite on Shabuot morning all the standard
morning blessings, with the exception of the berachah over
hand washing (al netilat yadayim) and asher yasar. If, however,
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one had to perform his bodily functions in the morning, he then
must, indeed, recite asher yasar, but not al netilat yadayim.

3) One must invest maximum effort during the shaharit service

not to fall asleep. If he sleeps during the recitation of shema
or shemoneh esreh, then the reward for staying awake through the
night is lost. One must similarly ensure to stay awake and atten-
tive for the Torah reading on Shabuot morning, which is the
section of the Ten Commandments. Our Sages comment that
Hashem said to Benei Yisrael, “Read the section of the Ten Com-
mandments each year [on Shabuot], and I will consider you as
having stood before Me at Mount Sinai to accept the Torah.
(Yalkut Yosef)

4) Some have the practice to stand during the reading of the

Commandments, but this is an improper custom. It gives
the impression that specifically these misvot, the Ten Com-
mandments, have been transmitted to us from Hashem, but not
the rest of the Torah, Heaven forbid. Such a practice thus lends a
helping hand to the heretics. One should therefore object to
those who follow such a practice, certainly in a place where Torah
scholars are present and sit during the reading, as standing would
then also constitute a display of arrogance. If one’s father or
rabbi receives the aliyah containing the Ten Commandments,
then he should make a point to stand already from the beginning
of that aliyah. The gabai conducting the sale of the aliyot and
other misvot should not describe the aliyah of the Ten Com-
mandments as a particularly important aliyah and the like. For
this same reason, the section of the Ten Commandments is not
read publicly every day, though individuals may recite it every
day. (Yalkut Yosef)

5) If an individual prays in a synagogue where the people follow
this practice of standing during the reading of the Ten Com-
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mandments, he should remain standing from the beginning of
the reading, or, at very least, from the beginning of the aliyah
containing the Ten Commandments. This way, he will not be
sitting as the others stand, which would appear as an insult,
Heaven forbid, to the Ten Commandments. (Yalkut Yosef)

6) There is a widespread practice to spread fragrant branches and

roses in the synagogues and homes in honor of Shabuot.
This serves to commemorate the fact that with every Command-
ment issued by Hashem at Sinai, the entire world was filled with
the fragrance of spices (Shabbat 88b). Similarly, the custom is to
erect branches of trees in the Synagogues and homes to allude to
the fact that on Shabuot, Hashem judges us with regard to the
quality of the fruits during the coming year. (Rosh Hashanah
16a)

The Shabuot Meal

1) There is a custom to eat dairy foods on the festival of Shabuot.

Similarly, there is a practice to eat honey and milk on
Shabuot, to allude to the comparison drawn between the Torah
and these foods (see Shir Hashirim 4:11). Some explain the cus-
tom to eat dairy products on Shabuot as based on the fact that
with the proclamation of the Ten Commandments, our ancestors
learned about all the misvot, as Rabbenu Saadya Gaon famously
comments, that the Ten Commandments include all the misvot
of the Torah. Therefore, when Benei Yisrael returned from the
mountain to their homes, they had no food that they could eat
right away, with the exception of dairy products. The preparation
of meat would have entailed a relatively long, involved process:
slaughtering with a knife that had been checked for nicks, re-
moval of the fats and gid ha’nasheh, salting and rinsing, and
cooking in new utensils — the utensils that had been used within

Halachot of Shabuot § 11



the previous twenty-four hours were forbidden for use, as they
had been used for cooking non-kosher food before Mattan Torah.
Benei Yisrael therefore needed to eat dairy foods, and we com-
memorate their consumption of milk products by eating dairy
on Shabuot.

2) One must ensure not to eat dairy products within six hours of
having eaten meat.

3) There is an obligation to eat meat on Shabuot to fulfill the

misvah of rejoicing on the festival, for we define “rejoic-
ing” with respect to this misvah as the consumption of meat.
For purposes of this obligation, one must eat specifically beef;
the consumption of poultry does not fulfill the misvah of re-
joicing on Yom Tob. One must also drink wine as part of his
festival celebration. One should not, however, indulge too much
in the consumption of meat and wine. Similarly, one must avoid
frivolity and lightheadedness, as this type of conduct constitutes
not rejoicing but foolishness. The simhah (rejoicing) in which
we are obligated on Yom Tob is that which involves the service of
our Creator. (Yalkut Yosef)

4) Regarding the consumption of dairy foods on Shabuot, many
different customs exist:

a) Some eat only dairy foods.
b) Some eat dairy foods before the meal.

c) Some eat dairy foods as part of the meal. They are re-
quired to eat a parve food, then drink and wash their hands
before eating meat.

Shabuot Day, After the Meal

1) One should make a concerted effort to involve himself in
Torah study on the day of Shabuot. Our Sages say (Pesahim
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68b) that one should devote half the festival to oneself and the
other half to Hashem. The widespread custom is to read the
Azharot composed by Rabbi Shelomoh Ibn Gabirol and other
similar works, though it is preferable to study the Rambam’s
Sefer Ha'misvot (see below, #3). It is also proper to read from
Tehillim, as King David, the author of Tehillim, passed away on
the day of Shabuot. The custom is to also read the book of Ruth,
without a beracha. (Yalkut Yosef)

2) One should try on Shabuot to come up with some hiddush

(novel explanation) of Torah in explaining the words of the
Rishonim and the like. This serves as an encouraging sign for the
following year to arrive at a hiddush on the day of Mattan Torah.
If one is incapable of doing so, he should try to at least hear some
new idea of Torah that he has never heard before. The masses
should be admonished not to spend the day sleeping, and they
should set aside some time for studying even on the day of Yom
Tob, after they rest a little from the nighttime learning. (Yalkut
Yosef)

3) The Tur (Orah Hayyim 494) records the practice to read

Azharot, a listing of the 613 misvot, on Shabuot. The prac-
tice among the Sepharadim is to recite the Azharot composed by
Rabbi Shelomoh Ibn Gabirol; we have the custom to recite the
misvot aseh on the first day and the misvot lo ta’aseh on the
second day. The underlying reason behind this custom is that on
Shabuot we received the Torah which, as our Sages teach us
(Makkot 23 and elsewhere), contains 613 commandments. These
commandments are divided into two groups: the misvot aseh, or
“positive commandments” (obligations), and the misvot lo
ta’aseh, or “negative commandments” (prohibitions). In this
poem, Rabbi Shelomoh Ibn Gabirol follows the listing of the
misvot of the Behag; the Rambam, however, disagreed with the
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Behag’s listing and wrote his own list, known as the Rambam’s
Sefer Ha’misvot. Indeed, some authorities maintain that one
should read the Rambam’s list, rather than that of Ibn Gabirol,
and some have the practice of reading the Rambam’s list as part
of the Tikkun on Shabuot night.

4) The Aharonim write that one should study the misvot men-
tioned in the Azharot and take it upon himself to observe
and fulfill all these commandments, as Benei Yisrael did at
Mattan Torah.
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Chapter One
Ohe (Encampment in Sinai*

Ma’amad Har Sinai was undoubtedly the most momentous and
significant event in the history of Am Yisrael. We begin our
discussion of Ma’amad Har Sinai by carefully tracing the chain
of events from the nation’s encampment in the Sinai Desert,
through Hashem’s revelation and declaration of the Ten Com-
mandments.

The Torah writes that on the first day of Sivan in the year
2448:

DY 93792 NP0 27 W2 DT o
37 T3 N

“They departed from Rephidim and arrived in the Sinai Des-
ert, encamping in the wilderness. Israel encamped opposite the
mountain.” (Shemot 19:2)

777 723 — “opposite the mountain:”

“Opposite” here means east; Benei Yisrael encamped along
the eastern slopes of Mount Sinai.

Hazal observe that the Torah describes Benei Yisrael’s en-
campment with the singular verb form — “vayihan” — rather
than the plural form (“vayahanu”). The Sages infer from the
word “vayihan” that the entire nation encamped with one single
purpose, as if they were one person, with one mind.

*. The story of Mattan Torah is based on the Gemarah Shabbat 86b and on various
Midrashim, and early commentaries and the work of the Me’am Lo’ez.
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We learn from here the importance of peace. All other en-
campments are introduced with the words, 13m™M AN, “and
they traveled, and they encamped” — in the plural form. This
indicates that during the other travels and encampments, the
Jewish people were plagued by internal strife and social discord.
Rather than uniting around a single mission, they each worked
to further only his own, personal interests. However, when they
arrived in Sinai, they encamped with a single purpose, without
internal conflicts or quarrels. The Almighty responded favorably
to their newfound sense of peace and harmony. He proclaimed,
“Now that Benei Yisrael have rejected strife and are now peaceful
and united, the time has come to give them the holy Torah.”

DYTYDT 1D — They departed from Rephidim:

Why does the Torah mention here the location from where
they departed before encamping in Sinai?

The pasuk informs us that they arrived in the Sinai Desert in
a similar state of mind as when they departed from Rephidim. In
Rephidim they had been lax in Torah study; the word “Rephidim”
—alludes to the fact that “rafu yedeihem min ha"Torah” —they had
become lax regarding Torah learning. Hashem punished them
for their neglect of Torah study with the attack of Amalek. Benei
Yisrael then regretted their sin and repented. It was in this state
of genuine teshuvah that they arrived in the Sinai Desert, readily
anticipating their receiving of the Torah.

The extent of Benei Yisrael’s repentance can be detected in
the pesukim themselves. Generally, a victorious nation will im-
mediately proceed after its triumph to the mountainous regions
to safeguard its security. The higher elevation affords a distinct
military advantage against the enemy should that enemy seek to
renew hostilities. Benei Yisrael, however, did not follow this
standard procedure after their victory over Amalek. Instead they
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placed all their trust in Hashem and followed Him with confi-
dence and security into the Sinai Desert, rather than assume
strategic positions in the higher elevations of the mountains.

A famous verse in Tehillim (29:11) states, “Hashem oz le’ano
yiten; Hashem yevarech et amo bashalom” —“Hashem gives might
[a reference to Torah] to His people; Hashem blesses His people
with peace.” This indicates that Hashem granted Benei Yisrael
the Torah primarily in the merit of peace. In other words, had
they not come to the Sinai Desert in a state of true repentance,
they would not have merited the Torah.

This applies on a personal level, as well. Sometimes, people
make sincere attempts to learn Humash, Mishnah, or Gemarah,
but no matter how hard they work or how much effort they
invest, they are not successful, they do not achieve the full
understanding they are seeking. This inability to succeed in
learning results from sin, which prevents one from acquiring a
clear comprehension of Torah. Just as a person has 248 physical
limbs, the soul has 248 corresponding spiritual limbs. Indeed,
when a person sees with his eyes, he generally sees with his
spiritual eyes, with his “mind’s eye.” When a person sins, the
vision in his spiritual eyes becomes blurred, and he cannot
clearly see the words. Therefore, whenever our great Sages en-
countered a difficulty with their Torah study, they would repent,
in order to purify their spiritual eyes and enhance their “vision”
of the Torah.

Just as Benei Yisrael had to undergo a process of teshuvah
before receiving the Torah, so must each of us repent for our
wrongdoing before we can acquire a clear understanding of the
Torah.
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Chapter Two
Ohe Almighty's Proposal
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“Moshe went up to Hashem; Hashem called to him from the
mountain and said: This is what you must say to the family of
Jacob and tell Benei Yisrael.” (Shemot 19:3)

Early the next morning, the second day of Sivan 2448, Moshe
came before Hashem at the peak of Mount Sinai. Generally,
when people talk about a certain person that he achieved great-
ness and prominence, they refer to his having acquired wealth
or having assumed a prestigious position. Moshe, however,
achieved a level of greatness that far surpassed all other achieve-
ments; he ascended to the heavens to speak with Hashem!

How did Moshe achieve such an extraordinary spiritual
level? Hazal teach us, “One who wishes to be pure, Hashem will
help him.” This means that someone who genuinely exerts
himself in an effort to achieve spirituality will then earn divine
assistance. It was through this process that Moshe earned his
unique stature, as indicated in this pasuk. The Torah writes,
“Moshe went up to Hashem; Hashem called to him.” The obvi-
ous question arises, if Moshe went up, why did Hashem have to
call to him? The answer is that after Moshe fully prepared
himself and made every attempt to sanctify himself as much as
possible, like an angel, he merited the next step in the process.
This is how we may explain the verse. After Moshe “ascended,”
meaning, after he exerted himself, then “Hashem called to him”
— Hashem assisted him in his quest for spiritual perfection.
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“This is what you must say to the family of Jacob and tell Benei
Yisrael”

What is the difference between “the family of Jacob” and
“Benei Yisrael?” Are these two groups not one and the same?

The answer is that in fact these two different terms refer to
two different groups among Benei Yisrael. “The family of
Jacob” refers to the women, to whom Moshe was bidden to
speak softly and pleasantly. “Benei Yisrael” refers to the men, to
whom Moshe was instructed to speak more sternly, and inform
them of the punishments which will befall them if they violate
the misvot of the Torah.

Hashem told Moshe to speak to the women before the men,
for several reasons. First, women are generally more enthusias-
tic about misvot, and it was therefore natural that they should
hear about them before the men. Secondly, as the men must
leave early in the morning to make a living, it is the women who
generally bear the responsibility of teaching the children and
educating them about the importance of Torah study. Hearing
about the misvot before the men would impress upon the
women the importance of their role and responsibility with
regard to the children’s education. Thirdly, Benei Yisrael were
delivered from Egypt in the merit of the righteous women.
Hashem rewarded them for their piety by giving them this
distinction, of having Moshe speak to them about the misvot
before the men.
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“You saw what I did in Egypt, that I carried you on eagles’ wings
and brought you to Me.” (Shemot 19:4)
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I carried you on eagles wings and brought you to Me:

The night before Hashem took Benei Yisrael from Egypt,
they celebrated Pesah in their homes throughout the region of
Goshen. Hashem gathered them from throughout the area in
less than an hour on the Clouds of Glory, as if on eagles’
wings. He then transported them to Mount Moriah, the place
where the Bet Hamikdash was destined to be built, so that
they could eat the Pesah sacrifice at the future site of the
Temple.

How can we understand the comparison between the
Clouds of Glory and eagles’ wings? The eagle is the king of the
birds, flying at a higher elevation than any other bird. Hashem
here tells Benei Yisrael that He lifted them up to the heavens,
just as an eagle flies higher than any other bird.
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“Now if you obey My word and keep My covenant you shall
be My special treasure among all nations, even though all the
world is Mine.” (Shemot 19:5)

Hashem here promises Benei Yisrael that if they observe the
Torah and misvot, they will be more treasured to Hashem than
any other nation on earth. Hashem will guard and protect
them just as a king personally guards his precious treasure,
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rather than entrusting it to his servants. Although Hashem has
designated angels to oversee the nations of the world, Hashem
oversees the Jewish people Himself. Thus, when illness befalls
the nations, Benei Yisrael — should they obey Hashem’s
commands — will not be affected, for they are beloved to
Hashem and under His personal supervision and protection.
This is what is meant by the pasuk, “and all sickness of Egypt
that you have known — He will not cast upon you, but will
cast upon your enemies” (Debarim 7:15).

There is, however, an additional meaning to the term, “My
special treasure.” Through the observance of Torah and
misvot, the Jewish people will be “treasured” by the other
nations of the world. In reward for their obedience, Benei
Yisrael will avoid all crisis and calamity, to the point where
the other nations will come to the realization that the Torah
and misvot have the power to overturn nature. If, for
example, drought or plague or any other misfortune befalls
Am Yisrael, they respond by gathering in their synagogues for
heartfelt, tearful prayer that Hashem rescind His decree. Their
prayers are effective and bring an end to the crisis at hand.
The nations will quickly acknowledge the direct connection
between the Jewish people’s prayers and the end of the
misfortune, and they will look upon the Jewish people with
awe and esteemn for this unique, supernatural power they
possess.
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“You will be a kingdom of kohanim and a holy nation to Me.’
These are the words that you must relate to Benei Yisrael.”
(Shemot 19:6)
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D‘.}TJ;D 3'135?3?;_3 — “A kingdom of kohanim”

This refers to exemplary character and personality traits —
the qualities of a kohen, as implied by the verse, “The lips of
a priest should safeguard knowledge” (Malachi 2).

WP Y31 — “And a holy nation”

The nations will wonder why Benei Yisrael earned this
unique relationship with Hashem, why they have become His
treasured nation above all others. They will mistakenly con-
clude that in fact there is no reason behind Benei Yisrael’s
selection, that it occurred randomly, by chance, just as many
phenomena in the world appear to occur randomly, without
any underlying reason. Hashem warns Benei Yisrael not to
make this mistake. Indeed, as He said in the previous pasuk,
they now become Hashem'’s “special treasure;” but this special
love hinges on the condition that they are indeed “a kingdom
of kohanim and a holy nation,” that they conduct themselves
with the exemplary character demanded of a people of such
stature.
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“Moshe came [back]| and summoned the elders of the people
conveying to them all that Hashem had said. All the people
answered as one and said: All that Hashem has spoken, we will
do.” (Shemot 19:7-8)

Why did Moshe relate Hashem’s words first to the elders?
The Mechilta states that Moshe sought to show honor and
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respect to the distinguished elders. But the Or Hahayim
explains that Moshe, understanding full well the critical
importance of Benei Yisrael’s acceptance of the Torah, he did
all could to ensure that they would, indeed, accept it. He felt
certain that if he would first relate Hashem’s words to the
elders, they would accept the Torah wholeheartedly. If, how-
ever, he conveyed Hashem’s words immediately to the entire
nation, he could not rest assured that he would gain their
consent. But once the elders would accept the Torah, Moshe
figured, the Jewish people were sure to follow suit. As it turned
out, the entire nation expressed to Moshe their enthusiastic
acceptance of the Torah, as it says in the pasuk, “All the people
answered as one and said: All that Hashem has spoken, we will
do.”
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Chapter Three

C{Preparing for (Revelation

Early the next morning, on the Jewish people’s third day in the
Sinai Desert, on the third day of Sivan in 2448,
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“Moshe related the people s words to Hashem " (Shemot 19: 8)

Moshe reported to Hashem the people’s enthusiastic re-
sponse to His proposal, their declaration that “All that Hashem
has spoken we will do.”

Why was it necessary for Moshe to once again ascend the
mountain and report to God the nation’s response? Obviously,
Hashem knew what the people said even without Moshe’s
report. Why, then, did Moshe go through the trouble to return
to Hashem and tell him of the people’s acceptance of the Torah?

Moshe here teaches us a lesson in derech eretz, proper man-
ners, that a messenger must always report to his dispatcher
about the execution of his mission. Even if he knows that the
dispatcher will learn of the results through some other means,
it is nevertheless proper for him to return to him and tell him
directly that the mission has been accomplished as desired.
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“Hashem said to Moshe: ‘I will come to you in the thickness of
a cloud, so that all the people will hear when I speak to you.
They will then believe in you forever.” (Shemot 19:9)
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Moshe possessed a uniquely high level of prophecy, the
ability to perceive his prophecy with total clarity, as if through
clear glass. Hashem told him, however, that this time, he would
perceive Him “in the thickness of a cloud,” in a clouded vision,
“In order that all the people will hear when I speak to you and
they will then believe in you forever.” Had Hashem appeared to
Moshe as He normally did, with total clarity, the people and
future generations would not have been able to perceive the
vision. It was therefore necessary for Hashem to speak with
Moshe in a manner that would allow the people to hear Hashem
with their own ears and behold His revelation with their own
eyes, thereby ensuring that no one can ever doubt the veracity
of Moshe’s prophecy — “They will then believe in you forever.”

This pasuk implies that only as a result of Ma’amad Har Sinai
did Benei Yisrael believe in Moshe’s prophecy. The question
arises as to why this was necessary. Earlier, at the splitting of the
Sea, the Torah writes, “They believed in Hashem and in Moshe
His servant” (Shemot 14:31). If they believed in Moshe then,
why does Hashem tell Moshe that they believe in him only now,
as a result of His revelation to him?

The answer is that Hashem here tells Moshe as follows: “As far
as you are concerned, it suffices that the Jewish people believe in
you as a result of the miracles that I have performed through you
— that I took them from Egypt, split the Sea, and brought the
manna. However, with regard to the Torah that I wish to give
them, it is not enough that they believe in your words. For the
Torah, I want them to see with their own eyes and hear with their
own ears how I speak to you.” Hashem here raises the concern
that in the future, during exile, someone may arise and perform
miracles and claim, “Hashem told me to inform you that you
should forsake that old, outdated Torah, [God forbid] and follow
our new, updated laws.” Hashem wanted to ensure that the Jew-
ish people could respond to the false prophet by saying, “Even if
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you perform for us miracles of the caliber of Moshe’s miracles, we
will not believe you. Regarding the Torah, Hashem did not want
us to believe in Moshe because of his miracles alone, and there-
fore Hashem had us achieve the level of prophecy and see with
our own eyes and hear with our own ears how He transmitted the
Torah to Moshe. Therefore, we know you speak falsely; if Hashem
truly wanted to ‘update’ the Torah, He would gather us all to-
gether as He did the first time, and have us hear about it with our
own ears.”

In addition, until now the Jewish people saw all the miracles
Moshe had performed for them and believed him to be a great
sadik, a devoted servant of Hashem, and they obeyed him on the
basis of this belief. This is what the Torah means when it writes
that after the splitting of the Sea,“They believed in Hashem and
in Moshe His servant.” At that point they perceived Moshe as
one who, like many other tzadikim throughout the generations,
could perform miracles by virtue of his dedication to Hashem,
as indicated by the verse, “You would utter a decree and it
would be fulfilled” (Iyob 22). Pinhas son of Yair was able to split
a river; Abraham Abinu had many miracles performed on his
behalf; Hanania, Mishael, and Azaria were saved from the
furnace, and so on. These people were all sadikim — but not
necessarily prophets. Until now, the Jewish people saw Moshe as
a great sadik, but not necessarily a prophet; they entertained
doubts about his prophecy. They still found it difficult to
believe that it was possible for Hashem to speak to a human
being. Indeed we find that after God’s revelation, Benei Yisrael
said to Moshe, “Today we have seen that Hashem can speak with
a person, and he continues to live.” (Debarim 5:21)

It was only through Mattan Torah that Benei Yisrael firmly
believed in Moshe as a prophet, as a messenger of Hashem. For
then the Jewish people achieved the level of prophecy and saw
with their own eyes and heard with their own ears how Hashem
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transmitted the Torah to Moshe. Until then the people believed in
Moshe because of his miracles, but this kind of belief is not
enough: it can always be argued that the miracles were performed
through witchcraft or an illusion. (See Chapter 10 for further
discussion.) (Me’am Lo’ez, parashat Yitro)
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“Set a boundary for the people around [the mountain], and tell
them to be careful not to climb the mountain, or [even] touch
its edge. Anyone touching the mountain will be put to death.
You will not have to lay a hand on him, for he will be stoned or
cast down. Neither man nor beast will be allowed to live. But
when the trumpet is sounded with a long blast, they will then
be allowed to climb the mountain.” (Shemot 19:12,13)

nb;zm — Set a boundary:

Hashem commanded Moshe to establish a boundary of ap-
proximately 2,000 amot around Mount Sinai, which nobody was
permitted to cross. Anyone who came within 2,000 amot of the
mountain would be punished. When a king comes to town, eve-
ryone tries to push forward to get a closer look. Here, however, as
Hashem prepared to appear to the people, He forbade them from
approaching beyond the 2,000-cubit demarcation line. Moshe
was to warn the people, and they were to warn one another, that
whoever touches the mountain would die.
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Chapter Four

Ohe Procedures for Preparation
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“Moshe related the people’s response to Hashem.” (Shemot
19:9)

The next morning, Moshe returned to Hashem and reported
to Him the people’s request to behold Hashem’s glory and hear
the Torah directly from Him and not through Moshe. He also
related to God their acceptance of the misvah of “hagbalah” —
to keep a distance from the mountain.

Hashem told Moshe that now that the people wish to hear
Hashem speak to them, they must observe several guidelines:
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“Hashem said to Moshe, “Go to the people, and sanctify them
today and tomorrow; have them immerse their clothing. They
shall be ready for the third day, for on the third day, Hashem
will descend on Mount Sinai in view of all the people.” (Shemot
19:10,11)

WHPWHT oMY D23 P} — They shall be ready for the third day:

This means that they should separate from their wives, so
that they are prepared for the third day from today, that is, the
sixth day of Sivan, when Hashem will descend on Mount Sinai
and all the people will see His glory.
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“Moshe came and told the people all of Hashem s words and all
the laws. The people all responded with a single voice, ‘We will
keep every word that Hashem has spoken’.” (Shemot 24:3)

DML N — And all the laws:

Moshe informed the people of the aforementioned misvot of
creating a boundary around Mount Sinai and separating from
their wives, as well as the seven Noahide laws.
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“Moshe wrote down all of Hashem’s words.” (Shemot 24:4)

Moshe then wrote the Torah from the beginning of Beraishit
until this event of Mattan Torah, which is recorded in Shemot.
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“Moshe went down from the mountain to the people He
sanctified them, and they immersed [themselves and] their
clothing. Moshe said to the people: Prepare for three days; do
not come near a woman.” (Shemot 19:14, 15)

D MWOWY D0303 1 DYTTON NM — Moshe said to the
people: Prepare for three days.

Hashem had told Moshe: “They shall be ready for the third
day.” By telling the people to “prepare for three days,” as
opposed to “be prepared for the third day,” Moshe added an
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additional day of preparation. The Gemarah lists this decision as
one of Moshe’s three initiatives to which Hashem agreed. The
fact that Hashem delayed His planned revelation a full day until
the conclusion of Moshe’s extra day of preparation proves His
consent to Moshe’s initiative. The period of preparation, known
as the yemei hagbalah, thus extended through the sixth of
Sivan, and the revelation did not take place until the seventh of
the month.
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Chapter §
ohe Making of a Covenant
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“He arose early in the morning, and built an altar at the foot of
the mountain, along with twelve pillars for the twelve tribes of
Israel. He sent the [consecrated] young men of Benei Yisrael,
and they offered oxen as burnt offerings and peace offerings to
Hashem.” (Shemot 24:4,5)

Farly the next morning, on the fifth day of Sivan, Moshe
built an altar and had the young men bring sacrifices.

58'1!2/” Y32 My ﬂ?t{fﬂ — He sent the [consecrated] young
men among Benei Yisrael:

Since Aharon had yet to be appointed kohen gadol, Moshe
sent the bechorim [firstborn] to perform the service. From the
time of creation until the building of the mishkan, the bechorim,
the eldest males within every family, were designated to lead the
service of Hashem. [This, incidentally, is the reason why Yaakob
wanted Esau’s birthright.]

Next,
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“Moshe took half the blood [of these offerings], and put it into
large bowls. The other half he sprinkled on the altar.” (Shemot
24:6)

D] Y80 — Half the blood:

Moshe obviously had no way, through natural means alone,
of knowing that he took precisely half the blood. The division
thus occurred miraculously, by an angel who came and divided
the blood precisely into two halves.

