Rabbi Pinches Friedman
Rosh HaShana 5783
Translation by Dr. Baruch Fox

“Inscribe us in the Book of Life”

We Pray for HKB”H to Transform the Permutations of “Din” into
“Rachamim” so that We Will Be Inscribed in the Book of Life

In honor of the auspiciously approaching New Year, Rosh
HaShanah 5783, we will focus on the tefilah we submit to HKB”H
over and over again throughout the Aseres Yimei Teshuvah
from Rosh Hashanah to Yom Kippur—to inscribe us “b’sefer
hachayim,” in the Book of Life.

The request to be inscribed in the Sefer HaChayim is a central
theme throughout the tefilos of the Yamim Nora'im and the
Aseres Yimei Teshuvah—the Ten Days of Repentance. We utter
it in the first berachah of our silent Amidah: yamn 79% 22n% 121937”
"E7n B FOR TapnY 07N 1aes 1N ana—remember us for life,
0 King Who desires life, and inscribe us in the Book of Life,
for Your sake, O G-d of life. Again, towards the end of the silent
Amidabh, in the berachah expressing our gratitude, we pray: ans1’
7qne12 13 Yo me2iv m»ry—and inscribe all the children of Your
covenant for a good life. Also, in the berachah of Sim Shalom,
we say: ,ninng niyig? nisiv ninmn,naiv oo, eiyyl noas 0 1oes”
"aiowlr maaie By DRawr mo3 any Bo1 nrmK 7Y an3a a9t—in the
book of life, blessing, peace, good, prosperity, good decrees,
salvations and consolations, may we and all Your people,
the house of Yisrael be remembered and inscribed before
You, , for a good life and for peace.

The rationale for this practice is found in the Gemara (R.H.
16Db): Sw =7rx1 ,171ma @oywn YW TN AW WRA2 DUrnal e nwhw”
,B2 Y AAYRY RN Pans: PRI 0P, a1 B IR, IR Doy
AW WRNA TR PN 221273, 1Y ANYRY PRnm 17an1 Pt e
mneaY 1Pansa 191 Ry, 0em 12ansa 191,01aa 01 1yt Three books are
opened on Rosh HaShanah—one for the completely wicked
(reshaim), one for the completely righteous (tzaddikim),
The
completely righteous are written and sealed immediately

and one for the intermediate people (beinonim).
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for life; the completely wicked are written and sealed
immediately for death; the intermediate people are held in
abeyance from Rosh HaShanah until Yom Kippur—if they
merit it, they are inscribed for life, if they do not merit it,
they are inscribed for death.

Why is it necessary for HKB”H to inscribe people’s fates
in these books? Undoubtedly, He can decree whatever He so
desires at any time without resorting to writing it down in
these books. Additionally, what is the nature and significance of
this inscription? Does HKB”H have a book in the heavens with
pages of parchment which is written in with pen and ink?

Noach Prayed to Be Remembered on Rosh HaShanah:
“And Noach, also, You remembered with love”

We will begin to shed some light on the subject by noting a
fascinating inclusion in our Mussaf service on Rosh HaShanah.
Among the ten pesukim we utter in Zichronos, we mention the
fact that HKB”H remembered Noach in a positive light:

D317 71 NN NS DU P 1278 WITPRN1LNT2T SN M K 0ay’

1y9r niandy wwEtR 2 87 K2 931 19 Dy Biryn ¥ vien T Yo nnvy

morn 9 nRY AR YN AT nTing 2103 ,207 Din RNy Yan ninays
SRRt IS PN DY mIn oEoR 121,203 SRR TN manan b nx

And Noach, also, You remembered with love, and You
came to him with words of salvation and compassion, when
you brought the waters of the flood to destroy all living
And so let his
memory come to You, Hashem our G-d, that You multiply
his children like the dust of the earth, his descendants like
sand of the sea, as it is written in Your Torah (Bereishis 8,

flesh, because of the evil of their deeds.
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1): “Elokim remembered Noach and all the animals, and all
the cattle that were with him in the ark, and Elokim made a
wind blow across the earth, and the waters grew calm.”

