Rabbi Pinches Friedman
Parshas Vayishlach 5784
Translation by Dr. Baruch Fox

An Intriguing Combination of the Panim Yafos and the Chasam Sofer

Eisav’s Guardian Angel Wanted to Change Yaakov’s Name to Yisrael
to Annul the Powerful Effect of “Yaakov Yaakov”

This week’s parsha is parshas Vayishlach. It
portrays the mysterious wrestling match between
Eisav’s guardian angel and Yaakov Avinu. As we are
taught, Yaakov Avinu wins this battle decisively but
is not unscathed (Bereishis 32, 25): pax 11ab apys anwer
2PP? 777 90 PP 1970 993 a1 1Y 10 RY 00 KA anen vy Ty Ty wR
»my 1wakna And Yaakov remained alone, and a
man wrestled with him until the break of dawn.
Upon realizing that he could not overcome
him, he struck a blow to the ball of Yaakov’s
thighbone, and it became dislocated, as they
wrestled. They expounded in the Gemara (Chullin
9la): "=on NED 7Y DnbAn PAR WYnw bn my WIN paNt—
they wrestled so fiercely that they raised dust all the
way up to the “Kisei HaKavod”—the Throne of Glory.
[Translator’s note: This elucidation is based on the
similarity between the word rpax» employed by the
passuk, meaning “he wrestled,” and the Hebrew
word "pax’, meaning “dust.”]

Clearly, these events cannot be interpreted simply
as they appear. The world in which HKB”H sits atop
His Kisei HaKavod is not a material world; it is a
spiritual world, and no dust or physical particle from
this world can reach that world. Notwithstanding, we
can explain the matter as the Shela hakadosh does
(Vayishlach, Torah Ohr 4). He refers to a teaching
in the Gemara concerning the thread of “techeiles”
HKB”H commanded us to include in the Tzitzis
(Menachos 43b): »271m%sn nban manwa mm, 018 9987 221 190 XA’
” 1357 REOY Yo, yepaY T a2 e nonw uan payar It was
taught in a Baraisa: Rabbi Meir used to say: What
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distinguished “techeiles” from all other type of
dyes? It is because the color of “techeiles” is
similar to that of the sea, and that of the sea is
similar to that of the sky, and that of the sky is
similar to that of the Kisei HaKavod.

Based on this elucidation, the Shela hakadosh
interprets the passuk: "apy» 97233 ypni1a7r gz yav—a blow
was struck to the 771» of Yaakov by the malach. Yaakov
merited three levels of kedushah alluded to by the
acronym 71—namely, xos y'paor—the sea, the sky,
the Kisei HaKavod. The aim of the guardian angel
of Eisav, the notorious, nefarious “samech-mem,” was
specifically to damage the level of Kisei. Hence, he
struck a blow to the letter “kaf” of the word 7"—
i.e., the letter alluding to the Kisei HaKavod. We will
endeavor to explain the significance of this struggle
related to the Kisei HaKavod.

Why Would Eisav’s Angel Willingly Concede:
“Your name will no longer be Yaakov,
but rather Yisrael”

Additionally, it behooves us to examine the mystical,
mysterious dialogue that took place between the two
combatants after Yaakov defeated Eisav’'s guardian
angel. First of all, the malach beseeched Yaakov to
release him (ibid. 27): "nwn nby » 2w mxr—he said,
“Release me, for dawn has broken.” To which
Yaakov responded: "anszas Bx s 9bex x5—I1 will only
release you if you bless me. Rashi explains that
Yaakov insisted that the Eisav’'s malach concede that
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the Berachos were rightfully his. Indeed, that is what
happened, as it states (ibid. 30): "aw 1mx 113"—and
he blessed him there.

Then, the malach began to address the topic of
Yaakov’s name. The malach revealed to Yaakov that he
now merited an additional name (ibid. 28): nna vox aaxe
QoSN DY NP 05 IR ON 05 AW T AR 3PP RY 1R, 3PP TN A
oo prwar oy1 He said, “No longer will your name
be spoken of as Yaakov, but rather as Yisrael; for
you have contended with divine beings and with
men, and you have triumphed.” This was indeed a
surprising concession. After all, Eisav’s guardian angel,
the “samech-mem,” the Satan, is constantly trying to
prosecute Yisrael and wishes them ill. Yet here it is
extremely generous and reveals to Yaakov that he
would now be called Yisrael. Why? Furthermore, how
does this relate to Yaakov’s demand that it concede the
legitimacy of the Berachos to him?

