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An llluminating Explanation from the Chasam Sofer He Enlightens
Us as to Moshe Rabeinu’s Rationale for Striking the Rock

This week’s parsha is parshas Chukas. It behooves
us to focus on the perplexing episode of "ma»n m'—
the waters of strife. It prompted HKB”H to issue
a momentous, pivotal decree against Moshe and
Aharon. These two illustrious brothers took Yisrael
out of Mitzrayim while performing miraculous feats.
They led and guided Yisrael during their forty-year
sojourn and trying journeys in the midbar. Yet, HKB”H
decreed that they would not continue on and bring
Yisrael into the land promised to their holy Avos.

Furthermore, this entire sequence of events began
with the passing of Miriam. Here is the pertinent
text (Bamidbar 20, 1): px =z37ha m7yn 95 bxawe 213 i
7YY oo e RYT,EW 937N 09 OW NRNT WIS Ot 2w IUNAT wTIna
JanR By nwn by Ynpn The entire assembly of Bnei
Yisrael arrived at the Wilderness of Zin in the
first month; and the people settled in Kadesh.
Miriam died there, and she was buried there.
There was no water for the assembly, and they
gathered together against Moshe and against
Aharon. Rashi comments: We see from here that
throughout the forty years (in the midbar), they
had the well in the merit of Miriam.

Rashi’s comment is based on the following Gemara
(Ta’anis 9a): 11198 5815 11y 0w ob mwbw>»
15X ,am 5% 1N W nuann whey orm TR awn
,JON NIDT2 AV TNy 0N N1 AN3 LT 1A AaRa 1T
.«Twn Mara 1 Three preeminent leaders arose
for Yisrael. They are Moshe, Aharon and Miriam.
And three outstanding gifts were bestowed on
their account. They are the well, the cloud
and the "mahn.” The well was provided in the
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merit of Miriam; the pillar of cloud in the merit
of Aharon; the "mahn” in the merit of Moshe.
The Gemara explains: ow nant auxaw ,A8an pono omn ann”
TyY pwa o K91 ana 2anot en—when Miriam died,
the well disappeared, as it states afterwards:
“There was no water for the assembly.” Rashi
explains that the “Well of Miriam” was actually a rock
from which water flowed. It rolled around the midbar
accompanying Yisrael. It is this rock that Moshe
struck after Miriam’s death, because he did not want
its water to emerge on his account.

“And you shall speak to the rock in front of them,
and it shall give its waters”

Due to the lack of water, the assembly began
arguing with Moshe Rabeinu (ibid. 3):mwn oy nyn 3
m27an YR ' Dnp NN BRRan b1,/ 1mR P upn o1 sy 1mnse
DIPAn TR AN KUY oxnn anvoyn nnbt et umR aw nmb am
2201 TR WA K121, NINWY 1R 07121 11171 1821 FANAT YT B1pn K yan
RSN T30 R amaa by e tym as nnays bapn The people
quarreled with Moshe and spoke up saying, “If
only we had perished as our brethren perished
before Hashem. Why have you brought the
congregation of Hashem to this wilderness to
die there, we and our animals? And why did you
bring us from Mitzrayim to bring us to this evil
place?—not a place of seed, or fig, or grape, or
pomegranate; and there is not water to drink.”
Moshe and Aharon went from the presence of
the congregation to the entrance of Ohel Mo’ed
and fell on their faces. The glory of Hashem
appeared to them.
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At that juncture, HKB”H instructed Moshe how to
fulfill Miriam’s role and produce water once again from
that very same rock (ibid. 7): munnnx np anxy nwnbsnas
NIRRT, PR 121 BR0YT YIOT IR BRTST TR 1IN NN 1Y AR e
11 21891 MURT DK TR MY .Y AR TP AR RYpwm LYoo 1 non o
ame awxs Hashem spoke to Moshe, saying, “"Take
the staff and gather together the assembly, you
and Aharon your brother, and speak to the rock
before their eyes that it shall give its waters.
You shall bring forth water for them from the
rock and provide drink for the assembly and
their animals.” Moshe took the staff from before
Hashem, as He had commanded him.

T, B R WRY 0T AR, Yo 28 R DR R 1NN twn e

077 IR, DAY 0N YOI AR 11T AR wh 09,00 0o Ko i yon

WY 13 DNIANT Y 197, 10N IR TR DR AN . aeyaT 1yt nwn nean
Y NN WK PR IR [ rEn AR NN RY 195 SR vas oy

Moshe and Aharon gathered the congregation
before the rock. He said to them, “Listen now,
O rebels! Shall we bring forth water for you
from this rock?” Then Moshe raised his arm and
struck the rock with his staff twice; abundant
water came forth, and the assembly and their
animals drank. Hashem said to Moshe and
Aharon, “Because you did not believe in Me
to sanctify Me in the eyes of the Bnei Yisrael,
therefore, you will not bring this congregation
to the land that I have given them.”

