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The Fascinating Connection between Parshas Vaeschanan and the Haftarah of “Nachamu”

The Burning Desire of Moshe Rabeinu to Build the Beis HaMikdash
and the Double Consolation Related to the Churban of the Two Batei Mikdash

Next Shabbas Kodesh, which approaches auspiciously,
we read parshas Vaeschanan. Without exception, this
parsha always falls on the first Shabbas after Tishah B’Av.
It is referred to universally and affectionately as “Shabbas
Nachamu,” because we read for the Haftarah the words of
consolation of Yeshayahu HaNavi (Yeshayah 40, 1): mn2”
"aovpN ARy my mm—“comfort, comfort My people,”
says your G-d. It is the first of the seven Haftarot of
Consolation—“Sheva D’Nechemta”— read between
Tishah B’Av and Rosh HaShanah, aimed at consoling Yisrael
in the aftermath of the churban. Hence, it is fitting that
we establish a connection between the Haftarah and the
parsha, which opens with Moshe Rabeinu’s plea to enter
Eretz Yisrael (Devarim 3, 23):

NR IR mMYRT AR 0PN ARy RO nya i BN annsy
WYY WK PARAT DURWa IR M WK DI 770 AR 9T AR 7Tay
1771 722 WK 1210 PAINT AN RN N T3P 7ON1113201 Peyns
SHR T AR IR Paw K1 0o1vn’y 93 7 92y . 11aav 1 210t Ann
T 927 1Y OYN 13T eI YR v an

I implored Hashem at that time, saying, “Hashem-
Elokim, you have begun to show Your servant Your
greatness and Your strong hand, for what power is
there in the heaven or on the earth that can perform
according to Your deeds and Your mighty acts?! Let
me now cross and see the good land on the other side
of the Jordan—this good mountain and the Lebanon.”
Hashem became angry with me because of you, and
He did not listen to me; Hashem said to me, “It is too

much for you! Do not continue to speak to Me further
concerning this matter.”

Rashi clarifies: “This good mountain” refers to
Yerushalayim; “the Lebanon” refers to the Beis
HaMikdash. Thus, it is apparent that Moshe’s appeal had
a threefold purpose—to see Eretz Yisrael, the holy city of
Yerushalayim, and the Beis HaMikdash.

Moshe Yearned to Build the Beis HaMikdash

We will begin to shed some light on the subject by
introducing the sacred words of the divine kabbalist Rabbi
Nasan Nata Shapira, zy”a, whose yahrzeitis this Wednesday,
the thirteenth of Menachem Av. In his sefer, the Megaleh
Amukos on Vaeschanan, he elucidates the opening verse
of parshas Vaeschanan in 252 different ways—equivalent
to the numerical value of the words 91" 274, which are part
of Hashem'’s response to Moshe’s heartfelt pleas. As the
name of the sefer implies, Megaleh Amukos, he reveals
profound, heavenly insights contained (a) within the 515
supplications formulated by Moshe Rabeinu—the gematria
of 1"amnx1 —imploring Hashem to permit him to enter the
promised land, and (b) within HKB”H’s response: 1% 37"
mrt 273 Ty R 137 qoin Yx—It is much for you! Do not
continue to speak to me further about this matter.

In the Megaleh Amukos on Vaeschanan (#20), he teaches
us that Moshe Rabeinu longed to enter the land so that
he, himself, would build the Beis HaMikdash in a glorious
and exalted manner. This is implicit in his plea: mopbx 1"
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RPN 170 AR YT AR 713y N nIRan ntnt ank—My Lord,
Hashem, You had begun to show Your servant Your
greatness and Your strong hand. The first letters of the
words mxa'y nivrrn s spell out the word Ymx—alluding
to the “Tent of Meeting,” the Mishkan, that served as the
mobile sanctuary that moved from place to place with the
people as they journeyed through the midbar. With that
non-fixed sanctuary, Hashem demonstrated His greatness
via all the miracles He performed on behalf of Yisrael in
the midbar—such as the “mahn” from heaven, the clouds
of glory, and the well of Miriam.

