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Profound Divrei Torah culled from the writings of the
Gaon and Mekubal Rav Shimshon Chaim ben Rav Nachman Michoet Nachmeni zy'a,
author of Sefer Zera Shimshon on Chumash and Toldos Shimshon on Pirkei Avos,
who promised that all who study his words will be blessed with an abundance of good, wealth
and honor, and will merit to see children and grandchildren thriving around their table.
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Why Nadav And Avibu Did Not Merit to
Bear Children
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The sons of Aharon, Nadav and Avihu, each took his fire-pan,
and put fire in it and placed incense upon it... A fire
came forth from before Hashem and consumed
them both, and they died before Hashem. Moshe

said to Aharon: Of this did Hashem say, "I will be
sanctified through those who are close to Me"'..

Rashi explains what it was that Moshe told his brother
Aharon. nan wIPN W N>°0 YT 0K 1R LINR? WD DR
D°9172 DNW 73R NINTT PWIY 72 1R 7 I8 7120 N7 ,DIpn Y0 PyTrna
Jnm 21 - Moshe said to Aharon, "Ahron my brother, I
knew that the Mishkan would become sanctified through
those close to Hashem. I was thus under the impression
that it would become sanctified either through me or
through you. Now I see that they are greater than you and
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DN”AR 10K °ID 2V IR TY9R 10271 DnY 0 RY - Nadav and Avihu died before
Hashem when they offered alien fire before Hashem in the Sinai Desert,
and they had no children; and Elazar and Isamar ministered in the presence
of Aharon, their father. The Midrash > 17»» expounds on the connection
that the Passuk makes between the fact that Nadav and Avihu had no
children, and the fact that Elazar and Isamar ministered in their stead, and
infers from it the following lesson. If they would have had children those
children would have preceded Elazar and Isamar in serving as Kohanim,
for we learn that whoever takes precedence in the order of the financial
inheritance also takes precedence in the order of the inheritance of positions
of honor; with the one condition being that this is only if he conducts
himself in the same worthy manner as his forbearers. We need to
understand how the Midrash infers from this Passuk that one inherits
his father's position only on condition that he is as worthy as his
father.
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The Passuk (1 10 mwx1) states that Avraham asked
Hashem, »1y 79110 72381°% 1nn nn - "What will You give me,
seeing that I go childless?" This is hard to understand,
being that Hashem had already promised him a child. The
Midrash (v 70 7712) thus explains his words as follows.
There were two people who said the same thing before
Hashem: Avraham and David. Avraham said to Hashem,
"What will You give me?" What he was alluding to was,
"If I am destined to beget children who will anger You, I
prefer to go childless". Similarly, David said to Hashem,
"Hashem, examine me and know my heart, and see if I

2°"71n have a troublesome way; and lead me in the way of

It seems hard to comprehend how Moshe could declare eternity”. What David was alluding to was. "Hashem
Nadav and Avihu to be of greater status than him and Nnwnw ”ﬁTb e . g fo Was, .
MYy’ °RIM examine who will come out from me, and if [ am destined

Aharon, when one of the transgressions that the Midrash
(03777 attributes to Nadav and Avihu is the fact that they
did not bear any children, and the Gemara in Brachos n)
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to beget children who will displease You, I prefer that You
take my life before that happens"
whole purpose in having children was to raise them to

. Avraham and David's

ay tell.s 1.15, firstly, that the deprivation of children is not 1;:::;’;5:1::1; ;?:‘:ns serve Hashem; if this was not the case, then they did not
an affliction of love, and secondly, that righteous people : n= P .
. ’ o \ J wish to have descendants.
are only afflicted with 'afflictions of love'. Thus, Nadav
¢ ¢ o

and Avihu who did not have children, were clearly not considered amongst
the righteous, and definitely not more righteous than Moshe and Aharon.
[Ed note: Although, in context of this discussion, the Zera Shimshon quotes
the Gemara according to Rashi's commentary, nevertheless, it is important
to note that Tosfos argues with Rashi's premise that righteous people are
not afflicted with childlessness; for throughout our history many very
righteous people have been known to be barren, and thus Tosfos explains
this Gemara in a different manner.]

Furthermore, the Passuk (7172702 recounts how Elazar and Isamar inherited
the position of ministering in the Bais Hamikdash from their brothers,
Nadav and Avihu. 02121 °3°0 72702 "1 *39% 17T WK D172 ‘N "192 RIN°IN1 273 N

In light of this, we can explain that when Hashem told Moshe that 'He
would be sanctified through those who are close to Him', and then it was
through Nadav and Avihu that Hashem was sanctified, Moshe understood
that it must be that they were indeed greater that him and Aharon, and thus
the reason why Hashem withheld children from them must be only because
the children that they were destined to bear were those who wouldn't grow
up righteously, and the righteous would rather go barren than to bear
unworthy children.

