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“You shall be holy, for I, Hashem, your G-d, am holy”

Rashbi’s Entourage Were Elated with Parshas Kedoshim
since He Merited the Third Crown on the Head of HKB”H

This week, we will read parshas Kedoshim. We
have entered the month of lyar, and on the 18" of
this month, we will celebrate the passing of the divine
Tanna Rabbi Shimon bar Yochai on Lag BaOmer. In
this essay, we will focus on the joy experienced by
Rashbi’s entourage upon reaching parshas Kedoshim.
As it states in the Zohar hakadosh (Kedoshim 81l1a):
This parsha encompasses the general principles
of the entire Torah and the seal of truth—“emet.”
Exalted secrets are revealed in this parsharelated
to the ten utterances, decrees and punishments,
and heavenly mitzvos. When the colleagues
reached this parsha, they were elated.

We will begin by introducing a passage in the
Zohar (Nasso 145a) extolling the praise of Rashbi:
It is written (Yeshayah 58, 13): “If you call the
Shabbas a delight and the holy of Hashem
honored.” Who is the holy of Hashem? It is
Rabbi Shimon ben Yochai, who is called holy in
Olam HaZeh and in Olam HaBa. We will endeavor
to explain the connection between “the kadosh of
Hashem”—Rashbi—and the kedushah of Shabbas.

HKB”H Has Three Holy Crowns: He Places Two on
the Head of Yisrael and One on His Own Head

To shed some light on the subject, let us focus on the
opening of this weeks’ parsha (Vayikra 19, 1): bx'n=az1r
IR WITP 99 TN DAY, DTN NN DR Y13 1Yy Yo BR 127 ,9nRY twn
Javphr'm Hashem spoke to Moshe, saying, “Speak
to the entire assembly of Bnei Yisrael and say to

them: You shall be holy, for I, Hashem, your G-d,
am holy.” We find the following fascinating exposition
in the Midrash (V.R. 24, 8): It is analogous to the
citizens of a country who made three crowns for
the king. What did the king do? He placed one on
his own head and two on the heads of his sons.
In similar fashion, the heavenly beings crown
HKB”’H daily with three kedushahs. What does
HKB”H do? He places one on His own head and
two on the heads of Yisrael. Thus, it is written:
“Speak to the entire assembly of Bnei Yisrael and
say to them: You shall be holy, for I, Hashem, your
G-d, am holy.”

Clearly, the conclusion of the Midrash is explaining
the passuk in our parsha: "mo'px "1 2R wiTe *0 1in Wiy,
In other words, HKB”H is instructing Yisrael to be
“kedoshim,” the minimum of a plural is two. He
is instructing them to sanctify themselves with the
two crowns He placed on their heads. Then the
passuk continues: “For 1, Hashem, your G-d, am
kadosh”—since | placed the third crown on My own
head, so to speak.

This Midrash teaches us an amazing chiddush! The
malachim sanctify the name of HKB”H daily, as it is
written (Yeshayah 6, 3): wip witp witp 2mx1 a1 O 11 R
7130 yaRn 9o Ry mixaz 'n—and one called to the other
and said, “Kadosh, kadosh, kadosh is Hashem,
Master of Legions; the whole earth is full of His
glory.” This passuk is referring to the three crowns
with which they crown HKB”H. As explained, HKB”H
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places two of them on the heads of Yisrael and one
on His own head. We will endeavor to clarify the
significance and nature of these three kedushahs, so
that we will understand how to utilize them.

The Wonderful Explanation
of the Nezer HaKodesh

Let us now introduce a wonderful insight from the
Neizer HaKodesh on a Midrash (B.R. 3, 4). It is cited
enthusiastically by the Yismach Moshe (Emor) and his
grandson the Yitav Lev (Beha’aloscha). G-d-willing,
we will expand on his sacred insight in a way that
is pertinent to each and every one of us. We have
learned in the Gemara (Chullin 91b):

W DMININ YR AW ORYAn N1 7apn e Hrawe pasan”
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Yisrael are dearer to HKB”H than the
ministering malachim. For Yisrael utter song
every hour, while the ministering malachim only
utter song once a day . . . Yisrael mention the
sacred name after two words, as it says (Devarim
4, 6): . yaw’, whereas the ministering
malachim only utter the sacred name after three
words, as it is written: "mxax ey vy vy

The Nezer HaKodesh presents a fantastic
explanation from the sefer Toras Chaim, authored by
the great Rabbi Avraham Chaim Schor, ztz”l, on the
Gemara (Chullin ibid.). He refers to the teaching in
Sefer Yetzirah that HKB”H, Who is infinite, created
the world with ten sefirot. They are divided into
two groups. The first three—keser, chochmah,
and binah—are the source of divine influence and
abundance. They are the source of abundant good
which HKB”H provides to the world via the lower
seven sefirot: chesed, gevurah, Tiferes, netzach,
hod, yesod, and malchus.