Now, however, as Bnei Yisrael approached the promised
land, the time had arrived to build the permanent, fixed
Beis HaMikdash in Yerushalayim. So, Moshe appealed to
HKB”H: “Please allow me to cross over and see the good
land that lies on the other side of the Jordan river, this
good mountain and the Lebanon.” As Rashi teaches us,
he was pleading to see Yerushalayim and to build the Beis
HaMikdash. To which the Almighty responded: “Itis much
for you! Do not continue to speak to me further about
this matter.”

The Megaleh Amukos provides us with a wonderful
explanation as to why Moshe Rabeinu chose to depict the
Beis HaMikdash as ”1123%”. This name can be broken down
into two components 2”% and 1"1. Moshe was alluding to
the fact that he wished to build the Beis HaMikdash that
would encompass two types of kedushah—the kedushah
of the 3”5 (32) “paths of chochmah” and the kedushah of
the 1711 (50) “gates of binah.” With this understanding, he
interprets HKB”H’s response to Moshe: “It is much for
you! Do not continue to speak to me further about this
matter.” He refers to the following Gemara (Sotah 9a):

M3 DO 1237 (N-2 2O9IR) 23057 ONR ,NAA 93 N9 AN wat”
TITT R 1T, AYRn 1 KUR AYan MmN pn SR, AYnn 1IN pwty
PR3 WAV (V-3 19°R) 20197 71T ,DWYRa DIRNY 1w KR
1907 1T TP AN 10, PIWRT WP 1w 9 AR 1w, ey
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We see that the handiwork crafted by Moshe and David
were protected and immune to the enemies of Yisrael.
In fact, when the first Beis HaMikdash was built, the
components of the “Ohel Mo’ed” were hidden—its beams,
its hooks, its bars, its pillars, and its sockets.
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Now, we know that when the first Beis HaMikdash was
destroyed, HKB”H visited His wrath upon the sticks and
stones of the physical structure in order to spare Yisrael
from annihilation. This is taught in the Midrash (Eichah
Rabbah 4,14) related to the passuk (Tehillim 79,1): amm”
PR 7 2910 17apn , AORY 1MRK L RDTa 011 182 DYPYR oRY
Lyt maeyn by nnn n7apt 7aww YR TRt oy TnR ARt 2w s
JoRAwe By innn aw RY1ovant A psalm to Assaf: O G-d! The
nations have entered into your inheritance ... This is
what they said to Assaf: “HKB”H destroyed the Heichal
and the Mikdash, and you are sitting around and
composing songs?” He (Assaf) replied: “I am rejoicing
that HKB”H poured out His wrath upon wooden beams
and stones rather than upon Yisrael.”

This implies that had Moshe Rabeinu, indeed, entered
the land and built the Beis HaMikdash, Hashem would
not have had the option of visiting His wrath upon the
sticks and stones of the physical structure—since Moshe’s
handiwork was impervious to our enemies’ hands. This,
in fact, is implied by Hashem’s response to Moshe’s
entreaties: "% 31"—yours is too great—you and your
handiwork are beyond the reach and control of Yisrael’s
enemies. Therefore, Moshe was not allowed to cross the
Yarden to build the Beis HaMikdash, so that HKB”H would
not be compelled, chas v’shalom, to visit His wrath upon
Yisrael. This is the gist of his sacred remarks.

The Double Consolation Is for Both Churbans

On Shabbas Nachamu, we read the words of
encouragement in the Haftarah of “Nachamu, nachamu, My
people.” They are meant to console us for the churban of the
two Temples and the resulting galus. Therefore, | would like
to present an intriguing idea I had concerning the insight of
the Megaleh Amukos. He asserts that Moshe Rabeinu longed
to enter Eretz Yisrael, so that he would be able to build the
Beis HaMikdash, which he referred to as 1"113% , because it
encompassed the kedushah of the 2% “paths of chochmah”

and the kedushah of the 1711 “gates of binah.”

