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“The middle bar between the beams”

The Middle Bar in the Mishkan Was the Staff of Yaakov Avinu
He Stored Oil in It to Study Torah at Night

This week’s parsha is parshas Terumah. It contains
the mitzvas asei to build a Beis HaMikdash (Shemos
25, 8): "ammnanawiwepn v wyr—they shall make Me a
sanctuary, so that I may dwell among them. We
will focus in particular on the middle bar that extended
between the beams of the Mishkan, as it is written
(ibid. 26, 26): mowapn 713 112°05T M2 L MY XY RIS Ny
raxeabraepamnean You shall make bars of “shittim”
wood . . . And the middle bar between the beams
shall extend from end to end.

In the Zohar hakadosh (Terumah 175b), the divine
Tanna, Rabbi Shimon bar Yochai, teaches us that the
middle bar represents Yaakov Avinu; his kedushah
extended throughout the Mishkan. Upon further
review, it is apparent that this teaching in the Zohar
hakadosh concurs magnificently with the commentary
of Rashi on a passuk in this week’s parsha (Shemos
26, 15): He notes that the Torah does not say: “You
shall make beams”—generically, like it does with all
of the other components of the Mishkan. Instead, it
says: “You shall make the beams.” Itis referring to
specific beams that had been designated and set aside
for this purpose. They were from cedar trees that
Yaakov Avinu planted while in Mitzrayim. Before he
passed away, he instructed his sons to take them out
of Mitzrayim with them. He informed them that HKB"H
was destined to command them to erect a Mishkan in
the midbar from “shittim” wood. Thus, he instructed
them to have the wood ready.

This teaches us that Yaakov Avinu, with his extreme
level of kedushah, prepared the wood for the beams
and planks of the Mishkan. Furthermore, Rashbi
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asserts that the middle bar represented Yaakov
Avinu. Thus, we can deduce that there is an intimate
connection between the kedushah of the Mishkan
and the kedushah of Yaakov Avinu. In a sense, his
kedushah permeated throughout the Mishkan from
side to side. In this essay, we will attempt to explain
the special connection between Yaakov Avinu—more
so than any of the other Avos—and the Mishkan.

The Mitzvas Asei to Build a Mikdash
Applies to Every Generation

We will begin to shed some light on the subject by
referring to what the Rambam writes (Hilchos Beis
HaBechirah 1, 1): It is a positive commandment
(mitzvas asei) to construct a House for God,
ready to have korbanos offered in it. We are to
celebrate there three times a year, as it states:
“And you shall make Me a Sanctuary.” The
Sanctuary constructed by Moshe Rabeinu is
already described in the Torah. It was only
temporary, as it states (Devarim 12, 9): “For at
present, you have not come unto (the resting place
and the inheritance).” In other words, according to
the Rambam, the command: "msmna *niswt wipn *5 mwyr—
was not restricted to the sojourn in the midbar, but
also applied to Yisrael upon entering and conquering
Eretz Yisrael.

The Ohr HaChaim hakadosh explains that the
Rambam arrived at this conclusion from the fact that
the passuk specifies that Yisrael make a Mikdash
rather than a Mishkan; whereas in the following
passuk, it says: "ppwnn naan nx'—employing the term
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Mishkan. This suggests that even when Yisrael have
established themselves in Eretz Yisrael, they are still
obliged to build a permanent Sanctuary.

We can suggest another source for the Rambam’s
conclusion that the mitzvas asei of "wpn v wyr applies
to all generations of Yisrael living in Eretz Yisrael
until the end of time. In the commentary of the Sifre
(Beha'aloscha), it says:

Wherever it says »v—“to Me”—it implies that it
will exist forevermore. Regarding the kohanim,
He says (Shemos 28, 41): “They shall be kohanim
to Me.” Regarding the leviim, He says (Bamidbar
3, 12): “And the leviim shall be Mine (to me).”
Regarding Yisrael, He says (Vayikra 25, 55): “Bnei
Yisrael are slaves to Me.” Regarding the firstborn,
He says (Bamidbar 8, 17): “For every firstborn of
Bnei Yisrael was Mine (to me).” Regarding the
Mikdash, He says: “They shall make a Mikdash
for Me.”