Moshe placed half the blood of the burnt offerings in one
bowl, and in a second bowl placed half the blood of the peace
offerings. Moshe sprinkled the other half of the blood on the
altar.

Then,
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“He took the book of the covenant and read it aloud to the
people. They replied: All that Hashem spoke — we will do and
we will hear.” (Shemot 24:7)

SN2 78D — The book of the covenant:

This is the book in which was recorded all the Parshiot
beginning from the creation, as told in Beraishit, through this
incident of the giving of the Torah, as recorded in Shemot. This
includes all the misvot that were commanded in Marah, the
misvot commanded in Egypt, and the misvot issued to Adam
and Noah. Moshe read all this along with the past history of
Adam, the Flood, and the Abot, in order to warm Benei Yisrael’s
hearts to Judaism.

The Jewish people enthusiastically responded: “All that
Hashem spoke — we will do and we will hear.” (In the next
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chapter, we will elaborate on the unique significance and far-
reaching implications of this proclamation.)

NN2770T AFT NN DYIHY P DTN My mp

1PN DY277792 99 DonYy Fim NN wi
“Moshe then took the blood and sprmkled it on the people He
said: This is the blood of the covenant that Hashem is making
with you regarding all these words.” (Shemot 24:8)

Moshe sprinkled half the blood of the sacrifices on the altar
in order to atone for the peoples’ sins. The remaining half of the
blood he sprinkled on the people as if to say, “From now on you
are connected to Hashem; you are His treasured people who
will receive the Torah tomorrow with the rest of the misvot.”
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Hashem performed a miracle and the small amount of blood
that Moshe sprinkled on the people was enough so that at least
a drop was sprinkled on each person’s clothes. This allowed
Moshe to proclaim, “This is the blood of the covenant.” In other
words, “Look at the drops of blood on your clothes. See how
much Hashem loves you that He performed a miracle so that the
small amount of blood was sufficient for the tens of thousands
of people here today. You are now Hashem'’s treasured nation!”

In those times, when a person wished to make an agreement
with his friend, he would “cut a treaty.” They would cut an
animal in half, and the two parties would walk together be-
tween the pieces, as if to say, “Although these are two pieces,
they originated from a single animal. Similarly, although we are
two separate individuals, from now on, we will work together
on this matter as if we are one person.” This was likewise the
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idea behind the “Berit Ben Habetarim,” or “Covenant Between
the Pieces,” which Hashem made with Abraham Abinu
(Beraishit 15). Moshe, too, followed this procedure when estab-
lishing the formal covenant between God and Benei Yisrael. He
divided the blood into two and sprinkled half of it on the Altar
and half of it on the people to enter them into a covenant with
Hashem.

A gentile who converts to Judaism undergoes three proce-
dures: circumcision, immersion in a mikveh, and an expression
of commitment to the misvot. Benei Yisrael performed these
three procedures here, as well. The entire nation had been
circumcised in Egypt, they had just recently immersed in the
mikveh, and now Moshe made this treaty between them and
Hashem by sprinkling the blood. With these steps, they now
became full-fledged Jews.
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became clear as glass, such that the fetuses saw the Almighty
and spoke with Him.

“Do you agree,” the Almighty said to them, “to be guaran-
tors for your parents, that if they do not observe the Torah you
will be held accountable for them?” The babies answered in the
affirmative, taking upon themselves the responsibility of guar-
anteeing their parents’ acceptance of the Torah.

Thus Benei Yisrael accepted upon themselves the obligations
of the Torah, both the written and oral laws, assigning their
children as guarantors. They also accepted responsibility for
one another. After their formal acceptance, the mountain was
lowered and returned to its place.

The Gemarah (Shabbat 88a) says that when Benei Yisrael
declared, “Na’aseh ve’'nishma,” pledging their commitment to
the Torah before even hearing what it entailed, six hundred
thousand angels came and tied to each member of Benei Yisrael
two crowns around his head, one corresponding to “na’asch”
(“we will do”) and the other corresponding to “nishma” (“we
will hear”). Furthermore, when Benei Yisrael made this declara-
tion, Hashem called them “beni bechori” — “My firstborn son”
(Shabbat 89b; see Rashi, Shemot 4:22).

Additionally, when Benei Yisrael announced “Na’aseh
ve’nishma,” the Almighty sent to each of them two angels, one
that girded his weapons, and another that placed a crown upon
his head. The crown testified to their having been freed from
foreign rule and subjugation, as the Torah transformed them
into kings, over whom no one exerts authority. A different view
maintains that the angels adorned them with royal garb,
whereas according to another opinion, the angels placed belts
around them. The Midrash brings the view of Rabbi Shimon ben
Yohai, that the angels girded them with weapons that had the
Shem Hameforash engraved upon it. At that moment, Benei
Yisrael were considered by Hashem greater than the angels.
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In response to Benei Yisrael’s declaration of “Na’asch ve’nish-
ma,” the Almighty called over the Angel of Death and said to it,
“Although I granted you control over people, you do not have
permission to deal with Yisrael. You have control over the entire
world, but not over Yisrael.”

The Angel of Death turned to the Almighty and asked, “Did,
then, you create me for naught?”

Hashem replied, “I created you for the other nations of the
world, but not for Yisrael.”

And so Benei Yisrael became, at that point, freed from the
dominion of the Angel of Death, and freed from the subjugation
of other nations, from poverty, disease, and other forms of suffer-
ing. Having expressed their unbridled willingness to accept the
Torah and perform all the misvot, they became worthy of living
forever, just as Adam would have lived forever if he had heeded
God’s command. God dressed them, as it were, in spiritual garb
upon which the sacred Shem Hameforash was inscribed, which
prevented the Angel of Death from gaining control over them. If
we would have walked constantly along the proper path and
never sin, then we, too, would live forever. But because we trans-
gress, death was brought to the world.

Benei Yisrael’s purely spiritual quality at this moment not
only freed them from being subjected to the Angel of Death,
but it made it no longer necessary for them to perform their
bodily functions.

The declaration of “Na’aseh ve’nishma” earned Benei Yisrael
an additional reward, as well. The Almighty revealed to them
the secrets of creation and explained to them precisely what He
created each day. For this reason, the Torah does not begin with
the misvah of “kiddush hahodesh,” the first misvah com-
manded to Benei Yisrael in Egypt, but rather with the story of
creation, because by declaring “na’aseh” and then “nishma,”
Benei Yisrael were privileged to learn the secrets of creation.

42 % The Story of Mattan Torah



Before giving the Torah to Benei Yisrael, Hashem first asked
the angels of the other nations if they would accept the Torah.
He turned first to Samael, the angel of Esav, who asked Hashem
what was written in the Torah.

“Do not murder,” Hashem replied.

Samael then pleaded before the Almighty, “Master of the
world! If You give me the Torah, my entire kingdom will
collapse, for my entire kingdom works through killing. My
kingdom is based on the red star, the symbol of bloodshed.
Master of the world, take Your Torah; I want to have nothing at
all to do with it. If You wish, however, ask the nation of the
children of Yaakob — for them the Torah is suitable.” Samael
figured that if Yaakob’s descendants accept the Torah, they
would undoubtedly be eliminated from the earth, they would
never have any control over anyone.

Hashem, however, insisted and repeated several times to
Samael, “You are the firstborn, and you therefore deserve the
Torah.”

Samael answered, “But the birthright belongs to him; it was
sold to Yaakob with my consent!”

“Since you do not want a share in it,” Hashem said, “then
detach yourself from it altogether.”

“Very well,” Samael replied.

“Now, then,” God continued, “give Me an idea how I can
ensure that Yaakob’s children will accept it, as you suggested.”

“You have to bribe them,” Samael replied. “Take some light
from the celestial beings and place it upon them. In this manner
they will accept it. Here —I will give first from my own light.”
He stripped himself of the light hovering over him and gave it
to the Almighty to give to Yisrael.

God then turned to the angel of Yishmael, Rahav, and asked
if he would accept His Torah. Rahav, too, first asked what was
written in the Torah.
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“Do not commit adultery,” God replied.

“Woe unto me,” cried Rahav, “if the Almighty bequeaths to
me such an inheritance! This is a terrible inheritance that will
destroy my kingdom, for I have received the special blessing of
procreation — ‘I will make him fruitful, and I will increase his
numbers very much.”” (Bereishit 16:12)

He, like Samael before him, pleaded with Hashem not to give
him the Torah. “Master of the world, two sons were born to
Abraham. Take the children of Yitzhak — give it to them, it is
suitable for them.”

“I cannot give it to them,” God replied, “for you are the
firstborn, and you deserve the Torah.”

Rahav continued pleading and said, “My birthright shall be
his. The light that I inherited on account of my birthright I
hereby give to them.”

Upon seeing the refusal of all the other nations to accept the
Torah, the earth shook and trembled, and it felt certain that
Benei Yisrael, too, would refuse the Torah. And if Am Yisrael
would not accept the Torah, the entire earth would have re-
turned to its state of chaos before creation, as Hashem had con-
ditioned the creation of the earth on mankind’s acceptance of
the Torah. The earth therefore shuddered in fear until Benei
Yisrael proclaimed “Na’aseh ve’nish-ma,” declaring their uncon-
ditional acceptance of the Torah.
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“Now Mount Sinai was all in smoke, for Hashem had come

down upon it in fire; the smoke rose like the smoke of a furnace,
and the mountain shook very much. The sound of the shofar
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grew louder and louder; Moshe would speak, and God answered
him in a voice.” (19:18-19)

1'73 WY D M — “Now Mount Sinai was all in smoke”:

The smoke that enveloped Har Sinai marks another miracle
that occurred at Ma’amad Har Sinai, as smoke rose endlessly
from the mountain in a straight pillar, like a tall tree.

ﬂiﬂj 1’:73] Tmn WWIS 3B — “for Hashem had come down upon it”:

When Hashem descended upon Mount Sinai, tens of thou-
sands of the most select angels accompanied Him. Though we
might have expected that this would have crowded the area on
top of the mountain, they all had plenty of room; Hashem
ordered the mountain to expand and widen to accommodate
the entire entourage of angels that accompanied Him.

Before God descended onto Mount Sinai, the mountains
argued among themselves, each insisting that the Torah be
given on it to Benei Yisrael. The two tallest mountains, Tabor
and Carmel, left their locations and went to the Sinai Desert
where Benei Yisrael were encamped. They assumed that given
their size and prominence, they were the most suitable moun-
tains for Mattan Torah. But a heavenly voice rang out and said,
“Why do you prance, O you mountains of majestic peaks?”
(Tehillim 68) Meaning, why did you rush to challenge Mount
Sinai as the site upon which Hashem would reveal Himself?

This is not just an allegorical description; these mountains
physically uprooted themselves and came to the Sinai. The
question then arises, why, in fact, was the Torah not given upon
these mountains that, made the effort to come to the Sinai
Desert for that purpose? Should they not have been “rewarded”
for their effort by receiving the privilege of serving as the site of
Mattan Torah?
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The answer is that these mountains came with a haughty
attitude, as if to say, “Since we are the most prestigious moun-
tains in the world, the Torah will certainly be given upon us.”
Mishlei informs us quite clearly of the results of arrogance:
“Man’s haughtiness will bring him down”. (Mishlei 29) The
Torah was therefore given to us upon Mount Sinai, a small,
modest mountain. Hashem bestowed this honor upon Mount
Sinai in fulfillment of the verse, “Hashem will bestow honor
upon the lowly of spirit.” (ibid.)

This event teaches us the extent to which we must distance
ourselves from arrogance. The Almighty overlooked all the
high, prestigious mountains and bestowed His Shechinah spe-
cifically on Har Sinai, the lowest of them all. The incident of
Tavor and Carmel serves as a critical lesson for us, when we
consider the fact that they traveled all the way to Sinai only to
return, humiliated, to their original locations.

W83 — “In fire”:

Benei Yisrael stood at the mountain with fear and trepida-
tion, trembling and shuddering, and as they stood and watched
with great anticipation, Hashem descended upon the mountain
in fire. Together with Hashem came six hundred thousand
angels, corresponding to the number of male adults among
Benei Yisrael, and twenty-two thousand angels closer to the
Shehina, corresponding to the tribe of Levi. Benei Yisrael saw
these angels with their very eyes. Fire descended not only upon
Mount Sinai itself, but upon the entire earth. This was the fire
that separated between the upper and lower worlds ever since
the second day of creation, when Hashem created the firmament
separating heaven from earth. God’s descent onto the mountain
made the entire earth tremble, so much so that the nations were
petrified. All the kings sang praises to the Almighty in their
castles and then came to Bilam and asked him whether this
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unusual event meant that God is destroying the world as He did
when He brought the flood upon the earth.

“Fools!” he answered. “The Almighty already made a prom-
ise to Noah that He will never again flood the earth.”

“Perhaps,” they insisted, “He is not bringing a flood of water,
but instead seeks to destroy the world with a flood of fire?”

Bilam replied, “He will never again flood the earth — neither
with water nor with fire. Rather, Hashem now gives the Torah to
His beloved nation, as it says, ‘Hashem oz le’amo yiten’ —
‘Hashem gives strength to His nation.””

The kings immediately responded, “Hashem yevarech et
amo bashalom” — “Hashem shall bless His nation with peace”
—and left.

TR 3752 TN — “The mountain shook very much”:

Mount Sinai trembled when Hashem descended upon it, and
when Sinai trembled, all the mountains in the world shook, as
well. They bounced up and down until Hashem placed His
hand, as it were, upon them and they once again stood still.
Oceans and rivers fled, hills collapsed, all the trees kneeled in
submission, and the dead in the underworld came to life and
stood on their feet.

TRD PIM '{51;‘! plaldy) 'ﬂp I — “The sound of the shofar grew
louder and louder”:

The shofar this pasuk speaks of, refers to the shofar of the
ram offered by Abraham Avinu in place of Yitzhak, at the
akedah. The purpose of the sounding of this shofar was to
eliminate the physical quality of their bodies and make them
purely spiritual. Hearing the powerful blast of the shofar stirred
their hearts to such an extent that they withdrew entirely from
the physical world. They now had totally pure motives and
intentions without any thought about the vanities of this world.
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Shofar blowing on Rosh Hashanah serves this same purpose, as
well.

I WRITON 0D 7Y NI T
“Hashem came down upon Mount Sinai, on the top of the
mountain.” (19:20)

God bent the heavens, as it were, onto Mount Sinai and from
there appeared to Benei Yisrael while still in the heavens.
Others maintain that He brought Har Sinai near the heaven, and
there He bestowed His Shechinah upon it and transmitted the
Ten Commandments.

All seven layers of the heavens opened, allowing Benei
Yisrael to see straight to the Heavenly Throne. Hashem declared
to them, “See that there is none besides Me, I am God.” The
seven layers of the earth opened, as well, and the top of Mount
Sinai entered into heavens. The dense cloud and fog that had
settled on top of the mountain now covered it from all four
sides.
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Chapter 7

Moshe is Sent own
the Mountain

I P30 T WO Tk i 8o
“Hashem called Moshe to the top of mountain; and Moshe
‘ascended.” (19:20)

The question arises, for what purpose did Hashem call
Moshe to the top of Har Sinai, only to send him down again to
warn the people to keep a distance? Could He not have just as
easily issued the same commands to Moshe at the foot of the
mountain?

The Almighty had Moshe ascend the mountain at this point
as a demonstration of honor, to raise his esteem in the eyes of
the people. Upon seeing that whereas nobody had permission to
budge from his place beneath the mountain, Moshe alone was
allowed to ascend and descend, speaking with Hashem as if in
his own home, they developed a sense of reverence towards
Moshe. Because they saw his unique, singular stature, realizing
that there can be no greater distinction than being chosen to
serve as the mediator between the Almighty and Yisrael.
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“Hashem said to Moshe: Go down and warn the people . . . The
kohanim, too . . . that they must purify themselves . . . Moshe

said to Hashem: The people cannot ascend Mount Sinai, for You
have warned us saying, ‘Set a boundary around the mountain’
... Hashem said to him: Go down, and ascend together with
Aharon . . .”(19:21-24)

The Midrash says: “At that moment, the Almighty wanted to
give them the Torah and speak with them, but Moshe stood
[together with Hashem].” As the Midrash proceeds to explain,
we may compare this situation to one of a king who wishes to
issue a royal edict without the knowledge of his personal
advisor. In order to make it clear that he, the king, issues the
decree, and not his advisor, he asks his advisor to go perform a
certain task.

“It has already been done,” the advisor replies. The king
therefore orders him to call in a different advisor. As he leaves to
carry out the order, the king goes ahead and issues the royal edict.

Similarly, the Midrash writes, Hashem wanted to give Benei
Yisrael the Ten Commandments, but Moshe stood at His side,
so-to-speak. Hashem thought, “If T reveal the heavens to them
and declare, ‘I am the Lord your God,’ they will wonder if it was
I or Moshe who said this.” He therefore decided to send Moshe
down the mountain and only then declare, “I am the Lord your
God.”

And so, Hashem ordered Moshe, “Go down and warn the
people.”

Moshe replied, as the pasuk states, “The people cannot
ascend Mount Sinai, for You have already warned us —*
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God then replied,“Go down, and ascend together with
Aharon.” After Moshe descended from the mountain, Hashem
declared the Commandments.

It was thus imperative that Moshe go down and return to the
people before the declaration of the Ten Commandments, in
order that the people would not mistakenly think that it was
Moshe who spoke to them from the cloud.
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Chapter 8
ohe (Doice of (sod

The sounds, the shofar blasts, the thunder and the lightening all
occurred specifically in the morning, and continued until Benei
Yisrael gathered around the mountain. Once they stood there,
fully prepared to receive the Torah, the entire world suddenly fell
silent. When the Almighty revealed Himself to give Benei Yisrael
the Torah, no bird chirped or flew, no cow mooed, no creature
uttered even a sound, the seraphim (angels) did not recite their
praises, the sea did not move, and people did not speak. Rather,
the entire world stood perfectly still and silent, as if it were the
middle of the night, as if the earth were emptied of all its inhabi-
tants, and the Voice then declared: “I am the Lord your God.”

SIRY 9N DY1277790 Ny Do 92
“God spoke all these words, saying.” (20:1)

Rashi: “’All these words’ —this teaches that the Almighty said
all Ten Commandments in a single utterance — which a human
being cannot do.”

The powerful sound that burst forth from the fire of Mount
Sinai was a miraculous voice, which sounded all Ten Command-
ments, from “I am the Lord your God” until the very end. More-
over, the voice of God miraculously split into seven sounds, one
for each segment of Benei Yisrael — the elders, the youth, the
older youth, the small children, the infants, the women, and
Moshe Rabbenu. Each group heard the voice in accordance with
their respective level of understanding. Then, each of these seven
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sounds itself split into seventy languages, so that all the seventy
nations could hear and understand.

Additionally, the voice encircled the entire earth. Benei
Yisrael first heard the voice coming from the south, and so they
went in that direction to hear. But then they heard the voice
coming from the north. Then the sound came from the east, and
afterwards from the west. Finally, when Benei Yisrael turned
towards the west to hear the sound, the voice came from the
heavens. Benei Yisrael turned their eyes to the heavens, but then
the sound emanated from the ground. This was meant to teach
Benei Yisrael that the Almighty has no single location, for His
glory fills the entire earth. Hashem therefore had His voice come
at them from every possible direction.

And yet, despite the power and force of all these sounds, Benei
Yisrael heard God’s word clearly. Normally, one cannot properly
hear the voice of another that is accompanied by other loud
voices and sounds. Miraculously, however, Benei Yisrael made
out every word clearly, even though many different sounds
emerged from the mountain simultaneously.

Another miraculous feature of this sound was that the letters
of the sound were visible within the fire. Thus, for example,
Benei Yisrael clearly saw all the letters of the word “Anochi” —
the “alef,” “nun,” “chof” and “yod.”

At Ma’amad Har Sinai, Benei Yisrael — including the men,
women and children — numbered five times six hundred thou-
sand, and yet they all heard and saw the same thing. Generally,
when a large group assembles to hear a lecture, they will often
walk away with different ideas as to what exactly the speaker said.
Those who sat far away, for example, usually do not hear as
clearly as those sitting up close. At Mattan Torah, there was no
discrepancy; everyone heard and saw precisely the same Com-
mandments, despite the fact that such an enormous group gath-
ered to hear.
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What Benei Yisrael beheld at Ma’amad Har Sinai was greater
than what other prophets saw; that entire generation experi-
enced a prophetic vision the likes of which even Yeshayahu and
Yehezkel never beheld. They had expressed to Moshe their desire
to see their King, and Hashem fulfilled their request, as the pasuk
says in Sefer Devarim, “Hashem spoke to you from amidst the fire
face-to-face.” The prophecy experienced by the Nevi’im was
purely spiritual; they saw the vision only in their minds. At
Mattan Torah, however, Benei Yisrael actually saw with their eyes
the Almighty with the sacred “hayyot” surrounding the divine
chariot. The entire nation, young and old alike, attained this
level of prophecy. Even a fetus in its mother’s wombs beheld
Hashem’s glory at Ma’amad Har Sinai. There was only one group
of people among Benei Yisrael who did not hear the Ten Com-
mandments: the “erev rav,” the people from other nations who
joined Benei Yisrael as they departed from Egypt. The rest of the
nation, however, experienced prophecy and heard Hashem’s
voice. Prophets normally require a lengthy process of prepara-
tion before they can experience prophecy. Miraculously, how-
ever, the sanctity of Mount Sinai when Benei Yisrael stood there
had such an impact upon them, that they were all privileged to a
prophetic vision even without prior preparation. (This was true,
however, only with regard to the first two of the Commandments
— “Iam the Lord your God” and” You shall not have other gods
besides Me.” Only these two commandments did Benei Yisrael
hear and understand. The other eight, by contrast, they could not
fully comprehend, as we will soon discuss.)

This day of Mattan Torah was thus an occasion of immense
joy for Hashem, greater than creation, for the primary intent of
creation was that Benei Yisrael could receive the Torah at Har
Sinai. Once this occurred, Hashem’s joy, as it were, was com-
plete.

The Sages in the Midrash relate that when Benei Yisrael heard
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God declare, “Anochi,” their souls departed from their bodies.
According to the Gemarah (Shabbat 88b), Benei Yisrael’s souls
departed after each Command uttered by the Almighty. God’s
speech then returned to Him and exclaimed, “Master of the
world! You live eternally, Your Torah lives eternally, and You send
me to the dead?! They are all dying!”

Similarly, the Torah said before the Almighty, “Was it for
naught that You created me two thousand years before the crea-
tion of the world? For there is not a parasha which does not
mention Benei Yisrael several times. Was there ever a king who
marries off his daughter and kills his family members?” At that
moment, the Torah returned each soul to each member of Benei
Yisrael. According to a different view, the Almighty brought
upon them the dew that will in the future revive the dead, and it
brought Benei Yisrael back to life. The Zohar says that the word
uttered by Hashem would ascend to the heavens and then return.
When it ascended, it became filled with that special, life-giving
dew. When it descended, it surrounded Benei Yisrael and revived
them. Others maintain that Hashem brought them back to life
through words of comfort and appeasement. This may be com-
pared to a father who speaks harshly against his son, who became
very frightened as a result, to the point where he fainted. The
king then comes to him, embraces him and kisses him, and says,
“Are you not my son; am I not your father?” Finally, the son
regains his consciousness. Similarly, after Benei Yisrael’s souls
left them, the angels came, embraced and kissed them, assuring
them that they are the children of Hashem. Hashem spoke to
them softly and said,“Are you not My children? I am Hashem
your God, You are My nation; you are ever so beloved to Me.”
Ultimately, their souls returned.

Another opinion maintains that Hashem revived Benei
Yisrael by sending them 1,200,000 angels, two for each member
of the nation. The first angel placed its hand on the person’s
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heart, whereas the other lifted his neck so that he could see the
Almighty face-to-face.

The obvious question arises, didn’t Hashem know that Benei
Yisrael would be unable to withstand the sound of His voice?
Why did He speak to them if He knew that their souls would
depart upon hearing His voice? The Midrash explains that
Hashem foresaw Benei Yisrael’s eventual return to idol worship.
Had He not spoken to them, Benei Yisrael might one day claim
that if they had beheld Hashem’s Revelation and heard His voice
they would not have resorted to pagan worship. He therefore
spoke to them, even though He knew that they would not have
the strength to withstand the force of His voice.

Hashem then repeated the first two Commandments for
Benei Yisrael to hear. What about the other eight? Did Benei
Yisrael hear them, too? This point is subject to a debate. Some
views maintain that Benei Yisrael heard the last eight Command-
ments, too, but did not understand them, while others claim that
they did not even hear these eight Commandments.

Not only did the souls of Benei Yisrael depart upon hearing
God’s voice, but many gentiles perished, as well. However, for
Benei Yisrael, the Torah served as a “sam ha’hayyim,” a life-giving
potion, and they were ultimately revived, whereas for the gen-
tiles, Torah was a “sam ha’mavet,” a lethal potion that killed
them.

Another effect of Hashem'’s voice was that it made the people
tremble. No one had the strength to stay standing in his spot,
and they were all thrust backwards a distance of twelve “mil”
[mil=a distance of approx. ¥2 to % of a mile|. Even those standing
along the periphery were shaken by the voice and thrust back.
Hashem then called to His ministering angels and ordered, “Go
down and help your brethren, for they are weary from travel.”

As the angels brought Benei Yisrael back to their places, they
spoke to them words of comfort and consolation: “Fortunate are
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you, Yisrael! For all the pain and suffering that you endured have
now passed; now —all the grandeur and goodness is for you!”

This repeated itself after each of the Ten Commandments,
such that by the end of the day, Benei Yisrael had traveled two
hundred and forty “mil” — twenty-four with every Command-
ment; normally, a person can travel but forty “mil” in a single
day. 3
Fach Commandment approached each member of Benei
Yisrael personally and admonished him as follows: “Do you
accept me upon yourself? Look at how many misvot I include,
look at all the many laws, punishments for violators, and reward
for those who observe me.” Every individual then gave his con-
sent to each Commandment, at which point the Commandment
kissed him on his mouth.

Finally, with every Commandment uttered by the Almighty,
the world became filled with the scent of fragrant spices. The
people were so weak and frail from the fear they experienced,
that Hashem found it necessary to provide for them all these
spices to help restore their strength and composure.

After God’s declaration of the Ten Commandments, Moshe
Rabbenu reviewed and explained them to Benei Yisrael. Miracu-
lously, his voice was magnified to such an extent that the entire
nation — which numbered in the millions — heard him as he
spoke.
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Chapter 9

(Remembering Mattan Jorah

On Shabuot we commemorate the day the Jewish People re-
ceived the Torah at Mount Sinai. Though we observe this special
holiday to celebrate this event, the Torah commands us to en-
grave this event upon our hearts constantly, forever, as it states:
“Take heed and greatly beware for your soul, that you do not
forget the things your eyes saw. Do not let this memory leave
your hearts, all the days of your lives. Teach your children and
children’s children about the day you stood before Hashem
your God at Horeb. It was then that Hashem said to me,
‘Assemble the people for Me, and I will let them hear My
words, in order that they learn to be in awe of Me as long as
they live on earth, and they will also teach their children.”
(Debarim 4:9, 10)

Wherein lies the importance of remembering the details of
Ma’amad Har Sinai?