Rashi provides the following clarification: Had you
spoken to the rock and it had produced, I would
have been sanctified before the assembly, and
they would have said: “Now, if this rock which
neither speaks nor hears nor requires sustenance
obeys the word of the Omnipresent, how much
more so should we obey His word!”’

At this point, we must focus on several perplexing
issues: a) HKB”H, Himself, already attested to Moshe’s
trustworthiness (ibid. 12, 7): «N¥1 7aR1 M1 503»—in
My entire house, he is the most trusted. Hence, it
seems unfathomable that Moshe did not fulfill HKB"H’s
command precisely to the letter. b) If, indeed, HKB”H
did not intend for Moshe to strike the rock, but to only
speak to it, then why did He instruct Moshe to take the
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staff in the first place: My nx Hrpm nvnT NR NP>
<M N omnyh yoor HR ontam PR IR INR?
What purpose did the staff serve? Seemingly, it would
have been preferable had Moshe not been commanded
to take the staff; then it would have been impossible
for him to err by striking the rock.

The Incredible Insight of the Chasam Sofer

We will begin to shed some light on the subject of “mei
merivah” by introducing the illuminating explanation
of our master the Chasam Sofer, zy”a. In his own,
sacred, inimitable way, he analyzes and dissects the
language of the pesukim, and constructs a magnificent
structure. Regarding our subject matter, he bases his
explanation on the wording of the instructions HKB”H
gives Moshe: “"Speak to the rock before their eyes
that it shall give its waters. You shall bring forth
water for them from the rock.”

To begin with, we must explain why HKB”H repeats
his command to Moshe Rabeinu. Initially, He instructs
Moshe: “Speak to the rock before their eyes that
it shall give its waters.” In no uncertain terms, He
instructs Moshe to talk to the rock to produce water for
Yisrael. So, why does HKB"”H then repeat Himself by
saying: “And you shall bring forth water for them
from the rock”?

Additionally, we should note the change in language
between the former and latter statements. In the
former, HKB”H tells Moshe to command the rock to
give Yisrael water: “That it shall give its waters.”
Whereas in the latter: “And you shall bring forth
water for them from the rock”—HKB”H commands
Moshe to bring forth water from the rock himself—
“you shall bring forth”—as opposed to the rock itself
giving forth its waters.

The Chasam Sofer presents a fascinating, novel
approach concerning what HKB”H commanded Moshe
Rabeinu to do. He asserts that Moshe was commanded
to extract two distinct types of water from the rock.
The first type being the natural waters concealed
within the rock, akin to a natural spring. These natural
waters were meant exclusively for the animals and not
for the human beings.
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After bringing forth all of the natural waters for the
animals to drink, Moshe was supposed to perform a
miracle—to extract holy, pure water from the rock that
did not exist beforehand. This water was meant to
refine and sanctify Yisrael rapidly prior to entering the
land—in a similar fashion to the “mahn” that HKB”H
showered on the midbar from the heavens to cleanse
Yisrael of the tumah of Mitzrayim prior to entering Eretz
Yisrael. Thus, the people and their animals would not
be drinking from the same trough, so to speak. He
compares this to the situation le’asid la’vo when a
stream will spring forth from the Kodesh HaKodashim.
Here are the beautiful words of the Chasam Sofer:

TR 2o @YYra PTRReT 0o v ' RN pn 7apn yan s v

,[»ava] 13 WK o 1o a0 1Ry Yo YW o RIT IR DRy R oneyy

1221 DIRNP N1YRn B 10, Y30 11T Y Nep 12 W 0K e 11T oY BN
R nanany mr a,anyon

DW o T NONTYTIRING AW 13 INwa K1 ,pP0mn 1 o Rawiw AN
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LW WP YA R WK N13Y TINYY 15 NRY N3 1WTpne pao

In this manner, the Chasam Sofer justifies the
repeated instructions given to Moshe Rabeinu. He was
first instructed to bring forth all of the natural water
belonging to the rock. Next, he was instructed to bring
forth from the rock water that was not natural spring
water; all the natural spring water had already been
removed from the rock. Thus, a clear-cut separation was
established between the people and their animals.