In Sha’arei Orah (Sha’ar 3 and 4), the divine
kabbalist Rabbi Yosef Gikatilla purports that these
three utterances— "wip witp wrtp” —correspond to the
first three sefirot keser, chochmah, and binah.
Accordingly, the Toras Chaim explains that the order
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of the song pronounced by the heavenly seraphim to
HKB"H are from the bottom up. The first “kadosh”
is binah; the second “kadosh” is chochmah; the third
“kadosh” is keser. Above them is HKB”H: xvn nixax'n”
"1as paRn s,

The Congregation of Yisrael Are Rooted in the
Sefirah of Chochmah the Malachim
Are Only Rooted in the Sefirah of Binah

In this manner, the Toras Chaim goes on to explain
why Yisrael—who mention the name after two words—
are dearer to HKB”H than the malachim—who only
mention the name after three words. He cites the
passuk (Mishlei 3, 19): "mans @aaw 1215 a8 7o o2 '"—
with chochmah Hashem founded the earth;
He establishes the heavens with binah. He
interprets this passuk based on the fact that Yisrael
are referred to as “eretz” (earth), as per the passuk
(Malachi 3, 12): "yan yax anx vin»»—for you will be
a land (“eretz”) of delight. Similarly, it is written
(Vayikra 20, 2): "ax i yaxnoy"—the people of the
land will pelt him with stones. Rashi explains:
The people on whose account the land (“eretz”)
was created.

This then is the meaning of the passuk: mnasma
"yax 1o>—when HKB”H created Yisrael, who are called
“eretz”—because their place is on earth, He created
them with the sefirah of “chochmah. In contrast:
"mana oo ma"—when He created the malachim, whose
place is in the heavens, He created them with the
sefirah of “binah.” Thus, the Toras Chaim concludes:
Accordingly, when their neshamos (Yisrael) . . .
return to cleave to the source from which they
were hewn, namely “chochmah,” they are above
the ministering malachim whose source from
which they were hewn is “tevunah,” which is
more external than “chochmah.”

With this understanding, he explains the meaning
of the Midrash’s statement (ibid. 17, 4): When
HKB”H was about to create man, he consulted
with the ministering malachim. He said to them,
“Let us make man.” They responded to Him,
“This man, what is his nature?” He responded
to them, “His chochmah surpasses yours.”
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HKB"H specifies that “his chochmah surpasses
yours,” since Yisrael, who are called man (“adam”),
emanate from “chochmah,” whereas the ministering
malachim only emanate from “binah.” Hence, it is
obvious that “his chochmah surpasses yours.”

Accordingly, the Toras Chaim explains why Yisrael
mention the sacred name after two words, whereas
the ministering malachim mention the sacred name
only after three words. It is because the malachim
are rooted in “binah,” the third sefirah. As such,
they are three levels away from Hashem. The first
“kadosh” is binah; the second is chochmah; the third
is keser. As mentioned above, they are in reverse
order. Then they mention nmxsx'n, referring to HKB”H,
Who is above them. Yisrael, however, who are rooted
in “chochmah,” the second sefirah, are only two
levels away from HKB”H. Therefore, they mention
the sacred name after two words: "yaw” corresponds
to chochmah; "sxaw» corresponds to keser; and above
them "mxmphn .

The Three Crowns Are Keser
Chochmah and Binah

We can now focus on the amazing insight of the
Nezer HaKodesh. Applying the explanation of the Toras
Chaim, he interprets the statement in the Midrash:
The heavenly beings crown HKB”H daily with
three kedushahs—corresponding to the first three
sefirot—keser, chochmah, and binah. What does
HKB”H do? He places one on His own head—
namely, the “kadosh” corresponding to keser; and
two on the heads of Yisrael—the utterances of
“kadosh” corresponding to chochmah and binah, He
places on the heads of Yisrael.