Accordingly, we can also understand from where the Midrash learns that
only worthy children inherit their righteous father's position. For the Passuk
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states that Elazar and Isamar inherited the positions of their
brothers only because their brothers had no children. This
clearly infers that had Nadav and Avihu had children, it would
have been those children who would have inherited their
positions. Because we established that Hashem only begets
worthy children to righteous people, therefore this Passuk can
only infer that Nadav and Avihu's worthy children would have
inherited their position. Thus, indeed, this Passuk only infers
that one inherits the position of his righteous father on condition
that he is as worthy as his father.

@ MR 1INWID TWNY ¥

Why The Wicked Live a Life Free of
Any Suffering
730’ A BN IR ' apn WK REM
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A fire came forth from before Hashem, and consumed
them, and they died before Hashem.

The Gemara in Taanis "y 8 expounds on the Passuk that
says, 219 K1 1308 9-8 - Hashem is faithful and without injustice,
as follows. %y 12’98 82N D2WY DYWIN 0 PYIDIYW DWI ,NINR 9-R
PO N9P N7V 9V DTN DYV DTSN 10 PYIDI 10, PUIVY N9 N7y
LU N9 M3 9371908 K20 D2IWY D77 182 10W PROWNY DWI 21 PRI
JWIVW N9 1130 YV 1908 170 D21y DYWwIY 10w Pnown 70 - 'Hashem
is faithful'; just as the wicked are punished even for their minor
sins in the World to Come, so too are the righteous punished
even for their minor sins in this world. ‘And without injustice’;
just as the righteous are rewarded even for their minor good
deeds in the World to Come, so too are the wicked rewarded
even for their minor good deeds in this world.

Although the Gemara’s intention is to emphasize the
impartiality of Hashem’s Judgment, nevertheless it would seem
that this concept alludes to just the opposite. This is in view
of that which the Gemara in Kiddushin "y v9) teaches that 1w
822 8nYY °Rn1 M3 - the reward for mitzvos is not given in this
world. The idea behind this notion is presumably because one
cannot be adequately rewarded by means of the limited scope
of pleasures that this world has to offer. Consequently, the
righteous, who reap their reward in the World to Come, are
rewarded the full measure of their reward, while the wicked,
who reap their reward in this world, are only rewarded in partial

measure.
¢ ¢ o

After speaking to the Jewish People, and describing to them
the curses that would befall them if they were to sin, Moshe
went on to tell them oy o) 131 D3°1%-R ‘N 2195 D33 DN D231 DN
(v v - You are standing today, all of you, before Hashem...
Rashi (1 vy) explains that what Moshe was telling them was
that, P19% DINR P30 DINR PR7PN PIOM M990 - The curses and

punishments are what keep you standing before Him. Rashi is
explaining that Moshe was implying that it was necessary for
the Jewish People to specifically hear the punishments for the
transgressions, in order to keep them standing upright before
Hashem.

This is very difficult to understand. Why would Hashem need
to specifically detail the punishments in order to keep the
Jewish People standing strong and righteous; could it not have
been achieved just the same by encouraging them through
describing the reward for their righteous behaviors?

It seems that the answer to this question is that materialistic
rewards and incentives do not necessarily guide one to
righteousness. On the contrary, directing one’s focus to
materialistic rewards and gratifications might just tempt him
to follow his heart towards achieving more and more worldly
pleasures, which can clearly bring one to sinful behaviors.
However, hearing the curses and punishments that one will
bring upon himself by sinning will definitely keep him strong
and righteous. Thus, it was indeed of great importance for the
Jewish People to specifically hear the details of the punishments
that their sins can bring about, in order ‘to keep them standing
upright before Hashem’.
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In view of this we learn that pain and suffering is brought
upon a person for one of two reasons. Initially, suffering is
brought upon a sinner so that he should take note and repent
from his sins. This is the same idea why one does not reap
reward for his righteous behavior in this world; so that it should
not draw him to focus on worldly pleasures, which in turn
might tempt him to sin. However, once the sinner takes note
and repents, the suffering that is brought upon him is atonement
for his sins.

We can now understand why the wicked do indeed reap the
reward for their good deeds in this world. This is because even
the wicked initially do suffer some measure of pain, which was
brought upon them so that they would take note and repent from
their sinful behaviors. However, the wicked person chooses to
ignore this message, for he does not wish to take this message
to heart and leave his sinful ways. Henceforth, there is no longer
any reason to bring suffering upon him, for the general motives
of one s suffering don t apply to him. This is because the purpose
of the initial suffering is for the sinner to take note and repent;
this is obviously not relevant to him, as he explicitly chose to
ignore this message. The subsequent suffering comes as
atonement for one's sins; this also does not apply to him, because
one who openly chooses not to repent does not deserve any
atonement. The sinner will consequently live a most pleasant
and blissful life, free of any pain and suffering, and will thus
consume, in this world, all reward that was destined for him in

the World to Come. (T IR 1INWID WY YT
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