Moshe Rabeinu Sacrificed
His Life on Behalf of Yisrael

Further on, the Chasam Sofer—Rabeinu Moshe—
explains the profound rationale of Moshe Rabeinu for
striking the rock with his staff rather than speaking to
it. He also explains why he struck the rock twice and
did not suffice with a single blow. For, he perceived
via his “ruach hakodesh” that even if he brought forth
pure water from the rock, Yisrael were still destined to
sin. Then, they would not be afforded a path of tikun,
chas v’'shalom, by means of teshuvah.

Therefore, he sacrificed his life on their behalf by
not speaking to the rock two separate times—once to
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separate the natural waters designated for the animals,
and once to extract pure, refined waters designed to
purify the people of Yisrael. Instead, he struck the
rock two times without interruption to bring forth two
types of water mixed together—both for the animals
and for the human beings. Thus, Yisrael would have
a legitimate excuse for their future sins. They could
attribute their sins to the fact that they were not
privileged to drink pure, refined water. Thus, they
would be able to achieve tikun via teshuvah. Hence, he
called them rebels, because he knew that they would
sin no matter which waters he gave them—mixed or
separate from the animals’ water.

Moshe Rabeinu Perceived that This Was
the Will of Hashem since He Was Instructed
to Take His Staff with Him

As a loyal servant in the presence of his master, |
would like to embellish his intriguing insight as to why
Moshe Rabeinu saw fit to deviate from what HKB”H
commanded him to do—to speak to the rock. He intuited
via his “ruach hakodesh” that HKB”H wanted him to
sacrifice his soul for the benefit of Yisrael by striking
the rock, so that they could achieve tikun by means of
teshuvah. After all, HKB”H instructed him to “take the
staff”; yet, instructed him to speak to the rock.

The commentaries are perplexed by this. Why
did HKB”H command Moshe to “take the staff,” if
He did not want him to use it? Seemingly, it would
have been preferable for him not to take the staff at
all. Notwithstanding, we can explain these difficulties
based on the insight of the Chasam Sofer. HKB”H was
hinting to Moshe that although He was commanding
him to speak to the rock, this was not His true intent.
HKB”H instructed Moshe to “take the staff,” so that
he would understand intuitively that He actually wanted
Moshe to sacrifice his life by defying the command for
the benefit of Yisrael.

It appears that this is evident—that HKB”H wanted
Moshe to fail, so that he would not be permitted to enter
Eretz Yisrael—from what is written after Moshe struck
the rock: “Hashem said to Moshe and Aharon,
‘Because you did not believe in Me to sanctify
Me in the eyes of the Bnei Yisrael, therefore, you
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will not bring this congregation to the land that
I have given them.’” Our blessed sages expounded
on this passuk in the Midrash (Bamidbar Rabbah 19,
13): HKB"”H said to Moshe: On what grounds do
you wish to enter the land? It is analogous to
a shepherd, who went out to watch the king’s
sheep, and the sheep were stolen. The shepherd
requested entry to the king’s palace. The king
said to him, “If you enter now, what will people
say? That you stole the sheep.” Here, too,
HKB"”H said to Moshe, “Your praise is that you
took 600,000 out, you buried them in the midbar
and you brought another generation in. Now,
they will say that the generation of the midbar
does not have a portion in Olam HaBa. Instead,
stay near them and come in with them,” as it
says (Devarim 33, 21): “And he came at the heads
of the people; he carried out the righteousness of
Hashem.” Therefore, it is written: “You will not
bring this congregation”; rather, it will go out
(leave) with you.

Thus, we have explicit proof that it was HKB”H’s
plan for Moshe Rabeinu not to enter Eretz Yisrael. The
divine plan is for him to bring the generation of the
midbar that perished in the midbar with him into Eretz
Yisrael at the time of the future geulah with “Techiyas
HaMeisim.” From this perspective, it is not far-fetched
to suggest that this is why HKB”H instructed Moshe
to take the staff with him. He was hinting to Moshe
to commit an aveirah I'shma by striking the rock, so
that he would remain in the midbar until le’asid la’vo.
Then, he will bring the generation of the midbar into
the promised land with him.

Incredibly, we can find an allusion to this in the
directive: mx 19781 AR 790 08 Sapm aven R np’—based
on what they expounded in the Yalkut Shimoni
(Chukas 764): “Therefore, you will not bring this
congregation . ..” This congregation you will not
bring in, but all of Yisrael you will bring in le’asid
la’vo, as it says (Hoshea 2, 17): “There she shall
respond as in the days of her youth.” This refers
to Moshe and Aharon. We can now suggest that this
is what HKB”H was hinting to Moshe: “Take the staff”
to commit an aveirah I'shma. Then HKB”H explains the
reason for this: "pnx 1R anx et nx Yapnr—so that you
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and Aharon will gather in le’asid la’'vo the assembly
that perished in the midbar.