Hence, it is not far-fetched to say that this is how
the Rambam deduced that this mitzvah—to build a
Mikdash—was not intended exclusively for the midbar,
where Yisrael built a Mishkan, but applies to every
generation in which Yisrael are privileged to establish
their dwelling in Eretz Yisrael.

Notwithstanding, there is an inherent difficulty
applying the elucidation of the term »% to this passuk:
«DIm2a Mmawl wTpn 2 wui>.  As the brilliant Rabbi of
Berzhan, ztz”l, points out appropriately in Techeiles
Mordechai (9), the two Batei Mikdash were destroyed
on account of our numerous iniquities; they did not
endure. So, how can HKB”H say: "wrpn 5 wyr—that the
Mikdash will stand forever?

HKB”H Secludes Himself with the Torah
in the Kodesh HaKodashim

Since it is the nature of Torah to be elucidated in
seventy various ways, I would like to propose my
own humble opinion on the subject. We will begin
by introducing a passage from the Midrash (Tanna
D’Vei Eliyahu, Chapter 17): omw nisbn by Yxaws apw 11027
T7APT MR TR L YRWAT WP N 93T WK Yo (110 Mmw) 1Rt anawa
TwPT 1A1 TR 223 R 27 nRaw own 17 1wyt TRAwY anRew nwns
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Jaomna et wipn 'y Immediately after Yisrael happily
and willingly accepted upon themselves the yoke of
Heaven, with the proclamation of “na’aseh v’'nishma,”
HKB”H instructed Moshe to command Bnei Yisrael to
build the Mishkan.

Let us endeavor to explain the connection between
Yisrael’s declaration of “na’aseh v’nishma” and the
command: "wrpn v wyr—they shall make Me a
Sanctuary—i.e. the Mishkan. We will refer to a
provocative Midrash expounding on the passuk:
m1a1n *s—and they shall take to Me a portion. It
describes the intense love HKB"H has for the sacred
Torah, and His reluctance to part from it. It would
be worthwhile for every Jew to review this Midrash
morning and night (S.R. 33, 1):

Y

YR 20710 25Y snna 310 nEY 05 (2 7 wn) 29057 K1 KT, AN T e
1710 05 AN0Nn, TR VAP AR, 1Y 150 1IDRW MY Pk Y W, 1amen
N3, N2 Y nw onb Hwn mtan oY g 1naRaw ay snaonma B1oas
sna, [9nn] 19 9K InwRY S1esst 1aRY 15 9905 wpra e oosbnan 1 TN
8% 5197 K [run R TP 9y D10 2R Mann winab Ko Rt Y onmw
o ey RN PN I NRY DR ow Y ey a1 1t KR JRUR R
oY nna SRS [17apn AR 10 N3 AR Y D197 s1RY - DIYNR A1INY
D17A Y53 RYKR 5199 20K mibun YR 0o a1y 100 219K e wiab  1int N
P! O TP MR, IDTN2 TIIRY 05 WY TR 03,2051 NNy

When Bnei Yisrael acquired the Torah, it was as if
they acquired HKB”H along with it. It is analogous
to a king who married off his only daughter to
another king. When the second king came to
take his new bride to his land, the first king, the
father, made a small request. Wherever you
take her, please make a small dwelling for me,
so that 1 may be near her. | cannot bear being
separated from her. HKB”H made a similar
request of Yisrael. So as not to be separated
from the Torah, He asked that they build Him
a house to live in—as it is written: “They shall
make Me a sanctuary.”

This Midrash teaches us a fascinating chiddush. We
usually explain that the purpose of the Mishkan was
to provide atonement for the “cheit ha’eigel” or for
the sake of offering korbanos. This Midrash, however,
reveals another purpose. It provides a dwelling place,
so to speak, for HKB”H to remain together with the
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Torah. Due to His great love for the Torah, He cannot
part from it.