Now, we find an intriguing teaching from Chazal concerning
Noach. During the entire year that Noach was confined to
the teivah, he prayed to HKB”H to release him and his family
from that confinement. He included in his tefilah a request
that he be mentioned by tzaddikim in their prayers on Rosh
Hashanah. Here is the pertinent Midrash (B.R. 34, 1) related
to the passuk (ibid. 8, 16):

DR N1TIY MWo1 MaTRn AN L1200 TR RS 0K 1M YR 2aphr 1a

S0 MW M T, MaTnRn RN DY DIhan 0 mapTe 17N 0a Y

115550, 29p TN 19 N5 22, TRwY ATt N Taw AR NI L eTIn a7 naina
J'Maon R R Y AR Yy nbaaw ooy Biman 0o X 0a

It is
written (Tehillim 142, 8): “Bring my soul out of confinement,

And G-d spoke to Noach, saying: “Exit the ark.”

that I may give thanks unto Your name; the righteous will
crown me; for You will deal generously with me.” “Bring
my soul out of prison” refers to Noach, who was confined
to the teivah for twelve months; “that I may give thanks
to Your name”—to express gratitude to Your name (for
releasing me from this prison). “The righteous will crown
me”—tzaddikim will join me. “For You will deal generously
with me”—You did deal generously with me and said to
me, “Exit the ark.”

The commentaries struggle to make sense of Noach’s
supplication: “The righteous will crown me”—tzaddikim
will join me. In his commentary on the Midrash, Rashi explains
his meaning as follows: In the miracles He performed on
my behalf, the tzaddikim will acknowledge and crown
You. They will adorn you with a crown of praise that
they will institute in their prayers: “And Noach, also, You

remembered with love.”

Why, indeed, does Noach deserve to be remembered and
mentioned in our tefilos on one of the holiest days of the year, on
Rosh HaShanah? This question is magnified by the fact that we
learn in the Mishnah (Nedarim 31a): anm ,ra *22% mana »Rw 01"
Y3310 712193 MOR1 YR a—if a person says: “I vow not to derive
any benefit from the descendants of Noach,” he is permitted
to Yisrael but is prohibited from idol-worshippers. The
Gemara (ibid.) asks: "ma »12 Y921 p01 'n Sxaw»’—and are Jews
excluded from the general category of the descendants
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of Noach? The Gemara answers: Y¥ 1MpnR 1a8 w178 119"
"mmw—once Avraham was endowed with kedushah, they
are referred to by his name and not by Noach’s. Thus, we
can only wonder, for what reason do we mention Noach in the
ten pesukim of Zichronos: "nast manxa ma nx @a1? Additionally,
why was it so important to Noach that future tzaddikim would
mention him in their tefilos on Rosh HaShanah?

Noach Was the First Tzaddik to Transform
Midas HaDin into Midas HaRachamim

[ would like to propose a wonderful explanation. We find a
tremendous chiddush concerning Noach; he was the first tzaddik
who transformed “midas hadin” into “midas harachamim” via
his tefilah. Albeit the Zohar hakadosh (Noach 67b) contends
that Noach demonstrated a major character flaw—he neglected
to pray to save the people of his generation from extermination.
Clearly, this is in stark contrast to Moshe Rabeinu, who prayed to
spare Yisrael from extermination in the aftermath of the “cheit
ha’eigel.” Itis for this reason that the “mabul” is associated with
the name of Noach (Yeshayah 54, 9): "% nxt ma " »>"—for the
waters of Noach shall this be to Me. After being confined in
the “teivah,” however, he realized the error of his ways. This
realization prompted him to pray to HKB”H, and he succeeded
in transforming “midas hadin” into “midas harachamim,” as it is
written (Bereishis 8, 1):

93Y°1,113°N3 IR WK Taran Yo AN o U5 AN M AR 2ophr 11T
—"@oArt 1T PN DY 1 2OpYR

and Elokim remembered Noach and all the animals that
were with him in the ark, and G-d caused a spirit to pass
over the earth and the water subsided. Rashi comments:
This name (Elokim) connotes the attribute of “din”; and it
was transformed into the attribute of “rachamim” through
the prayer of the tzaddikim; while the wickedness of the
reshaim (wicked) transforms the attribute of “rachamim”
into the attribute of “din.” ... This name (Havaya) connotes
the attribute of “rachamim.”

We learn from Rashi’s comment that two diametrically
opposed extremes existed in the generation of the “mabul”
Initially, due to their corrupt ways, the people of that generation
aroused the attribute of “din” emanating from the name Elokim.
Ultimately, as their corruption continued and intensified, they
even transformed the attribute of “rachamim,” emanating from
the name Havaya, into “din.” This situation persisted until
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Noach began to pray inside the “teivah.” Not only was he able
to invoke the attribute of “rachamim” associated with the name
Havaya, but he also succeeded in transforming the attribute
of “din” associated with the name Elokim into “rachamim”—
as reflected by the passuk: "m1 nR @opbR =19r1"—“Elokim”

remembered Noach.