We find two approaches to these issues provided by
a mentor and his disciple—the distinguished luminary,
the Panim Yafos, zy”a, and his illustrious student, the
Chasam Sofer, zy”a. According to the Panim Yafos,
the guardian angel of Eisav extolled Yaakov’s virtue
by calling him Yisrael, because not only had Yaakov
Avinu vanquished it, but Yaakov Avinu had actually
converted it temporarily from a foe into a friend.

According to the Chasam Sofer, on the other hand,
the coerced confession uttered by the guardian angel
of Eisav can be explained as per Rashi (Bereishis 41,
12): Cursed are the wicked, for their good deeds
are not complete (sincere). His declaration was
veiled and toxic, intending to completely eliminate the
name Yaakov; so that only the name Yisrael would
remain in effect. Fortunately, HKB"H intervened and
thwarted this malicious intent. HKB”H notified Yaakov
Avinu that the name Yaakov would also remain in
effect always. We will explain why this is critical.

The Panim Yafos Explains the Significance
of the Addition of the Name Yisrael

We will begin our journey with the illuminating
words of the Panim Yafos. He elaborates on the
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remarks of Eisav’'s malach: He said, “No longer will
your name be spoken of as Yaakov, but rather
as Yisrael; for you have contended with divine
beings and with men, and you have triumphed.”
He introduces an important teaching from our master,
the Arizal. He reveals to us a wonderful, effective
device to ward off the external forces of evil that
attempt to impede a Jew while he is studying Torah
and serving Hashem. He suggests that we focus
on the name Yaakov pronounced twice— z2"py» 2"pyy —
whose gematria equals 1vwn (364).

Now, it behooves us to state up front that the
methods professed by the Arizal involving focusing
on sacred names are meant for elite individuals,
who are devoted to the service of Hashem, are pure,
and possess knowledge of the Torah of mysticism.
Nevertheless, our sacred sefarim, and in particular the
sefarim of Chassidut from the disciples of the Ba’al
Shem Tov hakadosh, explain the usefulness of this
device—employing two times the name Yaakov—in an
exoteric manner that is relevant to each and every one
of us—as we will discuss further on in this essay.

Let us now return to the explanation of the Panim
Yafos. In keeping with the revelation of the Arizal,
he provides us with a magnificent interpretation of
the only passuk in the entire Torah where the name
Yaakov is mentioned in a repetitive manner (ibid. 46,
2) 1 mmaReT,2aam 1nRe 2P 2Py AR Y nIRTRa YRS RapR anse”
JEw RrwR S1Ta v1aY 00 v Tan 8 DR AN opin b ok G-d
spoke to Yisrael in a night vision, and He said,
“Yaakov, Yaakov.” And he said, “Here 1 am.” He
said, “lI am the Almighty, the G-d of your father.
Do not be afraid of descending to Mitzrayim, for
I will make you into a great nation there.”

In keeping with this discussion, let us explain. It
is evident that Yaakov was afraid of going down to
Mitzrayim, because of the overwhelming power of the
Satan and the forces of evil in Mitzrayim. Therefore,
HKB”H called out his name twice: “Yaakov, Yaakov.”
Thus, HKB”H hinted to him that this sacred device is
able to thwart the Satan and its forces. This proves
that HKB”H did not intend to do away with the name
Yaakov. He simply gave him an additional name, but
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the name Yaakov remained in place. This was vital,
so that Yisrael could employ the device of "apy» apy»—
possessing the same gematria as ywwn—to ward off
the Satan and its forces in times of need.

“He outwitted me twice” by Invoking
the Power of “Yaakov Yaakov”

In this manner, the Panim Yafos interprets the outcry
of Eisav HaRasha. After learning that Yaakov took the
Berachos away from him, he said (ibid. 27, 36): »n"
"meapa Tt aapyn apyr me xp—is he not rightly called
Yaakov? He has outwitted me twice. He alluded
to the fact that Yaakov Avinu managed to prevent Eisav
from receiving Yitzchak’s sacred Berachos by focusing
on the repetition of the name Yaakov—

"apys apy—possessing the same gematria as 1"wwn.
In other words, Eisav was outmaneuvered by the
repetition of the name Yaakov— "apy» apyp».

The Panim Yafos adds an intriguing insight. In his
protestation to Yitzchak, Eisav adds: “He took away
my birthright and behold, now, he has taken
my blessing!” This suggests that Yaakov Avinu
acquired this powerful device—the power of two times
Yaakov—by acquiring the birthright from Eisav, since
by Jewish law, a firstborn receives a double portion.