It is clear that the Midrash is referring to the
fact that HKB"H rested His Shechinah in the Kodesh
HaKodashim, between the two keruvim atop the Aron,
which housed the two luchos that encompassed the
entire Torah. From there, all the teachings of the Torah
were transmitted from HKB”H to Moshe Rabeinu, as
described in our parsha (Shemos 25, 22):

AR WK NPT AR TN PR 9N AYyhn (ARt Sy neesn nX nna
1R Sy WK 031997 AW 1°a1n TR0 PR AN TnNaT ow T oy TN
JERTE 213 ORI IR WK U AR Ry

You shall place the lid on the Aron from above,
and into the Aron you shall put the Testimony
that 1 shall give you. It is there that I shall
arrange audience with you, and 1 shall speak
with you from atop the lid, from between the two
“keruvim” that are on the Aron of the Testimony,
and it is all that 1 shall command you pertaining
to Bnei Yisrael.

Rashi comments (Shemos 25, 22): Moshe would
enter the Mishkan; as soon as he came into the
entrance, avoice would descend from the heavens
to a point between the keruvim, and from there
it would go forth and be heard by Moshe in the
Ohel Mo’ed.

Thus, we learn that HKB”H united with the Torah
contained in the two luchos ha’Bris that were housed
in the Aron in the seclusion of the Kodesh HaKodashim.
In this manner, HKB”H fulfilled His request not to be
separated from the Torah that He had gifted to Yisrael.
This was accomplished by the mitzvah of: “You shall
make Me a Sanctuary.”

This explains the teaching of the Tanna D’Vei
Eliyahu beautifully: Since Yisrael accepted the
yoke of the sovereignty of Heaven joyfully and
proclaimed, “Everything the Hashem spoke
‘na’aseh v’nishma.”” And in the merit of this
unconditional acceptance, HKB”"H gave them the
Torah. Thereupon, HKB”H instructed Moshe to
instruct Yisrael to make Him a Mishkan . . . “and
I will dwell in their midst.” Due to his great love of
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the Torah, HKB”H did not want to be separated from
it; hence, He rests His Shechinah between the two
staves of the Aron in the Beis HaMikdash.

HKB”H Has Only Four Cubits
of Halachah in His World

We will proceed on this holy pilgrimage by focusing
on HKB”H's statement: "moina sniswy wapn 5 wyr. We
had a problem with the statement in the Sifre that
whenever the term "% is used by Scripture, it implies
that something is forever. To reconcile this difficulty,
we will refer to a teaching in the Gemara (Berachos
8a): nmx yaax KR mbwa rapny B PR wepat na sanwe oree
mava novn Yw—from the day the Beis HaMikdash
was destroyed, HKB”H only has four cubits of
halachah in His world. This teaches us an important
principle: Engaging in Torah-study, within the four amot
of halachah, substitutes for the Beis HaMikdash.

It appears that we can make sense of this concept
based on what we learned in the aforementioned
Midrash. The purpose of the Beis HaMikdash is so
that HKB”H can remain with His cherished Torah by
dwelling His Shechinah there. Yet, at the time of
the churban, the Shechinah left the Beis HaMikdash
and ascended to her heavenly abode. This is taught
in the Gemara as follows (R.H. 31a): ,jmm »21 anx”
"meow nyea myon wy—Rabbi Yochanan said: The
Shechinah made ten journeys. Rashi explains:
To remove herself from Yisrael little by little as
they sinned—i.e., during the latter years of the first
Beis HaMikdash, the Shechinah departed gradually
as Yisrael sank deeper into sin.