To explain the matter, let us examine the opening words
of consolation prophesied by Yeshayahu HaNavi: 1mama”
INAY FIRD? 29 OR INAPT YWY 2 Yy 1927 ,09909R N tay 1
UsmINem Yoa pebas i n anph oo many axes s “Comfort,
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comfort My people,” says your G-d. “Speak consolingly
of Yerushalayim and proclaim to her that her period
(of galus) has been completed, that her iniquity has
been forgiven; for she has received double for all her
sins from the hand of Hashem.

Chazal expound in the Midrash (ibid. 1, 57): wRwm”
2°n>7 ,8°°5853 P91 ,0YWIY NV RO (M-K 79°K) 3°n57 ,0°°5853
MM 207197 079853 DYArINRT NINYT Y53 nvhas 't 1 ey 0o
."m3'pYx "m0 'y mm They sinned doubly, as it is written
(Eichah 1, 8): “Yerushalayim has sinned a sin.” (This
elucidation is based on the fact that the passuk uses the
word for “sin” twice.) They were punished doubly, as it
is written (Yeshayah 40, 2): “For she has received from
the hand of Hashem double for all her sins.” They are
comforted doubly, as it is written (ibid. 1): ““Comfort,
comfort My people,” says your G-d.” The commentaries
discuss at length the meaning of the statement that they
sinned doubly, they were punished doubly, and they are
comforted doubly.

Perhaps we can better comprehend this statement by
referring to another Midrash (Yalkut Shimoni Yeshayah
40, 445): n*a Yy ,fo3n 193 N1°52 N 25w AY ..onY Than
Sy 1 oY v nea byt pera “Comfort, comfort My
people” ... because the passuk mentions two bouts of
weeping (Eichah 1, 2): “She weeps repeatedly”—for the
first “bayis” and for the second “bayis.” Therefore, the
passuk says: “Comfort, comfort (twice) My people.” In
other words, the people wept twice, over two churbans—
the churban of the first Beis HaMikdash and the churban
of the second Beis HaMikdash. They will be consoled and
comforted for those two churbans at the time of the geulah
when the third Beis HaMikdash will be built.

Along these lines, we can explain what is meant by the
statement that they sinned doubly. For, we have learned
in the Gemara (Yoma 9b): ®1an ,2°m mn1 1on NwNa wIpR”
DR .07 N19UAWT Ay Y T TIay 13 Tnw oenaw nwbw
/31 T %187 BTOR NTPTRAT MINRST TN PRTY TRY Y wpn
whY Ta10 DM NNAY AYIpwY TThbY om ANAY 12 anenw taan
ST miohawt nray vea oA omiay ey The first Beis
HaMikdash was destroyed because the people were guilty
of the three cardinal sins—avodah zarah, immorality and
murder. These sins were not prevalent during the times
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of the second Beis HaMikdash; the people of that period
engaged in Torah-study and performed mitzvos and acts
of kindness. It was destroyed because of “sin’as chinam”—
baseless hatred. This teaches us that “sin’as chinam” is
equivalent to the three cardinal sins.

Let us apply this fact to interpret the Midrash. They
sinned doubly: (1) They were guilty of transgressing the
three cardinal sins in the period of the first Beis HaMikdash
and (2) they were guilty of “sin’as chinam” in the period
of the second Beis HaMikdash. Although Yirmiyahu was
prophesying about the churban of the first Beis HaMikdash
in Megilat Eichabh, it is clear from the Midrash cited above
that the two episodes of weeping he mentions--"m193n 193"
-relate to both churbans.

Hence, the Midrash goes on to say that they “were
punished doubly,” because they were held accountable
for the sins committed during the periods of both Batei
Mikdash. Then, the Midrash concludes by saying that
“they will be comforted doubly” for the destructions
of both Batei Mikdash with the building of the third Beis
HaMikdash at the time of the future geulah. Hence, it says:
“Nachamu, nachamu.”

The Third Beis HaMikdash Will Incorporate
Both of the Previous Batei Mikdash

[t is with great pleasure that we will now join together
to address the conclusion of the Midrash: They are
comforted doubly, as it is written (ibid. 1): “‘Comfort,
comfort My people,” says your G-d.” At first glance, we
have a difficulty here. Clearly, they were punished twice;
after all, there were two churbans. But how does the
third Beis HaMikdash constitute a double consolation?
Seemingly, it is a single, huge consolation for the two

previous churbans combined.