The Rambam (Maimonides) writes:

“Remember Ma’amad Har Sinai that Hashem has com-
manded us to remember constantly, and never to forget it. He
also has commanded us to teach our children about it, and to
raise them with its awareness.

“Our brethren, it is important that you raise your children
with the awareness of this awesome event, and proclaim its great-
ness and splendor in public, since it is the foundation of our faith
and the claim that brings us to the truth. The greatness of
Ma’amad Har Sinai exceeds that of any other event, as Hashem
Himself proclaimed its greatness: ‘Inquire about times long past,
from the time that Hashem created man on earth, from one end
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of the heavens to the other; has anything as great as this ever
happened, or have the likes of it ever been heard? Has any nation
ever heard Hashem speaking out of fire, as you have, and still
survived?’” (Debarim 4:32, 33)

“Our brethren in this covenant and mindset, you must realize
that this great event, which was literally seen, the greatest of all
witnesses (=Hashem) testified that it had never happened
previously, nor will such an event ever occur again — that an
entire nation heard Hashem speak, and they saw His glory with
their own eyes. It was done this way so that the faith will be
strengthened such that it can never waver, and the truth will
come to us as a result, in order to set our legs firmly lest our feet
slip in times such as these, when some anger or decree is renewed
against the Jews, Heaven forbid, and when the hand of the op-
pressors overpowers us. For this is what is written in the Torah:
“For God has come in order to test you, and in order for His fear
to be upon you, so that you will not sin.” (Shemot 20:17) In other
words, the reason why He revealed Himself to you in this manner
is so that you withstand every trial that you confront for all
times, that your heart will not budge and you will not sin. (Igeret
Teman)

The Ramban (Nachmanides) writes:

“It is forbidden for us to forget Ma’amad Har Sinai or divert
our minds from it; we must rather keep our eyes and hearts
focused upon it forever. This is what He meant when He said,
‘Take heed and greatly beware for your soul, that you do not
forget the things your eyes saw. Do not let this memory leave
your hearts, all the days of your lives. Teach your children and
children’s children about the day you stood before Hashem your
G-d at Horeb.’ The meaning behind this is of utmost importance.
For if the words of Torah had come to us merely through the
mouth of a prophet, even if we would have verified his veracity
through miracles, then if at a later time, a prophet or dreamer
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would arise and command us anything contradictory to the To-
rah, and he would give us a sign or perform a miracle, the Torah
would be defeated by this second party if some doubt would ever
enter our hearts in this regard. But once the explanation of the
Torah came to us from the Almighty, directly to our ears, and our
eyes saw that there was no intermediary, we will reject anyone
arguing [against the Torah] and any skeptic. No sign will assist
him, no wonder will save him from us, since we know and can
testify to his falsehood and foolishness. This is what is stated at
that event, “And they will believe in you [Moshe] forever”.
(Shemot 19:9) This constitutes a central foundation of our Torah,
and this is the prohibition that comes to us in the pasuk, ‘that
you do not forget the things your eyes saw,” and it warns us that
they may not leave our hearts, by failing to make them known to
our children and children’s children, for all time.”
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Chapter Ten
Maamad Har Sinai;
ohe (Key to Graith

We saw in the previous chapter that Ma’amad Har Sinai
constitutes one of the fundamentals of our faith. Its impact,
however, extends even further.

The Rambam tells us that Hashem promised that whoever
stood at Mount Sinai when the Torah was given will be a believer
in Hashem—and not just the individual himself, but even his
children and their children forever.

He writes:

“All this [religious persecution] serves only as a trial and test
to show the world your faith and love. The only ones who con-
tinue holding on to the true faith in times such as these are the
wise, God-fearing people from the offspring of Yaakob, the pure,
pristine offspring about whom it is said, ‘among the select few
whom Hashem summons.’ (Yoel 3:5) These are the men whose
ancestors stood at the foot of Mount Sinai and heard Hashem
transmit the Torah. They committed themselves to observe the
Torah by saying, ‘All that Hashem spoke — we will do and we will
hear.” (Shemot 24:7) They obligated themselves and their descen-
dants in this regard, as it says, ‘for us and for our children forever.’
(Debarim 29:28)

“The Creator has already promised us, like a person who
serves as a guarantor for his fellow — and His guarantee suffices
for us! —that whoever stood at Mount Sinai believes in the proph-
ecy of Moshe Rabbenu, including everything that came through
him, they, their children and grandchildren, forever. For the Al-
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mighty said, ‘Behold, I come to you in the thickness of the cloud,
so that the people will hear as I speak to you, and they will also
believe in you forever’. (Shemot 19:9) Therefore, you should real-
ize that whoever turns away from the path of the religion given at
this event is not a descendant of those people, as our Sages have
said: ‘Whoever doubts prophecy, his ancestors did not stand at
the foot of Mount Sinai.” May Hashem save us and you from
doubt, and distance you and us from thoughts that can result in
doubt and sin.” (Igeret Teman)

The Rambam teaches that there are thirteen fundamental
axioms of our faith. That Torah was given at Mount Sinai by
Hashem, and transmitted through Moshe Rabbenu is included
among these axiomatic principles. (In fact, the belief in the
divine origin of the Torah and Moshe’s prophecy comprise two
of the Rambam’s principles, numbers seven and eight.) Thus,
Ma’amad Har Sinai proves the veracity of Moshe Rabbenu’s
prophecy.

The Rambam elaborates further on this function of Ma’amad
Har Sinai in Hilkhot Yesodei Ha'Torah (8:1):

“The Jewish people did not believe Moshe Rabbenu just be-
cause of the miracles he performed. For one who believes as a
result of miracles has foolishness in his heart, for the miracle
could have been performed through magic or sorcery. Rather, all
the miracles that Moshe performed in the wilderness were per-
formed for the particular need of the given moment, not to
prove his prophecy. On what basis, then, did they believe him?
On the basis of Ma’amad Har Sinai, where our eyes saw — not
[those of] a foreigner — and our ears heard — not [those of]
someone else — the fire, sounds and torches, and he entered the
cloud and the voice spoke to him while we heard, ‘Moshe,
Moshe, go speak to them such-and-such.” Indeed it is written,
‘Hashem spoke to you face-to-face,” and it says, ‘Hashem estab-
lished this covenant not with our fathers [but rather with us].’
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How do we know that Ma’amad Har Sinai alone serves as irrefu-
table proof to the truth of his prophecy? For it says, ‘Behold, I
come to you in the thickness of the Cloud, in order that the
nation hears when I speak with you, and they will also believe in
you, forever.” This indicates that before this, they did not believe
in him with unshakable faith, but rather with a faith that could
be followed by skepticism and doubt. . . This is what the Al-
mighty said to him at the very beginning of his prophecy, when
He gave him the miracles to perform in Egypt, when He said,
‘They will heed your voice’ — Moshe Rabbenu knew that one
who believes only through miracles has foolishness in his heart
and continues to entertain thoughts of doubt. He therefore tried
to get out of going and said to Him, ‘But they will not believe
me,” until the Almighty informed him, ‘These miracles will last
only until they leave Egypt. After they leave and they will stand
on this mountain, their doubts about you will be eliminated. For
lam giving you a sign that they will know that I actually sent you
from the outset, such that no doubt will remain in their heart’.”

The entire Jewish nation — several million people — stood at
the foot at Mount Sinai and witnessed Hashem giving the Torah.
That so many people witnessed the giving of the Torah itself
proves this event.

This idea is developed at length by the Sefer Hahinuch, in the
introduction to the work:

“The [definition of] clear truth among human beings is that
upon which the minds of most people on earth agree, and the
minds of all men agreed to believe the testimony of people. The
more people there are testifying, the more the matter is con-
firmed in the eyes of those who hear about it. The fewer people
there are testifying, the more the intelligent listeners will enter-
tain some doubt concerning the matter at hand. Their minds
have also all agreed for this reason to accept from the mouths of
their parents and grandparents their testimony that they give
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concerning that which occurred in their times. To the extent to
which they saw it with their own eyes, the stronger the belief in
the matter in the hearts of the children.”

“Therefore, when God wanted to give the Torah to His na-
tion, Yisrael, He gave it to them in view of six hundred thousand
adult males, besides the many women and children, for them all
to be reliable witnesses to the word [of God]. Furthermore, in
order to strengthen the testimony, they all earned the stature of
prophecy, for no doubt will ever fall upon that which is known
through prophecy. This is what Hashem meant when He said to
Moshe, ‘in order that the nation hear when I speak with you, and
they will also believe in you, forever.” Meaning, they and their
children forever will believe in you and your prophecy, for then
they will know with firm knowledge that God can speak to a
living person, and that all your prophecy is true.”

“Had they not merited prophecy at Mount Sinai, someone
may have possibly raised the argument: who knows, maybe he
did all this through the tricks of the wisdom of demons or
through the power of the names of angels. And even though the
Egyptian wise men and magicians were the world’s leading
experts in the science of demons and witchcraft, and yet they had
no choice but to concede to Moshe, and they said to Pharaoh that
he acted through the power of Hashem, as it says, ‘It is the finger
of God,” nevertheless, one who wanted to insist could have
claimed that he acted through his knowledge that exceeded
theirs, and they conceded. But after the prophecy, no room was
left for skepticism on this matter, and they knew with certainty
that everything occurred through the command of the Master of
the world, and from His hand everything came to them. They,
who saw with their own eyes and knew this with absolute truth,
a truth stronger than any other truth held among men, testified
to their children born afterward that all the words of the Torah
they received through Moshe, from ‘Beraishit” until ‘le’einei kol
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Yisrael,” is true and clear without any doubt in the world. Their
children then testified to their children, as well, and their chil-
dren to their children, until us. It thus turns out that the Torah
in our possession is a true Torah, as testified to by six hundred
thousand reliable witnesses.”
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Chapter Eleven
Ohe Paramount Importance

of the Study of Gyorah

The Purpose of Creation was for Torah

The fundamental purpose for the creation of the world was
for the Jewish people to accept the Torah and observe it. This is as
stated in the very first verse of the Torah: n§ D’?ff’?ij 872 IWRI2
YONT DR DMWYT “In the beginning Hashem created the heaven
and earth.” (Beraishit 1:1) Our Sages expound: Beraishit: For the
sake of raishit —the Jewish people and the Torah, Hashem created
the heavenand earth.! Similarly, it states in the Gemarah (Shabbat)
that Hashem made a condition when He created the world: that if
the Jewish people will accept the Torah, the world will continue
to exist, and if not He will return the world to its original state of
emptiness.?

The Purpose of the Exodus from Egypt
was for Torah

The Jewish people were redeemed from Egypt in the merit of
the Torah they would accept at Mount Sinai.3 Furthermore, the
reason they were redeemed from slavery, and from darkness to
light was in order that they would accept the Torah at Mount
Sinai and continue to observe it.# This is as Hashem told Moshe:
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-Ni§ PIIYD DM DY TR PONAY VI 03 DINT Ehatiy
ST O oY D"ﬁ&"t “Proof that I have sent you will come when
you take the people out of Egypt. All of you will then become
Hashem’s servants on this mountain.” (Shemot 3:12)

It follows that had we not accepted the Torah at Mount Sinai
we, our children and our grandchildren would still be slaves to
Pharaoh in Egypt.

The Jewish People were Uplifted through Torah

By accepting the Torah at Mount Sinai and continuing to
observe it, the Jewish people became the chosen nation, uplifted
above every other nation. Through the Torah we merited to
become the glorious and precious nation in the eyes of Hashem,
to the extent that we are called “Hashem’s children.”® Therefore,
Hashem watches over us throughout the generations and
through the exiles, and protects us from destruction. This is
indeed miraculous, since there is no other nation which has
survived throughout history, as did the Jewish people. And we
survived despite the fact that we are constantly being pursued.
This is as Hashem told the Jewish people before they received the
Torah: M930 Y9 DO MM2™NE DRYA 7P WHYR YidyToN N
TR YN oD namn H=pAR LIS PINTID 9T DBV ‘7:::
“Now if you obey Me and keep My covenant, you shall be My
special treasure among all nations, even though all the world is
Mine. You will be a kingdom of priests and a holy nation to Me.”
(Shemot 19:5,6)°

How fortunate are we!

Rav Saadia Gaon states: “Our nation is not a nation without

5. '3pB Man
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the Torah.”” All nations are identified by their king and their
land. But the Jewish people is different. Our identity as a nation
is through the Torah. This is clear since we became a nation when
we accepted the Torah, although we did not yet have a king nor a
land of our own?® In truth, our king is the King of ail
Kings-Hashem, and we became His nation when we accepted His
Torah. Our entire greatness and strength is through the Torah
and our observance of it.

The Importance of Torah Study

We know that there is a commandment in the Torah to
study it.” The Mishnah'® writes that there is no measure to
this misvah, rather as much as one studies, one receives a
commensurate misvah. In fact, the misvah of studying the
Torah is equivalant to all the other miisvot in the Torah. The
Vilna Gaon takes this further and states: “A person should love
the Torah very much since every word he studies is a separate
misvah. Indeed, this misvah of Torah study is equivalant to all
the misvot. One who studies, for example, one page, performs
many hundreds of misvot.’!' Why, in fact, is the misvah of
Torah study more important than all other misvor?

The Shulhan Aruch states: “Every Jewish male is obligated
to study Torah whether he is poor or rich, whether he is
healthy or ill, whether he is young or old, even a poor man
who is forced to sustain himself from handouts, and even a
family man is obligated to set aside time for Torah study
during the day and night as it states: “And you shall study it

7. 1779 DIPTY MIIND

8. Nown T2 op 1 By pha s np opn vy
9. N PPN W Y 07

10. "N awn 87D 1D

11. ow mHR sy

Chapter 11: The Paramount Importance of the S tudy of Torah §§ 71



day and night.” Someone who is unable to study whether
because he is unlearned, or because he is too involved, should
support other people who study.” 12

From here we see to what extent the halachah requires each
person, without exception, to be attached to the Torah. How
does this misvah of Torah study differ from all the other misvot?

Torah Creates a Connection with Hashem

We can understand this according to what we have ex-
plained above, that the world was created for Torah and we
were redeemed from Egypt for Torah. This gives us a glimpse
into the greatness of Torah and its observance. Through the
Torah, Hashem reveals to us His will, so that we can observe
that which we accepted at Mount Sinai. In other words, the
Torah is what connects us to Hashem. Since our connection
to Hashem is a result of Torah study, it is now clear why Torah
study is more important than all the misvot in the Torah

The Holiness of Torah

The Bach takes this one step further. He states: “Hashem
brought us to Mount Sinai and gave us His holy Torah, His
precious commodity that He takes pleasure in each day, so that
our souls should have the opportunity to attach themselves to its
holiness and spirituality and to bring the Presence of Hashem
into our midst.”!3 In other words, through Torah study a person
can bring Hashem'’s Presence into himself, thereby bringing
himself closer to Hashem. With this we understand the differ-
ence between Torah study and the study of any other subject.
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When one studies Torah, he not only learns new things, but he
thereby connects himself to Hashem through the Torah’s holi-
ness, and also brings Hashem’s Presence into his midst. This as
our Sages say, that Hashem, the Jewish people and the Torah are
one entity. In other words, through Torah study, one becomes
unified with Hashem.

Rabbi Moshe Chaim Luzatto states: “Our Sages have revealed
to us a great secret regarding the power of the holiness of Torah.
If a wicked person would remain committed to Torah, in the end
he would improve by virtue of the holiness of Torah. Through
his commitment to Torah he would be inspired time and again,
until he improves. This is as the Midrash states (Aichah) “I wish
they would have just left me, and continued to remain commit-
ted to the Torah, since had this been the case, they would have
improved.”14

The World Exists because of Torah

Hashem has created the world so that its entire existence is
contingent upon Torah study. This is Rabbi Chaim Voloshin
states: “In truth, there is no doubt, that if it would occur that for
one single moment Torah study would be silent in the entire
world, God forbid, the entire world would be destroyed.”!S And
it works both ways. When Torah study increases in the world,
bountiful blessing increases in the world. Our Sages similarly
state in the Gemarah:1® One who says, “What good are the Rab-
bis, how do they help us, they are just reading for themselves and
learning for themselves,” this man is an Apikoros and denies that
which Jeremiah stated: “If not for my covenant of Torah
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study day and night, I would not have set the laws of heaven and
earth,” meaning the entire existence of the world (especially
with regard to the Jewish people) is dependent upon those who
study Torah. In fact, they are the ones who bring Hashem'’s
bountiful blessing into this world. Therefore, how is it possible
to say that the Rabbis do not help the Jewish people? The
Gemarah states: Rabbi Yehoshua ben Levi asked: It states “Our
feet stood immobile within your gates, Yerushalayim.” What
caused our feet to stand immobile during war-time, and yet be
victorious? The gates of Yerushalayim, where they used to study
Torah.!” This teaches us the importance for each person to
strengthen those who study Torah day and night. “Fortunate is
he who toils in his Torah study, thereby giving pleasure to his
Creator.”

17. 879 > moan
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Chapter 1

It was during the days when the judges judged.

The story of Megillat Ruth occurred during the period of the
shoftim, the judges. (In fact, Boaz himself was the shofet.) The
period of shoftim is the period before the establishment of the
monarchy, and is characterized by the final verse of Sefer
Shoftim: “ish ha’yashar be’einav ya’aseh” — each man did as he
pleased. The absence of a centralized government meant the
absence of stability and control.!

Although the shoftim provided Benei Yisrael with a certain
degree of leadership, their authority fell far short of that of a
stable monarchy. The Sages understood this first verse of Megillat
Ruth —“shefot ha’shoftim” —to mean that the people would judge
the judges. Rather than submitting to the authority of those in
charge, the people would instead reserve the right to exert au-
thority over the government officials. For example, the Midrash
describes that if a person worshipped idols and the Bet-Din
sought to punish him in accordance with Torah law, the violator
would come and whip the judge. He would defiantly declare,
“That which you sought to do to me — I now do to you!”?2
Likewise, whenever a judge would reprimand a citizen and tell
him, “Remove the splinter from in between your teeth,” mean-
ing, that he should improve his conduct, the latter would bra-
zenly rebuff the criticism and say, “Remove the beam from in
between your eyes.” In other words, he would accuse the judge
of even worse crimes, rendering him unworthy of reprimanding
others.3

1 Malbim.
2 Introduction to Midrash Ruth.
3 Masechet Bava Batra 15b.
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The absence of effective leadership to guide the nation in
accordance with the Torah resulted in widespread spiritual de-
cline,* to the point where idolatry became rampant.> The Megil-
lah thus continues:

There was a famine in the land.

This famine, which descended upon Benei Yisrael as a pun-
ishment for their wrongdoing®, ranks among the ten devastating
famines that the Almighty brought upon the world.” A king
would have forced the wealthy to lend assistance to the poor and
help them survive the harsh conditions. But the lack of effective
leadership gave rise to a particularly grave crisis. The wealthy
people hoarded provisions and refused to help support the
poor.® The Megillah continues by describing one such example
of selfishness among the upper class:

A man went from [the city of] Betlehem, Yehudah to live in the
fields of Moab, together with his wife and two sons. The man’s
name was Elimelech. . .

Elimelech was among the wealthiest and most prominent
Torah leaders of his time. He had helped support many families
throughout Am Yisrael, who assumed that should famine strike,
Elimelech could support them? for ten years.!” But when the
famine in fact struck, Elimelech feared that people would come
from everywhere to ask him for help. He therefore decided to
escape, to abandon his people during their time of dire need. It is
revealing that he chose to relocate specifically in Moab, a nation
that was known for its selfishness and lack of concern for the

4 Malbim.

5 Introduction to Midrash Ruth.
6 Ibid.

7 Midrash Ruth 1:4.

8 Malbim.

9 Midrash Ruth 1:4.

10Me’am Lo’ez, page 21.
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plight of the underprivileged. The Torah in Sefer Debarim (23:5)
forbids Benei Yisrael from marrying a Moabite because Moab
failed to show sensitivity to Benei Yisrael when they left Egypt
by bringing them food and water. Appropriately, when Elimelech
decides to ignore the plight of his brethren and instead allow
them to languish from starvation, he settles in Moab — the land
of selfishness and insensitivity:.

Twice in this opening verse the Megillah employs the word
“vayehi” (“it was”; or “there was”). Tradition teaches that this
term has an ominous connotation, and is generally used in con-
texts of doom or crisis. In this verse, “vayehi” is used first in
reference to the historical period — “when the judges judged” —
when Benei Yisrael had no effective leadership. The verse then
uses “vayehi” again in describing the deadly famine that ravaged
the nation.

As the verse indicates, Elimelech was from the tribe of
Yehudah, the tribe destined for royalty. Specifically, he de-
scended from the family of Nachshon ben Aminadav, the most
distinguished family in the tribe of Yehudah. Elimelech thus had
aspirations of one day assuming the throne, as his very name
suggests: the word “Elimelech” may be understood to mean,
“kingship belongs to me.” It is very likely that Elimelech was
indeed a worthy candidate for kingship, having established him-
self as one of the most prominent men of his time. The verse
indeed describes his family as “efratim” — a term of distinction
and nobility. He was both wealthy and wise,!! but lacked one
quality necessary for leadership: generosity, a genuine devotion
to the ideals of charity, kindness and compassion. King David, as
a young shepherd, displayed extraordinary concern and compas-
sion for the sheep under his charge, and the Almighty thus
selected him as King of Israel. A man who showed such sensitiv-

11 Me’am Lo’ez, p- 15.
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ity to sheep would undoubtedly deal kindly and compassion-
ately with Am Yisrael. Elimelech, by contrast, who lacked this
regal quality of compassion, forfeited his otherwise well-
deserved rights to the throne, forever.'?

Elimelech’s loss of the kingship underscores the importance
of interpersonal relationships and the weight this factor carries
in determining a person’s overall worthiness. It naturally fol-
lows, then, that the mitzvot ben adam la’havero constitute an
integral part of the experience of kabbalat ha’Torah. Accepting
the Torah means more than merely renewing our commitment
to Torah study and observance, however critically important
these elements are. Kabbalat ha’Torah also entails reinforcing our
sense of responsibility towards our fellow Jew, ensuring that we
are sensitive and responsive to the needs of others.

Elimelech, Naomi’s husband, died, and she and her two sons
remained.

God punished Elimelech for neglecting his people and leav-
ing Eretz Yisrael, and he died. The verse emphasizes that “Naomi’s
husband” died, implying that the death affected only Naomi, and
no one else. Had Elimelech died in Eretz Yisrael, his death would
have been felt throughout the country; news would have spread
far and wide that a famous, well-respected personality passed
away. He would have been eulogized honorably, and the entire
country would have participated in his funeral and mourned his
passing. But since his death occurred outside the land, in Moab,
he died only as “Naomi’s husband” — his death affected nobody
outside his immediate family.'®

And she and her two sons remained.
Elimelech left behind his wife, Naomi, and two sons, Mahlon

12Me’am Lo’ez, p. 12.
13Me’am Lo’ez, p. 18.
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and Kilyon. The name “Naomi” comes from the Hebrew word
“na’eh,” or “nice,” referring to Naomi’s honorable conduct.
“Mahlon” evolves from the Hebrew word for “eradication,” thus
alluding to the fact that he was ultimately “eradicated” from the
earth. The name “Kilyon” likewise means complete destruction,
and alludes to Kilyon’s having died without any children.

In Divrei Hayamim I (4:22), Mahlon and Kilyon are referred
to by different names: Yoash and Saraf. “Yoash,” which relates to
the Hebrew word “yei’ush,” or “despair,” refers to their having
given up all hope of ever returning to Eretz Yisrael, as they
assumed that the famine would never end, that God would never
come to His people’s rescue. “Saraf” means “burned,” a reference
to their having “burned,” or violated, the Torah by marrying
Moabite women (without having them convert to Judaism). 1

They married Moabite women, one named Orpah, and the
other named Rut.

The two brothers’ disassociation from Am Yisrael resulted in
their rapid spiritual decline, from the status of “efratim” — a title
of religious distinction —to the point where they married gentile
girls who had not undergone conversion. According to tradition,
Orpah and Ruth were the granddaughters of Eglon, king of Moab
(who ruthlessly oppressed Benei Yisrael during the early part of
the shoftim period — see Shoftim, chapter 3).16

Kilyon, the younger of the two brothers, married Orpah be-
fore Mahlon, the older brother, married Ruth. Had Mahlon and
Ruth wed before Kilyon married Orpah, then we could have
perhaps exonerated Kilyon — at least to some extent — on the
grounds that he presumed Orpah to be as virtuous as Ruth. But
Kilyon married Orpah before Mahlon married Ruth. Mahlon

14 Midrash Ruth, 2:5.
15 Midrash Ruth, 2:4.
16 Midrash Ruth, 5:5.
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should have taken note of how his brother married a wicked
woman, Orpah, and thus refrained from marrying a Moabite
girl. Mahlon was therefore punished for marrying Ruth, despite
her piety, because he should never having taken such a risk after
seeing the results of his brother’s marriage to Orpah.V

The name “Orpah” comes from the Hebrew word “oref,”
which means “back of the neck.” Orpah turned her back on her
mother-in-law and did not accompany her back to Eretz Yisrael.
“Ruth,” which relates to the Hebrew word “ra’atah” — “she saw”
_ alludes to the fact that Ruth saw and recognized the value and
beauty of her mother’s-in-law faith.'®

They lived there for about ten years. The two of them, Mahlon
and Kilyon, also died.

Mahlon and Kilyon failed to learn the lesson of their father’s
death, and they remained in Moab. They remained there for ten
years — an indication of their decision to permanently settle in
Moab, without any plans to return to Eretz Yisrael.' Ironically,
during this ten-year period Mahlon and Kilyon lost all the wealth
they had taken with them from Eretz Yisrael. Their horses and
cattle died, and they were left penniless, facing the same hard-
ship and suffering experienced by their hungry brethren in Eretz
yYisrael.20 All this served as a punishment for their having aban-
doned their nation. When the Almighty punishes a person, He
first punishes him through his money; if the sinner still does not
repent, God will then punish him physically.?! He thus initially
punished Mahlon and Kilyon by destroying their wealth and
driving them to poverty; ultimately, in response to their failure

17 Malbim.

18 Midrash Ruth, 2:9.

19 Malbim.

20 Me’am Lo’ez, page 20.
21 Midrash Ruth, 2:10.
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to perform teshuvah, God killed them, and they died without any
progeny.

The story of Elimelech thus teaches an exceedingly powerful
lesson, one which must be inculcated as we experience kabbalat
ha"Torah. Elimelech felt he could escape famine and financial
ruin by fleeing Eretz Yisrael and resettling in Moab. In the end,
tragically, the exact opposite occurred: he lost his wealth, died,
and ultimately left behind no children, no future (as his sons
died shortly after his death). One must never think that his
observance of mitzvot will result in financial loss; concern for
fiscal stability may not interfere with one’s commitment to To-
rah. One must involve himself in the mitzvot of charity and
kindness without concern, for to the contrary, it is the neglect of
these mitzvot that results in the loss of one’s money, as emerges
from the story of Elimelech.