Thus, it turns out that the churban stemmed from
the fact that Yisrael’s sins and iniquities caused the
Shechinah to abandon the Beis HaMikdash. Hence,
it stands to reason that the tikun is to return the
Shechinah to its dwelling place in the midst of Yisrael.
This feat is accomplished through Torah-study. As we
have learned in the Mishnah (Avos 3, 6): 1awrw mwy”
798K 17211 . TR NP 281 PUR MRRIY Da Y 0 1IN RO
JPRSNSTTYR RISK Y AR PSR WK DRt Yoz aRaw 1y Ten that
were sitting and engaged in Torah-study, the
Shechinah rests among them, as it states (Tehillim
82, 1): “G-d stands in the Divine assembly.” . .

P AN e AP e A Y, o el v e 1 el Yo )
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. And from where do we know that this is true
even of one (who is sitting and studying Torah)? For
it states (Shemos 20, 21): “Wherever I permit My
Name to be mentioned, 1 will come to you and
bless you.”

With this understanding, we can now interpret
the statement above as follows: From the day that
the Beis HaMikdash was destroyed—because the
Shechinah left it on account of Yisrael’'s innumerable
transgressions—HKB”H has only four amot of
halachah in His world—in which He rests His
Shechinah with the Torah.

We can now begin to appreciate why HKB”H employed
the term ™% when He instructed Moshe: wpn % wyr
He was pleading with us, His children, in
every generation: “Make Me a Sanctuary” that will
endure forever, even after the churban. You can do
this by designating four amot of halachah, so that “I
may dwell among you.” Because then I will rest My
Shechinah there just as | did in the Beis HaMikdash.

"R51Na "n1dw.

The Middle Bar Is the Staff of Yaakov Avinu
Who Studied Torah during the Night

Following this enlightening path, we will now revisit
the elucidation of the divine Tanna Rabbi Shimon bar
Yochai: Xt &7 ,mepn YN fepn 1) nemsn wapn TIns (1oonn meam
e Rerp apy—the middle bar extending between
the beams of the Mishkan from one edge to the other
represents our holy forefather Yaakov. Clearly, he is
referring to a wonderful chiddush presented by the
Da’as Zekeinim of the Tosafists on this week’s parsha
(Shemos 25, 5) citing the Midrash: mmamy watha RRR”
I3, T TR IR PNN3Y YYPRa 05 RN KT RS, apye S 1phn fat 11senn
"y oy Rewst oxny We find in the Midrash that
the middle beam came from the staff (walking
stick) of Yaakov; as it states (Bereishis 32, 11): “For
with my staff, I crossed this Yarden.” He then
brought it to Mitzrayim; and when they departed,
they took it out with them.

I had an intriguing idea! What was so unique and
special about the staff of Yaakov Avinu that it deserved
to be the middle bar extending between the planks of
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the Mishkan? Let us refer to the passuk in parshas
Vayishlach that mention’s Yaakov’s staff. He was
praying to Hashem to rescue him from Eisav (ibid.):
NN h[ay ”7171:: 90 973y AR NYWY WK NARn Hom1 meron Yon nnup”
Jnum awy onen any it 1t 1 have been diminished
(made small; humbled) by all the kindnesses and
by all the truth that You have done for Your
servant; for with my staff I crossed this Yarden,
and now | have become two camps. Rashi
comments: “For with my staff”: I did not have
anything with me—not silver, not gold, and not
livestock—just my staff alone. And according to
a Midrash Aggadah: He placed his staff in the
Yarden, and the Yarden split.

Rashi’s explanation that Yaakov had been stripped
of all his possessions except for his staff is evident from
his first encounter with Rachel (ibid. 29, 11): 1y nxxw»”
nan—he raised his voice and wept. Rashi comments:
“Yaakov kissed Rachel and raised his voice and
wept,” because he came empty-handed. He said,
“Eliezer, my paternal grandfather’s servant,
had in his hands nose-rings, and bracelets,
and delicacies; whereas | have nothing in my
hands; because Eliphaz, Eisav’s son, pursued
him at his father’s command, to kill him. He
overtook him; but since Eliphaz grew up under
Yitzchak’s influence, he withdrew his hand. He
said (to Yaakov), “What should I do concerning
my father’s command?” Yaakov replied to him,
“Take that which is in my hand; for, a poor person
is considered to be like a dead person.”