He goes on to explain the source for the notion that
HKB”H places these latter two crowns on the heads of
Yisrael. This occurred at the revelation at Har Sinai,
when Yisrael uttered “na’aseh” prior to “nishma.” As
we have learned | the Gemara (Shabbas 88a):

N1297 QOwow INS yRwaY ey SRIW 1mpnY apwa ANno 030 et

WP TAD TN, DMND Y Y 1WP  UNRIWR TRRT AR Do nawn aRYn by
m7ar "ORYR K127 DMWY NG 170 URAW? INUMY (1901 ,YRwa Ta10 TR
19121,72M17 237 TR ... 2717 7R DY AR TRAW? 112 15N RN, n1paa
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77apn TNy ,WrpY wen AnR SRART AR 0P wnt 1Y Pnot 1o nwn not
JBWRT DY BYIY AmaRwT 7392 1198 N2 1121 Y 1At aaNaw b 1y
JEwNe Sy abynw annwy

Rabbi Simai expounded: At the time Yisrael
proclaimed “na’aseh” prior to “nishma,”
sixty myriads of ministering angels came to
each and every Jew. They tied two crowns
to him—one corresponding to “na’aseh” and
one corresponding to “nishma.” But when
Yisrael sinned, one hundred twenty myriads
of destructive angels descended and removed
them, as it states (Shemos 33, 6): “Bnei Yisrael
were stripped of their jewelry from Har Chorev”

Rabbi Yochanan said: Moshe merited
receiving all of them, and he took them. For,
next to the aforementioned passuk, it states
(ibid. 7): “And Moshe would take the tent.” Rashi
notes the similarity between the term "5ax’ (meaning
“tent”) and v (meaning “shining”) that appears in
a passuk in lyov (29, 3). Thus, the passuk cited by
Rabbi Yochanan alludes to the shining radiance of
Moshe’s countenance that emanated from the crowns
he took. Reish Lakish said: HKB”H is destined
to return them to us, as it states (Yeshayah 35,
10): “Then the redeemed of Hashem will return
and come to Tziyon with glad song, with eternal
gladness on their heads”—alluding to a joy that
was upon their heads long ago (the crowns they
received at Sinai).

The Nezer HaKodesh contends that these two
crowns represent chochmah and binah. Therefore,
ever since Matan Torah, Yisrael are referred to
as "man oot my”, as per the passuk (Devarim 4, 6):
NN TYRYT AWR DAyt vy BN OONNRDM NI %5 DRYwyl antnwr
e D1TAR Man 7131 BIR By A 1mnaNt Rt ovpnn Yo—you shall
safeguard and perform (them), for it is your
wisdom (chochmah) and understanding (binah)
in the eyes of the nations, who shall hear all
these statutes and who shall say, “Surely a wise
and understanding people is this great nation!”
So, although these two crowns were confiscated as
a consequence of the “cheit ha’eigel,” nevertheless
their illumination did not disappear entirely. They left
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an impression just as kedushah always does. The
third “kadosh,” however, representing “keser,” the
highest of all the sefirot, HKB”H places on His own
head, so to speak.

In keeping with what we have learned, the Nezer
HaKodesh interprets the message of the following
Gemara (B.B. 75b): 775 wrtp 1anb meniRg oopre 1y
MR WITE DYWINNE AN 118 IRWAT U TRNIY ,07ap Y DnINY
M The malachim will one day say ‘“kadosh”
before the tzaddikim in the manner that they
say it now before HKB”H, as it says (Yeshayah
4, 3): “And it shall be that he who is left in
Tziyon and remains in Yerushalayim, ‘kadosh’
shall be said to him.” What is the implication of
the depiction “in the manner that they say it now
before HKB”H”?

We can suggest that this implies that le’asid la'vo
the tzaddikim will be privileged to also receive the
kedushah of the third crown that HKB”H kept on His
own head. Thus, “in the manner that they say it
now before HKB”H” means that the malachim will
utter “kadosh” three times before them just as they
do before HKB”H, because they will have all three
crowns. This is substantiated by the passuk that is
cited: “And it shall be that he who is left in Tziyon
and remains in Yerushalayim, ‘kadosh’ shall be
said to him,” i.e., they will also say to him the third
“kadosh”; even so, HKB”H will still remain aloof and
exalted above all of the kedushahs.