And thus the woman remained [alone] without her two chil-
dren or husband.

This verse emphasizes that with the passing of her husband
and sons, Naomi was comparable to a secondary component that
remains after the destruction of the primary component. Just as
the secondary component has no worth in the absence of the
primary component, so did Naomi feel alone and helpless with-
out her husband and sons.?? Her sorrow and anguish caused her
physical pain and illness, to the point where she could hardly
function.??

She and her daughters-in-law arose and returned from the
fields of Moab.

Unlike her husband and sons, who stubbornly insisted on
remaining in Moab despite the punishments that gradually be-

22 Midrash Ruth, 2:10.
23Me’am Lo’ez, p- 22.
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fell them, Naomi understood the meaning behind the calamities
that struck her family. Immediately after the completion of the
seven-day mourning period for her sons, she began making her
way back to Eretz Yisrael. She made a point of leaving her home
early in the morning, before her neighbors would awaken. She
did not want them to persuade her to stay a little longer until they
could prepare adequate provisions for her trip. In the spirit of
“zerizin makdimin le’mitzvot” — zealous people perform mitzvot
as quickly as possible, she did whatever she could to avoid any
delay of this mitzvah, of returning to Eretz Yisrael. She did not
even consult with her daughters-in-law, suspecting that they, too,
might try to dissuade her from returning. Orpah and Ruth joined
her only after she had already set out on her journey.24

Naomi thus serves as a shining example of the values of zeal
and promptness in the observance of mitzvot. Whenever a per-
son has a mitzvah to perform, or notices a character flaw that
requires improvement, he must not delay. When a mitzvah de-
mands attention, it must be addressed immediately, rather than
pushed aside and delayed to a more “convenient” time.

For she heard in the fields of Moab that God had taken note of
His people, giving them bread.

The news of the famine’s end came to Naomi through an
angel, who appeared to her in the fields.2® The moment she heard
the news, she returned immediately, without hesitation. Naomi
here demonstrates her having performed complete teshuvah for
having earlier lost hope of the famine’s end. She corrected her
mistake and now genuinely believed in God’s ability to save His
people.26 Sure enough, the famine ended and God sent an angel
to bring her the news.

24Me’am Lo'ez, p. 24.
25Me’am Lo’ez, p. 25.
26 Malbim.
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She left the place where she had been.

The Midrash?” detects in this verse an implication that only
Naomi left Moab that day. The question, of course, arises, was
Naomi the only person to leave the country? Surely there were
many people who entered and left Moab on a daily basis! Why,
the Midrash asks, does the verse describe Naomi’s departure
from Moab as if she and only she left that day?

The Midrash explains that during Naomi’s stay in Moab, she,
through her piety, was the country’s pride and glory. Her depar-
ture, therefore, left an indelible impression upon the area, as
everybody felt her absence and sensed the void caused by her
departure. It thus appeared to the people of Moab that only she
left the country that day, for her return to Eretz Yisrael had a
profound impact upon Moab.

They traveled on the road to return to the land of Yehudah.

In Naomi’s great desire to return to Eretz Yisrael and thereby
correct her previous mistake, she left that day, which happened
to be the first day of Pesach, and did not wait for a caravan to join.
She rather embarked on her journey alone, despite the grave
dangers involved, and would not even stop to rest. All this
stemmed from her immense desire to return to Eretz Yisrael as
quickly as possible.?

Naomi’s return home was a tremendous challenge for her.
She and Elimelech had left Eretz Yisrael assuming that they
would thereby remain wealthy forever, but in the end, the very
opposite occurred. Naomi now returned impoverished, her
clothing worn and tattered, her face emaciated from starvation,
her feet bare over the course of her entire trip.2° She undoubtedly
suffered terrible humiliation due to the condition in which she

27 Midrash Ruth, 3:6.
28Me’am Lo'ez, p. 27.
29 Midrash Ruth, 3:6.
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returned home. And yet, she did not even hesitate for a moment,
due to her overpowering love for Eretz Yisrael, and made a point
of returning as quickly as she could.

Naomi said to her two daughters-in-law, “Go, return, each of
you to her mother’s home.”

Naomi thought that Ruth and Orpah came along only to
escort her as she traveled back home. As they reached the border
between Moab and Fretz Yisrael, she saw that Ruth and Orpah
actually wanted to continue with her all the way to Yehudah.
Upon realizing their intentions to continue onward, Naomi told
them to return to Moab and assured them that she did not need
escorts all the way to her home in Yehudah. She advised them to
return to their mothers’ homes rather than live anywhere else in
Moab.3Y Naomi then added:

“May Hashem deal kindly with you as you have dealt with the
dead and me.”

Naomi here tells Ruth and Orpah that they will not forfeit
their merit for divine kindness by leaving her and returning. On
the contrary, she assures them, God will bless them abundantly
for the kindness they had already performed. First, upon the
death of Mahlon and Kilyon, the young widows waived their
rights to the ketubah payments. According to Jewish law, a widow
can demand the money stipulated in the ketubah from her hus-
band’s estate. But Ruth and Orpah, out of sensitivity to Naomi’s
plight, did not claim the money owed to them. This is the kind-
ness which Naomi describes their having performed to her. Addi-
tionally, she makes mention of the kindness they performed for
“the dead,” for their late husbands. They paid with their own
money the costs of the shrouds for their husbands’ funerals.

The Midrash teaches us that Megillat Ruth does not teach a

30 Malbim.
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single halachah relevant to ritual law, issues involving forbidden
or permissible behavior, or the laws of tum’ah and taharah (ritual
impurity). It was written solely for the purpose of demonstrating
the immense reward for gemilut hasadim — performing kindness
to others. In reward for her devotion and loyalty to Naomi, Ruth
earned the privilege of becoming the matriarch of the entire
Malchut Bet David — the Davidic royal dynasty. Orpah was like-
wise rewarded with four mighty warriors of Moab who de-
scended from her (as we will discuss later in greater detail).3!

May Hashewm grant you that you may find rest [security] — each
in the home of her new husband.

Naomi advises them to remarry, which would restore the
security they lost with the passing of their husbands. Naomi also
blesses Ruth and Orpah that all the security and glory that the
Almighty will bestow upon King Shlomo shall come from them.
It was already known that the Jewish dynasty would come from
Moabite lineage, and Naomi thus blesses them that the kingship
should come from them. However, the word “metzena” (“find”)
is written as if it should be pronounced in the singular form.
Naomi here prophetically alludes to the fact that this blessing
will be fulfilled in only one of her daughters-in-law — Ruth.
Orpah did not earn the fulfillment of this blessing, for she ulti-
mately left Naomi and returned to her family in Moab.32

They said to her, “We will return with you to your people.”
Ruth and Orpah explained to Naomi that they had joined her
not simply to escort her, but to join “you and your people.” Mean-
ing, they very much wanted to join her, to continue being part of
her family and maintain the close relationship they had with her.
Additionally, they wanted to become part of her people, to join

31 Midrash Ruth, 2:14.
32 Midrash Ruth, 2:15.

Chapter 1 & 85



Am Yisrael.33 According to some views, it was Orpah who said,
“we will return with you”; she wanted only to join Naomi, without
any intention of converting and becoming part of Am Yisrael.
Ruth, however, expressed her desire to join “your people” — to
convert to Judaism.34

These feelings of love, affection and devotion toward Naomi
are truly extraordinary. There is very often a good deal of tension
between daughters-in-law and mothers-in-law. And in this in-
stance, both husbands had died without leaving any children,
which would naturally lead the daughters-in-law to feel no con-
nection at all to their husbands’ family. Despite all this, Ruth and
Orpah clung to Naomi even as she relocated in a foreign country
— a powerful testament to the greatness and noble character of
the women involved.?

Naomi now responds to these two wishes expressed by her
daughters-in-law — to remain close to her and to convert to her
faith.

And Naomi said, “Turn back my daughters, why should you
come with me? Am I likely to have more sons in niy womb, that
they may be your husbands? Turn back, my daughters, go [your
way], for I am too old to have a husband. Even if I would say: ‘I
have yet hope,’ even if I were to have a husband tonight —and
even if I were to bear sons —would you wait for them until they
were grown to manhood? Would you shut yourselves for them
denying yourselves to marry another? No, my daughters, my
distress is great on your account, for the hand of Hashem is
directed against me.”

Naomi here refers to Ruth and Orpah as “my daughters,”
rather than “my daughters-in-law,” as an expression of the deep-

33 Targum.
34 Me’am Lo’ez, p. 33.
35Me’am Lo’ez, p. 38.
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seated affection she felt for them, seeing how they wished to
cling to her and even convert to her faith.3¢ But she urges them
to return for their own sake, because nobody among Am Yisrael
will want to marry them. “For one thing,” she tells them, “the
position that the Torah permits marrying female converts from
Moab has yet to become widely accepted. Secondly,” she adds,
“given that you had been married to Mahlon and Kilyon for ten
years without bearing them children, people will assume that
you are infertile.”” And if you pin your hopes on marrying my
son, in accordance with the Torah law of yibum (levirate mar-
riage, requiring a man to marry his brother’s childless widow),
such a prospect in highly unlikely, since I, too, had not borne a
child in over ten years, ever since my husband died. And al-
though I had not despaired from remarrying during this period,
and thus could conceive despite the passage of ten years without
bearing a child,®® would it be worth it for you to wait until they
are grown? Moreover, the calamities that befell me resulted
from my sons’ marriage to you, when you were gentile women.
[ had voiced no objection to the marriage, and thus I, too, was
included in the punishment and lost my husband and two sons.
Naturally, then, I will not want any subsequent child born to me
to marry either of you.”3?

Naomi further asks, “Why should you come with me? Fven
if you would find men to marry, why should you join me and
cause me grief when I see you marrying other men? If you truly
want to convert, you should find other cities in Eretz Yisrael to
live and build your families.”40

36 Me’am Lo’ez, p. 37.
37Me’am Lo’ez, p.34.
38 Malbim.

39 Midrash Ruth, 2:17
40 Me’am Lo’ez, p.34
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Now Ruth and Orpah respond:

They wept loudly again. Orpah kissed her mother-in-law, but
Ruth did cling to her.

Ruth and Orpah wept bitterly upon hearing that they would
not earn any respectable status in Am Yisrael. They had thought
that their royal ancestry (as we mentioned earlier, they were the
granddaughters of the Moabite king, Eglon) would ensure noble
stature wherever they would live. They continued crying until
they became faint. In reward for the four tears shed by Orpah,
four powerful warriors descended from her: Saf, Midyan, Galyat
and Yishbi.*!

At that point, Orpah immediately decided to return to her
mother’s home. The verse tells that Orpah kissed Naomi before
she left, but it does not mention that Naomi kissed her. Orpah
left so quickly that Naomi did not even have the opportunity to
kiss her.4?

Orpah left Naomi not only physically, but ideologically, as
well. When she took leave of Naomi, she took leave of Naomi’s
faith, and returned to her previous life of idolatry. Her break with
the Jewish religion also resulted in her sudden involvement in
promiscuity. Orpah conceived and gave birth to Galyat. She ulti-
mately gave birth as well to other Philistine warriors, as men-
tioned, all of whom possessed such physical might that they
lived for four hundred years, until the time of David, who finally
killed them. (According to some views, Orpah was rewarded with
these four descendents for having accompanied Naomi for a
distance of four mil — approximately three miles.*3)

But Ruth did cling to her. And Naomi said to her, “ See your

41 Midrash Ruth, 2:20.
42 Me’am Lo’ez, p.38.
43 Midrash Ruth, 2:20.
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sister-in-law has gone back to her people and to her god; return
along with your sister-in-law.”

Both Orpah and Ruth had initially expressed their desire to
join Naomi and become part of the Jewish people. Orpah,
however, suddenly changed her mind and decided to return
home. Naomi interpreted this change of heart as indicating that
even initially Orpah had not genuinely wished to join Naomi;
she merely said so out of shame. She was too embarrassed to
take leave of her mother-in-law, Naomi figured, and therefore at
first insisted on joining her. Naomi thus mistakenly assumed
that Ruth, too, did not sincerely desire to join Naomi, and
therefore urged her to follow her sister’s-in-law lead and return
to Moab.**

But Ruth said, “Do not urge me to desert you, to turn away
from you.”

The expression used here by Ruth — “al tifgei bi” — “do not
urge me” —may also be understood as a reference to punishment
and retribution. Ruth warns Naomi that she very possibly may
incur punishment for discouraging Naomi from converting to
Judaism. It is forbidden to refuse a prospective convert who seeks
conversion due to firm conviction and a genuine desire to em-
brace the Jewish faith. It is here where Ruth demonstrates to
Naomi her sincerity and resolute determination to become a
Jewish convert, despite the likelihood that she would never find
anyone who would marry her. She adds, “to desert you, to turn
away from you.” Ruth does not want to undergo this process of
conversion with anyone else other than Naomi. She is commit-
ted to her mother-in-law and will join only her as she embarks on
this journey to Judaism.*

44 Malbim; Me’am Lo’ez, p.38.
45 Midrash Ruth, 2:22.
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“For wherever you go, I shall go, where you lodge, I will lodge,
your people are my people, and your God is my God. Where you
die, I will die — and there I shall be buried.”

Seeing Ruth’s sincerity, Naomi began teaching her the laws
and guidelines of conversion. She also introduced Ruth to the
basic rules governing Jewish lifestyle, rules that differed drasti-
cally from the norms and practices to which she had grown
accustomed in Moab. She explained to Ruth that Jewish women
do not go to theaters or circuses, and it is forbidden to walk
beyond the tehum (boundary-line situated two thousand cubits
outside the city) on Shabbat. Ruth accepted these rules and de-
clared, “For wherever you go, I shall go.”

Naomi proceeded to inform Ruth of the prohibition for a
man and woman to be secluded together, and that Jews may not
sleep in a home without a mezuzah. Naomi responded, “Where
you lodge, I will lodge.” Naomi proceeded to emphasize Benei
Yisrael’s separation from other nations due to the six hundred
thirteen mitzvot they must observe. Once again, Ruth emphati-
cally voiced her consent: “Your people are my people.” Naomi
discussed with her the prohibition against idolatry, and Ruth
replied, “Your God is my God.” She then warned Ruth of the four
methods of capital punishment at Beth-Din’s disposal to punish
violators. Ruth responded, “Where you die, I will die.” Naomi
informed her that Bet-Din buried in separate graveyards those
who were executed via the different means of execution. Naomi
replied, “and there shall I be buried.”

Naomi thus followed the procedure required by halachah
when a gentile expresses interest in conversion. The gentile must
be taught a sample of the mitzvot and informed of some of the
harsh punishments to which a violator is liable, so that insincere
prospective converts will retract their request to join Am
Yisrael.4
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At this point Ruth adds:

“So may Hashem do for me — and even more — if anything but
death separates me from you.”

Ruth here takes an oath confirming her sincere desire to
convert.#” She proclaims that if she does not speak the truth,
then God should bring upon her even greater calamities than
those she had already endured — the loss of her husband and her
wealth.?® Her desire to join Am Yisrael stems from her concern
that “death separates me from you.” 1f she would not convert and
observe the mitzvot, then after her death she would be separated
from her beloved mother-in-law. Naomi, a righteous woman,
will earn her place in the World to Come alongside the Shechi-
nah, whereas she, Ruth, will remain for eternity together with
the idolaters.*” Therefore, despite the weighty yoke of mitzvot
she must bear as a Jewish woman and the small chances of
finding a spouse, she was nevertheless committed to conversion,
knowing the immense reward she will receive in the World to
Come.

And when [Naomi] saw that she was determined to S0 with her,
she refrained from further discussion with her.

Generally speaking, the more a person hears arguments
against his view, the more his resolve and determination con-
cerning that matter will fade. But Naomi noticed that here the
precise opposite has occurred: the more she had tried to dissuade
Ruth from joining Am Yisrael, the more determined Ruth be-
came: Naomi also took note of Ruth’s decision to “go with her” —
to convert specifically through Naomi, rather than through any-
one else. Obeying the halachah forbidding excessive questioning

46 Rashi; see also Midrash Ruth, 2:22.

47 Malbim.

48 Rashi.

49 Based on the Malbim and Midrash Ruth, 2:24.
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of prospective converts once their sincerity has been confirmed,
Naomi “refrained from further discussion” and made no more
efforts to dissuade Ruth from her decision.>°

Interestingly enough, this marks the only instance in the
entire Bible where the word “mitametzet” (“was determined”)
appears. This would imply that never would there ever be a
convert who desired so strongly and with such firm conviction to
attach himself or herself to the Shechinah.>!

Ruth’s fervent and unwavering insistence on joining Am
Yisrael is among the primary reasons for reading Megillat Ruth
on Shabuot, when we celebrate our acceptance of the Torah.
Conversion to Judaism posed a considerable challenge for Ruth,
particularly given her royal lineage in Moab and the unlimited
access to wealth and grandeur provided by her ancestry. She
forfeited everything — including the most basic necessities of
food and clothing — for the sake of conversion. She abandoned
her royal upbringing and chose to live at the lowest rung in
society, which would all but eliminate her chances of finding a
husband, purely for the sake of Torah. The story of Ruth is the
story of the hardships and challenges often entailed in the ac-
ceptance of the Torah —a most appropriate lesson for the festival
of Shabuot.>?

So the two of them went until they came to Betlehem .

The Megillah’s reference to Naomi and Ruth as “the two of
them” reflects an equation of sorts between these two women.
Once Ruth made up her mind to convert, she is now considered
Naomi’s equal. This prompted Rabbi Abahu — as cited in the
Midrash — to exclaim, “See how beloved converts are before the
Almighty!”>3

50 Rashi.

51 Me’am Lo’ez, p-44.

52 Yalkut, Ruth 996.

53 Rashi; see also Midrash Ruth, 3:5.
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On their arrival in Betlehem the whole city was enthusiastic on
their account, and the women remarked, “Is this Naomi?”

When Naomi and Ruth reached the gates of the city of
Betlehem, the entire city was assembled there at the gate. It was
the first day of Pesah, and that night, as required by the Torah,
they would begin the barley harvest and cut some barley for the
omer offering brought the following day. The practice was for the
harvest ritual to be accompanied by a large assembly of people.
Additionally, the townspeople had gathered for the funeral of the
wife of Boaz, who was the shofet (judge) at that time. Everybody
came out to pay their last respects to Boaz's wife and to give
honor to their esteemed shofet. The Almighty saw to it that on the
day Boaz’s wife died, Ruth, whom Boaz would marry, would
arrive in the city.>* Indeed, there was once a common proverb
that said: Even before a person dies, the Almighty provides some-
one to be in charge of the household in his place.55

The people looked upon Naomi and Ruth in utter shock. They
had always seen Naomi walk in luxurious, comfortable shoes,
and now they saw her barefoot. She had always worn fine woolen
garments, and now she wore tattered rags. Her face always radi-
ated and shone as a result of her wholesome, healthy diet, but
now her face was shriveled from hunger. Unable to believe their
eyes, the people asked: “Is this Naomi?”>®

With this question the townspeople also referred to the un-
derlying meaning of the name “Naomi,” which comes from the
Hebrew word for “pleasant.” Naomi’s name had come to repre-
sent her pleasant personality and conduct. She would collect
charity for the poor and spend time speaking pleasantly with
those in need, offering them emotional support and encourage-
ment. It was hard to imagine that a calamity of this magnitude

54 Midrash Ruth, 3:6.
55Bava Batra 91a.
56 Me’am Lo’ez, p. 49.
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could befall such a person, and the people thus concluded that
she suffered these tragedies as punishment for having left her
people and her land.*’

She said to them, “Do not call me Naomi, but call me Mara, for
Hashem has dealt bitterly with me.”

Naomi explains to the townspeople that she deserved all that
befell her. She committed many transgressions by leaving Eretz
Yisrael, settling in the corrupt society of Moab, and voicing no
objection when her sons married Moabite women. Therefore, she
claims, she does not deserve the name “Naomi,” which comes
from the Hebrew word for “pleasantness” (“ne’imut”) and thus
alludes to noble conduct. They should instead call her by the
name “Mara,” which means “bitterness,” on account of the bitter
turn of events the Almighty had, justifiably, brought upon her.

“I had gone forth full, but Hashem brought me back empty.
Why call me Naomi, when Hashem has testified against me
and the Almighty [has brought] catastrophe upon me.”

When she left Eretz Yisrael, Naomi recalls, she had sons and
daughters and was even pregnant with another child.® She and
her family enjoyed abundant wealth, happiness, and good
health. But now Naomi returns empty. Her husband, sons and
daughters all died. During her stay in Moab she lost her brothers
and sisters, as well,>® and she suffered a miscarriage. She became
so poor that she could not even afford shoes for her long trip
home, and she suffered physically from hunger and disease.
Therefore, she tells the people, they have no reason to call her
“Naomi.” And even if they refer to the happiness of her past, she
argues, those years could hardly be considered “pleasant.” God
bestowed upon her all these blessings not because she deserved

57 Midrash Ruth, 3:6
58 Midrash Ruth, 3:7.
59Me’am Lo’ez, p.49
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them, but to the contrary, so that the ensuing punishment would
be ever more severe and painful.®Y If anything, then, Hashem
testified to the unpleasantness of her conduct, rather than to her
virtues.®!

Thus did Naomi return, and Ruth, the Moabitess, her
daughter-in-law, with her — they who had returned from the
fields of Moab; and they arrived in Betlehem at the start of the
barley harvest.

Naomi’s return to Eretz Yisrael marked as well, her return to
her previous spiritual level, and she also had the merit to bring
Ruth — mother of King David of the Davidic dynasty and the
Messianic King, to the Jewish Nation.®? They arrived in Betlehem
precisely at the beginning of the barley harvest, when the poor
would follow the workers harvesting the fields to collect leket —
the grain that falls over the course of harvesting that the Torah
granted to the poor. And so Naomi and Ruth arrived at the perfect
moment, when they would have the opportunity to collect grain
and thereby sustain themselves.

60 Malbim.

61 Midrash Ruth, 3:7
62Me’am Lo’ez, p.50.
63 Ibid.
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Chapter 2

And Naomi had a kinsman from her husband’s family —a man
of power and substance, of the family of Elimelech — and his
name was Boaz.

Naomi and Boaz were cousins: their fathers were brothers. In
addition, Boaz was Elimelech’s nephew: Boaz's father was
Elimelech’s brother. The entire family descended from the fa-
mous Nahshon, son of Aminadav.! Boaz was the shofet during
this time period, and was originally called “Ibtsan” (see Shoftim
12:8). His name was changed to “Boaz,” which comes from the
Hebrew word for “strength,” because through the power of his
prayer, he saved Benei Yisrael from war and famine.? The merit
of his prayer provided Benei Yisrael with extraordinary strength.
The name “Boaz” also refers to the strength he displays later in
the Megillah in resisting temptation. Likewise, 1v2 “Boaz” has the
same letters as the word 21y — “azav,” which means “left,” refer-
ring to his having abandoned his evil inclination and desires,
clinging instead to purity and innocence.? Finally, the name
“Boaz” alludes to strength in the sense of royalty, as he fathered
the dynasty of King David.*

The day Naomi and Ruth arrived in Betlehem, Boaz’'s wife,
who was a righteous, distinguished woman, passed away. He was
preoccupied with his personal tragedy and was thus unable to
greet Naomi, his relative, and care for her needs. Naomi and Ruth
did not want to receive gifts from others and therefore refrained
from asking Boaz for financial assistance. Instead, Ruth decided
that she would walk behind the harvesters to collect leket.®

1 Rashi.

2Me’am Lo’ez, p.58.
3Me’am Lo’ez, p.56
4Me’am Lo’ez, p.54.
5Me’am Lo’ez, p.55.
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Ruth, the Moabitess, said to Naomi, “Let me go now to the field
and glean among the stalks, behind one in whose eyes I will
find favor,” and Naomi said, “Go my daughter.”

Despite her royal heritage, Ruth nevertheless wanted to fol-
low behind the harvesters as a beggar. She feels no shame in
collecting grain together with the poor, and does not ask Naomi
to join her. In fact, Ruth considered the stalks of barley she
collected more valuable than the precious stones in her father’s
palace in Moab.6

Ruth realizes just how humiliating it would be for Naomi,
who had at one point been considered the wealthiest, most
prominent and most charitable woman in the city, to collect
grain with the paupers. Ruth, who arrived in Betlehem as a
stranger, goes to the fields alone.” Ruth’s willingness to over-
come her shame on Naomi’s behalf becomes particularly re-
markable when we consider her nationality. The Torah forbade
Benei Yisrael from marrying people from Moab because of their
arrogant, heartless insensitivity, as demonstrated by their refusal
to offer Benei Yisrael provisions when they left Egypt. But Ruth
had developed within herself the qualities of compassion and
sensitivity, and therefore goes by herself to collect grain in order
to protect Naomi'’s pride.8

Ruth wanted to collect in a field with a generous owner,
rather than an owner who prefers not to leave the leket for the
poor. She also looked for a field that did not have poor people
collecting there already.? She specifically intended not to go to
Boaz’s field, as this would cause Naomi humiliation when it is
discovered that she is receiving leket from her relative’s crop.1
Having no relatives, friends or acquaintances in the entire city,

6 Malbim.

7See Me’am Lo’ez, p. 57.
8Me’am Lo’ez, p. 57.

9 Malbim.

10Me’am Lo’ez, p. 56.
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Ruth left it to the Almighty to guide her towards a field where she
could collect sufficient grain for herself and her mother-in-law.!!

Naomi replies to Ruth, “Go, my daughter.” She senses that at
this moment Ruth feels very much a stranger, a foreigner. Naomi
attempts to encourage Ruth by reminding her that she is “my
daughter.” She is no longer a Moabitess, but rather a child of
Naomi.!2 She is not a foreigner, but a full-fledged member of
Benei Yisrael, and therefore she has no reason to fear or feel out
of place in Eretz Yisrael. (According to tradition, Ruth was forty
years of age when she arrived in Betlehem.)!?

So she went, and came and gleaned in the field, behind the
harvesters; [and as Divine fate decreed,] she happened upon
that parcel of land belonging to Boaz, who was of the family of
Elimelech.

As we mentioned, Ruth specifically chose not to go to Boaz's
field. Providence, however, saw to it that she would, indeed,
arrive in his field. This is because, as the Sages tell us, “A person
is led according to the path he wishes to follow.” Ruth very much
wanted to follow behind righteous harvesters, who would ob-
serve the appropriate standards of tzeniut (modesty) with regard
to her. She was particularly concerned because of her attractive
appearance. Hashem therefore led her to Boaz’s field, where the
workers were all righteous men. !4

The verse emphasizes that Ruth walked “behind the harves-
ters.” She ensured that wherever she went there were only harves-
ters, and no other poor people,!® so as not to infringe upon the
sustenance of others in need. Additionally, she walked specifi-

11 Ibid.

12Me’am Lo’ez, p. 58.