We will endeavor to explain why HKB”H, the Grand
Orchestrator, arranged for Eliphaz to strip Yaakov of all
possessions except for his staff. We find a fascinating
chiddush in the sefer Pa’aneiach Raza (Vayeitzei),
authored by Rabeinu Yitzchak the son Rabbi Yehudah
Halevi, z’l. He comments on the passuk that describes
what Yaakov Avinu did after his momentous night on
Har HaMoriah (ibid. 28, 18): jaxm nx rnp» ap1aa apy» oows”
"RWRT DY 1AW PNt maNm AnIN Dwer pRwsen ow Twsk—Yaakov
arose early in the morning and took the stone
that he had placed around his head and set it up
as a monument; and he poured oil on its top.
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The Pa’aneiach Raza asks an obvious question: If
Eliphaz confiscated all of Yaakov’s possessions, where
did the oil that he anointed the stone with come from?
He answers that the staff that Eliphaz left him was
hollow; Yaakov always kept it full of oil, so that he
would have light to learn Torah.

This is an incredible chiddush. Yaakov’'s staff was
not a simple walking stick. He had taken the trouble
to hollow it out enough to accommodate a sufficient
amount of oil to enable him to learn Torah at night by
candlelight. In this case, itis not surprising that HKB”H
arranged for Eliphaz to forgo taking away Yaakov's
staff. This was clearly an example of the teaching in the
Gemara (Kiddushin 30b) that HKB”H says to Yisrael:
N2 0'POIV DNN OXI L|'72N MIN 17 XA VIR X' NN 2>
ONI L |'22N NN 12 NI VID N IR N2«<<<ITA D00 DX 'R
«IT"2 DI0N DNX 'R MIN2 0'polv onk—My son, | created
the yetzer hara, and | have created Torah as its
antidote. If you engage in Torah-study, you will
not be delivered into its hand.

Inspirational Words from the Rambam
concerning Nighttime Torah Study

Following this sublime path, we will now explain
why Yaakov's staff was incorporated in the middle bar
between the planks of the Mishkan. Let us refer to
the inspirational words of the Rambam concerning the
importance of studying Torah during the night (Hilchos
Talmud Torah 3, 13):

Even though it is a mitzvah to study during the
day and at night, it is only at night that a person
acquires most of his wisdom. Therefore, a person
who desires to merit the crown of Torah should
make the most of all his nights, not wasting even
one with sleep, eating, drinking, idle chatter, or
the like. Rather, (they should be devoted to) the
study of Torah and words of wisdom. Our Sages
declared: “The song of Torah can (be heard) only
at night, as it states (Eichah 2:19): ‘Arise, sing
out at night...”” Whoever occupies himself with
Torah study at night will have a strand of divine
favor extended over him during the day . . .
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This enlightens us as to why Yaakov Avinu merited
having his staff associated with the middle bar in the
Mishkan. For, as we learned in the Midrash, HKB"H
requested of Yisrael: “Make Me a Mikdash, so that
I may dwell in your midst. | have given you the
Torah, but I cannot part from it. I cannot tell you
not to take it. Rather, wherever you go, make
Me one house to dwell in.” Therefore, what could
be more fitting to incorporate into the structure of the
Mishkan than the staff of Yaakov Avinu, in which oil
was concealed, so that he could study Torah during the
darkness of the night.

The Gematria of T«on Y«W V«IN
Equals the Name n«on n«on

We can embellish this idea by explaining the reason
Yaakov Avinu chose to hide oil in the hollowed out
space of his staff to allow him to study Torah at night.
We will refer to the statement of Chazal brought down
in the Rambam quoted above. Its source can be found
in the Gemara (Chagigah 12b): Whoever occupies
himself with Torah study at night will have a
strand of divine favor—onbw viwr—extended over
him during the day. In his sefer Ben Yehoyada, the
brilliant, holy author of the Ben Ish Chai writes (ibid.):
It appears to me, with the help of G-d, that Hw v
=won is numerically equivalent to n'ns, which is a
holy name from the 72 names; it is derived from
the first letters of (Tehillim 150, 6) Y9rnmwrays and
the last letters of (ibid. 9, 11) <n J<'wT n<aw NY; it
helps Yisrael withstand their enemies.

