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Profound Divrei Torah culled from the writings of the
Gaon and Mekubal Rav Shimshon Chaim ben Rav Nachman Michoel Nachmani zy'a,
author of Sefer Zera Shimshon on Chumash and Toldos Shimshon on Pirkei Avos,
who promised that all who study his words will be blessed with an abundance of good, wealth
and honor, and will merit to see children and grandchildren thriving around their table.
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The Stones Which Will Be Used
1o Rebuild the Walls of Yerushalayim
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You shall make a breastplate... you shall fill it with stone
mountings, four rows of stones... and the fourth row: tarshish,
shoham and yashfeh; set in gold shall they be in their mountings.

The Gemara in Bava Basra "y ny) explores the nature of the
‘kadkod stone’, which the Prophet Yeshaya had prophesized
would be used to build the future walls of Yerushalayim. *nnw
JSORDD1 98121 RY272 IR0 N 719D 10N 12 SRINY 1R . PNIWNDY 137D
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121 72 102 02PN 102 10K ,NDW? R TN DY - The Prophet Yeshaya
said, “I will make your walls out of kadkod stone”. Rav Shmuel
bar Nachmani says: Two angels in heaven had a dispute regarding
the composition of the kadkod stone. Some say that it is two sages
in the west [i.e. in Eretz Yisrael which is west of Babylonia where
the Gemara was compiled] who were the disputants. And who
are these two sages? Yehudah and Chizkiyah, the sons of R’ Chiya.
One of them says that the ‘kadkod’is a reference to the shoham
stone, and the other says that it is a reference to the yashfeh stone.
Hashem said to them: Let it be like this one and like that one.
Thus, the word 7773 is an abbreviation of the two words that
Hashem replied, 171 17712 - like this one and like that one, and it
is as if it was prophesized that, “I will make your walls like this
one and like that one”. Consequently, the ‘kadkod stone’ isn’t
a reference to one specific stone, but rather is a reference to two
specific stones; the shoham stone and the yashfeh stone.

We need to understand the significance of the fact that the walls
of Yerushalayim will be built with these two particular stones.
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Each stone has a natural distinct character, through which it
can stimulate and bring about positive effects and influences.
The Sefer Shiltei Giborim discusses the natural characters of the
twelve stones that were placed on the Kohen Gadol’s breastplate,
upon which the names of each one of the twelve tribes were
etched. When discussing the character of the shoham and yashfeh
stones, upon which were etched the names of Yosef and
Binyomin, he describes them as follows.

The shoham stone is beneficial for one’s memory and vision,
and is also beneficial to generate wealth. It also tends to instill
one with sage articulation and a deep understanding of perplexing
mysteries, so much that it can actually bring a person very close
to prophecy. This stone on the breastplate was given to Yosef,
for it was he who encompassed these qualities which are the
virtues of this very stone. For Yosef had notable memory, as the
Passuk attests 701 11311 (v a0 "wr1) that Yosef recalled the dreams
that he dreamt so many years before. Yosef also had a great vision
and foresight, and most of all, he possessed a phenomenal
understanding - rather close to prophecy - of those mysterious
dreams that the king’s ministers dreamt in prison, interpreting
each one so accurately and precisely. This is something that even
Pharoah himself recognized, as the Passuk states, %R ny1o 087
(09 XD PWRID) 7103 DI 1123 PR NINT 93 DR IR DN2R Y7710 *INR 707
— “Pharoah said to Yosef, “Since Hashem has informed you of
all this, there is no one so discerning and wise as you”.

The shoham stone, upon which was etched the name of
Binyamin, can protect one from poisonous elements which can
kill a person. This stone represented the tribe of Binyamin, in
order to remind them of the great miracle which occurred to their
forefather Binyamin, who was born from his dying mother’s
womb. Although this situation is clearly unhealthy and unsafe
for a newly born child, nevertheless Binyamin was born healthy,
untouched and unscathed by his dying mother.

We can offer another explanation why the yashfeh stone so
aptly represented the tribe of Binyamin. This is in light of the
Midrash ¢=3pnn w7 037230 nen o wrpY?) which offers the following
reason as to why it was the tribe of Binyamin who merited to
have the Bais Hamikdash built in their territory. When the tribes
sold Yosef as a slave, they unequivocally did not display any
mercy towards him and his cries, and measure for measure, their
descendants would not be able to arouse Hashem’s Mercy. It was
only Binyamin, who did not participate in the sale, whose
descendants would be able to pray and arouse Hashem’s Mercy
upon His People. Because the Bais Hamikdash was essentially
a place for prayer, whereupon one could pray for Heavenly
Compassion and Mercy, it was important that the Bais Hamikdash
stand in the territory of those who can indeed arouse Mercy on
behalf of their brethren. The stone now> - yashfeh, is indeed so
befitting for the tribe of Binyomin, for the word now» is made up
of two words, no w’ - there is a mouth, which is an allusion that
it is the tribe of Binyamin who, more than the other tribes, has

the power of the mouth to pray and arouse Heavenly Compassion.
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In view of the characteristics that each of these two stones encompass, we
can understand the significance of building the walls of Yerushalayim with
these stones. For the shoham stone signifies about that which Yeshaya had
prophesized (v x ~ywr) that when Hashem will rebuild Yerushalayim, nx%n
71 NR NYT YINN - the entire universe will be full of Hashem’s wisdom. Success
and revelations will also become commonplace in those days. All this is
signified by the characteristics of the shoham stone. The yashfeh stone as
well, bears an association about the rebuilt Yerushalayim, in which Hashem’s
Compassion will always be aroused, constantly protecting His People from