The First Two Crowns Are the Source of the Torah
that Emerged from Chochmah and Binah

As a loyal servant in the presence of his masters, |
will latch onto the coattails of the Toras Chaim and the
Nezer HaKodesh and elaborate on their sacred remarks.
What exactly do the two crowns corresponding to
the sefirot of “chochmah” and “binah” that Yisrael
received at Matan Torah represent? And what does
the third crown corresponding to the sefirah of “keser”
represent?

To answer these questions, we will introduce
a fundamental concept from the Zohar hakadosh
(Yisro 85a). The Torah emerged from the sefirot
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of “chochmah” and “binah.” It then trickled down
from there through all of the worlds until it reached
Yisrael at Har Sinai. Furthermore, the Kehillas
Yaakov explains that Torah she’b’chsav emanated
from “chochmah,” whereas Torah she’b’al peh
emanated from “binah.” To make this even clearer,
we know that there is a difference been “chochmah”
and “binah.” “Chochmah” is the original wisdom,
whereas “binah” is what we intuit from that wisdom—
deducing one thing from another.

Hence, HKB”H gave Yisrael Torah she’b’chsav
with all of its letters and adornments containing all
the revealed and concealed wisdom of the Torah
emanating from “chochmah.” Therefore, nothing
can be added or deleted from, not one iota. Torah
she’b’al peh, on the other hand, which includes all the
explanations, clarifications and expositions of things
that were unclear and obscure in Torah she’b’chsav
emanates from “binah.” It consists of precepts that
are not explicit in Torah she’b’chsav, which Torah
scholars deduced.

We can now better appreciate the insight of the
Nezer HaKodesh. The two crowns Yisrael received
at Matan Torah were “chochmah” and “binah.” They
are the sources of all of Torah she’b’chsav and Torah
she’b’al peh. Thus, when those two crowns were
confiscated because of “cheit ha’eigel,” they lost
significant insights related to Torah she’b’chsav and
Torah she’b’al peh that they would have attained if
not for the cheit. Nevertheless, HKB”H left Yisrael
with the Torah she’b’chsav and the Torah she’b’al peh
that they had received at Har Sinai. Every Shabbas,
HKB”H returns those two crowns to them.

The Crown that HKB”H Kept for Himself
Is the New Torah that He Will Reveal Le’asid La’Vo

Following this line of reasoning, we will proceed to
explain with the utmost deference the assertion of the
Nezer HaKodesh that the third “kadosh” represents
the crown that HKB”H wears on His own head, so to
speak. We can suggest that it contains concealed
elements of the Torah that are above and beyond the
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domains of “chochmah” and “binah,” which remained
exclusively with HKB”H.

With this in mind, let us explain the Gemara’s
statement cited above: 797 wrtp 11aY pmEIRY QT PNy
mmrapm aay mnRe. According to the Nezer HaKodesh, this
implies that HKB”H plans to place the third crown on
the heads of tzaddikim in the anticipated future. As a
result, the malachim will say to them: "wrp vy wrp'—
because they will be adorned will all three crowns.

Let us elaborate based on what they expounded
in the Midrash (V.R. 13, 3) on the passuk (Yeshayah
51, 4): 7xen onNn wen nnin 17apn s, Ren nRa 1n . “For
Torah will come forth from Me.” HKB”H said:
“A new Torah will come forth from Me.” This
seems to contradict one of the thirteen principles of
emunah: nxm AR 0 N XY nabmn RN XY TN ANt
maw 7120’ x11an—this Torah will not be replaced and
there will not be another Torah from the Creator,
blessed is His name. So, how is it possible to say:
“A new Torah will come forth from Me™?

Based on what we have learned, however, it is not
referring to a new Torah that never existed. It is
referring to the third crown, the part of the Torah that
HKB”H kept to Himself and is destined to reveal to us.
It is called “a new Torah,” because it was not given
to Yisrael at Har Sinai with the crowns of “chochmah”
and “binah.”

The Supreme Crown Was Revealed
to the Son of Yochai

With immense pleasure, we will now explain what
the divine kabbalist, the Ramak, zy”a, writes in Ohr
Yakar. He explains the rationale for reciting the
kedushah of Keser in Mussaf on Shabbas Kodesh:
mppoR Ty une ane”. It is because the enlightenment
emanating from the sefirah of “keser,” which is not
revealed during the six weekdays, is revealed on
Shabbas, since the forces of “din” are absent.