Additionally, in this year’s essay for parshas Shemos,
we explored at length a teaching in the Pirkei D’Rabbi
Eliezer (Chapter 40): The staff that was created
at twilight (at the end of the six days of creation)
was given to Adam HaRishon in Gan Eden. Adam
passed it on to Chanoch; Chanoch passed it on
to Noach; Noach passed it on to Shem; Shem
passed it on to Avraham; Avraham passed it on
to Yitzchak; Yitzchak passed it on to Yaakov. We
find the following addendum in the Midrash Yalkut
Shimoni (Shemos, end of 168): When Adam was
expelled from Gan Eden, he took the staff in his
hand and departed.
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We explained the matter based on Rashi’s comment
(Bereishis 2, 25) concerning the character of Adam
HaRishon after the cheit: He was not endowed with
a yetzer hara until he ate from the tree; then the
yetzer hara entered his being. Also, we are taught
in the Gemara (Kiddushin 30b):1"v 12ann pTx Yw Ny«
«Inmn wpni orr 222—man’s yetzer overwhelms him
every day and attempts to kill him. Therefore, on
that same, initial Erev Shabbas of creation, at twilight,
HKB”H expelled Adam HaRishon from Gan Eden,
created that remarkable staff, and bequeathed it to
Adam HaRishon. Because he had eaten from the Eitz
HaDa’as, he had given the yetzer hara access to his
inner being. To remind Adam to always be vigilant and
ready to combat the yetzer—the serpent that waits in
ambush every minute of every day—HKB"H prepared
a remedy prior to the affliction; He placed the staff
in Adam’s hand as he departed Gan Eden, so that he
could strike the malevolent serpent.

Let us add another relevant tidbit from the
teachings of our illustrious teacher, the Arizal, in Sha’ar
HaPesukim (Vayigash): Yaakov Avinu was a gilgul and
tikun of Adam HaRishon. The source for this fact is
found in the Zohar hakadosh (Bereishis 35b). It is
also mentioned by Chazal in the Gemara (B.M. 84a):
«<[IWNIN DTNT NN9IY 'un 12X 23pYT nnaiw»—the radiance
of Yaakov Avinu was a semblance of the radiance
of Adam HaRishon.
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We can now truly appreciate the profound wisdom and
foresight of Yaakov Avinu. He used the extraordinary
staff—that was created especially for Adam HaRishon
when he was expelled from Gan Eden and was passed
down to him from generation to generation—to conceal
oil for the sake of studying Torah at night. In that merit,
a strand of divine favor—m=on v mimr—extended
over him throughout the day. This elicited the
sacred name n«an that subdues the yetzer hara and
its forces. This explains why Eliphaz, the son of Eisay,
was unable to take possession of Yaakov’s staff; he
was terrified of the name n«an.

In summary, we have learned an extremely valuable
lesson. HKB”H requests of us: «nama mawiwipn > mwp.
It is incumbent upon us to extend the kedushah of the
Beis HaMikdash in every generation—even in times of
galus—by engaging in Torah-study, in the four amot
of halachah. We are reminded of this by the fact
that Yaakov’s staff was incorporated into the middle
bar extending between the planks of the Mishkan, on
account of its ability to subdue all the forces of the
yetzer, since it had facilitated his study of Torah at
night. Similarly, the middle bar within the four amot
of halachah is nighttime Torah-study. In its merit, a
=enyw vin will extend over us throughout the day;
this will elicit the name n<«an to subdue the malevolent
forces of the yetzer and prevent them from exerting
influence and control over us.
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