Thus, we can interpret Eisav’'s remarks to Yitzchak
as follows: rapy» mw xap »n"—you only called him
Yaakov once; yet “he has outwitted me twice”
by employing the repetition of his name =z"py» a"py»
to neutralize the power of ywwn. Then, Eisav goes
on to explain how Yaakov acquired this power: “He
took my birthright,” which entitled him to a double-
portion of his name; “and now he has taken my
blessing” by repeating his name twice— 2'py» 2"py—
to negate 7own.

The Panim Yafos also adds a fantastic “remez”
based on a passuk in parshas Bechukosai (Vayikra
26, 42): rampyr anms nr nst—I will remember My
covenant with Yaakov. Note that this is one of
the rare instances where the name Yaakov is spelled
fully with a “vav”—"a1py» . Hence, just like two times

Shvilei Pinches

2"py» negates Eisav’s guardian angel above, 7uvwn;
similarly, two times zmpy» (188) including the letter
“vav,” possessing the same gematria as rwy (376),
alludes to the power to negate Eisav down below.

The Name Yisrael Indicates that the Satan
Was Transformed into a Friend

Continuing with the illuminating insight of the
Panim Yafos, he explains why Eisav’s guardian angel
chose this specific moment in time to make the
pronouncement: “No longer will your name be
spoken of as Yaakov, but rather as Yisrael; for
you have contended with divine beings and with
men, and you have triumphed.” He provides us with
a new perspective regarding the nighttime wrestling
match with Eisav’s guardian angel. Yaakov Avinu was
going to meet Eisav with the goal of appeasing him
and converting him from a foe into a friend. This
was also the goal of the skirmish with the malach;
Yaakov intended to convert the Satan temporarily
from a foe into a friend, from a prosecutor into an
advocate, and bring him into the realm of kedushah.
Thus, this guardian angel would exert its influence on
Eisav down below to make peace with Yaakov.

Therefore, Yaakov says to Eisav’s malach, “I will not
release you unless you bless me”—meaning that
he would concede the legitimate, rightful ownership
of the Berachos to Yaakov. This would prove that he
had indeed managed to transform the malach into a
friend. This explains why the Satan called Yaakov
Yxwr (541) possessing the gematria of the sum of
27pyr (182) and yww (359). This new name indicated
that the Satan had been converted temporarily into
a friend and was included in the kedushah of Yisrael.
(Translator’s note: To the victor the spoils.)

To prove his point—that the Satan can be
converted into a holy malach—the Panim Yafos cites
the tefilah of Rabbi Nechuniah ben Hakanah "msz xax”.
The second name in this tefilah (derived from the
first letters of the words "sara v nayw 'y nira52'9”)
is yow yap. At first glance, it seems surprising that
the name Satan is an inseparable, integral part of
this sacred name. Perforce, we must conclude that
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in the merit of this sacred name, it is possible to
transform the yetzer hara into a yetzer tov and an
evil malach into a good malach.

We can now present the incredible explanation of
the Panim Yafos concerning the esoteric conversation
between Eisav’s guardian angel and Yaakov Avinu:
TR T AR 3PP RY AR, SpYY aKR aw s aaxe’. This
evil malach was informing Yaakov that he would no
longer need to invoke the name Yaakov an additional
time—anya "ny"—to employ the device z2'py» 2"py», with
the same gematria as ywwn, to drive him away; "
"R ak—because his new name Yisrael possesses
the unique capacity to transform the Satan himself
into a good malach. As explained, this is inherent
in the name Y"x=w*» which is the sum of a3"py» and 1vv.
To emphasize this point, Eisav’s malach concludes by
saying: “Because you have contended with divine
beings and with men, and you have triumphed.”
In other words, you have converted me from a foe
into a friend; hence, you no longer require the device
of 2"py»2"py>. This concludes his sacred remarks.

Eisav’s Guardian Angel Wanted to
Completely Eliminate the Name Yaakov

I would like to propose a wonderful explanation.
I would like to combine the illuminating explanation
of the Rav, the Panim Yafos, with the illuminating
explanation of the disciple, the Chasam Sofer, zy”a
(which can be found both in his commentary on this
week’s parsha and in his Derashos). In his own sacred
way, he explains why Eisav’'s guardian angel, the
“samech-mem,” magnanimously announced to Yaakov
that he was being given an additional name, Yisrael.