A Fascinating Insight from the Chasam Sofer
concerning Rainwater

It is with great pleasure that we will now connect
the illuminating insight of the Chasam Sofer, zy”a,
concerning the two types of water brought forth from
the rock—its natural waters and pure, miraculous
waters aimed at refining Yisrael—with his fascinating
insight in Derashos Chasam Sofer related to the passuk
(Devarim 11, 16): menbx onvayt onaor oaasY ana? 1a ooy 1w’
MR A0R o KT RURWT AN TEPT 053 T AN 1A0T,00Y aRInnw oeans
sasi R inn Ry Beware, lest your heart be seduced
and you turn away and serve other gods and bow
down to them. Then the wrath of Hashem will
flare up against you; He will restrain the heavens
and there will be no rain, and the ground will not
yield its produce. Here are his sacred words:

WA A Tam paNtna @bIpn oaTRR LYEUs DUMInnn Dmwanw prr
10 57T MARRD NI AT, 0PI Ya0a MIUp 157 PRI T 00 ORY, Yy
Dy maya mpnnnnt DRTIN h DUANIY DEnw (U 97 NhaynT Rap pan
NI D3PI M7 05 NAR T R RIPR Yon ,mmwn 1 ' NRn oy oo e
PN 1R DY DTN

R ,0M QU1 DTORT TAMTT DTN 23 OR 05, Ty Saw win 1o i
pooyaTy! R Ta DN DUnRwAR IIeNT YA 1wt fbad 1317 1 Yann
DrYYOIN DINNAYRA TR DMAN DUTERNATT AT QAW NNy Ny nnnm
D1 pnwR Swn ane ya aRan mw Y oma ban e 12183 XY anea
DY BUWIAR DAY, N1 21T R[0T, P AARTANT NS MW Rwa e e
AN RIRVM

oY1y 157 ,MPwan NNTTW MAWa AN P DMWAT NR DWART 17T 21T
TR1IN PR 5 TP L AIRRIYT RUMS Dwnw 15 B A onw ay ,abbn ann
U T RYT oW 2IRPY 1w Tan BRAw? ApYR Yw 1amem . aben onon®
127151 IR YA, IR 127w P 02al pasw T, 1y n1a 11T R pa
JanaRant ' em

We know that rains occur in nature from the
vapors that rise from the earth and the vapors
from the mouths of the people inhabiting the
world. In reality, this is only part of their natural
occurrence. As Chazal teach us in the first
chapter of Ta’anis (9b), the clouds draw from the
waters of the oceans, and they are sweetened
in the clouds by heavenly waters from Hashem.
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Nevertheless, the original statement is also true,
since the clouds are formed from the vapor rising
from the earth.

Thus, itstands to reason thatif the peopleand the
vapors they generate are from improper speech,
lashon hara, and gossip, the rains they generate
are contaminated and dirtied by the pollution of
their iniquities and wrongdoing. Hence, the foods
that come from them contaminate those who
consume them significantly. Consequently, their
oral vapors the following year will be even worse
than of the previous year. This will make the rains
of the coming year and its grain (produce) evil;
they will generate more tumah and bitterness, and
produce people that are more wicked and sinful.

Once again, the people will generate rains
that are even worse in the third year than in
the second; this pattern will continue forever,
chalilah, until they are so rooted in sin and
tumah that there is no remedy for the stain,
chalilah. Due to the graciousness of the G-d of
Yisrael, blessed is His name, the heavens will
be obstructed, so that there will not be negative
rainfall, and they will not produce bad fruit—until
their impervious hearts will be subdued, and
they return to Hashem, and the atmosphere will
be cleansed, and they will enjoy the radiance of
Hashem and His magnificence.

It appears that we can find a source for the assertion
of the Chasam Sofer in the Gemara (Ta’anis 7b): =mx”
7yai 11eY *aTn Srawa KON PAry: Dmwan PR 13 1vaw an—Rabbi
Shimon ben Pazi said: Rains are only withheld on
account of those who speak lashon hara. Thus, it
states explicitly that rains are stopped on account of the
sin of lashon hara. According to what we have learned
from the Chasam Sofer, the explanation is as follows: The
vapors of the speech of lashon hara rise and form clouds.
The rains that falls from those clouds contaminates the
vegetation, and ultimately corrupts the creatures that
consume them. Therefore, the rains are withheld, so
that they will not corrupt human beings.