Let us expand on Rashi’s comment. He specifically says:
And it was transformed into the attribute of “rachamim”
through the tefilah of the tzaddikim. Note that he does not
say “through the tefilah of Noach.” He is referring to what
they expounded in the Gemara (Succah 14a) on the passuk (ibid.
25, 21): Avwna mab /i anye R0 napy 00 nwK nonb Y pres anyr
,DIPRY QIPRR 17122 IRIINT AR 7aT) 1 ANy ARy et v inban
Eonaran nTay NPAeR NThn 7apn Yw 1Ny noann nopre Yw anvan aR
In this passuk, Yitzchak’s prayers to Hashem are compared to
a pitchfork; just as a pitchfork turns over the grain and moves
it from place to place, so, too, the prayers of tzaddikim change
HKB”H’s mindset from harsh judgment to mercy.

Thus, we can conclude from Rashi’s choice of terminology
that this is what he is teaching us. By means of his tefilah,
Noach succeeded in transforming “midas hadin” into “midas
harachamim.” For, his tefilos had the effect of “the tefilah of the
tzaddikim,” which overturn the attribute of “din” and transform
it into the attribute of “rachamim.” By the way, from Rashi’s
comment, we learn a new interpretation of the Gemara’s
statement. It states that the prayers of tzaddikim “transform
HKB”H’s mindset from the attribute of “harsh judgment”
to the attribute of “mercy.” Simply understood, we would
explain that their prayers effect a change, as it were, in the way
HKB”H manages the world; rather than ruling with “din,” He

rules with “rachamim.”

Based on this comment of Rashi’s, however, we see that the
tefilos of tzaddikim do more than that; they actually transform
the “din” itself, so that it coincides with the management based
on “midas harachamim.” Thus, the use of the terminology
portraying upheaval and transformation-- "inp= nsann’—is
accurate and justified. A radical upheaval occurs transforming
This is illustrated by the

passuk regarding Noach: “Elokim (G-d acting in accordance

the actual “din” into “rachamim.”
with the attribute of “din”) remembered Noach.” It was
Elokim specifically that acted mercifully. We find a similar
instance regarding Rachel Imeinu: "om1 nx mrpox 11311"—Elokim
remembered Rachel.

Shvilei Pinches

We can apply this idea to suggest a very nice interpretation
of the proclamation of Yisrael's sweet psalmist, David HaMelech
(Tehillim 69, 14): "mxa ny 't 9% *nvan =x1"—but as for me, my
prayer is to You, Havaya, at an opportune time. In other
words, [ pray to elicit an opportune moment emanating from
the name of “rachamim,” Havaya. But that is not enough for me;
my aim is to also transform the “din” associated with the name
Elokim into mercy, “rachamim.” Thus: naxa >y 1701 373 2°P5R”
»yw* -Elokim, in the abundance of Your Kindness, answer
me with the truth of Your salvation—the name Elokim itself,
representing “din,” will answer me favorably, demonstrating
His abundant kindness.

The Mitzvah of Blowing Shofar Is Designed to
Transform Midas HaDin into Midas HaRachamim

Following this enlightening path, we will now explain why
our blessed sages instituted that we mention on Rosh HaShanah
the passuk: "ma nx @'pHR =19r1"—and Elokim remembered
Noach. We will also endeavor to explain why it was crucial
to Noach to be mentioned by future tzaddikim in their tefilos.
As we know, on Rosh HaShanah, HKB”H sits on the throne
of judgment, and all creatures pass before Him like sheep to
be judged for better or for worse. In His infinite mercy and
kindness, HKB”H gave us the mitzvah of shofar, as it is written
(Bamidbar 29, 1): "ms% o nyran or"—it shall be a day of
shofar-blowing for you. This unique mitzvah is designed to
transform “midas hadin” into “midas harachamim.” As they
expounded in the Midrash (V.R. 29, 3):

181w B1pa i yIns bR Ay (1-th 2Ubnn) mna pan vans
DopoR Yy ,opv oR! I R 17TA 1T NDD Dy abiy awr avapnw nywa
PYPINT 1MIA1Y AR PV YRAww aywat, [171 e R oepbR] aytna
N1 /1] 981w 1P i 20007, 0N RDSA AW 1971 DO a1y 17 aab
127 N oYY a1 2y artant onana oy Kvannat, [omnan nm
Jeyeawit wTIna onneR  noanay

Initially HKB”H occupies the throne of “din” with the intent
of judging strictly; but when Yisrael take their shofars and
sound them in the presence of HKB”H, He vacates the throne of
“din” and occupies the throne of “rachamim.” When does this
occur? In the seventh month.