If we compare the way HKB”H informed Yaakov of
his new name and the way Eisav’s malach informed
him, we find a distinct difference. HKB”H says
(Bereishis 35, 10): Hxaw ox *s apy 1y Taw 8p° 87,27y 1aw”
"HRIWY MY DR RIPN Rw —your name is Yaakov;
your name shall no longer be called Yaakov, but
rather Yisrael shall be your name.” HKB”H begins
His pronouncement by stating explicitly “your name
is Yaakov.” Your name will always remain Yaakov;
however, “your name shall no longer be called

Shvilei Pinches

Yaakov,” i.e., it will no longer be your primary name;
“pbut rather Yisrael shall be your name”—your
primary name will be Yisrael, and Yaakov will be
your secondary name.

The Chasam Sofer points out that Eisav’s guardian
angelmalevolently does not preface hispronouncement
with the words “your name is Yaakov.” Instead, he
immediately says: “No longer will your name be
spoken of as Yaakov, but rather as Yisrael.” This
is because he did not want the name Yaakov to remain
in effect; he wanted to eliminate it completely and to
have only the name Yisrael remain in its place.

Now, if we combine the explanations of these two
great luminaries—the Panim Yafos and the Chasam
Sofer—we see the objective of Eisav’s guardian angel
in a new light. The malach wished to eliminate the
name Yaakov completely and leave only the name
Yisrael. Thus, only Jews who were on an extremely
high spiritual level would be capable of transforming
the Satan from a foe into a friend. Everyone else
would not be able to withstand the negative influence
of the Satan and ward it off with the device of Yaakov
Yaakov, since the name Yaakov would no longer be
in effect.

Fortunately, HKB”H foiled its devious plan by
declaring explicitly “your name is Yaakov.” HKB”H
made it clear that the name Yaakov would remain
forevermore. Additionally: “No longer will your
name be spoken of as Yaakov,” because you
now have an additional name; “but rather Yisrael
will be your name”—it will be your primary name,
whereas Yaakov will be your secondary name. Thus,
the explanation of the Panim Yafos and the Chasam
Sofer complement each other magnificently.

The Mechanism of the Device of Yaakov-Yaakov

Following this line of reasoning, we will now explain
the incredible device suggested by the Arizal to drive
away the Satan in a way that is relevant to each and
everyone ofus. Chazal teach us that the image of Yaakov
is etched on the Kisei HaKavod. As they expounded
in the Gemara (Chullin 91b) on the passuk (ibid. 28,
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12): Sw upra phonont P Ran 1S oerae oy napoR oRYR M
.on e uprs phonom i abyn The malachim ascended
the ladder in Yaakov’s dream to gaze upon his image
above—the human visage among the four animals—
“Chayos hakodesh”—etched on the Kisei HaKavod;
then they descended to gaze upon his image below to
confirm that they were identical. Rashi explains: The
visage of man among the four animals was the
image of Yaakov. This is also taught in the Tikunei
Zohar (Tikun 22, 65b): The image of Yaakov is
etched on the Kisei HaKavod.

To better comprehend this phenomenon, it is
essential to introduce a concept taught in our sacred
sefarim. All the neshamos of Yisrael are hewn from
the bottom of the Kisei HaKavod. The source for this
teaching is the Zohar hakadosh (Tzav 29b): All of
the neshamos are hewn from beneath the Kisei
HaKavod. This explains very nicely why the image
of Yaakov Avinu is etched on the Kisei HaKavod. After
all, all Jewish neshamos emanate from him. Hence,
they are all offshoots and branches of Yaakov that are
hewn from beneath the Kisei HaKavod.

Now, we know that sometimes the Jewish people
are associated with the name Yaakov, as it is
written (Devarim 32, 9): "t Yan apy: my 't pon »»"—for
Hashem'’s share is His people; Yaakov, the portion
of His possession. Yet, the majority of time the
Jewish people are associated with the name Yisrael.
In parshas Vayechi, Rabeinu Bachayei explains that
when Yisrael are on a low spiritual “madreigah,” they
are called Yaakov; but when they are on a high
spiritual “madreigah,” they are called Yisrael. With
this understanding, he interprets the words of the Navi
(Yeshayah 43, 22): "sx=ws »a nya »s apyr nRap *mx ’S"—but
you did not call Me Yaakov, because you wearied
of Me, Yisrael. He writes:
AR, WRan MpoYa NYTAWT 23 Nyae 05 AN ARTE TNIR K A0 ooy aninn
"sxwr R1pi—when you are on the level of Yaakov
and are preoccupied with material and physical
matters, you do not call upon Me; but when you
occupy yourselves with Me and pursue matters
of the soul, you are called Yisrael.