13 Midrash Ruth, 4:4.

14 Masechet Shabbat 113b; see Maharsha.
15 Malbim.
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cally behind the workers and not in front of them, observing the
proper code of modesty. 16

Before she began collecting in Boaz's field, Ruth made a point
of acquainting herself with the area and left signs on the road to
remind her how to go back and forth from the field to her
house.” She did not want to have to ask men on the road for
directions, so that she would not to get too involved in conver-
sation with men.18

Behold, Boaz arrived from Betlehem and he said to the harves-
ters, “Hashem be with you,” and they responded, “Hashem
bless you.”

Boaz generally did not come to the area of his field, as he
entrusted it in the hands of capable workers. But on that day, he
suddenly came to visit his field."” This, too, was arranged by
Divine Providence, so that Boaz and Ruth would meet.

As this was Boaz's first visit to his field since his wife’s pass-
ing, he said hello to his employees and inquired as to their well
being — something he was not permitted to do during his
mourning period.?°

Boaz included the Divine Name in his greeting to the work-
ers. He and his rabbinical court in Betlehem had instituted that
people should mention God’s Name when extending a greet-
ing.?! This time period saw a drastic increase in theft, and the
country did not have an effective judicial system to curb this
trend. Boaz therefore instituted that everyone should greet one
another with God’s Name, to remind them that Hashem con-
stantly watches over them and sees their behavior even when

16 Me’am Lo’ez, p.58.
17 Midrash Ruth, 4:4.
18 Me’am Lo’ez, p.59.
19 Malbim.

20 Me’am Lo’ez, p. 60.
21 Midrash Ruth, 4:5.
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nobody else does.?? This enactment was decided upon that day in
Boaz’s court, and he came to the fields from the city immediately
following the meeting with his Bet-Din to inform his workers of
this new law. He said to them, “Hashem be with you” to instruct
them to include Hashem’s Name when greeting somebody else.
They therefore responded, “Hashem bless you” — congratulating
him on this important law he had just enacted,?® and praying
that Hashem should find for him a woman to marry in place of
his wife, who had just passed away.?*

Boaz said to his attendant, who was in charge of the harvesters,
“ To whom does this maiden belong?”

This attendant, who supervised over the work, stood on an
elevation near the field to oversee the forty-two harvesters.

At first glance, it appears strange that Boaz would inquire
about Ruth. Firstly, Boaz, the spiritual leader of his time, did not
normally inquire about young women whom he saw. Secondly,
Boaz undoubtedly knew Ruth already. When she arrived in
Betlehem, she went to the local Bet-Din, over which Boaz pre-
sided, to undergo formal conversion. So if Boaz had already met
Ruth, what did he mean when he asked his attendant, “To whom
does this maiden belong?”

Boaz noticed Ruth’s pleasant demeanor and exceptionally
modest behavior. Whereas most women collecting grain would
bend down, Ruth sat on the ground. The others would lift their
garments to make it easier to walk, while Ruth specifically low-
ered her garment to ensure that it covered her legs. Other women
would talk to and laugh with the young workers, but Ruth kept
to herself and did not engage the men in conversation. Finally,
whereas other women would take for themselves stalks from the

22 Malbim.

23Me’am Lo’ez, ibid.
24 Vilna Gaon.

25 Midrash Ruth, 4:6.
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bundles of harvested grain, Ruth would take only stalks that fell
over the course of harvesting, the stalks that the Torah required
leaving for the poor. Grain that had already been packed into
bundles was the property of the landowner, and Ruth therefore
would not take any grain from the bundles.?® Furthermore, Boaz
took note of Ruth’s knowledge of and compliance with the de-
tailed halachot of leket. A poor person is entitled to take fallen
stalks only if the harvester drops one or two stalks at a time. If he
drops three or more stalks together, then they are not considered
leket, and the poor have no right to collect it. Boaz noticed that
Ruth would not collect when three or more stalks fell together.
In truth, an argument could have been made for the permissibil-
ity of her collecting even three fallen stalks. The verse requires
leaving leket for the “foreigner, the orphan and the widow,” and
another verse requires leaving leket for the “foreigner and the
poor.” Since Ruth was all three —a foreigner, pauper and widow,
she quite possibly was entitled to collect even a group of three
stalks. As a measure of added piety, however, she collected only
those stalks that fell individually or in pairs of two.2” The Zohar
adds that Boaz could see that Ruth looked upon everything fa-
vorably, with selfless generosity, and as a result, all the grain she
collected took on a unique quality of blessing. F inally, Boaz saw
that ru‘ah hakodesh (the Divine Spirit) rested upon Ruth, and
thus he naturally inquired about this extraordinary woman.?8

And the attendant who was in charge of the harvesters an-
swered, “She is a Moabite girl, who returned with Naomi from
the fields of Moab.”

The attendant confirms that this was no ordinary woman. She
had returned with Naomi, converted to Judaism and grew spiri-

26 Ibid.
27 Shabbat 113b, See Maharsha.
28Me’am Lo’ez, p. 62.
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tually to the point where she stood at the same level as Naomi (as
mentioned earlier). The attendant emphasizes Ruth’s young age
(“a Moabite girl”) in order to encourage Boaz to marry her. Boaz
had thirty sons and thirty daughters, all who had died, and thus
naturally looked for a woman of childbearing age. His attendant
points out that Ruth was still young and could conceive. Al-
though, he continues, she comes from Moab, and the Torah
forbade marrying into the nation of Moab, this prohibition ap-
plies only to males; one may, however, marry a woman from
Moab. The fact that she left Moab, where she could have enjoyed
wealth and stature, and chose to return with Naomi, her penniless
mother-in-law, to Eretz Yisrael, testifies to the sincerity of her
conversion, that it was performed purely for the sake of Hashem,
and not for any ulterior motive.?’

The attendant continues:

And she said, “Please allow me to glean and gather among the
sheaves, behind the harvesters.” So she came and has remained
from early morning until now, staying at home only a short
time.

Here the attendant stresses yet another expression of Ruth’s
piety: she came to the fields to collect only leket — the stalks that
fall during harvesting — and shichehah — stalks forgotten by the
harvesters, which the Torah likewise requires leaving for the
poor. She did not collect any stalks from the pe'ah — the corner
of the field that the Torah requires leaving over for the poor. Ruth
did not want to be among the poor who would rush to grab the
grain at the corner, and she therefore looked only for leket and
shichehah. The attendant emphasizes also that Ruth gleaned “be-
hind the harvesters” — in places where there were only workers,

29 See Hid”a, Vilna Gaon and Me’am Lo’ez, p. 63.
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and no other poor people,*® so as not to infringe upon the
somebody else’s leket.

“From early morning until now” refers to the six-hour period
from dawn until mealtime,3! during which time Ruth did not
rest for even a moment. Nevertheless, she managed to collect
only a small amount, due to her refusal to take any grain to
which she might not have been entitled, and part of what she
collected was for her mother-in-law who was at home waiting for
food.3?

All this praise for Ruth’s modesty, kindness and integrity was
part of the attendant’s attempt to persuade Boaz to marry her. He
then adds that Ruth is an “eshet hayyil” (“woman of valor”), as
evidenced by the fact that she did not stop working the entire
day. She is therefore a most worthy match for Boaz, an “ish
hayyil. "33

After six hours of collecting grain, when the time came to eat,
Ruth stopped her work and went to sit down in one of the huts
set up for the workers.3* Boaz saw her as she rested and ap-
proached her.

Then Boaz said to Ruth, “Listen well, my daughter, do not goto
glean in another field, and do not go away from here, but keep
close to my maidens.”

Boaz tells Ruth, “Certainly you heard that the supervisor of
the harvesters suggested that I should marry you. Therefore, ‘al
ta’avuri mi’zeh’ (‘do not go away from here’).” Boaz urges Ruth
not to go to any other field to collect grain, and to instead remain
close to his field.3> Boaz here also alludes to a different instruc-

30 See Malbim.

31 Me’am Lo'ez, p.64.
32 Midrash Ruth, 4:7.
33 Vilna Gaon.

34 Malbim.

35 Vilna Gaon.
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tion — that she should not follow any other modes of worship.
The word “zeh” (“this,” or “here”) in the phrase, “al ta’avuri
mi’zeh” (“do not go away from here”) refers to the Almighty.
Boaz warns Ruth not to abandon the God and the faith she has
just embraced and return to idol worship. Additionally, he urges
her to “keep close to my maidens” — a reference to the tzadikim,
from whom she must learn and whose example she should fol-

low.36

Although many women among Benei Yisrael wanted to
marry Boaz, given his wealth, stature and piety, he was interested
in marrying Ruth. Boaz knew that the Messianic King would
descend from Moabite lineage, and for this reason he wished to
marry Ruth. This is also the reason why Elimelech had gone to
live in Moab. He wanted one of his sons to marry a Moabite
woman and thereby allow for the birth of the Messianic King.
Recall that this was a time of lawlessness and anarchy, when Am
Yisrael so desperately needed strong, effective leadership to re-
store stability. Given his prominence and influence upon his
generation, as well as the meaning of the name “Elimelech”
(literally, “to me is kingdom”), he felt that the Jewish kingdom
would come from his family. And so when Mahlon married Ruth,
it was assumed that the Mashiah would descend from this union.
But Mahlon did not have Ruth convert before he married her, and
thus the marriage was forbidden. For this transgression he was
severely punished — he died without children, and was thus
denied the privilege of having the Mashiah descend from him.

Both Elimelech and Boaz anxiously awaited the establish-
ment of the Jewish monarchy, and each saw himself —rightfully
so — worthy of initiating this process. Their approaches, how-
ever, were fundamentally different. Elimelech tried to establish
the kingship through forbidden means, by violating the Torah.

36 Midrash Ruth, 4:8.
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He left Eretz Yisrael at a time when the entire nation depended
on him. However sincere and altruistic his motives may have
been, he pursued his noble objective through forbidden means,
and for this he was punished. Mahlon, too, may have been wor-
thy of fathering the Jewish monarchy with Ruth, but his failure
to have her convert to Judaism before marrying her, rendered the
marriage forbidden according to halachah. Like his father, he
thought he could reach his altruistic goals by violating Torah
law. Boaz, by contrast, worked in the opposite fashion. He did not
go to Ruth; rather, Ruth came to him. It is likely that Elimelech,
rather than Boaz, initially deserved the kingship. Boaz’s name
was originally “Ibtsan,” and only later did his name become
“Boaz,” which, as we saw, alludes to royalty (“oz” denotes royal
power). Elimelech had the potential for kingship but lost the
privilege when he employed forbidden means. Boaz, by contrast,
earned the rights to kingship because he did not attempt to
establish the Jewish monarchy through the violation of Torah
law.

The verses themselves perhaps allude to this distinction be-
tween the methods employed by Elimelech and Boaz. Regarding
Elimelech, the verse states, “A man from Betlehem Yehudah
went. . ." (1:1). Elimelech was proactive in his quest for royalty
and figured he could fulfill his dream by resettling in Moab.
With regard to Boaz, however, the Megillah says in our chapter
(verse 4), “Behold, Boaz arrived from Betlehem.” He did not “go”
anywhere; he did not devise complex plans how to establish the
royal dynasty. Instead, he waited patiently for the opportunity to
come to him. He happened to come from Betlehem, and Ruth
happened to have also come that same day.3’

We all must have high and noble aspirations. But the tragedy
of Elimelech and success of Boaz teach us to think very carefully

37 Based on the Alshich; see also Me’am Lo’ez, p. 12.
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how we pursue our lofty goals. The ends do not justify the
means; we will never achieve our spiritual goals through forbid-
den means, by violating halachah. It is far better to wait for the
opportunity to present itself than to push forward by transgress-
ing the Torah's laws.

Boaz then tells her:

“Keep your eyes on the field where they are harvesting, and
follow them. I have ordered the lads not to disturb you; and
when you are thirsty, go to the jugs and drink from [the water]
which the lads have drawn.”

Seeing Ruth’s diligence and that blessing abounded wherever
she looked, Boaz hired her to supervise his workers.3® He in-
structed her to walk behind the harvesters, rather than in front of
them or to their side, so that they would not look at her and have
improper thoughts. And he permitted her not only to draw for
herself water from the well, but also to drink from the water that
his workers had already drawn.>’

According to the Midrash, Boaz here instructs Ruth to follow
the Sanhedrin, who are referred to as the “eyes of the nation” (see
Bamidbar 15:24). He refers to the Sanhedrin’s ruling that Ruth is
permitted to marry into the Jewish people, for the Almighty had
ordered that we should not “disturb” those who wish to convert.
He adds that when you are thirsty for Torah, you should go to
Torah scholars and draw from their divine spirit.°

She then fell on her face, prostrating herself on the ground, and
said to him, “Why have I found favor in your eyes, that you
should take notice of me, though I am a foreigner?”

Ruth hears how Boaz wants to treat her with special care and
affection, and she asks him, “Why have I found favor in your eyes,

38 Me’am Lo’ez, p. 66.
39 Malbim.
40 Midrash Ruth, 4:9
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that you should take notice of me?” So many destitute women
come to collect grain in the fields, and nobody pays attention to
them or speaks to them. She asks, “Why do you, Boaz, take such
interest in me, especially given the fact that I am a foreigner? Not
to mention the fact that I come from Moab, a nation condemned
by the Torah for its insensitivity to Benei Yisrael when they left
Egypt. Why do you wish to marry me, if the Torah forbids mar-
rying people from Moab? And although I come from a royal
family, your ancestors — the family of Abraham — would not
allow Timna, also a woman from a royal family, to join them in
marriage (see Rashi, Bereishit 36:12). And besides, I suffer from
abject poverty. So how is it possible that you would wish to
marry me?” 41

Boaz answered her and said to her, “It has been fully reported
to me all that you have done for your mother-in-law since your
husband’s death, how you left your father and mother and the
land of your birth and went to a people you had never known
before.”

Boaz had heard of Ruth’s loyalty and kindness to her mother-
in-law, that she had taken responsibility for her livelihood and
wanted to stay with Naomi to receive guidance in mitzvah ob-
servance. Moreover, she insisted on staying with Naomi even
after her husband’s death, when generally a daughter-in-law
would no longer maintain her relationship with her mother-in-
law. By taking it upon herself to sustain Naomi, Ruth corrected
the flaw of Moab, she transformed the insensitivity and indiffer-
ence of the society in which she grew up, into a magnificent
display of compassion and concern. Boaz had also heard of
Ruth’s exceptional modesty when she collected grain in the
field. Because of all this, he explains, he decided to single her out

41 See Vilna Gaon; Me’am Lo’ez, p- 68.
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for special treatment. As for Ruth’s foreign origins, Boaz explains
to her that he recognizes her sincerity in converting to Judaism,
as evidenced by the fact that you, “left your father and mother, the
land of your birth,” to a country of people who until very recently
would not have married her. Only recently had the halachah
become widely accepted that a female convert from Moab may
marry into Am Yisrael. Boaz tells Ruth that “it has been fully
reported to me” from the Rabbis that the prohibition against mar-
rying a Moabite applies only to male Moabites, because only the
men could have been expected to bring Benei Yisrael provisions
in the wilderness. The women of Moab could not have been
expected to bring Benei Yisrael food and water, and they were
therefore not included in the Torah’s prohibition concerning
marrying someone from Moab. Finally, Boaz tells Ruth, he pro-
phetically foresaw that kings and prophets would descend from
you in reward for the kindness she showed towards her mother-
in-law.42

“May Hashem reward your deed, may you be given full recom-
pense from Hashem, God of Israel, for you have come to seek
refuge under His wings.”

Boaz here assures Ruth of the immense reward she will re-
ceive from Hashem for “coming to seek refuge under His wings.” By
committing herself to the service of God for the rest of her life,
Ruth attains a similar status as an employee who is hired on an
annual salary. The employee receives payment each month, even
for the time he does not spend working, because of his commit-
ment to the job.*? Similarly, Hashem will assuredly repay Ruth
simply for having committed herself to His service, not to men-
tion her reward for the mitzvot she actually performs. Moreover,
she will be rewarded for the conversion itself, inasmuch as it

42 See Midrash Ruth, 5:3; Targum Yonatan; Me’am Lo’ez, pp. 68-9.
43 Malbim.
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facilitated her performance of mitzvot.** Her piety and kindness
towards Naomi, Boaz tells her, render her worthy of a place under
the wings of Shechinah itself, rather than under the wings of the
angels. The Midrash tells us that Megillat Ruth was written for
this very purpose — to teach us the extent of the reward granted
to those who perform kindness to others.45

Boaz blesses Ruth that the Almighty shall repay her with “full
recompense.” The Hebrew word used for “full” in this verse,
“shelemah,” can also be read as “shelomo” — a reference to King
Shelomo, David’s son, who will descend from Ruth. Ruth had
already known about three great leaders who will descend from
her — Oved, Yishai and David (her son, grandson and great-
grandson) — but had yet to hear of Shelomo. Boaz therefore
inserts a subtle allusion to King Shelomo, a descendant of Ruth
who will be blessed with unparalleled wealth, wisdom and
power.40

Then she said, “I have found favor in your eyes, my lord, for you
have comforted me, and have spoken to the heart of your hand-
maid, though I cannot even be considered as one of your hand-
maidens.”

Ruth expressed her gratitude to Boaz for wishing to marry her
and thereby providing her comfort, for a suitable husband is the
greatest comfort a bereaved woman can receive. She thanks him
as well for putting her mind to rest by assuring her that she may
marry into the Jewish people.*’ Finally, she says, “I cannot even be
considered as one of your handmaidens.” Ruth says, “I had thought
that I hardly deserved to serve you as a handmaid, and now I see
that [ will be your wife!”48

44 Hid"a

45 Midrash Ruth, 5:4
46 Hid"”a.

47 Targum.

48 Vilna Gaon.
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And Boaz said to her at mealtime, “Come here and partake of
the meal, and dip your bread in the vinegar.” But she sat beside
the harvesters, and he handed her some roasted grain; she ate
and was satisfied, and left some over.

Over the course of their conversation, mealtime arrived. Boaz
ate at the same table as his workers because according to hala-
chah, workers who eat by themselves recite only two paragraphs
of birkat hamazon, so as not to take away time from their work.
If, however, the employer eats with them, they recite three para-
graphs. Boaz therefore sat with his workers so that they would he
permitted to recite the entire birkat hamazon. And he invited
Ruth to join him at the head of the table.*’

Having been raised as a princess in the palace of Moab, Ruth
was not accustomed to extended exposure to heat. Therefore,
after she spent six hours in the fields, Boaz recommends that she
dip her bread in vinegar, because vinegar helps protect against
the detrimental effects of heat exposure.>®

Ruth once again displays her extraordinary modesty and de-
clines Boaz’s invitation to sit with him at the head of the table,
preferring instead to sit to the side of the workers. She also
refuses to take from their bread and vinegar, and eats only what
Boaz gave her directly>! —just a little bit of roasted grain, which
was more a snack than an actual meal. And yet, Hashem be-
stowed a special blessing upon the food after Ruth ate it such that
it satisfied her hunger. In fact, her appetite was satiated so
quickly that she did not even finish all the roasted grain.>?

The Midrash remarks that Boaz wanted to feed Ruth beef but

refrained from doing so out of concern that the workers would
suspect him of desiring her. Had he known that the workers

49 Malbim.

50 See Midrash Ruth, 5:6.

51 Malbim.

52 Midrash Ruth, ibid, see also Me’am Lo’ez, p.72.
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would have realized his noble intentions in wishing to marry
her, he would have fed her beef.53

The Midrash further comments that latent within Boaz’s invi-
tation to Ruth is an invitation to take part in the establishment
of the Jewish monarchy. “Partake of the meal” alludes to kingship,
as it is the government’s responsibility to sustain the people. The
dipping of the bread in vinegar, which has a bitter taste, alludes
to the fact that with royalty comes the “bitterness” associated
with political life. Boaz here warns Ruth that her royal descen-
dants will face difficult challenges and times of anguish along-
side the splendor and glory of kingship.5*

And when she arose to glean, Boaz ordered his lads, saying, “Let
her glean even among the sheaves, and do not humiliate her.
And also let [some sheaves] fall for her even from the bundles,
and leave them for her to glean, and do not rebuke her.”

Immediately following the meal, even before the workers
finish eating, Ruth hastily returns to the field to collect. She does
not take time to rest as most people do after eating.5S Boaz tells
his servant to allow Ruth to collect even among the bundles of
harvested grain. Generally they would forbid the poor from
collecting leket in the area of the bundles, because they would
likely steal harvested grain from the bundles themselves. Ruth,
however, is given special permission to collect even in the area of
the bundles.* Finally, Boaz instructs the harvesters to pretend to
drop sheaves, so that Ruth would have more grain to collect and
thus earn a respectable livelihood.5”

So she gleaned in the field until evening and she milled that

53 Midrash Ruth, as explained by the “Iggeret Shemuel.”
54 Midrash Ruth, ibid.

55Me’am Lo’ez, p.75.

56 Ibid.

57 Midrash Ruth, 5:7.

Chapter 2 & 111



which she gleaned, and produced about an ephah of barley.

Ruth continued collecting until evening, collecting only
leket — the grain that fell during harvesting, and only in the field
itself. She refused to take shichehah — grain that the harvesters
forgot to cut — or collect leket in the area of the bundled grain. 58
By the end of the day, she had collected an ephah of grain, the
equivalent of three se’ah, or approximately fifty-four pounds.>’
She milled the grain she had collected in the field to make it
easier to carry back to the city.®® She wanted to carry all the grain
in one trip, rather than have to make several trips and thereby
increase the risk of coming upon immodest men. Furthermore,
Ruth wanted to spare Naomi the trouble of milling the grain, and
she therefore milled it in the field. She exerted herself so that
Naomi could receive ready-made food.®!

She carried it and went into the city. Her mother-in-law saw
what she had gleaned, and she took it out [to show her] and she
gave her what she had left over after eating her fill.

Ruth carried the fifty-four-pound load herself, rather than
troubling one of Boaz’s servants to carry it on her behalf, despite
the fact that she had very clearly won Boaz's favor, and his ser-
vants would therefore be happy to assist her.®? Ruth walked
straight to the city without stopping at all, to avoid the risk of
inappropriate company.®

When she arrived home, she did not show Naomi all the grain
she collected, so as not to appear boastful. Neither did she imme-
diately tell her mother-in-law about everything that happened
with Boaz and how generously Boaz treated her. She rather

58 Malbim.

59 Midrash Ruth, 5:8.
60 Malbim, Vilna Gaon.
61 Me’am Lo'ez, p. 78.
62 Hid"a.

63Me’am Lo’ez, p.78.
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waited until Naomi herself would see the grain she brought and
ask her about her experiences that day.%*

As we can we well imagine, Ruth must have been hungry and
fatigued after a full day of collecting grain outside in the sum-
mertime. Nevertheless, before taking anything to eat, she
handed to Naomi the leftover food from Boaz that she had not
caten. She realized that Naomi was very hungry and could not
wait until the barley would be prepared.®>

Her mother-in-law said to her, “Where did you glean today, and
where did you work? Blessed be he that took note of you.” So she
told her mother-in-law about whom she had been working
with, and she said, “The name of the man with whom I worked
today is Boaz.”

Naomi asks Ruth two questions: “Where did you glean today?”
and “Where did you work?” The first question, of course, refers to
the raw barley that Ruth had collected in the field and brought
home for Naomi. The second question, however, refers to the
roasted kernels that Ruth had received from Boaz, the leftovers
of which she had brought for Naomi. Naomi employs the term,
“asit” (literally, “work” or “perform”) in this context because as
aresult of Boaz’s generosity in giving Ruth ready-made food, in
effect Ruth performed a great favor for Boaz. As Hazal teach us,
“The poor does for the donor more than the donor does for the
poor.” By receiving charity, the poor person brings enormous
merit to the donor, and thus, in truth, it is the donor who is the
true beneficiary of his charitable donation. Naomi thus asks
Ruth, “Where did you work” —as if to say, “To whom did you bring
such great merit through his performing such kindness for you,
by providing you with ready-made food?”% What more, Boaz

64 Hid”a.
65Me’am Lo’ez, p. 78.
66 Midrash Ruth, 5:9.
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literally preserved the lives of Naomi and Ruth through his kind-
ness. Naomi thus proclaims, “Blessed be he that took note of you”
— he should be blessed in the merit of this great mitzvah.

Ruth informs Naomi that the man’s name is Boaz, and he is a
righteous man, who undoubtedly dealt kindly with Ruth not
because of her attractive appearance, but rather Ileshem
Shamayim — purely for the sake of Heaven. And thus Ruth indeed
brought merit to Boaz, who will be rewarded immensely for his
sincere generosity and charity. The proof of his piety, Ruth ex-
plains, is the fact that his name is Boaz. He had been previously
named “Ibtsan,” but his name had recently been changed to
Boaz as an allusion to the strength and power Benei Yisrael
received through his prayers, in the merit of which they were
saved from enemy attack and famine.®’

And Naomi said to her daughter-in-law, “Blessed be he by
Adonai, Who has not abandoned His kindness with the living
and with the deceased.” And Naomi said to her, “The man is
related to us, he is one of our [near] kinsmen.”

Naomi here emphasizes that Ruth is her daughter-in-law, de-
spite the fact that Ruth’s husband, Mahlon, had already died,
because when a man dies without children, his soul, on some
level, enters his wife. For this reason, the Torah requires that in
such a situation, the deceased’s brother should perform yiburm —
that is, marry the widow, and the son born from this union “will
be called by the name of the deceased brother” (Debarim 25:6).
Meaning, the son will be considered as having emerged from the
soul of the deceased, which had been “transferred” into the wife
with his passing.®® Therefore, Ruth and Naomi retained their
family relationship even after Mahlon's passing, since his soulin
a sense rested within his wife, Ruth.

67 See Vilna Gaon, Alshich.
68 Zohar, Parashat Mishpatim.
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This concept also underlies Naomi’s description of Boaz’s
kindness “with the living and the deceased.” He performs kindness
“with the living,” with Naomi and Ruth, by feeding them and
providing them with a respectable livelihood. But he also per-
forms kindness “with the deceased” by performing the mitzvah of
yibum, by which he acts kindly towards the soul of Mahlon.®

Ruth at first did not understand how or why Boaz would
perform kindness with the deceased. Naomi therefore clarifies,
“The man is related to us, he is one of our [near kinsmen].” Mean-
ing, Boaz’s family was less distinguished than Elimelech’s,”® and
therefore Boaz would certainly agree to perform yibum and
marry Ruth, in order to join the prominent family of
Elimelech.”!

And Ruth the Moabitess said, “What is more, he said to me:
Stay close to my lads until they have finished all my harvest-
ing.” Naomi said to her daughter-in-law, Ruth, “It is best for
you, my daughter, that you go forth with his maidens, so that
they will not encounter you in a different field.” So she kept
close to the maidens of Boaz, to glean [with them] until the end
of the barley harvest and of the wheat harvest, and she [contin-
ued] to live with her mother-in-law.