all harm. T NN 1INWID TWNDY YT

Megillas Esther

Why Haman Did Not Want to
Kill Movrdechai Alone
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The King’s servants at the King’s gate said to Mordechai, “Why do you
disobey the King’s command?” Finally, when they said this to him day after
day and he did not heed them, they told this to Haman; to see whether
Mordechai’s words would endure, for he had told them that he was a Jew.
However, it seemed contemptible to him to lay his hands on Mordechai
alone, for they had made known to him the people of Mordechai; so Haman
sought to destroy all the Jews who were throughout the entire kingdom of
Achashveirosh - the people of Mordechai.

Mordechai told the King’s servants that he was a Jew and was therefore
unable to bow down to Haman. They in turn shared Mordechai’s words with
Haman, in order to see ‘whether Mordechai’s words would endure’. It would
seem from this retort that there was a possibility that Mordechai’s words
would not endure. This needs to be understood; for all Mordechai stated was
that he was a Jew, and that was indeed a fact which did not need to withstand
the test of endurance.

Haman’s immediate reaction was to lay his hands on Mordechai, but that
seemed contemptible to him; he therefore sought to destroy all the Jewish
People. We need to understand, firstly, why killing Mordechai alone would
be so contemptible, and secondly, why did he seek to destroy the entire
Jewish People; after all they all bowed to him, and it was only Mordechai

who refused to bow.
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The Gemara "y » n>an) expounds on the Passuk in Megillas Esther ¢ 2)
which introduces Mordechai. *ynw 12 X’ 12 270 10W1 17720 TWIWA 770 T WK
P WR W 12 - There was a Yehudahite in Shushan, the capitol, and his name
was Mordechai, son of Yair, son of Shimi, son of Kish, a Binyaminite. The
Gemara is bothered by an apparent contradiction in this Passuk, for at first
it refers to him as *11> Wk - a Yehudahite, implying that he came from the

tribe of Yehudah, yet at the end the Passuk refers to him as *»n° v - a
Binyaminite, implying that he came from the tribe of Binyamin.

The Gemara resolves this contradiction as follows. Mordechai in fact
descended from the tribe of Binyamin, which is why he is referred to as wR
1’ - a Binyaminite. Why then is he also referred to as "1’ WK - a Yehudahite?
Because he rejected idolatry by not bowing down to Haman, who made himself
into an object of worship, and whoever rejects idolatry is called i - a
Yehudabhite, which is a reference to the ‘absolute Jew’. In this vein, the Passuk
also refers to Chananiah, Mishael and Azariah as Yehudahites, after they
refused to bow down to the golden idol image that Nevuchadnezzar erected.

Accordingly, it seems that the Passuk refers to Mordechai as a Yehudahite,
in praise of his refusal to commit idol worship. This is very difficult to
comprehend. Was Mordechai being praised for observing a most basic
commandment?! After all, it is the most basic and fundamental obligation
of every Jew to give up his life rather than to commit this most severe cardinal
sin.

It would thus seem that bowing down to Haman, although had the
appearance of idolatry, nevertheless was not an actual violation of idol
worship for which one is obligated to give up his life. This is accordance to
the Gemara in Sanhedrin 1"y o) that explains that one who bows down to
an idol merely out of fear, but does not actually accept the idol as a deity, is
not liable. In view of this we can understand, firstly, why all the other Jews
did indeed bow down to Haman, as it was not a transgression of idolatry,
and secondly, we can understand why the Megillah praises Mordechai,
referring to him as *1> R - a Yehudahite, as he was being praised for putting
his life in danger in order to display his Jewishness and commitment to
Hashem, by not bowing to anything that even resembles idol worship, even
though according to strict Halacha he was not obligated to do so.
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‘When Mordechai told the King’s servants that he was a "m0’ - Yehudabhite,
he was alluding to the idea that is referenced by this expression. He was
expressing that he was an ‘absolute Jew’, and would thus not bow down to
Haman although strictly speaking it wasn’t considered idol worship. It was
this notion that the servants shared with Haman, and to which they retorted,
“let us see whether Mordechai’s words will endure”, as if to say, “let us see
how long Mordechai will prevail in remaining an ‘absolute Jew’ and face
danger while resisting to bow down to Haman”.

When Haman heard this idea, his reaction was one of respect and admiration.
He respected the consistency that Mordechai displayed when it came to his
religious conduct, ready to sacrifice his life for the sake of his beliefs, even
when they were just a slight veer from his principles. This was the reason
why Haman felt it ‘contemptible to lay his hands on Mordechai alone’. But
towards Mordechai’s people, the Jewish Nation, Haman grew very angry;
for on the one hand, they refused to mingle with their non-Jewish neighbors,
and always conducted themselves in manners which were so foreign to the
other nations, but when facing pressure and resistance they demonstrated
utter weakness and could not stand up for their beliefs. This is what aroused
Haman’s ire, leading him to seek to destroy all the Jews who were throughout

the entire kingdom of Achashveirosh. 3 MR INOR N27IN TWNY Y1
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