The Bnei Yissaschar (Tishrei 3, 1) addresses the redundant
language found at the end of the Midrash: = ar oy Kyannr
"Eanny P T ooy Taun by ot Two separate issues are
mentioned here: (1) HKB”H stands up, so to speak, vacating the

— o [ TP T L | = ——
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throne of “din,” and sits down instead on the throne of “rachamim—
i.e,, He judges them with “midas harachamim” and not with “midas
hadin.” (2) Not only does He judge them mercifully, but He actually
transforms the attribute of “din” into “rachamim.”

Clearly, it was in the merit of Noach’s son, Shem, that he
was able to transform “midas hadin” to “midas harachamim”
via his tefilah. For, Avraham Avinu descended from Shem, and
Avraham was in essence the first Jew in the world and the
forefather (forebear) of the people of Yisrael. As we know, the
world was created for the sake of the Torah and for the sake
of Yisrael, who were destined to receive and accept the Torah.
Hence, it was their destiny to fulfill the mitzvah of “tekiat
shofar,” which would prompt HKB”H to vacate the throne of
“din” to occupy instead the throne of “rachamim.” This then
is the allusion in the passuk: “And Elokim remembered
Noach”—He remembered the mitzvah of shofar that Yisrael
would perform of which it is written (Vayikra 23, 24): 111s1”
"my1mn—a remembrance with shofar blasts. Remembering
this mitzvah, He transformed the name Elokim, the name
representing “din,” into “rachamim.”

With joy, we can begin to comprehend Noach'’s passionate desire
to be mentioned in the tefilos of tzaddikim on Rosh HaShanah and
why we say in Zichronos: "ra nx g7 215121, It is because we learn
from this passuk that Noach was the first tzaddik in the history
of the world whose tefilah succeeded in transforming the name
Elokim itself, representing “din,” into “rachamim.” By reciting this
passuk on Rosh HaShanah, we hope that we, too, can accomplish
this exalted feat on the Day of Judgment through the blowing of
the shofar. For, it was in the merit of this mitzvah that Yisrael were
destined to perform that Noach was able to transform “midas
hadin” into “midas harachamim.”

The Judgment Decreed Is Formed
by Permutations of Letters

Continuing on this holy pilgrimage, we will now focus on the
significance of praying on the High Holidays to be inscribed in
the Sefer HaChaim: "m»m:1 1ava 1anst”. First, we must reconcile
the astonishing fact that Noach, who is described as a tzaddik,
failed to pray for the salvation of the people of his generation
(from the mabul). In fact, as a punishment for this failure, the
mabul is forever associated with the name Noach: nxr r2 o »”
mY, So, what transpired afterwards in the “teivah” to change his
mind and inspire him to pray to Hashem?

Shvilei Pinches

To explain the matter, we will refer to the sefer Toldos
Yaakov Yosef (Noach).
teacher and mentor, the holy Ba’al Shem Tov, zy”a, that he cited
a difficulty the Ramban had with the subject of tefilah: nwpn”
TPINT MO TR WY 031, 71210Y YA 19T AT manwa an v by R 1anan—

He writes that he heard from his

the Ramban ponders how tefilah is able to alter a heavenly
decree from bad to good. After all, divine will does not change,
chas v’shalom. Itis common for human beings to change their
minds, especially when they become aware of new facts or
circumstances. This does not apply to HKB”H, who knows all
the facts from beginning to end. So, how does tefilah possess
the capacity to alter the will of HKB”H from “midas hadin” to
“midas harachamim”?

Here is the answer proffered by the holy Ba’al Shem Tov: »2”
"R IR NPNIR 12 NN 1R NIy mwn D109, nenIR K1 T ann—a
heavenly decree is composed of letters (of the alphabet); the
messenger (delivering the decree) can alter the arrangement
This
fascinating idea is presented in greater detail in the Degel

of these same letters to a different permutation.