We can posit that this is also the explanation of the
statement (ibid.): Y12 yrawa ROX ey Dmwan PR, K0P 27 1R"
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"mmin—Rav Katina said: Rains are only withheld on
account of the neglect of Torah study. For, if people
study Torah, the vapors from the Torah-study coming
out of their mouths ascends upwards and generates
clouds that shower the world with rains of berachah.
Then, the vegetation that results from them influences
those who consume them to study Torah and draw
closer to Hashem. Furthermore, as we are taught in
the Gemara (Arachin 15b), engaging in Torah-study
provides a tikun for the sin of lashon hara: xnar »a9=nax”
TMIN2 PI0Y? R BOM TN OX AT 1Y M1aTh Sw ImIpn fn R0 a2
"am py 11w a1 aaRkir—Rabbi Chama the son of Rabbi
Chanina said: What is the remedy for those who
speak lashon hara? If he is a Torah scholar, he
should engage in Torah-study, as it says (Mishlei
15, 4): “The cure of a tongue (lashon) is the Tree
of Life (the Torah).”

So, if a person studies Torah, he atones for lashon
hara; he also merits having his holy utterances emit
vapors that rise and generate rains of berachah; they
impart kedushah to the vegetation that influences
people to serve Hashem. Conversely, when one
neglects the study of Torah, he lacks utterances of
kedushah. Thus, he has no atonement for the lashon
hara whose vapors generate clouds that pollute the
vegetation. Consequently, the rains are withheld, so
as not to corrupt the people.

Accordingly, we can interpret the opening words of
parshas Bechukosai beautifully (Vayikra 26, 3): aRk>»
71350 "MpIna—Rashi comments that this means that
Jews should devote themselves to Torah-study. nxv
"amIR eyt 1awn smen—Rashi says that this means that
we should study Torah for the sake of observing and
performing. If we do this, the vapors of our words
of Torah will form clouds that contain holy rains that
will exert a positive influence on the vegetation. As a
result: "anya m>mwa »nmr—because they will be rains of
berachah, they will fall on the nights of Shabbas.

Polluted Waters Were Formed in the Rock
from the Complaints of Bnei Yisrael

We now have cause to rejoice! This illuminates
for us the intriguing explanation of the Chasam Sofer
concerning the “mei merivah.” When HKB”H initially
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instructs Moshe: "M jna ey yoon bx anaat’—Moshe
was instructed to take all of the natural waters out of
the rock. Afterwards, when he was instructed: nxgi”
"yyon 1 omanb—he was being instructed to bring forth
miraculous, holy, pure waters that would purify the
people of Yisrael. He was compelled to do so, because
Miriam had passed away, and her well no longer
provided them with water. Instead of having faith
in Moshe Rabeinu, who had already performed many
miracles and feats on their behalf—during “yetzias
Mitzrayim” and the falling of the “mahn”—they began
to vehemently express their dissatisfaction with him:
“"The people quarreled with Moshe and spoke
up saying, ‘If only we had perished as our
brethren perished before Hashem. Why have
you brought the congregation of Hashem to this
wilderness to die there, we and our animals?
And why did you bring us from Mitzrayim to
bring us to this evil place?—not a place of seed,
or fig, or grape, or pomegranate; and there is
not water to drink.””

These harsh words generated new waters in the
rock. Understandably, these waters were polluted,
since they emanated from the people’s improper and
inappropriate grievances against Moshe Rabeinu.
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Therefore, HKB”H first told Moshe Rabeinu to bring
forth and remove all the polluted, natural waters from
the rock. Afterwards, he was told to bring forth pure,
holy, miraculous waters.

Let us suggest an explanation based on a Midrash
(Yalkut Shimoni, Chukas 763): “And you shall speak
to the rock”: He taught one portion over it, and
he extracted water from the rock. Let us explain.
By studying Torah in front of the rock, Moshe revealed
new, clean, pure waters within the rock that had been
generated by the pure, holy vapors coming out of his
mouth. These unpolluted waters would have cleansed
and purified Yisrael. Since, however, the time for the
complete tikun had not yet arrived, it was orchestrated
from above for Moshe to strike the rock with his staff.
Nevertheless, the navi has promised (Zechariah 14, 8):
o7 R moem crinTEn 0o DN oovn oyt oen oom AN NI oiva ey
T TN T NI OID YN U2 By T 1m0 JneT vopa 11N
»=mx It shall be on that day, spring water will flow
out of Yerushalayim—half of it to the Eastern Sea
and half of it to the Western Sea. This will be in
summer and in winter. Hashem will be King over
all the land; on that day, Hashem will be One and
His name will be One. This should transpire swiftly,
in our times! Amen.
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