Let us explain. Shabbas is a semblance of Olam
HaBa. Hence, we are privileged to glimpse the
incredible revelations of Olam HaBa on Shabbas, i.e.,
the new Torah associated with the crown that HKB”H
kept on His own head, so to speak.
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In this manner, we can explain why from the entire
Torah, HKB”H chose to give Yisrael at Har Sinai only
the all-encompassing Aseres HaDibros. Now, we are
taught in the Gemara (Shabbas 87b) that everyone
agrees that the Torah was given to Yisrael on Shabbas.
Additionally, in parshas Yisro, the Ba’al HaTurim points
out that there are 2"ns (620) letters in the first set of
the Aseres HaDibros. This alludes magnificently to
the portion of the Torah that remained sequestered
as a third crown on the head of HKB”H. As explained,
it, too, will be given to Yisrael le’asid la’vo, on the day
that is entirely Shabbas.

Proceeding along this regal path, we will now
explain the aforementioned statement from the
Zohar hakadosh: It is written (Yeshayah 58, 13):
“If you call the Shabbas a delight and the
holy of Hashem honored.” Who is the holy of
Hashem? It is Rabbi Shimon ben Yochai, who
is called holy in Olam HaZeh and in Olam HaBa.
We will refer to what the Ben Ish Chai formulated in
the heavenly song: "xm =3 pynw *a1 > 1o anarr—which
is sung throughout the Jewish world on Lag BaOmer
(letter “nun”): ,na 7 10y a3 "7 177 191, A7ynY TR ANy
mxmi 13 1mit—very charming above, merited honor
and greatness, a supreme crown was revealed
to him, our master, Bar Yochai.

It appears that we can explain his profound intent
based on the following passage in the Zohar hakadosh
(Shelach 159a): Come and see, itis not permissible
for people to articulate obscure ideas and to
explain them except for the sacred luminary,
Rabbi Shimon; after all, HKB”H agreed with
him. And since his generation excelled above
and below, therefore things were taught openly
by him. Thus, there will not be a generation like
that generation that he dwells within it until the
coming of the Melech HaMashiach.

This teaches us that Rashbi was able to reveal
mystical secrets of the Torah to his colleagues that
will not be revealed until the future geulah with the
coming of the Melech HaMashiach. In other words,
Rashbi achieved the status of the tzaddikim le’asid
la’vo while he was yet in Olam HaZeh. He attained the
third “kadosh,” the third crown worn by HKB”H.
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This explains beautifully the praise of Rashbi
extolled by the sages: It is written (Yeshayah 58,
13): “If you call the Shabbas a delight and the
holy of Hashem honored.” Who is the holy of
Hashem? It is Rabbi Shimon ben Yochai, who is
called holy in Olam HaZeh and in Olam HaBa. As
we learned, sparks of enlightenment from the third
“kadosh” are revealed on every Shabbas. Rashbi,
however, merited receiving them even during the six
weekdays, because he existed in a world that was
entirely Shabbas. Hence, he was called “the kadosh
of Hashem honored” on account of the third
“kadosh” that he achieved while yet in Olam HaZeh.
This is why the Zohar states that he “is called holy
in Olam HaZeh and in Olam HaBa.”

We now have cause to rejoicel We can now
understand the joy experienced by Rashbi’s entourage
when parshas Kedoshim arrived. In the beginning
of the parsha, HKB”H says: 'm =R wip " 1n owrtp”
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masspbR. According to the Midrash, this teaches us that
HKB”H placed two holy crowns on the heads of Yisrael
representing “chochmah” and “binah”; He kept one
“kadosh,” one crown for Himself, representing the
illumination of the sefirah of “keser.”

This is the implication of the words: "mn owyp”.
Yisrael, you are to sanctify yourselves with the two
kedushahs of Torah she’b’chsav and Torah she’b’al
peh; "mzwhx 'n ur wrp 2'—because | retained the third
kedushah representing the concealed Torah that I plan
to reveal in the future to those who are worthy, in
keeping with the notion of (Tehillim 25, 14): »x=% 110
"ayr1ity ma—the secret of Hashem is to those who
fear Him, and His covenant to inform them. Since
Rashbi was also able to attain the third “kadosh” that
rested on the head of HKB”H, so to speak, his colleagues
were elated. For, they were given the opportunity to
learn this incredible wisdom from him.
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