Machaneh Ephraim (Emor), citing his esteemed grandfather,
the holy Ba’al Shem Tov, zy”a:

81 75 ... TPAN PR1AS KTAnn 11,79 2Pt YaR TR P 1A 00
a7 meaTvRn NPRING NMYY Rawst BYIpn nanany nenIR KX Tapn
Y7191 ,871P3 BN RITY PR whwst edhm on Tienyt auY i oobapnan
o1 a1 KW YO oanuNn DY YA DY a8 ,17apn van INYW NINING
" 9ot .47 YAl 11 27N N’A 1R 15 ,1NTanT Innom o1 By naarmn 1any
Jora s mr e 1 1ML T T DY RN

Letters emerge from the mouth of HKB”H to manage
the world. When the letters reach the various worlds, they
arrange themselves according to the status of the recipients
for good or for the opposite, chas v'chalilah. When a tzaddik
exists in the world, who is wise and knows the letters that
emanated from the mouth of HKB”H, even though their
permutation, chalilah, is not positive (good), he is capable
of altering the permutation with his chochmah and tefilah.
For instance, he can transform n"a into (its anagram) o"n,
and y”a1 into amy; everything is based on the letters of the
actual heavenly decree.

To clarify this vital principle, let us refer to the Midrash
(B.R. 1, 1): m"apn mom ...n7api D mnamIk 93 o0 IR, nnIN nainn”
eyt nx 87121 1ins van The Torah says: “1 was HKB”H's
arSisan’s instrument (blueprint)” ... HKB”H would look in
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the Torah and create the world. In other words, HKB”H, the
artist who created the world, so to speak, used the letters of
the Torah as his blueprint. He utilized various permutations of
the letters of the Torah to create the world and to sustain all of
His creations.

Accordingly, the holy Ba’al Shem Tov explains that nothing
bad or negative emanates from the blessed Almighty. All of the
influence that descends from above is in the form of favorable
and merciful permutations of letters. However, as they descend
downwards, they are transformed according to the spiritual
level and merit of the recipients. If the recipients are worthy,
because they serve Hashem loyally and observe His Torah, the
arrangement of letters remains intact, just as they were issued
from above in the heavens; they provide absolute “chesed.”

If, however, the recipients are now worthy of receiving good,
positive influence, due to their bad, wrongful deeds, then, chas
v’shalom, the permutation of letters changes from good to bad.
For instance, instead of a"23y—connoting delight and pleasure—
its anagram y"m—connoting affliction—is formed. Instead of
p"n—connoting something pure, innocent, or wholesome—its
anagram n"m—connoting death—is formed, chas v’shalom.
Yet, if there is a tzaddik capable of praying on behalf of his
generation, he is capable of restoring the permutation of letters
to the permutation portending and providing “chesed” and
“rachamim,” as they were issued from above.

“Make a 7"nx for the teivah”
Transforming the Letters of n"x
to the Permutation n"xn

Based on this understanding, it appears that we can paint
Noach in a positive light, in keeping with our sages who find him
praiseworthy. We can propose that the reason Noach refrained
from praying on behalf of the people of his generation to save
them from the mabul was because he was initially perplexed by
the quandary of the Ramban. In other words, since a change of
will does notapply to HKB”H, he saw no pointin praying to HKB"H
to change His mind to not subject the world to the mabul.

Taking the high road, we will endeavor to explain what
caused Noach to change his mind—why he decided to pray to
HKB”H while in the “teivah.” When giving Noach instructions
pertaining to the construction of the “teivah,” He says (Bereishis
6, 16): "manY nwyn any"—make a window (skylight) for the

Shvilei Pinches

ark. The passuk employs the term “tzohar” spelled 9"x. The
Toldos Yaakov Yosef explains the allusion in the passuk as
follows: There are three permutations of the word ="ng--,m"x
7y 1”87, The word 17ag suggests trouble and distress. The
word 1"¢1 is related to goodwill--in our case, specifically divine
goodwill. With the command: “make a ="1¢ for the teivah,”
HKB”H was instructing Noach to transform the word 7”12 to the
permutation 1"¥1. Thus, the “tzohar” would mitigate the forces
of “din” at their roots. This coincides with Chazal’s statement
that tzaddikim possess the power to overturn “midas hadin”
and transform it into “midas harachamim.”

Thus, we learn that by instructing Noach to build the “teivah”
with the command: “Make a 2"ng for the teivah”—HKB”H
revealed to Noach that he possessed the power to transform
“midas hadin” into “midas harachamim.” Hence, Noach
understood that it was his duty to pray (in the “teivah”) on
behalf of himself and the generations to follow him to transform
“midas hadin” into “midas harachamim.” HKB”H accepted his
tefilah, as is evident from the passuk: “Elokim remembered
Noach.” Recall that Rashi learned from this passuk that in the
merit of Noach’s entreaty, the name Elokim itself, the name of

“din,” was transformed into “rachamim.”