Ruth confirmed to Naomi that indeed, Boaz wishes to marry
her, for he had told her to “stay close to my lads.” Boaz had
actually told her to stay close with his maidens (verse 8), but
Ruth understood this as hint that Boaz afforded her the same
status as his maidens, meaning, he maintained that halachah
permits Ruth to marry into Am Yisrael, despite her Moabite
ancestry. Boaz had recently discovered that the prohibition
against marrying a Moabite applies only to males from Moab,

69 Malbim
70 Me’am Lo’ez, p. 81
71Me’am Lo’ez, p. 81
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and Ruth could therefore marry a Jewish man just like any of the
maidens. He thus alluded to Ruth that she may “stay close with my
lads” — meaning, she is permitted to marry them.

Naomi then warns Ruth that despite Boaz's insinuation that
she could marry his young men, she should ensure to stay only
with his maidens, so as to avoid any rumors of immodesty on her
part.”? Naomi here also tells Ruth to continue collecting grain
for the duration of the barley harvest and through the wheat
harvest, a period spanning three months. A woman who converts
to Judaism may not marry for the first three months after her
conversion, so that in case she was pregnant at the time of her
conversion we can identify the child as a gentile. Since a wom-
an’s pregnancy generally becomes visible three months after
conception, once three months have passed we permit her to
marry a Jewish man, as we assume that the Jewish husband fa-
thered any child born to her thereafter. Therefore, Naomi tells
Ruth that she will not be able to marry for another three months,
and she must therefore support herself during this period by
collecting grain in Boaz's field.”?

Ruth heeded her mother’s-in-law instructions and stayed
only with Boaz’s maidens, and not with the young men. When
the wheat harvest came to an end, “she [continued] to live with
her mother-in-law,” rather than with the young women. Despite
Naomi’s elderly age, Ruth chose her company over that of the
young maidens, in order to continue learning from her noble

conduct and also so that Naomi would not live alone.”

72 Alshich.
73 Ibid.
74 Malbim.
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Chapter 3

After the three-month period, Naomi tells Ruth that the time
has come for her to marry,! and she even swears? that she is
committed to seeing her married to someone with whom she will
find security. Whereas often mothers-in-law do not wish for their
daughters-in-law to remarry, Naomi was committed to finding a
suitable match for Ruth. Although Ruth’s remarriage would
mean that Naomi would have to live alone, Naomi concerned
herself with what was best for Ruth, and wanted to ensure that
she would find the proper husband.3

Naomi suggests that Ruth marry Boaz, a family relative of
Naomi, and recommends that Ruth herself go and ask Boaz to
marry her, rather than consult with a matchmaker. Naomi knew
that the Messianic King would descend from Moabite ancestry
and correctly assumed that he would emerge specifically from
Ruth. Therefore, in determining the proper way to begin this
process, she looked to Tamar, the daughter-in-law of Yehudah,
who took the initiative and went herself to Yehudah, and from
this union was born Peretz, the father of the Davidic dynasty.
Naomi decides that this same method should be implemented
here, as well, at this stage of the development of the Messianic
dynasty.

Naomi assures Ruth that it was not due to disinterest that
Boaz had not said anything to Ruth about the possibility of
marrying her, but rather because the three-month waiting period
had to pass. She tells Ruth to go at night to the granary, where
Boaz slept in order to protect his grain from thieves, which were,

1 Malbim.
2Targum.
3Me’am Lo’ez, p. 87.
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unfortunately, very prevalent at that time.* The plan was that
Ruth would go during the daytime to the field near the granary,
when the workers winnowed the grain. People who saw her
would think that as a relative, she came simply to take part in the
festivities surrounding the winnowing, which was traditionally
accompanied by celebration. Furthermore, Ruth had become
friendly with the women in the field, and thus people would
assume that she came to spend time with them. She would re-
main in the field until all the workers left to return home, and
then go into the granary and find out where Boaz slept.>

Before she goes, Naomi advises, she must “bathe and scent”
herself. This refers not only to physical washing, but to spiritual
cleansing, as well. Ruth must fully repent from her idolatrous
past and make a firm, sincere commitment to the observance of
all the mitzvot.6 She must bring her Shabbat clothing with her
and put them on in the granary, rather than wearing them in the
field. People who would see her wearing Shabbat clothing in the
field might mistake her for a harlot.”

Upon hearing Naomi’s instructions, Ruth became very fright-
ened. As soon as Boaz sees her there, she wondered, he will
assume she had come to offer her services as a harlot. He would
right away curse her and most certainly refuse to marry her.
Naomi therefore tells her, “ve’yaradet” —“go down” to the thresh-
ing floor. The word “ve’yaradet” is spelled with an extra letter yod
at the end, as if it should be read, “ve’yaradeti” —“Iwill go down.”
Naomi guarantees that her merits will accompany Ruth to the
granary, and she therefore has nothing to fear. Tamar had like-
wise met Yehudah on the road posing as a harlot in order to
establish the family from which the Messianic King will emerge.

4 See Midrash Ruth, 5:i6.
5Malbim.

6 Midrash Ruth, 5:i2

7 Malbim.
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Just as she was spared from harm and punishment due to her
sincere motives, so does Naomi assure Ruth of God’s protection
as she takes this initiative to bring about the birth of the
Mashiah.?

Naomi instructs Ruth to stay hidden until Boaz finishes eat-
ing. After he goes to sleep, Ruth should go to him and uncover
his feet. The uncovering of Boaz’s feet was meant to symbolize
the failure to perform the mitzvah of yibum. The Torah requires
that if the deceased’s brother refuses to marry the widow and
thereby fulfill this mitzvah, he must perform the ceremony of
halitzah, which involves the widow’s removal of his shoe from
his foot. By uncovering Boaz’s feet, Ruth indicates that if he does
not marry her, he would be considered like a brother who refuses
to perform yibum and must therefore have his foot exposed
through the halitzah ritual.” Finally, Naomi tells Ruth to lie
down only at Boaz's feet, rather than near his body, which would
clearly be inappropriate. She should then wait to hear Boaz's
response to her request.

Ruth expresses her consent despite the risk involved, should
Boaz curse her for coming to him at night. Ruth also takes it
upon herself to perform complete teshuvah (repentance), as
Naomi instructed.

Ruth watched Boaz from her hiding place and saw Boaz eat
and drink. This was the first time since the famine struck that
Boaz allowed himself to eat to satiation. Although he was very
wealthy and could afford to eat to contentment even during the
years of famine, he refused to do so, in order to take part in the
pain and suffering of the nation. Unlike Elimelech, who fled to
Moab in an attempt to save himself, and abandoned his nation
during their time of need, Boaz lowered his standard of living

8 Based on the Alshich.
9 Malbim.
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and would not even eat his fill so long as Am Yisrael suffered
from hunger.!® This was the first year that his field’s produce
filled the granary to capacity, and he celebrated the end of the
famine by eating to contentment for the first time. Particularly,
he celebrated the fact that it was in the merit of his prayer that
Hashem finally brought an end to the long, devastating famine.
Thus, after he finished eating, he recited birkat hamazon with a
profound sense of joy and gratitude to the Almighty for accept-
ing his prayer and showing compassion to His people by ending
their hardship.!!

Boaz then spent some time studying Torah.'> Hashem
brought upon him intense fatigue, and he fell asleep. Ruth then
went to him and lay near his feet. Throughout the first half of the
night, Boaz sensed nothing; Hashem blesses the righteous by
having them sleep very deeply and soundly.

At midnight, which is a particularly sacred time of night,
when the righteous would arise to express thanksgiving to the
Almighty,'® Boaz awoke and thought a shed —a demon or spirit
— was at his feet. Terribly frightened, Boaz was about to shout,
which would have awakened his servants who also slept there and
this could have resulted in a hillul Hashem (desecration of God’s
Name), when they would see a woman by his feet. Ruth therefore
grabbed hold of his arm and he began to feel her hair. Knowing
that a shed does not have hair, Boaz understood that near him was
a woman, rather than a shed.'*

He asked her who she was, and Ruth identified herself and
requested that he perform the mitzvah of yibum by marrying her.
Normally, Boaz would have cursed Ruth for doing what she did. !

10Me’am Lo'ez, p.91.
11 Alshich.

12 Midrash Ruth, 5:15.
13Me’am Lo’ez, p.92
14 Midrash Ruth, 6:1
15 Ibid.
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But Hashem put in his mind the decision to bless her, rather than
curse her. Ruth learned from the example of Tamar, who put
herself at risk in order to have children with Yehudah and
thereby produce the Mashiah. Similarly, Ruth trusted that
Hashem would not allow any evil to befall her as a result of her
initiative in this regard.

For this reason, King David would, many years later, arise
every night at midnight to give thanks to Hashem for the fact that
Boaz did not curse Ruth. Had Boaz reacted angrily to Ruth, David
would never have come into the world. 16

Boaz blesses Ruth for wishing to marry him, an eighty-year-
old man,!” rather than a younger man. Boaz considers this a
greater display of kindness than her having supported Naomi
over the last three months, in that her marriage to Boaz also
served to perpetuate Mahlon’s legacy. Boaz adds, “All that you
say, I will do.” He assures her that despite his position as a shofet,
he does not perceive marrying a convert as an insult to his
stature, for everyone knew that Ruth was a noble, righteous
woman. People would therefore consider Ruth a most worthy
match for Boaz, the religious leader of the generation. '8 However,
he informs her, they must first ask Tob, a brother of Elimelech, if
he wishes to marry Ruth. Since Boaz was Elimelech’s nephew and
thus a more distant relative than Tob, Tob enjoys first rights with
regard to this mitzvah.!” Boaz therefore tells Ruth to sleep there
only that night —without a husband?® — and he would approach
Tob first thing in the morning.

He swears to Ruth that if Tob refuses to marry her, he would.
Boaz here demonstrates his extraordinary concern and sensi-

16 Ibid.

17 Midrash Ruth, 6:2.
18 Malbim.

19 Rashi.

20 Midrash Ruth, 6:4.
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tivity for other people. He knew that the Mashiah would descend
from a Moabitess, and given Ruth’s unparalleled piety, he cor-
rectly assumed that she would be the Moabitess from whom the
Mashiah will emerge. And yet, he would not marry her before
first deferring to the closer relative, who had first rights in this
regard. Elimelech had attempted to bring the Mashiah at the
expense of his brethren who depended on him, by abandoning
the Jewish people and resettling in Moab. But Boaz's intentions
were purely sincere, and he therefore selflessly offered this priv-
ilege to the closer relative. He understood that one may never
neglect basic manners and sensitivity to the rights of others,
even for such a lofty goal as bringing the Mashiah.

Ultimately, Tob decides against marrying Ruth, as he was
unaware of the halachah that the Torah’s prohibition of marry-
ing into the nation of Moab applies only to the males of that
nation, but one may marry a woman from Moab. Boaz thus
marries Ruth, and she bore him a son Oved. Oved would later
become the father of Yishai —who was the father of David, King
of Israel.
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The translation of the Azharot is based on the sefer Netiy Matsvotecha,
by Hacham Shaul Coben, zt”l. The Misvah count was also taken from
there.

The seter Zohar Harakiah and Siddur Aish Masliah and the sefer
Azharot by Rabbi David Bitton, zt”l, were also used for the translation
of the Azharot.
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15. And may he be a restorer of

life for you, and a support in
your old age. For your daughter-
in-law who loves you has borne
him, [and] she is better to you
than seven sons.”

16. And Naomi took the child,
and held it in her bosom, and
she became his nurse.

17. The [woman] neighbors gave

him a name, saying, “A son
has been born to Naomi,” and
they called his name, Obed; he
was the father of Yishai [who
was] the father of David.

18. These are the generations of
Peres: Peres begot Hesron;

19. And Hesron begot Ram, and
Ram begot Aminadab;

20. And Aminadab begot Nahshon,
and Nahshon begot Salmah;

21. And Salmon begot Boaz, and
Boaz begot Obed;

22. And Obed begot Yishai; and
Yishai begot David.
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Megillar Ruth for the second day of Shabuot

10. And moreover, Ruth, the Moa-

bitess, the wife of Machlon,
I have taken [lit. acquired] as a
wife, to perpetuate the name of
the deceased upon his inheritance,
that the name of the deceased not
be cut off from among his breth-
ren, and from the gate of his [na-
tive] place. You are [hereby] wit-
ness this day.”

11. And all the people who were

at the gate said — and the
elders [also] said: “We are wit-
nesses! May Adonai make this
woman, who is coming into your
home, like Rahel and like Leah,
who together built the House of
Israel. May you perform deeds of
valor in Ephrat, and be famous in
Betlehem.

12. May your house be like the
house of Peres, whom Tamar
bore to Yehudah, through the off-
spring which Adonai will give
you trom this young woman.”

13. So Boaz took Ruth and she

became his wife; and he came
to her. And Adonai made her con-
ceive and she gave birth to a son.

14. And the women said to

Naomi, “Blessed is Adonai,
Who has not withheld from you a
redeeming kinsman [even] this
day; and may his name be famous
in Israel.
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5. Then, said Boaz, “On the day
you acquire the field from
Naomi, and from Ruth, the Moa-
bitess, wife of the deceased [son],
you will have acquired it [in or-
der] to perpetuate the name of the
deceased upon his inheritance.”

6. So the kinsman said, “I am un-
able to redeem it for myself,
for I would mar my own inherit-
ance. Redeem it for yourself and
assume my right of redemption,
for I am unable to redeem it.”

7. This was the former custom in

Israel, concerning redemption
and exchange, to validate all
[such] matters — a man would
take off his shoe and give it to the
other party — this was the form
of validation in Israel.

8. So the redeemer said to Boaz,
“Acquire it for yourself,” and so
he took off his shoe.

9. Boaz then said to the elders and

to all the people, “You are wit-
nesses this day that I have ac-
quired all that belonged to
Elimelech, and to [his sons],
Kilyon and Machlon, from the
hand of Naomi.

lapilalohn
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Megillar Rutl for the second day of Shabuor 86

1A%

1. Boaz had gone up to the gate

and was sitting there, and be-
hold, the [other] redeemer was
passing by — [the one] of whom
Boaz had spoken — and he said
[to him], “Come over, sit down
here, So-and-so” and he came
over and sat down.

2. He [then] took ten men of the
elders of the city, and said, “Be
seated here,” and they sat down.

3. Then he said to the redeemer,

“The parcel of land which be-
longed to our brother, Elimelech,
is up for sale by Naomi who has
returned from the Moabite coun-

try.

4. And I decided to tell you about

it, in these words — buy it in
the presence of those sitting here,
and in the presence of the elders
of my people. If you desire to
redeem it, redeem it, and if it will
not be redeemed, tell me, that I
may know [now], for beside you
there is no one to redeem it, and I
am [next in line] after you.” And
he said, “I will redeem it.”
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13. Stay the night. In the morning

— if he will redeem you —
well and good, let him redeem
you, but if he does not wish to
redeem you, then I will redeem
you, as Adonai lives — lic here
until the morning.”

14. So she lay at his feet until the

morning, and she arose before
one could recognize another, for
he said, “It must not be known
that the woman came to the
threshing floor.”

15. And he said, “Bring [me] the

shawl you are wearing, and
hold it out.” She held it, and he
measured out six measures of bar-
ley, and he placed it upon her; he
then went into the city.

16. She came to her mother-in-

law, who said, “What hap-
pened with you, my daughter?”
So she told her all that the man
had done for her.

17. And she said, “He gave me

these six measures of barley,
for he said to me, ‘Do not go
empty-handed to your mother-in-
law.”

18. She then said, “Wait, my

daughter, untl you know
what will come of the matter for
the man will not rest until he set-
tles this matter today.”

Megillat Ruth for the second day of Shabuot
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8. And it was at midnight, that the

man was startled and [he]
turned about — and behold —
there was a woman lying at his
feet.

9. And he said, “Who are you?”

And she answered, “I am Ruth,
your handmaid; spread your
mantle over your handmaid, for
you are a near kinsman.”

10. He then said, “Blessed be you

by Adonai, my daughter, your
latest act of kindness has excelled
[your] earlier [kindness], since
you did not go [seek] after the
young[er| men, whether poor or
rich.

11. And now, my daughter, fear

not; whatever you ask, I will
do for you, for it is known to all
[who sit] in the gate of my peo-
ple, that you are a virtuous
woman.

12. Now, though it is true that I

am a necar kinsman — yet
there is a kinsman who is even
closer than 1.
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83 Azharot — Misvot Lo Ti'aseh for the second day of Shabuot

May the few in number behold
the rising of those who sleep in
the dust, and the blowing of the
shofar and the flag raised in the
hills.

[With the coming of Mashiah and
the Resurrection of the Dead], at
the head of busy thoroughfares
mouths will sing as well as from
the dens of lions and from the
[lairs] of leopards on the moun-
tains.

Then, all sinful people will melt
away in [their] evildoing to the
sound of the masses celebrating

with joy and song.

On the mountain of the Galilee
we will march with the flute, then
You will want burnt-offerings,
and then bulls will be brought
[upon the Altar].
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Azharot — Misvot Lo Ti‘aseh for the second day of Shabuot

[362] I will be glorified through
the death of the non-Kohen who
serves [in the Temple]. [363] One
who lacks atonement [a Kohen
who serves before completing his
purification process] shall be ban-
ished from the earth.

[364] Death is appropriate for one
[who serves in the Temple| with
long hair or [365] While intoxi-
cated, [or for] [366] A contami-
nated [Kohen] who comes to
serve in the chambers [of the
Temple].

We have completed the positive
commandments as well as the
negative commandments, with
the help of the Rock who pro-
vides shelter and protection to the
upright.

These laws are the choice founda-
tions; they have branches like the
branches of palms.

May the Supreme Lord hasten to
gather the impoverished nation
and rebuild the Mountain of Zion
and the Valley of Corpses.

May He reestablish His [fallen]
booth [the Temple] and illumi-
nate its darkness. May He give
strength to His king and raise our
pride.
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[354] One who violates the blood
of the covenant [i.c., circumci-
sion] shall have his life cut off. It
[this misvah) gives hope and a fu-
ture for the freedom of the pris-
oners [i.e., the Jews in exile].

[355] The contaminated [person]
will be trampled upon entering
the Temple, [as will [356] One]
who eats sanctified food when he
is contaminated.

[357] Chaos shall befall a [non-
Kohen] who partakes of terumal,
him, [and] [358] A Koben who is
contaminated and violates the
commandments [which forbid
the contaminated to eat terumah].

[359] Pain shall come upon one
who eats tevel [produce from
which teruwmah and tithes have
not been apportioned]. He will
exert himself for naught and will
be gripped by pangs.

[360] A tepul yom [a contaminated
person after his immersion in a
mikveh] who is assigned to serve
[in the Temple before sundown],
shall be driven from the earth, [as
will] [361] One [who serves in the
Temple] lacking the specified
number of [priestly] garments.

Asharot — Misvot Lo Twaseh for the second day of Shabuot
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Azharot — Misvor Lo Ti'asel for the second dny of Shabuot 80

[342] One who worships a fearful
looking image [is punished] with
complete destruction, as is [343]
One who eats hames on certain
days.

[344] One who does not bring the
Pesaly [oftering] shall have his
name covered by darkness, [As
will occur to] [345] One who cats
or [346] Performs [forbidden ac-
tivity| on Yo Kippur.

[347] A person who anoints [him-
self’ with] or [348] Compounds
[the anointing oil or [349] The
incense according to its pre-
scribed formula], T will judge
them with My wrath, and also
[350] The person who shuts his
cars to the ruling of the teachers
[i.e., the Sanhedrin].

[351] One who slaughters [a sac-
rifice] outside [the Temple], and
[352] One who ofters [sacrificial
meat on an altar] outside [the
Temple]; and [353] [A Kohen]
who has not washed [his hands
and feet] with the waters of the
wash basin [before performing
service in the Temple].
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[333] The sentence of a Kohen’s
daughters [who commits adul-
tery], and [334] The sentence of
false witnesses testifying against
them, and [335] The sentence of
the adulterer [are all] for destruc-
tion and eradication.

One having relations with a gen-
tile woman is to be cut down dur-
ing his evil act, also one who
steals through deceit, the choice
vessels [of the Bet Hamikdash.

[336] One who kidnaps shall
slumber in the grave; and [337]
One who eats fat or [338] Blood
shall be [consumed] like the fat of
sheep.

Cursed be [339] the one with
wrong intentions [when slaugh-
tering an offering] and eats pigul
[improperly prepared sacrificial
meat] which must only be con-
sumed by the fires of furnaces
[i.e., pigul must be burned].

[340] Tottering limbs [shall be-
fall] the practitioner of witch-
craft; and clean teeth [i.c. death,
shall befall] [341] The one who
eats leftover sacrificial meat [past
the prescribed deadline for its per-
missible consumption].

Asharot — Misvot Lo Tiasch for the second day of Shabuot
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Azharor — Misvot Lo Tiaseh for the second dmy of Shabuor 78

And [314] One who has relations
with a married woman will be ex-
ceedingly disgraced and defamed;
as will the [315] One who brings
disgrace upon the wife of his fa-
ther’s brother. Both of these are
prohibited.

[316] One who has relations with
the one who bore him [i.e., his
mother], [or [317] With] his son’s
daughter or [318] His daughter’s
daughter, or [319] His daughter or
[320] His wife’s daughter, or [321]
One who has relations with his fa-
ther’s or [322] Mother’s sister.

And [323] [One who has rela-
tions] with a woman and her
daughter, or [324] Her son’s
daughter or her daughter’s
daughter, or [325] With a men-
strual woman as she waits to com-
plete her term [of separation].

And [326] [One who has rela-
tions] with his father’s wife, or
[327] Brother’s wife, or [328] The
mother of his mother-in-law or
[329] Father-in-law. All these are
forbidden.

[330] One who has relations with
his sister, or [331] With his
mother-in-law, or [332] With his
wife’s sister, will be scattered to
the mouth of the pit, [ie.,
Gehinom].
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[295] One who in his abundant
wickedness gives his offspring to
Molech, or [296] One who blas-
phemes his Savior, and raises his
hand [against God].

[297] One who entices others [to
idolatry] or [298] Desccrates [the
Shabbat]; [299] The wayward and
rebellious son. [300] One who
hits or [301] Curses [his parents];
and [302] One who entices [the
inhabitants of] cities [to idolatry].

[303] One who speaks false
[prophecy] in the name of a pa-
gan deity; [304] One who con-
sults with spirits of revulsion and
[305] Oracles of falsehood.

[306] One who murders [is sen-
tenced] to a fearful death and [is
thrown] into a grave. And [307]
The population of the wayward
city is pierced by the sword.

[308] [The body of] a prophet
who intentionally ~[prophesies
falsely] will be covered by worms.
[309] A woman who lies carnally
with an animal of the forest.

And [310] A man who has rela-
tions with a betrothed woman or
[311] [His] married daughter-in-
law, or [312] With an animal at
the trough, or [313] With males.
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Azharot — Misvor Lo Taseh for the second dny of Shabuot 76

[273] The law, “I have not caten
[the second tithe before the burial
of a deceased relative], and [274]
The law, “T have not consumed”
[the second tithe in a state of con-
tamination], and [275] The law, “I
have not given [the money of the
second tithe for any other pur-
pose], [such as] for [burial of] the
dead who have departed.

Judge honestly regarding the law
of the collateral [e.g., [276] The
creditor is not permitted to enter
the debror’s house to take security
tor a loan, and [277] A creditor
must return to the debtor by sun-
set, a night garment given as secu-
rity, etc.|, and the section [in the
Torah] regarding the regular [Ko-
hen], and [278] The section regard-
ing the ofticers [who addressed the
people before going to war].

And all the sections [of the Torah
dealing with communal misvot]
that radiate misvor, which is like
finding a place of rivers and
streams in the wilderness. [279-
294] [There are fifteen negative
commandments directed to the
general community].

There are seventy-one negative
commandments whose violators]
are subject to specific [ capital pun-
ishment by man or by a heavenly
decree]; the following is the list as
they are mentioned in writing:
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[262] The misvah, “Do not take
collateral [from a widow],” bear
upon your shoulder. [In its merit|
your strength shall not wither,
and you will blossom like palm
trees.

[263] The misvah, “Do not dimin-
ish [from the misvor],” you shall
never eliminate; and [264] The
law of the slanderer who presses
libelous charges [against his wife,
that he is not permitted to divorce
her; [265] Nor may a man divorce
the woman that he forced himself
upon].

[266] The law, “You shall not add”
to [the misvot], and [267] The law,
“Do not flatter” [a murderer by
acquitting him]; and [268] The
law, “Do not round off,” the side-
growth of the head, like the [pa-
gan] priests.

[269] The law, “Do not explore
after [your heart and eyes],” and
[270] The law [that a judge] “shall
not tremble [before any man].”
[271] The law, “Do not deviate
[from any of the command-
ments],” and [272] The law [to
fulfill] oaths of accepted prohibi-

tions.
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Aszharot — Misvot Lo Tiaseh for the second day of Shabuot

[251] The misvah, “You shall not
burn [a fire on Shabbat],” and
[252] The misvakb, “You shall not
lie” [and swear falsely]; [253] The
masvah “They shall not be sold
[forever],” the fields of the open
lands outside the cities [of the
Leviyim, i.e., the Levi may always
redeem the field he dedicated to
the Temple treasury, and [254]
The misvaly that any dedication
made cannot be redeemed].

[255] The misvah not to mix di-
verse species [i.e., breeding differ-
ent types of animals, or [256]
Planting different types of seeds
together, or [257] Planting a vine-
yard with mixed species]; and the
mispal [258] [Not to take as col-
lateral] the upper millstone and
the mill; and [259] The stones of
the scale [must be of correct
weight] in the pockets of mer-
chants.

[260] The misvah, “Do not raise”
[an iron tool to hew stones for the
Altar], and not ever to smoothen
[the stones of the Altar]. And
[261] The misvah, “lest he add,”
additional blows [when lashing a
sinner].
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[242] Do not distort the way [i.c.,
the order of the Kehunah] for
thereby you will be a burden [in
God’s eyes]. Do not act like
Korach and his rebellious cohorts.

[243] An elderly [over fifty years
old] Levi shall not work in the
service [of the Temple]. [244] Do
not take the mother of a nest in
the presence of her young.

I will lengthen your days through
[245] The mispah, “You may not
cause the payment of interest,”
[so that] your light will not
darken in a land of disarray [i.e.,
gehinnom].

You will not significantly falter by
[246] [Observing] the misvah [of
remaining within the prescribed]
Shabbat boundary, and [by [247]
Observing] the law requiring that
the meal-offering fried in a pan or
baked in ovens [must not be
hames].

Your house will not falter through
[248] The misvah, “It [the breast-
plate] shall not come loose [from
the ephod],” [and through] the
misvah, [249] [250][Guard your-
self] lest you forget [God],”
which is mentioned twice [in the
Torah].
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Aszharot — Misvot Lo Tivasel for the second dny of Shabuot 72

[234] She [his daughter] shall not
partake of his bread if a non-
Kohen marries his daughter, but
she may eat with him when she
returns to him [as a widow or a
divorcee] as in her youth [i.e.,
without children].

[235] Nor shall his worker [i.e., a
regular servant] or resident [i.c.,
one whose car has been bored]
partake of it. [236] He shall not
come upon a corpse [that is] in-
side a tent of mourning.