To decipher our sages puzzling words, we will refer to
the Zohar hakadosh (Pinchas 221a). Concerning the third
Beis HaMikdash, the passuk says (Tehillim 147, 2): nma”
"1 oywirv—the Builder of Yerushalayim is Hashem.
This indicates that it will not be built by man but by HKB”H.
Furthermore, the third Beis HaMikdash will incorporate
both of the previous Batei Mikdash. The second Beis
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HaMikdash will stand upon the ground in its full glory
and splendor in full view, while the first Beis HaMikdash
will stand on top of it concealed—like clouds of glory
surrounding and illuminating it.

Let us now address the continuation of the passuk
cited by the Zohar hakadosh: Yx=w> »m11 ' mobwiny iz’
"g13>—the Builder of Yerushalayim is Hashem; the
outcasts of Yisrael, He will gather in. In keeping with
the interpretation just presented, this implies that the
third Beis HaMikdash will “gather in”—i.e., incorporate—
the two Batei Mikdash, the “outcasts,” that preceded it and
were destroyed. In other words, the third Beis HaMikdash
will be all-inclusive.

At this point, it behooves us to introduce a wonderful
insight from the Kedushas Levi: mmin =2 mn e wapn”
MUY 129073 F1NAS MY WIPRT, A DYaw I 1Al Y wpnT, ansay
mamawn Yioo—the first Mikdash corresponded to Torah
she’b’chsav; the second Mikdash corresponded to Torah
she’b’al peh; the Mikdash that will be built soon, in our
times, will be comprised of both of them. Undoubtedly,
this notion is supported explicitly by the passage from the
Zohar hakadosh cited above stating that HKB”H is destined
to incorporate the first two Batei Mikdash in the third Beis
HaMikdash.

It appears that we can explain the teaching of the
Kedushas Levi based on an elucidation in the Midrash
(V.R. 13, 3) related to the statement of HKB”H in the Navi
(Yeshayah 51, 4): »nxm gt 1910 517290 92K, K80 MNR 1710 027
"Ren—“For Torah will come forth from Me.” HKB”H said:
“A new Torah will come forth from Me.” According to
the sefer Ba’al Shem Tov (Bereishis 35), this means that
in the future, HKB”H will reveal secrets of the Torah that
the world was not yet worthy to receive; hence, He stored
them for tzaddikim le’asid la’'vo.

Now, we are familiar with the truism (Ta’anis 9a) that
there is nothing that is not alluded to in the Torah. For, all
the interpretations, all the Derashos, all the allusions, all
the esoterica of Torah she’b’al peh, they are all concealed
and stored in the letters, words, crowns, and adornments
of Torah she’b’chsav, which were given from Heaven. They
cannot be added to or detracted from; they can only be
expounded with the thirteen hermeneutic principles.

Shvilei Pinches

This explains very nicely the structure of the future,
third Beis HaMikdash, in which HKB”H will incorporate
the first two Batei Mikdash. The second Beis HaMikdash
corresponding to Torah she’b’al peh will be down below on
earth. The first Beis HaMikdash corresponding to Torah
she’b’chsav will stand above it. From the latter, HKB”H will
illuminate and project the new, all-inclusive version of the
Torah to the second Beis HaMikdash below. Thus, Yisrael
down below on earth will receive the illumination of the
new Torah emanating from HKB”H.