In this manner, we can explain magnificently the matter of
the three books of judgment—the book of the tzaddikim, the
book of the reshaim, and the book of those in-between. In the
Megaleh Amukos on Vaeschanan (186), he writes that H"xaw»
is an acronym for mmmny nrnvx Niava mwrw w—there are
600,000 letters in the Torah. This implies that every single
Jew is associated with one letter of the Torah. This helps us
understand what the Degel Machaneh Ephraim writes in
parshas Ki Sisa:

Every Jew has roots and a letter in the Torah, in keeping
with the concept that the Torah, HKB”H and Yisrael are
a single entity. So, when one Jew sins, chas v’shalom,
he causes a blemish in the letter in the Torah that he is
associated with and obscures its light. When he returns via
teshuvah, he returns to his original status, illuminating the
light of Torah anew.

The Ma’or Einayim (Emor) writes that on Rosh HaShanah
and Yom Kippur, every Jew must rectify his letter in the Torah
that was damaged, chas v’shalom, as a result of iniquities: »5”
,17IN3 NIR TP W R DOW pT1an MmIna penwn 1t YR nmw: pn b
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WRA 1PN T YY1, TINT NI 1PYn Poal R 71N RIS 1 1pnanta
Jemnn UR YR R Yo Yw phnn aw ormesn et mwn All partial
Jewish neshamos are rooted in the Torah. For, asitis known,
everyone has his own letter in the Torah. If he strays away
from the blessed Creator, his portion from the root of his
neshamabh is interrupted. By means of the tikun of Rosh
HaShanah and Yom Kippur, the portion of every single Jew
is restored in the Torah.

So, based on what we have learned, we can propose that in
the book of the reshaim, HKB”H arranges the letters of those
reshaim in negative permutations that serve to punish them,
such as i1"a% or n"n. In other words, in the book of the reshaim,

all the permutations have a negative connotation.

In contrast, in the book of the tzaddikim, HKB”H accumulates
all of the letters related to the tzaddikim who rectified them
and forms positive permutations that portend good tidings. For
example, the name associated with making a livelihood is 7"nn.
Itis derived from the last letters of the words (Tehillim 145, 16):
mp R r'ma”. The name associated with “refuah”—healing—is
»%, which is derived from the first letters of the words (ibid. 23,
6): @ 7R’y . This is the implication of David HaMelech'’s
request (ibid. 86, 17): "nam mx "my nwy"—display for me a
sign (this can also be translated as “a letter”) for good. He
requested that HKB”H arrange the letter associated with him
in a positive, good permutation with letters of other tzaddikim
portending everything positive and good.

Shvilei Pinches

With this understanding, we can better appreciate the
following teaching in the Gemara (Sanhedrin 72a): maywa% 111°n”
"Ey1yy pa1 B pa oot By aRam o axan—dispersion for
the wicked is beneficial to them and beneficial to the world,
whereas it is bad for tzaddikim and bad for the world. For,
when reshaim are dispersed and separated from one another,
the permutations of their corresponding letters, which portend
bad, undesirable things, are also separated and dispersed.
The exact opposite holds true for tzaddikim. The gathering
of tzaddikim is beneficial to them and to the world, because
through them, permutations of letters that portend good things
and good decrees are generated.

We have now explained the significance of the formula we
recite in our tefilos during the Yamim Nora'im: 771 ,27n" 121931"
"o BN Fayn’y 0vr 1aa 113001, oo yart. This expresses our
desire to be inscribed in the Book of Life. At this time of year,
HKB”H inscribes in the book of the tzaddikim all of the letters
associated with those Jews who have performed teshuvah.
He arranges them to form all of the permutations from all the
sacred names that portend a good life, an ample livelihood,
good health, and salvation. Hence, at the conclusion of the
Amidah, we pray: “In the book of life, blessing, peace, good,
prosperity, good decrees, salvations and consolations,
may we and all Your people, the house of Yisrael be
remembered and inscribed before You, , for a good life
and for peace.”

N

Our thanks and blessings are given to those who donated for the publication
of our weekly dvar Torah for the merit of SNw» 33 13°mN

Family Madeb - nnwi »9pY
their dear mother
Lea bat Virgini n"y

Arthur & Randi Luxenberg ni1%
of their wonderfull parents, children and grandchildren

1"y an1aR 1 12 nmn? pnx’ 1 His Father nnwa »1%9pY

To receive the mamarim by email: mamarim@shvileipinchas.com
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