[237] He shall not eat [the offer-
ings whose blood was sprinkled
upon]| the [Curtian] within [the
Sanctuary| with malevolence and
deceit. [238] He shall not com-
pletely separate [the head of] the
turtle-dove offering that must be
torn apart.

[239] He shall not eat his own
meal-offering that is completely
burned, lest he be severely pun-
ished. [240] Do not sacrifice a
blemished [animal] among rams
and lambs.

[241] A non-Koken may not come
upon the sight of the sacred [ves-
sels] when they are being inserted
[into their covers for transport].
An impure [Kohen shall not per-
form the service] lest he be en-
gulfed by destruction and calam-

ity.
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[226] He [the Kohen] shall not let
his hair remain unshorn, [227]
Nor shall he rend [his garments as
a sign of mourning]. [228] He
shall not defile his offspring
[through a forbidden relation-
ship] [229] Nor the Temple cita-
del.

[230] [The regular Kohen may not
contaminate himself upon the
death of any person with the ex-
ception of the seven relatives as
prescribed in the Torah.] [231]
But he [the Kohen Gadol] shall not
contaminate himself for [the bur-
ial of] his father or mother, but
[he may contaminate himself] for
a deceased among his nation who
has no one to bury him.

[232] Because of, “He shall not
leave [the Sanctuary even to at-
tend the funeral of his parents],”
he [the Kohen Gadol] shall earn
favor before Him, and he will re-
joice at the time he leaves [the
Sanctuary] , like [the rejoicing of]
a groom [leaving] his chambers.

[233] And because of, “[The fire
on the Altar shall be kept burning
on it], it shall not be extin-
guished,” his greatness will in-
crease; his candle shall not be ex-
tinguished, rather it will shine like
the luminaries.
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Aszharot — Misvor Lo Tiaseh for the second day of Shabuot

[216] Do not sell a Hebrew
[slave] in the same manner as a
gentile [slave] is sold [e.g., in the
open market|; [217] Do not reject
an Egyptian when he comes to
[convert and] reside [among
you].

[218] Do not reject an Edomite
when he comes to My Footstool.
[219] Those with crushed [testes]
or severed [members] shall not
enter into My nation.

[220] A Hebrew maidservant that
is taken as part of an agreement
shall not go free in the same man-
ner as a gentile maidservant goes
free, with [the maiming of her]
primary limbs.

If her master betrays her [by re-
fusing to marry her| he must [let
others] redeem her for her price.
[221] He shall not have the right
to sell her [to another man] like
other sales.

[222] He shall not deny her [i.e.,
the maidservant] when he takes
the daughter of others [as a wife],
food or clothing or marital rela-
tionship.

[223] Four types of women
[widow, [224] Divorcee, [225]
Desecrated, harlot] are forbidden
to a Kohen [Gadol], but one of
them [a widow] is permitted to a
[regular] Koben.
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[204] The wife of a deceased
brother shall not marry [without
Yibum or Halitzah] a foreign
man. A non-Kohen may not par-
take of the crowned [forbidden
parts of] holy offerings.

[205] There shall not be a harlot in
the sacred congregation. [206] A
woman shall not wear the gar-
ments of men.

[207] Men shall not wear the gar-
ments of women. [208] There
shall not be male prostitutes
among the worthy children [of
Yisrael].

[209] Do not ruthlessly subjugate
your Jewish brother. [210] Do not
crown a gentile [as a king], but
rather a freec born man [ie., a
Jew].

[211] He [the king] shall not have
many wives, [212] Or horses or
horsemen, so that [213] He shall
not return the free [nation] to the
land of the Egyptians [to acquire
more horses].

[214] His heart shall not stray
[from Hashem] because of the
horses of his chariot, or [215] [ By
amassing| his silver and his gold
and [other] delights [for his] trea-
sures.
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Azharot — Misvot Lo Ti’asel for the second dny of Shabuot 68

[194] Do not seck peace with the
cruel [Amonites and Moabites]
who rose [against us]. [195] Do
not place blood [in your house]
by placing traps.

[196] Do not kill the innocent or
the righteous poor. [197] Do not
abandon the Leviyim and [198]
They shall not inherit any cities
[in Evetz Yisrael].

[199] Do not seek [information]
from the dead for there is no truth
in it. Wipe out the sorcerer who
deceives in his cunning way [to
escape punishment].

[200] Do not move a boundary
[marker| in accordance with the
command of He who dwells in
heaven. [201] Do not cut down a
fruit tree when you build a siege.

[202] Do not profane your daugh-
ter by making her a harlot. [203]
Do not take back your wife after
she went [and married] others.

Do not have relations with her
during the time of unclean separa-
tion, nor [shall you rtake] a
woman in addition to her sister
such that you reveal her source.
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[182] Do not make with them
[the seven Canaanite nations] a
treaty, or [allow them to worship]
their gods; and [183] Do not act
like them, [for their beliefs are]
broken cisterns [i.c., false beliefs].

[184] Do not follow along with
them in the laws of their doc-
trines. [185] Do not allow them
to live; [186] Do not show favor
to the enemies.

[187] [ Idolaters] shall not live in
your land, and [188] Do not inter-
marry with them. [189] Do not
place a flooring stone [upon
which to prostrate] like those
who observe nonsensical vanities.

Do not leave over any offspring in
a city that betrays Me [by wor-
shiping idols]. [190] It shall not
be rebuilt, rather you must com-
pletely destroy it.

[191] The banned property of the
devastated people [of the city]
shall not be kept in your posses-
sion. Rather, the city shall be
made into a mound of dust, like
[a city destroyed by] foreigners.

[192] Scatter the Amonite and
disperse the Moabite [i.c., do not
allow them to marry a Jew]. [193]
A mamzer may not enter [in mar-
riage| into the congregation of a
chosen people.
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Aszharor — Misvot Lo Ti’aseh for the second dumy of Shabuor 66

And [171] Firmly set your steps
with regard to, “Do not believe in
lucky times.” Be gracious to the
Uewish] servants when they are
set free.

[172] Do not diminish from their
due portion [needed] to satisfy
their needs; do not send them
away empty-handed, oppressed
or depleted.

[173] Do not force upon them the
[degrading] work of [gentile]
slaves, for they are Mine, pur-
chased slaves.

[174] Do not close your hand [to
withhold charity] and [175] Do
not stiffen your neck [not to listen
to the prophets]. [176] Do not
give your money on interest, like
the haughty ones do.

[177] Let your heart not feel bad
when you give [charity] to your
resident [who lives among youl].
[178] There shall not be found
among you diviners or [179]
Charmers.

Do not pass your son [through
the fire of Molech], [180] Do not
shave your beard [with a razor].
[181] Do not have compassion
when it comes to destroying your
enemies.

JEYR N 2T
NELEARI I A A
DI DOy

DNDI% BRI YD NOY avp)
onPwn N .opimon
WP D .o

N7I2y B2 75y 85 bup
B % 2 e ooy
BT VT2

NOY (7vp1 .72 1ERN N9 (1wp)
10 N5 pvpr R YN
BTIID W2 802

0?7327 ¥ N0 owp
(nvpl +F3 NI NOY L93wn5
10721 [ovpl 0P

NOY mpl LTa2 Tagn N9
oInD N9 ixep) TIRT PN
oisT nivss ey



65

[159] Do not take shelter in the
shade of Egypt, and [160] Do not
act like them [e.g., do not castrate
animals]. [161] Do not test God
like the rebellious ones did.

[162] Fear the statute, “They shall
not be seen [before Me empty-
handed on the pilgrimage festi-
vals];” revere its words and you
will find life and peace [as contin-
uous] as [the flow of] rivers.

[163] Be strong and resolute re-
garding the matter: “Do not
make yourselves abominable” [by
eating those detestable creatures
whose habitat is water or [164] By
eating detestable animals among
birds or [165] By cating detestable
creatures that creep on the
ground]. [166] Do no oppress the
stranger, for you [yourselves]
were strangers [in Egypt].

[167] Thoroughly investigate and
inquire regarding the matter, “Do
not indulge in sorcery,” and [168]
regarding, “You shall not deal de-
ceitfully,” like the detested ones
who have gone astray [from
Hashem].

And [169] Ensure not to be care-
less regarding: “You shall not
cook [meat with milk].” [170] Do
not cat [the Korban Pesah] boiled
or raw on the Night of Watching
[Pesah].
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Aszharor — Misvot Lo To'asel for the second day of Shabuot 64

[147] Send out of the [Leviyim]
camp one who has experienced an
occurrence [of a nocturnal emis-
sion], so that [148] Your Rock
does not find anything unseemly
[e.g., the recitation of holy ex-
pressions in shameful surround-
ings|.

[149] Do not arrange with others
to Impose interest upon a poor
man. [150] [Observe] the statute,
“Do not do the same” [as you
were commanded to do to false
gods], to the Mightiest of powers
[e.g., to break the Altar or to erase
even part of God’s Name].

[151] Do not close your eyes [to
ignore the animals of your fellow]
that have strayed [or [152] other
property that you find] or
[153]Animals that have fallen.
[154] Do not make idols like the
vanity of the gentiles.

[155] Do not wear wool that has
been woven together with linen.
[156] Do not offer as a sacrifice
[on the Altar], the honey of dates,
or leaven.

[157] Do not offer My sacrifices
and [158] Do not pour libations
for My Name upon the Interior
Altar situated before the “fawns”
[i.e., the two poles that carried
the Ark and protruded from the
Curtain of the Holy of Holies].
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[133] [And on] the festival of re-
membrance of our righteousness
and  proper  deeds  [Rosh
Hashanah), and [134] [On] the
festivals of song [Sukkot and [135]
Shemini Atzeret), and [136] [On]
the [holy] convocation of atone-
ment [ Yom Kippur].

[137] Do not break a bone [of the
paschal offering] on the night [of
Pesahy when] you left the prison
[i.e., Egyptian bondage]. [138]
No razor shall pass upon the head
of the nazir.

[139] [When one vows to become
a nazir], he may not mention [as
a condition] that he intends to
become contaminated through
direct contact [or [140] indirect
contact] with his [deceased] fa-
ther, sister or brother, or the other
relatives.

[141] He shall not drink wine that
causes redness to the eye, [142]
Nor [shall he drink] wine vinegar
or [143] Other products [of
grapes, or [144] Their pits and
skins].

[145] Do not etch into your body
tattoo marks. [146] One who
blasphemes [God] shall  be
hanged and [then] led to burial
[on that same day].
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Aszharot — Misvot Lo Tiaseh for the second day of Shabuot

Do not prepare incense [similar
to the incense used in the Tem-
ple], and keep your eyes open
[not to violate this transgression];
[124] Do not accept ransom
[from one who committed a pre-
meditated murder or [125] From
one who killed inadvertently, and
pardon] those who murder in se-
cret.

[126] Be careful, lest you forget
the matter of [not being permit-
ted to eat] the sciatic nerve. [127]
You shall think highly of the com-
mandment, “It shall not be diffi-
cult in your eyes” [when sending
away a servant after six years].

[128] The statute, “It [an animal]
and its young [shall not be
slaughtered on the same day],”
keep secure in your heart. Do not
give over your son to the cruel

[idol] of Molech.

[129] Withdraw from all work on
My Shabbat [and feel as if all your
work] is completed; [as well as
on] [130] The festival of Masor
[Pesahs, both the first and [131]
Last days], and [132] On the fes-
tival of Bikkurim [Shabuot).
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[112] Do not ofter a gift [with a
blemish as a sacrifice] from the
hands of a non-Jew. [113] A far-
mer shall not work with the first-
born oxen.

[114] Do not offer [a sacrifice] for
acceptance anywhere outside [the
prescribed area of that sacrifice].
[115] Do not shear a firstborn
sheep when the flocks are being
washed [before they are sheared].

[116] Do not exchange an animal
that is marked for sanctity [as a
sacrifice]. [117] Kohanim who are
contaminated or [118] Non-
Kohanim shall not partake of
Terumah.

[119] Do not bring as a portion
[i.e., a sacrifice] anything ex-
changed for a dog or for [the ser-
vices of] a prostitute. [120] Do
not place frankincense or [121]
Oil in the barley offering [of the
sotah, the suspected adulteress].

Do not come forth to be anointed
with the anointing oil. [122] Do
not make a bald spot [on the
head] or [123] A gash in the flesh
[as an expression of grief for the
dead].

Aszharot — Misvot Lo Twaseh for the second day of Shabuot
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Azharot — Misvot Lo T’asel) for the second day of Shabuor

[103] Should meat [of a sacrifice]
come 1n contact with a contami-
nated thing, it becomes forbid-
den. [104] Do not eat the tithe
[Maaser Sheini] of your grain in
the towns [outside Yerusholayim
and do not eat of the other offer-
ings outside their prescribed
area].

[ The same applies to the tithe of]|
your wine and your oil, and the
firstborn of your flock, and [the
first fruits] that you uplift with
your hands, and the chosen of
your vows [that they should be
caten in Yerusholayim].

[105] Do not eat [before the
sprinkling of the] blood [of] My
morning daily offering [or before
praying shabarit]. The fat and
blood are both forbidden [to cat].

[106] Both tish and [107] Beasts
and [108] The various species of
birds [may not be eaten] without
their discernible [kosher] signs.

[109] [A Kohen]| with a blemish
shall not approach to offer as a
sacrifice] a pleasant gift [[110]
Nor shall he sprinkle blood on the
Curtain or [111] On the Outer
Altar], whether he has abnormal
eyebrows or a skin disease, or he
1s lame or blind.
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[91] Search through the utensils
and empty them of hames; burn it
in the sixth [hour on Erev Pesah,
because sames may not be found
in your possession] until the
twenty-first [day of Nisan].

(92] Do not take the meat of the
hurried paschal offering outside
[the designated area of eating].
[93] The foreigner [i.e., an apos-
tate] and [94] One who is not
circumcised are excluded [from
partaking in the paschal offering],
as well as [95] The [non-Jewish]
resident and workers [who have
not yet immersed in the mikveh].

[96] Do not defile My paschal sac-
rifice by slaughtering it with
hames [in your home]. [97] Do
not harden your heart from giv-
ing to those that are lacking [1.c.,
to those who are in need].

[98] Do not curse a king, and no
leaven shall be seen [on Pesalh];
[99] Do not let remain until dawn
the meat [of the paschal offering
which is eaten] on the Night of
Protection (i.e., Pesah).

[100] It is forbidden to leave over
the meat of your peace offerings,
or [101] The fats of your paschal
offering or [102] The fats of your
other offerings after their pre-
scribed permissible periods.

Azhavot — Misvot Lo Twasch for the second day of Shabuot
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Azlaror — Misvot Lo Ti‘aseh for the second day of Shabuot 58

[77] Do not sow your furrow
[during Shemittah or [78] The Ju-
bilee Year] in order that it pro-
duce your bread; and [79] Do not
prune your vineyard to prevent
thorns from growing.

[80] Do not eat roasted grain,
bread or fresh ears before you
bring to me [the Omer meal-
offering from the first of] the har-
vest.

[81] Do not eat the fruit of a tree
during its first three years, before
the recitation of praises [in the
fourth year]. [82] Do not show
preference to the prominent [in
judgment] or [83] The downtrod-
den poor.

[84] Do not be a demanding cred-
itor to a poor, unfortunate man
[who owes you money]. [85] Do
not give as a sacrifice from among
the blind and [86] Fractured [ani-
mals], [87] [Nor shall you sprin-
kle their blood on the Altar].

[88] My anointed [Kokben] shall
not ascend on stairs to My Altar,
[89] [Nor shall you build an altar
with steps]. [90] Do not slaughter
My paschal offering in one of the
courtyards [i.e., on a private al-
tar].
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[64] Do not eat a from an animal
that was torn by beasts, or [65]
From a sacrifice that became in-
valid [thereby causing it to be] an
abomination. [66] Do not shrink
the ephah [a dry measure] in order
to raise prices.

[(67] Do not commit evil when
measuring land, or weighing cur-
rency or measuring liquid.

[68] Do not give your food as a
loan for interest, lest I destroy you
[i.e., your wealth]. [69] Do not
run to secretly speak slander.

[70] Do not join hand[s] with the
wicked and the corrupt [by ac-
cepting their testimony]. [71] Do
not pressure your fellows or your
brethren to pay [their loans after
the Shemittah] like [you would
pressure] non-Jews.

[72] Leave the forgotten sheaf and
do not return to take it, [rather]
give it to the widow, to the or-
phans and the proselytes.

Observe the seventh [Shemittah]
year and cease [agricultural activ-
ity] in the Jubilee Year; [73] Do
not reap the after growth [of the
harvest during Shemittah and [74]
The Jubilee Year] and [75] Do not
pick the grapes that were set aside
[during Shemittah and [76] The
Jubilee Year].

Azharot — Mispot Lo Ti'aseh for the second day of Shabuot
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Aszharot — Misvot Lo T’asch for the second day of Shabuot

[50] Do not covet their silver [i.e.,
do not benefit from any adorn-
ment of idolatry]. [51] Do not
stand idly while the blood [of
your fellow Jew is being spilled,
Le., when he is in danger]. [52]
Refrain from being accustomed
to false oaths.

Guard My statutes at the door
[1.e., your lips]. [53] Do not favor
the poor [in judgment]. Abstain
from [taking]| interest by increas-
ing prices [for postponing collec-
tion of payment].

[54] Observe the commandment,
“Do not pervert [justice],” lest
you stray from it; and [similarly
[55] Observe the prohibition
against] perverting the judgment
of the orphan, widow and prose-
lytes [and [56] The wicked].

[57] Do not take bribes. [58] A
single witness may not testify. [59]
Do not cat the flesh of a live ani-
mal.

[60] Do not covet [the posses-
sions of others because it will
bring vou| to theft [and [61]
When working in a field, do not
place into your container any of
the produce], for it will be lost in
darkness. [62] Do not eat from an
improperly slaughtered animal or
[63] From sacrifices [offered] to
demons.
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[34] Do not remove all the fruit
from your olive trees. [35] Do not
completely [harvest] the [last]
corner [of your field]. [36] Do
not aggrieve your fellow in com-
merce or [37] Verbally.

[38] Do not bear the sin [of your
fellow by not rebuking him for a
sin] which he dares do. [39] Do
not think of hating him with the
hatred of enemies.

[40] Do not take revenge upon
your people lest I take revenge
upon you. [41] Do not keep with
you overnight [payment for] the
work of employees.

[42] Do not bear a grudge. [43]
Do not inquire into sorcery. [44]
Fathers shall not die [on account
of their sons], nor shall children
be put to death because of [their]
parents.

[45] Pay no heed to the words of
a false prophet nor to his instruc-
tions. [46] Do not follow foolish
seducers [who entice others to en-
gage in idolatry].

[47] Do not hand over a [run-
away| slave [to his master]. [48]
Do not show favoritism [when
appointing a judge]. [49] Do not
mention verbally the name of for-
eign gods [nor swear by their
names]|.

Azharot — Misvot Lo Twaseh for the second day of Shabuot
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Aszharot — Misvot Lo Ti’aseh for the second day of Shabuot

[17] Do not oppress the proselyte
[18] [Neither verbally nor in busi-
ness], [19] [Nor a slave who es-
caped from his master]. [20] Do
not build [the altar] with hewn
stone. [21] Let not your land fall
into harlotry like the lands of the
toreign [people].

[22] Do not curse God [nor a
judge], [23] Do not desecrate
God’s Name. [24] Do not pick the
unripened clusters of your vine-
yard [25] Nor [gather] the fallen
fruit of the vineyard harvests.

[26] Do not curse [even] the deaf,
[for] his oppression will be
avenged [by God]. [27] A plower
shall not join together oxen and
donkeys.

[28] Do not delay in rectitying
your thievery of your first fruits
or in giving vour terumah [i.c.,
do not separate terumal before
bikkurim]. [29] Do not withhold
money from your fellow. [30] Do
not delay [to fulfill your] vows.

[31] Do not withhold payment
from your worker. [32] Do not
gather [the fallen sheaves of] your
harvest. [33] Do not muzzle your
ox as it threshes the sheaves.
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[God said:] “I am God,” T de-
clared at Sinai, and [1] You shall
not recognize strange gods in My
Presence.

[2] Do not make a carved image
with evil intentions or foolish
thoughts, and do not put your
hope [in idols] to provoke His
jealousy with alien [gods].

[3] Fear the flame [of gehinnom
that will befall you if you] take an
abomination [i.e., idol] or [4]
Erect a pillar or [5] Plant a tree for
idolatry.

[6] Turn away from listening to
false rumors and from believing
falsehood. [7] Do not invoke in
vain My precious Names.

[8] The misvah, “Do not commit
adultery,” observe, lest it ignite
[God’s] wrath. [9] Have no ambi-
tion for thievery [[10] Nor for
stealing], and [11] Do not covet
[the property of]| others.

[12] Do not entrap a person [to
kill him, for] I will demand [an
accounting for] his blood. [13]
Do not place a trap to trip the
blind [i.e., do not give bad advice
or cause another to sin].

[14] Do not testify falsely. [15] Do
not oppress the orphan. [16] Do
not respond to a dispute in order
to ignite strife.

Aszharot — Misvot Lo Tiaseh for the second day of Shabuot
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Azharot

Misvot Lo Ta’aseh

I will find refuge in the shadow of
God and T will not conceal His
righteousness, [as I list] the nega-
tive commandments and speak of
[His| just [laws].

They are written in faithfulness in
a testimony [1.e., the Torah| that is
trustworthy; [the negative com-
mandments| are equal in number
[365], to the days of the year.

[The Torah is] more precious
than pearls, destined and stored
[since Creation] for the offspring
of the mighty ones [the DPatri-
archs|, who were adorned with
jewels [at Mount Sinai].

[God said:] Come now to greet
Me, My sister, My beloved, and
listen to My Torah and accept My
admonitions.

I have desired you and I love
[you], I have freed you from the
furnace [Egypt] like golden
doves, refined and pure.

[Bnei Yisrael responded:] When I
went out and stood with thou-
sands and myriads, and the voice
of my beloved came, leaping over
the mountains.
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4. And when he lies down, take

note of the place where he lies,
and go in, uncover his feet, and lie
down; He will tell you what you
are to do.”

5. She answered her, “All that you
say to me, I will do.”

6. So she went down to the

threshing-floor, and did ex-
actly as her mother-in-law had
bidden her.

7. When Boaz ate and drank and

his heart was jubilant, he went
to lie down at the far end of the
grain heap; and she came in softly,
uncovered his feet, and lay down.

May Adonai reward your deed,
may you be given full recompense
from Adonai, God of Israel, for
you have come to seek refuge un-
der His wings.”

Megillat Ruth for the first day of Shabuot
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Megillat Ruth for the first day of Shabuot

21. And Ruth the Moabitess said,

“What is more, he said to me:
‘Stay close to my lads until they
have finished all my harvesting.’”

22. Naomi said to her daughter-

in-law, Ruth, “Itis bestforyou,
my daughter, that you go forth
with his maidens, so that they will
not encounter you in a different
field.”

23. So she kept close to the maid-

ens of Boaz, to glean [with
them] until the end of the barley
harvest and of the wheat harvest,
and she [continued] to live with
her mother-in-law.

111

1. Naomi, her mother-in-law, said

to her, “My daughter, I shall
seek security for you, which will
be good for you.

2. Now, Boaz, our kinsman, with

whose maidens you have been,
behold, he will be winnowing the
barley on the threshing floor to-
night.

3. [And you shall] bathe and scent
yourself, dress [yourself] in your
[finest] garb, and go down to the
threshing floor, but do not identify
yourself to the man until he has
finished eating and drinking.
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16. And also let [some sheaves]
fall for her even from the bun-

dles, and leave them for her to

glean, and do not rebuke her.”

17. So she gleaned in the field
until evening and she milled

that which she gleaned, and pro-

duced about an ephah of barley.

18. She carried it and went into

the city. Her mother-in-law
saw what she had gleaned, and
she took it out [to show her]| and
she gave her what she had left
over after eating her fill.

19. Her mother-in-law said to her,

“Where did you glean today,
and where did you work? Blessed
be he that took note of you.” So
she told her mother-in-law about
whom she had been working
with, and she said, “The name of
the man with whom I worked to-
day is Boaz.”

20. And Naomi said to her

daughter-in-law, “Blessed be
he by Adonai, Who has not aban-
doned His kindness with the liv-
ing and with the deceased.” And
Naomi said to her, “The man is
related to us, he is one of our
[near] kinsmen.”

Megillat Ruth for the first day of Shabuot
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Megillat Ruth for the first day of Shabuot

11. Boaz answered and said to her,

“It has been fully reported to
me all that you have done for your
mother-in-law since your hus-
band’s death, how you left your
father and mother and the land of
your birth, and went to a people
you had never known before.

12. May Adonai reward your

deed, may you be given full
recompense from Adonai, God of
Israel, for you have come to seek
refuge under His wings.”

13. Then she said, “I have found

favor in your eyes, my lord,
tfor you have comforted me, and
have spoken to the heart of your
handmaid, though T cannot even
be considered as one of your
handmaidens.”

14. And Boaz said to her at meal-

time, “Come here and par-
take of the meal, and dip your
bread in the vinegar.” But she sat
besides the harvesters, and he
handed her some roasted grain;
she ate and was satisfied, and left
SOmMe over.

15. And when she arose to glean,

Boaz ordered his lads, saying,
“Let her glean even among the
sheaves, and do not humiliate her.

T
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7. And she said, ‘Please allow me

to glean and gather among the
sheaves, behind the harvesters.’
So she came and has remained
from early morning until now
staying at home only a short
time.”

8. Then Boaz said to Ruth, “Listen

well, my daughter, do not go to
glean in another field, and do not
go away from here, but keep close
to my maidens.

9. Keep your eyes on the field

where they are harvesting, and
follow them. I have ordered the
lads not to disturb you; and when
you are thirsty, go to the jugs and
drink from [the water] which the
lads have drawn.”

10. She then fell on her face, pros-

trating herself on the ground,
and said to him, “Why have I
found favor in your eyes, that you
should take notice of me, though
I am a foreigner?”

Megillar Ruth for the first day of Shabuot
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Megillat Ruth for the first day of Shabuot

II

1. And Naomi had a kinsman

from her husband’s family — a
man of power and substance, of
the family of Elimelech — and his
name was Boaz.

2. Ruth, the Moabitess, said to

Naomi, “Let me go now to
the field and glean among the
stalks, behind one in whose eyes I
will find favor”; and she [Naomi]
said, “Go, my daughter.”

3. So she went, and came and

gleaned in the field, behind the
harvesters; [and as Divine fate de-
creed] she happened upon that
parcel of land belonging to Boaz,
who was of the family of
Elimelech.

4. Behold Boaz arrived from

Betlehem and he said to the
harvesters, “Adonai be with you.”
and they responded, “Adonai bless
you.”

5. Boaz said to his attendant, who

was in charge of the harvesters,
“To whom does this maiden be-
long?”

6. And the attendant who was in

charge of the harvesters an-
swered, “She is a Moabite girl,
who returned with Naomi from
the fields of Moab.
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17. Where you die, I will die —

and there I shall be buried; so
may Adonai do to me — and even
more — if anything but death
separate me from you.”