TR YR apy? nRYD Ry’
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We can now rejoice; for we can now better
understand the practical significance of the device a"py»
a"myr. Since it possesses the same gematria as 1own,
it possesses the capacity to drive away the Satan and
its negative, evil forces. Let us explain this based
on our current discussion. Every Jew, even if he is
on a low spiritual level—associated with the name
Yaakov—must strive to connect with the root of all
Jewish neshamos—the image of Yaakov etched on
the Kisei HaKavod. By establishing this connection,
a Jew is assisted by the kedushah of Yaakov Avinu to
combas and annul the power of the Satan.

Connecting with the Neshamah of Yaakov
through Torah-Study with Ahavah and Yirah

It appears that we can explain how to connect
with Yaakov’s image etched on the Kisei HaKavod
in greater depth. Let us refer to a teaching in the
Zohar hakadosh (Vayeitzei 146b): The world stands
on three things (it is supported by three pillars)—
on the Torah, on religious service and on the
performance of acts of kindness. The (pillar of)
Torah is Yaakov; (the pillar of) religious service
is Yitzchak; (the pillar of) acts of kindness is
Avraham. Thus, we learn that Yaakov Avinu is the
pillar of Torah.

Furthermore, we are taught in the Tikunei Zohar
(Tikun 10, 25b): ¥ nrma Ry mm s mr RyaxneR—T orah
without fear and love does not ascend upwards.
Also (ibid.): opm> RphoY noie RS wema e Kva Mt n”
" ptp—Torah and mitzvos without fear and love
cannot go and present themselves to G-d. In other
words, “yirah” and “ahavah” are like two wings that
transport our Torah and mitzvos to the heavens.

Additionally, all of our sacred sefarim explain that
Yaakov’s midah is “Tiferes,” which combines the “chesed”
of Avraham—the love of Hashem—with the “yirah” and
“gevurah” of Yitzchak—which the Torah refers to as
"oree e’ (Bereishis 31, 42). In the words of the Imrei
Yosef (Lech Lecha): mamx mamaa ton SSisw nanan it apy "
mxm—Yaakov’'s midah of “Tiferes” incorporates
“chesed,” “gevurah,” “ahavah,” and “yirah.”
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Accordingly, every Jew, who is described as
Yaakov, who studies Torah with “ahavah” and
“yirah,” merits having his Torah ascend upwards all
the way to the Kisei HaKavod. In this manner, he
connects with the neshamah of Yaakov whose image
is etched on the Kisei HaKavod. This creates the
union of 2"py» 3"py» that negates yvwn. This coincides
with what we have learned in the Gemara (Kiddushin
30b) that HKB”H says to Yisrael: »nxaa1yait axs »nxas 127
"T93 DUMDRI BNR PR TTIN3 DOPOY DAR OR1 170 1Pvan aain h—My
son, | have created the yetzer hara, and I have
created Torah as its antidote. If you engage in
Torah-study, you will not be delivered into its
hand. In other words, Torah-study is a bona-fide,
proven method for warding off the yetzer hara and its
negative influences.

This provides us with a wonderful explanation for
the following statement in the Gemara (Yoma 86a):
711357 ROD 1Y Nyanw tawwn avr—the power of teshuvah is
so great that it reaches all the way up to the Kisei
HaKavod. In keeping with this discussion, we can
explain this statement as follows: When a Jew sins,
he creates a barrier separating him from the Yaakov
below and the image of Yaakov etched above on the
Kisei HaKavod. In that situation, he cannot ward of
the Satan, who is the yetzer hara, with the union
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of Yaakov-Yaakov; hence, it will continue to entice
him to commit aveiros. The remedy is to perform
teshuvah for all of his transgressions. For: Teshuvah
is so great that it reaches all the way to the Kisei
HaKavod. His teshuvah will reconnect the Yaakov
down below with the Yaakov etched above on the
Kisei HaKavod, reestablishing the union of a"py» a"py»
that wards off the Satan.

We can now appreciate the profound words of
Chazal: “A man wrestled with him,” this teaches
us that they raised the dust from their feet up
to the Kisei HaKavod. In reality, Eisav’'s guardian
angel fought with Yaakov to totally eliminate the
name Yaakov to prevent Jews from unifying the
Yaakov below with the Yaakov above— =z"py» a"pys.
This coincides magnificently with the explanation of
the Shela hakadosh regarding the passuk: as ypnv
vapys 7—that Yaakov’s heavenly adversary struck a
blow to the s of the word 71"1» symbolizing the xo's
maonn. The true goal, however, is to strive to achieve
the status of %"x=w* whose gematria equals the sum
of 2"py» plus yvw—to convert the yetzer hara into a
yetzer tov so that it ceases to exist completely as it
will at the time of the future geulah—swiftly, in our

times! Amen.
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