HKB”H Lit Tziyon on Fire
and He Will Rebuild It with Fire

Let us now delight in the wonders of the Torah. Based
on our current discussion, we can begin to comprehend
what they expounded in the Gemara (B.K. 60b) in relation
to the passuk (Shemos 22, 5): xzn @31y nR¥n1 WX KRN 22"
oYWy Py RIT 7173 WP AR ,1Ipan NX vpann obw obw naxyn
DORMT 11782 WR DY NANIY 18D WK OMORA IR NYINY Yt NN
NI [0 mINa] A RN ART TRRIY WRE sy TRy AN nTee
Jmomna R iAoy 22ao wR “When a fire will go forth and
find thorns.” “Will go forth” implies on its own. Yet,
“the one who kindled the blaze shall surely pay” implies
that there is someone who actually ignited the blaze in the
other person’s property. (This is interpreted as an allusion
to the fire of sin and destruction that burned Yerushalayim.
Rashi explains that even though we caused the churban,
HKB”H promised to pay as if He ignited the fire.) HKB"H
said, “Itis incumbent upon Me to pay for the blaze thatI
kindled. Ilit the fire in Tziyon,” as it says (Eichah 4, 11):
“Helit a fire in Tziyon which consumed its foundations.”
And I will build it again in the future with fire, as it says
(Zechariah 2, 9): “And I will be for it. .. a wall of fire all
around and for glory will I be in its midst.”

We will attempt to explain the matter based on a
fascinating idea brought down by the great Rabbi of
Shinova, zy”a, in Divrei Yechezkel (Selichot) in the name
of his elder, the Yismach Moshe, zy”a. He says that at
the time of the churban, HKB”H elevated the two Batei
Mikdash to the heavens in a blaze of fire. It only appeared
to those down below on earth as if they were consumed
and destroyed in the fire.
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This explains the statement of HKB”H very nicely:
“It is incumbent upon Me to pay for the blaze that I
kindled. Ilit the fire in Tziyon,” because HKB”H elevated
the two Temples to the heaven in blazes of fire to prevent
them from falling into the hands of our enemies. Thus, He
concludes: “And I will build it again in the future with
fire,” implying that HKB”H will return them both down to
earth with a heavenly blaze of fire—one atop the other as
described by the Zohar hakadosh. This goes hand in hand
magnificently with a statement from the Midrash cited
by Rashi and Tosafos (Succah 41a): The future Mikdash
that we are awaiting, will appear and descend from
the heavens fully built, as it states (Shemos 15, 17): “A
Mikdash, Hashem, that Your hands established.”

We now have cause for celebration, since we can shed
some light on the statement of the Midrash above: They
sinned doubly, as it is written: “Yerushalayim has
sinned a sin.” As explained, this refers to the sins of the
people during the times of the first Beis HaMikdash—the
three cardinal sins—and the prevalent sin of the people
during the times of the second Beis HaMikdash—sin’as
chinam. They were punished doubly by having both
Batei Mikdash destroyed. They will be comforted doubly
with the building of the third Beis HaMikdash which will
contain both of the first two Batei Mikdash. Hence, it says:
“Nachamu, nachamu”; for there is no greater comfort and
consolation to Yisrael for the previous two churbans than
to see the first two Batei Mikdash contained within the
third Beis HaMikdash.

The First Two Batei Mikdash Were a Preparation
for the Third Beis HaMikdash

Let us embellish this thought. The Midrash says:mma”
"ny mm. . . because the passuk mentions two bouts of
weeping: “She weeps repeatedly”—for the first “bayis”
and for the second “bayis.” Therefore, the passuk says:
“Comfort, comfort (twice) My people.” We will refer to a
precious insight from the Yismach Moshe (Tetzaveh). He
comments on the following passuk (Tehillim 127, 1): ="
"3 12213 YRy KW N3 30 RY ' ax ey nivynan—A song of
ascents for Shlomo: If Hashem will not build the house,
the builders will have labored in vain. Note that initially
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the word "ma»»—“He will build”—in the future tense is
used; whereas, later in the passuk, the word "'say"—“they
labored”—in the past tense is used.

In his own, sacred, inimitable way, he explains that
the world was incapable and not ready to receive the
immense kedushah of the third Beis HaMikdash. Hence,
it was necessary to pave the way for it with the respective
kedushahs of the first two Batim.

This then is the message conveyed by Shlomo HaMelech:
“If Hashem will not build the house”—it is preposterous
and inconceivable to think that Hashem will not build the
third Beis HaMikdash in the future. For, if that were the
case: “The builders will have labored in vain”"—the
existence of the first two Batei Mikdash will have been for
naught. Hence, HKB”H will undoubtedly build the third
Beis HaMikdash in the near future, and it will be evident
that the first two Batei Mikdash were merely preparations
for the third Beis HaMikdash.