18. [And when] she saw that she

was determined to go with
her, she refrained from further
discussion with her.

19. So the two of them went on

until they came to Betlehem.
On their arrival in Betlehem the
whole city was astir on their ac-
count, and the women remarked,
“Is this [really] Naomi.”

20. She said to them, “Do not call

me Naomi [sweet or pleasant]
but call me Mara [embittered],
for God has dealt most bitterly
with me.

21. T had gone forth full, but

Adonai has brought me back
empty. Why call me Naomi, when
Adonai has testified against me
and the Almighty [has brought]

catastrophe upon me?”

22. Thus did Naomi return, and

Ruth, the Moabitess, her
daughter-in-law, with her, they
who had returned — from the
fields of Moab and they arrived in
Betlehem at the start of the barley
harvest.

Megillat Ruth for the first day of Shabuot
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Megillat Ruth for the first day of Shabuor

12. Turn back, my daughters, go
[your way], for I am too old to
have a husband. Even if 1 could
say: ‘T have yet hope,” even if 1
were to have a husband tonight —
and even if T were to bear sons —

13. Would you wait for them until

they were grown to man-
hood? Would you shut yourselves
in for them, denying yourselves to
marry another? — No, my daugh-
ters, my distress is great on your
account, for the hand of Adonai is
directed against me.”

14. They wept loudly again.
Orpah kissed her mother-in-
law, but Ruth did cling to her.

15. And she [Naomi] said to her,

“See, your sister-in-law has
gone back to her people and to
her god; return along with your
sister-in-law.”

16. But Ruth said, “Do not urge

me to desert you, to turn
away from you. For wherever you
go, I shall go, where you lodge, I
will lodge, your people are my
people, and your God, is my God.
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6. She then arose with her
daughters-in-law, in order to
return from the fields of Moab for
she had heard in the fields of
Moab that Adonai had cared for
His people to give them food.

7. She left the place where she had

been, accompanied by her two
daughters-in-law, and they took
the road to return to the land of
Yehudah.

8. Naomi said to her two

daughters-in-law, “Go, re-
turn, each of you to her mother’s
home; may Adonai deal kindly
with you as you have dealt with
the dead and with me.

9. May Adonai grant you that you

may find [security] rest — each
in the home of her [new] hus-
band.” She kissed them, and they
wept aloud.

10. And they said to her, “We will
return with you to your peo-

»

ple

11. And Naomi said, “Turn back

my daughters, why should
you come with me? Am I likely to
have more sons in my womb, that
they may be your husbands?

Megillar Ruth for the first day of Shabuot
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1. And it happened in the days

when the Judges judged, that
there was a famine in the land,
and a man of Betlehem in
Yehudah went to sojourn in the
fields of Moab; he with his wife
and two sons.

The man’s name was
Elimelech, his wife’s name
was Naomi, the name[s] of his
two sons were Machlon and
Kilyon, Ephratites from Betlehem
in Yehudah; they came to the
Moabite country and remained

there.

2.

3. Elimelech, Naomi’s husband
died, and she was left with her
two sons.

4. They married Maobite women,

one of whom was named
Orpah, and the name of the sec-
ond Ruth, and they lived there
about ten years.

5. They both died; Machlon and

Kilyon, the woman was bereft
of her two sons and of her hus-
band.
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Conclusion

These are My commandments
and these are My statutes, and
these are my laws which are
wholesome and just.

They give life to the zealous [who
obey them] and bring death to
the arrogant. And he who exhorts
[the public to keep the Torah] will
shine like the radiance of the
heavenly luminaries.

And the one that is careful in
keeping [the misvot] will merit to
come closer [to Hashem]; by
keeping them [one merits] great
reward; and the just will be
crowned with the sweet light [i.e.,
the Divine Presence].

Azharot — Misvot Aseh for the first day of Shabuot
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Azharot — Misvor Aseh for the first day of Shabuot

[243] One who injures another
must pay five types of damages
[for the loss of limb, loss of
wages, pain, healing cost, and em-
barrassment suffered]; he should
be covered with shame [for his
malicious deed]. [244] Cover with
dirt the blood [of a slaughtered
beast or bird that spilled] on the
ground.

[245] The sotah [a woman sus-
pected by her husband of adul-
tery| should be given to drink in
order to determine her innocence;
[246] Make a fence around your
roof to remove snares.

[247] The entire [first] year of his
marriage, the groom should be
tree [from army service] to be
with his wife. He should delay
going out [to war], and he is not
obligated to perform any public
duty [during this year].

[248] The priest who is anointed
tor battle should raise his hand
[with strength and assurance], so
that fear does not enter the hearts
of the men who are girded [with
armor .
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[However] a [besieged] city that
closes [its gates and seeks war], its
stones should be rolled away [i.e.,
it should be destroyed]. [234]
Give the carcass [of an animal that
died or was improperly slaugh-
tered] to the stranger or sell it to
a non-Jew.

[235] Pay ransom money [the
Mahasit Hashekel]; [236] Stone
the enticer [to idolatry] because
he raised his voice [to entice oth-
ers] to worship gods of others.

[237] A dreamer [ie., a false
prophet] and [238] The witness
that plots [false accusations],
punish each one accordingly [the
former by death and the latter by
the same punishment he sought
to inflict]; so [the dreamer] will
not be exalted [in the eyes of the
people] to prophesy falsehoods.

[239] Inflict vengeance on the one
who slanders his wife. [240] A
man with a bodily discharge and a
leper shall become purified with
sprinkling [the sacrificial blood].

[241] And this [sprinkling] will
purify one contaminated by the
corpse of a person who died natu-
rally or was killed. [242] One who
entices others to idolatry should
be killed so that those who remain
will fear [and not repeat such an
evil thing].

Azbarot — Misvot Aseh for the first day of Shabuot
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Aszharot — Misvot Asely for the first day of Shabuot 38

[221] Recite the blessings and
curses [that the Leviyim pro-
nounced on Mount Gerizim and
Mount Ebal|; [222] Tax [the
spoils of war] and [223] Adminis-
ter the laws of inheritance. [224]
Plaster large stones [and write the
Torah on them upon entering
Eres Yisrael]; and [225] [Sanctify]
the Jubilee Year by freeing the
slaves.

[226] Blow the trumpets [to
gather the] congregation; [227]
Remove from the thanksgiving
offering [the Kohen’s portion].
[228] A childbearing woman
shall immerse in the mikveh [to
purify herself] from blood of the
womb.

[229] Burn the [red] heifer [and
purify with its ashes]; [230] Wave
the breast [of the peace-offering];
(231] [The Kohen Gadol should
bring each day] a tenth of an Epha
[divided between the morning
and afternoon offerings]; [232]
Lift up [i.e., apportion| Terumak
[and give it to the Kohen].

[233] [The besieged] city that ex-
tends out its hand [for peace]
should be saved from destruction;

the people from a city of idolaters
shall be killed and destroyed.
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[209]A nocturnal emission. [210]
[Observe the misvah of] Yibum
[i.c., if a husband dies childless,
his widow shall marry one of his
brothers], of the forsaken one,
and [211] [Read the| Megillah on
Purim.

[212] Removing [the shoe] and
spitting by the woman who is be-
ing abandoned [by her brother-
in-law]; [213] Cut off the hand
[i.c., fine] of the woman who
grabs the private parts of men.

[214] [Observe] the law regarding
a woman captured in battle, [215]
The law of procreation, [216]
Dressing the naked [i.e., desti-
tute], and [217] Pouring cold
[i.e., spring] water [at the daily
morning sacrifice during Sukkot].

[The fruit of the first three years
of a tree is] Arlak [forbidden],
[and [218] Fruit of the fourth year
should be brought to Yerusho-
layim] with praises [to Hashem].
[219] The king should write a sec-
ond Torah scroll for himself. [220]
Pay fully the wages of hired work-
ers on the day [they worked].

Azhavor — Misvot Aseh for the first day of Shabuot

D12 1 DY TR
DYED NN 07 DI

2175 P s R En R
DRI B2 YR e ORD
10™2) W3

P Do JTIRY DR T
DYEPM twy T MR
IR R TR (P Y

FeRa I =St B TR e g
=Y RmC BN W=l A g~
soim ot oow?



Aszharot — Misvot Asely for the first day of Shabuot

[192] [To bring a guilt offering
whose value] fluctuates down-
ward [for the poor] and upward
[for the wealthy], and [193] [To
bring] a guilt offering for a defi-
nite sin, and also for an uncertain
sin. [194] Property that was ver-
bally segregated by the owner
[should be given to the Kohen],
and [195] [Abide to the laws per-
taining to] pledges based on the
value [of a person].

[196] Designate a place [outside
the military camp for disposing of
one’s bodily waste] and [197]
[Take] a shovel to dig [and cover
your waste]; [198] To count the
[days between the] Omer [and
Shabuot], and [199] To send away
the mother of the birds’ nest to the
forest [before taking her young].

[200] Distance yourself” from all
torms of contamination, from ro-
dents, [201] Carcasses, [202] Peo-
ple, [203] Utensils, [204] Flowing
liquids, [and [205] Food]

[206] [Observe the laws of impu-
rity that comes from the] move-
ment [of a zav or a zava, i.c., a
man or a woman with a bodily
discharge] and [207] [Observe the
laws of impurity that comes from
a niddah who is] lying [or sitting]
or [208] [From having relations
with a niddah] or from
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[182] The law of [bringing a sac-
rifice if one commits adultery
with] a non-Jewish slavewoman
who is betrothed to a Jewish
slave. And the secret meaning of
[183] Bringing the heifer that is
axed [to atone for an unknown
murderer]. [184-185] [Bring and
eat] the [second] Paschal sacrifice
as a remedy for those who were
not pure [on the fourteenth of
Nisan].

[186] The purification of men-
struate women in the waters of
the mikveh, [187] Offering the ox
that comes [to atone for a sinful
act engaged by the majority of
Jewish people] for violating the
commandments, and [188] The
ox that [the Kohen Gadol] brought
[as a sin offering to atone for his
own sins and those of his family]
on Yom Kippur.

[189] The purification from con-
tamination by offering the pre-
scribed sacrifice, and [190] [To
bring] a sin-offering [for inadver-
tently committing a sin], and
[191] The additional holiday of-
ferings [which total] twenty.

Azharot — Misvot Aseh for the first day of Shabuot
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Azharot — Misvot Aselr for the first day of Shabuot

[170] [Measure honestly and do
not use] two different measures
[i.e., buying or taking with a big
measure and selling or returning
with a small measure for either
dry or liquid material]. Fulfill that
which comes out of your mouth,
and [171] Redeem those who
were sold [into slavery to a Jew or
[172] To a non-Jew].

Free the maidservant with the
sign that comes [with maturity],
and [173] Apply the laws [pertain-
ing to the houses located in]
walled cities, and [174] To houses
in open places.

The person [owner of a slave]
should not rule ruthlessly over
[his slave, even if] he was sold
because of his sin. [175] He [i.e.,
the slave] shall be set free in the
Jubilee Year, or [176] Upon the
death of the master.

[177] Set free the Jewish maidser-
vant in the Jubilee Year, or [178]
At the end of six years. [179]
[Give] the hides [of the burnt-
offerings] and [180] The addi-
tional fifth [when a non-Koken in-
advertently benefits from
terumalh], to the Koben. [181]
Designate six cities [of refuge, for
one who has killed inadvertently].
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[161]To be seen [in the Ber Ha-
mikdash on the pilgrim festivals
with a sacrifice], and to go up [to
Yerusholayim] with the two
[kinds of] tithes [i.c., the Maaser
Sheni tithe of the produce, and the
tithe of the newborn flock].

[162] To pay the additional fifth
[above the principle, when de-
manded by the Torah| willingly,
and [163] To be holy. [164] [Con-
taminated people who are] segre-
gated should immerse [in the
mikveh] at the prescribed times.

[165] Rest your animals, servants
and maidservants [on Shabbat].
[166] The first fruits [bikkurim] of
your land [bring to Yerusha-
layim], and [167] Read the sec-
tion dealing with bikkuvim.

Gird your loins [i.e., act zealously
in the performance of misvot],
and [168] Use honest weights;
[169] Give a double portion [of
the inheritance] to the firstborn
sons.

Aszharot — Misvot Aseh for the fivst day of Shabuot
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Azharot — Misvot Asely for the first day of Shabuot

[150] The Omer [a meal-offering
made from the first harvest of the
spring’s barley grains| is to be
lifted and waved; and [151] The
Shabbat lamp should illuminate;
[152] Assemble the nation [in
Yerusholayim in the first year of
the Shemittal) cycle to hear the
king read] selected sections from
the Torah; and [153] Appoint
judges and officers [to enforce the
law].

[154] They [the judges] should
investigate  disputes  involving
capital cases, [155] Monetary mat-
ters, and [156] Cases dealing with
the four primary classifications of
damages that require supervision.

[157] Set [the number of days] in
the months of the year [incorpo-
rating] wisdom and fact. [158]
[Give to the Koben| the twenty-
four presents that belong to the
Kohanim.

[159] [Bet Din should] reckon the
seasons [and reconcile the lunar
year with the solar year by occa-
sionally adding a thirteenth
month to the year] and [160] To
light the Hanaklaly lamp;
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[138] The [Kohen] should prepare
himself to work [in the Bet Ha-
mikdash] with special priestly gar-
ments; and when [the Koben
Guadol] enters the Holy of Holies
[he should wear] finely woven
clothes [of linen].

[139] [Build] the Tabernacle [ac-
cording to God’s] specifications,
and [140] Arrange the show-
breads [whose form is unique].
[141] Prepare the oil for anointing
and [142] To light the Menorah.

[143] Dedicate [the Altar] and
[144] Make the majestic incense.
Arrange six [loaves of show-bread
on each of two stacks], and [145]
[Bring] two loaves [on Shabuot].

[146] [Bring] peace-ofterings,
[147] Meal-offerings, [148] Burnt
offerings, and [149] Other do-
nated offerings, and the three
[types of] offerings [that are
brought] on the pilgrim festivals
that are mentioned [in the To-
rah].

Aszharot — Misvot Asel for the fivst day of Shabuot
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Azharot — Misvot Asel for the first day of Shabuot

[122] [The Kohen must] know the
designated times [when he may
render decisions regarding] the
purification of leprosy that aftlicts
[man], [123] Garments, and [124]
Houses. [125] [He must also
know] how to break into pieces
[the minbha], and bring it [to the
Altar], and [126] To bring incense
[to the Altar].

[127] [The Kohen] acts as an agent
to bring up the sacrifices, and
[128] To salt them in order to
provide atonement and forgive-
ness for [our] many sins.

[[129]The Kohen must know
how] to pour [oil] and [130] Mix
it [with the flour of the minba];
and [131] To slaughter the ox and
the ram [of the sacrifices], and
[132] To nip [the head of the bird
offering] and [133] To receive
[the blood of the Korbanot], and
[134] To scoop [from the minka|
its remembrance [portion].

In addition to the aforemen-
tioned, [135] He should learn [the
halachot of] waving [certain sacri-
fices] and [136] [The halachot of)
sprinkling [its blood]; [137] The
thigh and the breast [of peace of-
ferings, are apportioned] to those
who are detained in the Bet Ha-
mikdash [i.e., the Kohanim).
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And, [108] Pigul [i.e., an offering
that became rejected because it
was done with wrong intentions]
is considered spoiled, and should
be burned in the fire. [109] Offer
the Korban Pesah [on the four-
teenth of Nisan|; [110] Roast it,
and [111] Eat it with Matzot and
bitter herbs.

[112] Sanctify the first and [113]
Seventh [day] of the Holiday of
My Salvation [i.e., Pesah, by re-
fraining from work;]; [114] Sanc-
tify Shabuot, in the beginning of
the harvest season.

[115] [Also sanctify] the day of
remembrance [Rosh Hashanal |,
and [116] Sound the Shofar; [117]
Sanctify the day of forgiveness of
sins [Yom Kippur] for those who
strayed. [118] Eat in the Sukkal
[on Suklkot], and [119] [Wave] the
chosen Four Species,

The willows [arabot] that are
green and fresh, a branch of myr-
tle [hadas], a beautiful fruit of the
tree [etrgg], and branches of the
palm tree [lulab].

The Kohen [Gadol] who was
placed above [the other Koha-
nim], should despise [marrying] a
widow, [120] He must marry only
a virgin, and [121] He should
raise his hands [and recite the
Priestly Blessing].

Aszharot — Misvot Aseh for the fivst day of Shabuot
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Azharor — Misvot Asely for the first day of Shabuot

[96] Release the debts [at the end
of the Shemittalh year], [97]
[Leave for the poor] the forgot-
ten bundles [of the trees’ fruits],
and [98] The forgotten bundles of
the fields; and [99] The corners of
the trees and [100] [The corners
of] fields, and [101] The unri-
pened grapes of the harvest.

[102] Leave [for the poor]| the
gleaning of your harvest, and
[103] The fruit that fell during the
vineyard harvest, so that you will
not inflict the hapless poor who
are cursed.

Look  [compassionately] upon
[the plight of the Eved Ivri] and
[104] Give him gifts and [105]
Loans with a pledge [for the
poor]; [106] Give your gifts and
vows, so you will not become

trapped [in sin].

Be happy and say Aha! [an ex-
pression of happiness| when you
sustain your brother; and [107]
The leftover [sacrificial meat] on
the hearth throw into the flames.
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[83] Observe, [the Mispot of]
Ma’aser Ani [ i.e., tithing your
produce and giving it to the
poor], and [84] Maaser Shem
[tithing your produce and eating
it in Yerushalayim]; and the [85]
First and [86] Eighth [days of
Sukkot] sanctify and glorify [by
refraining from doing work].

[87] Observe, the Misvot of
Ma’aser Rishon [i.e., tithing your
produce and giving it to the Levi],
and [88] Trumat Ma’aser [i.c., the
Levi should tithe his Ma’aser
Rishon and give it to the Kohen];
[89] Recite a confession prayer
[that you have fulfilled your
Muw’aser obligations]; [90] Tithe
[the newborn of] your flock, and
[91] The first of the shearing of
the flock [give to the Koben].

[92] Eat My holy portions [of cer-
tain sacrifices] and also Ma’aser
Sheni in My abode, [i.e., Yerusha-
layim]; [93] Separate Hallah
[from the dough and give to the
Kohen].

[94] Strengthen the poor who is
faltering and forever you will
notfalter, and [95] On the seventh
[year of the Shemittah cycle],
abandon [your field] and its after
growths, and the after growths of
the vineyard.

Azharot — Misvot Aseh for the first day of Shabuot
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Azharor — Misvot Asel for the first day of Shabuot

[68] To delight on the Day of Rest
[Shabbat] W1th tranquility and
trust [in Hashem]; [69] To cele-
brate [the holidays] by bringing
the festival Hagigah, and [70] To
rejoice on them. [71] To love the
proselytes.

To be charitable in accordance
with the needs [of the poor] and
[your] ability, and [72] To [help]
load, and [73] To [help] unload
the heavy burden [on your
friend’s animal].

[Select] a student in whom you
can delight, glorify him and give
him pleasure; [74] Reprove your
friends [when necessary], and
[75] Love your fellow [as your-

self].

[76] Be wholehearted [with
Hashem], [77] Humble and sub-
jugate yourself [before Him];
[78] Make Kiddush on wine that
brings joy; [79] Revere the Bet
Hamikdash, also, [80] Revere To-
rah scholars, and [81] Your par-
ents.

[82] Teach your sons the trust-
worthy teaching [i.e., Torah] with
happiness, [Make happy] the or-
phan, widow, Levi and proselytes.
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25 Azharot — Misvot Aseh for the first day of Shabuot

[50] Return the pledge of the
poor, and let it not remain with
you, and [51] Return stolen ob-
jects and proceeds of business

fraud.

[52] Be humble to the elderly per-
son, [53] Honor his wisdom [of a
Torah scholar] and respect his
years, and stand up in their pres-
ence and show them deference.

[54] Study and [55] Teach [To-
rah], and [56] Honor your par-
ents; [57] Return a lost object [to
its owner], and [58] Sanctify [to
Hashem] the firstborn [of your
cattle].

[59] Have compassion for the
poor, [60] [Visit] and talk to the
sick; [61] Comfort the mourners,
and [62] Bury the dead.

[63] To open [your hand to the
needy], and [64] Initiate the giv-
ing [of charity] to the poor that
are broken; [65] To eradicate and
kill Amalek, the first of our op-
pressors.

[66] To destroy the hames a total
obliteration [before Pesalr], [67]
To burn the fearful [looking
idols], carved images and idola-
trous trees.
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Azharot — Misvot Asely for the first day of Shabuot

[16] Place them as a remedy for
the heart and [17] for the mouth
[By studying them]; and [18]
Write them on the jambs of
[your] doorposts and gates.

Study [the Torah] constantly, and
[19] [Teach it] to your son[s] and
student[s]; [20] Join together and
complete the one hundred bless-
ings [every day].

[21] Redeem vour firstborn son,
and [22] Beautify vourself with
Tefillin; [23] Be dominant over
your Canaanite slave, and [24]
Circumcise the flesh [of your
sons].

[25] Redeem the firstborn don-
key, and [26] Safeguard the
Shabbat [by refraining from
work]; [27]-[45] Complete the
Hallel on a select number [nine-
teen]| of days.

[46] Put sisst on the corners of
your garment, and [47] Lend to
the poor and oppressed and com-
fort [them] with words.

(48] Recite Birkatr HaMazon,
whether you have time or you are
in a hurry, and you will not suffer
want when [49] Fasting on Yom
Kippur:
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23

At the time He read them [i.e.,
the Ten Commandments], the
Bnei Yisrael were seized with fear;
and their souls departed from fear
and dread.

[Hashem] brought down His
misty dew for His nation and ser-
vants, and in His kindness He re-
stored [their] souls to [their] life-
less bodies.

[1] I [am the God Who] brought
you out [from Egypt], T warned
you [against idol worship]; I
guided you, in ways of the just.

To unify the Almighty awesome
God, twice a day, [2-3] When re-
citing Shema, and [4] To pray
each day, evening and morning.

[5] To serve Him [6] To love Him
with [all] your heart, [7] To cleave
to Him [by befriending Torah
scholars], and [8] To follow in His
path [by emulating] His steps and
His ways. '

[9] To sanctify His greatness, [10]
To fear His wrath, [11] To swear
in His Name but not [to do so] in
vain or falsely.

[12] To judge righteously, [13] To
pursue His righteousness, [14] To
safeguard His Law, and [15] To
fulfill His pronouncements.

Azharot — Misvot Aseh for the first day of Shabuot
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Azharot — Misvot Aseh for the first day of Shabuot

I will mention [and count] the
positive commandments of the
Torah [of Hashem], Who pro-
vides [Yisrael with] strength and
refuge; may the Revealer of the
Hidden cover [i.c., pardon] my
sins.

The two hundred and forty-eight
plantings [i.c., the 248 positive
commandments] are like firmly
driven nails, equal in number to
one’s organs.

It was made known [to us] at
Sinai and from the heights it was
heard, and all together it was al-
luded to within the Ten Com-
mandments.

[For the luhot were] inscribed
with the number of letters [i.e.,
613] equal to the number of
Misvor that were commanded [by
Hashem],

Who is your Helper and Giver of
knowledge, until Tp=% =wx [the
last two words of the Ten Com-
mandments]; they were given to
be expounded upon.

[When He gave the Torah], the
God of Thoughts caused it to
thunder, with a trembling and
wondrous noise, skipping over
hills, leaping over mountains.
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21 Azharot — Misvot Aseh for the first day of Shabuot

The nation trembled, wondered
and feared; and they told of God’s
deeds.

The upright noblemen spoke ap-
propriately: We will do every-
thing that God has commanded!

My multitudes of this nation re-
joiced and exalted in the law [i.e.,

Torah] of God, and they said: Go
and see the actions of God!

Our Living Redeemer, straighten
our hands and quickly show us n
the salvation of God.

Azharot

Misvot Aseh

My heart, be careful to heed the
Torah, be very humble; with the
fear of Hashem, [approach to]
count His [248] just command-
ments.

He will forgive sin and boost
strength; He will give wisdom so
that the simple one will under-
stand.

I will relate the commandments,
which are sweet to the mouth,
and [with the poetic song] I will
erect a tower to guide transgres-
sors in the right direction.
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Azharot — Misvot Asely for the first day of Shabuot 20

In the ears of my multitudes He
spoke at Sinai: Behold, T am God,
there is no other lord.

Abandon the foreign [deity] and
its idol and say to it: Be gone!
Can man make for himself a god?

The Name of the Almighty do
not [invoke] for naught by oath,
for God is great above all powers.

To honor the Shabbat please run
lovingly, because on it [Shabbat]
He rested, and God completed
[the Creation].

Bring delight to parents with the
best delicacies, and vyou will
[thereby] lengthen your days be-
fore God.

Disperse those who shed blood
and do not join their counsel, for

man was [created] in the image of

God.

Distance immorality, anger and
deceitful scales, lest in anger and
tury, God will make an account-

ing.
Do not testity against your fellow
with falschood, as if to pick a

quarrel, for [falsechood is one of

the] six [attributes] hated by the
Lord God.

Do not covet the property of a
brother nor desire that which
God has given him.
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Reshut Le’Azharot

God’s nurturing [i.e., the Torah],
this nation inherited on this day
through the seer [Moshe] the
man of God.

He who stretches the heavens and
establishes the earth, to You O
God, silence is praise.

On the day You revealed Yourself
[at Mount Sinai] and taught [to
Yisrael] the law [i.e., the Torah],
You were exceedingly exalted
above all powers.

They heard the word of the Al-
mighty, the nation that had been
saved [from Egypt]|. They trem-
bled and shuddered from God’s

Presence.

He gave extraordinary counsel
[i.e., the Torah], the One Who is
Wondrous in Counsel, to a nation
that found favor in the eyes of
God.

The perfect Torah is precious and
pleasant; God came to bequeath
[the Torah] to the awesome [na-
tion].

He informed them the law and
sounded for them a voice. See,
has any nation ever heard the
voice of God?
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Kiddush for Saturday Night
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Kiddush for Friday Night
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Kiddush for a Weekday Night
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Kiddush
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Candle Lighting

When lighting candles Ereb Yom Tob, recite the following
Berachah. See page one of Halachot for more details.

Blessed are You Hashem,

our God, King of the Uni- ; :
verse, Who s%mctiﬁcd us "IWN ,D?TSJ: "[5?2
with His commandments, 13,137 /“"D’?@? 13@7'7,7
and has commanded us to .ﬁEW) 5?2; =3 p"?"b‘l‘?
kindle  the light of T oom s
(Shabbat and) Yom Tob. 12m Dv(?

A prayer said after lighting the candles
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Eruv Tavshilin

[0509)

When Yom Tob falls on Thursday or Friday, one must prepare
an Eruv Tavshilin, before the holiday. One takes two ounces of
bread and one ounce of cooked food, and recites the following
Berachah, while holding the two foods in his hand.
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