Now, if we add the teaching of the Zohar hakadosh—that
the third Beis HaMikdash will contain the first two Batei
Mikdash—to the incredible insight of the Yismach Moshe,
the message is even more powerful. The world was not
capable of receiving the phenomenal light of the new Torah
that HKB”H will reveal at the time of the future geulah.
Therefore, He first instructed us to build Him the first Beis
HaMikdash corresponding to Torah she’b’chsav and then,
subsequently, the second Beis HaMikdash corresponding
to Torah she’b’al peh. Since the world has already been
illuminated by their incredible teachings, the stage is set
for the building of the third Beis HaMikdash. This is the
revelation to which HKB”H attests: “A new torah will
come forth from Me.”

This then is the message of the Midrash: :mam mmy”
"ny. . . because the passuk mentions two bouts of
weeping: “She weeps repeatedly”—for the first “bayis”
and for the second “bayis.” Therefore, the passuk says:
“Comfort, comfort (twice) My people.”
when we are privileged to see the third Beis HaMikdash
fully built—housing the first two Batei Mikdash—it will be
apparent to us that we would not have merited the third
This is

Le’asid la’vo,

Beis HaMikdash without its two predecessors.
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the significance of the Navi’s prophetic words: 1mma mm2”
"ny. When we are privileged to witness the third Beis
HaMikdash in its full glory, we will be comforted doubly for
the two Batei Mikdash that were destroyed.

32 Paths of Chochmah Are Torah She’b’chsav
50 Gates of Binah Are Torah She’b’al Peh

Following this sublime path, we will now proceed to
clarify the sacred teaching of the Megaleh Amukos. Moshe
Rabeinu longed to enter Eretz Yisrael, so that he could build
the Beis HaMikdash. He referred to it as 1”135, because
it is comprised of two distinct types of kedushah—the
2"y “paths of chochmah” and the 111 “gates of binah.” In
Iggeret HaKodesh (29), the author of the Tanya writes that
chochmah is Torah she’b’chsav that emanated from the
chochmah of HKB”H; binah is Torah she’b’al peh, whose
teachings clarify all the details of the halachos by means of
the thirteen hermeneutic principles. The Pri Tzaddik writes
something similar (Bamidbar 6): nonan mwaw anssw mnw”
737 71N 137 PeRY 103 nnan n Yyaw m anesn—Torah
she’b’chsav is rooted in chochmah, while Torah she’b’al
peh is based on binah, understanding and systematically
deducing one thing from another.

This enlightens us as to why Moshe Rabeinu yearned to
build the Beis HaMikdash and called it 7123%. He intended
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to enter Eretz Yisrael and provide the complete tikun
necessary for the ultimate future. He intended from the
get-go to build a Beis HaMikdash comprised of the two
Batei Mikdash corresponding to Torah she’b’chsav and
Torah she’b’al peh.

This prompted HKB”H to intervene and say to him:
m15 a1"—your kedushah is too great. If you build the Beis
HaMikdash, Yisrael’s enemies will have no power over it.
Therefore: "mrt 7373 71y "X 927 qon YR”"—desist, let matters
be; otherwise, HKB”H will not be able to pour out His wrath
on the wood and stones when Yisrael sin. Instead, He will be
compelled to take out His wrath, chas v’shalom, on Yisrael
themselves. This dialogue supports the contention of the
Yismach Moshe that the world was not yet ready to receive
the combined kedushah of the two Batei Mikdash.

In conclusion, it is incumbent upon us to believe
sincerely and trust the nevuah and words of comfort of
Yeshayahu HaNavi: "mzphx 2axe sy mm mm”. We will be
comforted doubly at the time of the future geulah. For, the
third Beis HaMikdash will be comprised of the first two
Batei Mikdash representing Torah she’b’chsav and Torah
she’b’al peh. At that time, HKB”H will enlighten us with the
new Torah that is destined to come forth from Him, swiftly
in our times! Amen.

To receive the mamarim by email: mamarim@shvileipinchas.com
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