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The Wonders of Divine Supervision

The Neshamos of Nadav and Avihu Achieved Tikun
by Entering into Pinchas Who Is Eliyahu HaNavi
the Herald of the Future Geulah

This Shabbas Kodesh, we will read parshas Pinchas.
In a non-leap year, it always falls during the first of the
three weeks of Bein HaMetzarim. This name is derived
from the passuk (Eichah 1, 3): "msgnn pa muaswn o bo—
all her pursuers overtook her “bein hametzarim”
(literally: “between the narrow straits,” referring to times
of trouble, dire straits). During this period between Shivah
Asar B'Tamuz and Tishah B’Av, every Jew has an added
obligation to feel distress and concern over the destruction
of the Beis HaMikdash and Yisrael’s state of exile.

Now, we have learned in the Gemara (Megillah
31b) that Ezra HaSofer arranged all the weekly Torah-
readings to coincide with the annual cycle of Shabbasos
with precision and intent. Thus, it behooves us to
establish a connection between parshas Pinchas and the
period of Bein HaMetzarim.

Pinchas Is Eliyahu Who Will Announce
the Arrival of the Geulah

As we like to explain every year, Ezra HaSofer
intentionally chose to begin the Torah-readings of the three
weeks of Bein HaMetzarim with parshas Pinchas, because
at the beginning of the parsha, we are taught that Pinchas
is Eliyahu HaNavi. For saving Yisrael from annihilation,
HKB”H promised him that he would live forever and come
to announce the arrival of the future geulah to Yisrael.
Here is the pertinent text (Bamidbar 25, 10):
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Hashem spoke to Moshe, saying: Pinchas the
son of Elazar, the son of Aharon HaKohen, turned
back My wrath from upon Bnei Yisrael, when he
zealously avenged Me among them; so, | did not
consume Bnei Yisrael in My vengeance. Therefore,
say: Behold! I give him My covenant of peace.

The Targum YoNasan comments: Nixm ,oiow "nva nR>>
103 RAYINA RTwanY [ RRYYY om oep RDR AN ovw e 0y an
«xmr -- | will establish My peace covenant with him by
making him a malach and a messenger who will live for all
eternity; he will be the one to announce the redemption
at the end of time. In other words, Pinchas is one and the
same as Eliyahu HaNavi who ascended to the heavens
while still alive without experiencing death; he will
herald in the geulah for Yisrael at the end of days. At first
glance, this Targum YoNasan is rather obscure. Where do
we find in this passuk: «mbw nema nx s 1 an>»>—Behold!
I give him My covenant of peace—any reference to
the fact that Pinchas is destined to become Eliyahu and
to announce the future and final redemption? We find
an explanation by dint of allusion in the commentary of
Rabeinu Bachayei: 1 heard that the word (“shalom”)
is an abbreviation for mmv x5 (“never dying”); this
reinforces the tradition (teaching) of our Rabbis of
blessed memory that Pinchas is Eliyahu.

Additionally, it appears that the Targum YoNasan
is referring to an exposition here in the Midrash Yalkut
Shimoni: Rabbi Shimon ben Lakish said: Pinchas is
Eliyahu! HKB”H said to him: You established peace
between Yisrael and Me in Olam HaZeh; so, too,
le’asid la’vo you will be the one to establish peace
between Me and My children. As it says (Malachi 3,
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23): “Behold, 1 send you Eliyahu HaNavi before the
coming of the great and awesome day of Hashem.
And he will turn back the hearts of fathers with their
sons and the hearts of sons with their fathers.”

This enlightens us as to why Ezra HaSofer instituted
the reading of parshas Pinchas at the beginning of the
three weeks of Bein HaMetzarim. Since this is a time
when all Jews lament the churban of the Beis HaMikdash
and our prolonged state of galus, it is encouraging and
uplifting to recall the zealous, heroic act of Pinchas. He
was willing to sacrifice his own life to protect the honor
of Hashem and to save Yisrael from extermination. By
reading this parsha, we wish to arouse divine mercy in the
hope that HKB”H will fulfill his promise to Pinchas/Eliyahu:
“Behold! 1 give him My covenant of ‘shalom’”’—that
he will be privileged to come and announce to Yisrael the
arrival of the complete geulah, swiftly, in our times.

It is now incumbent upon us to explain in greater
depth how Pinchas’ reward exemplifies the concept of
“midah k’neged midah.” Why did killing Zimri and thereby
saving Yisrael from extermination warrant Pinchas the
privilege of heralding in the future geulah?

Pinchas Only Became a Kohen after
the Neshamos of Nadav and Avihu Entered Him

Let us begin with a teaching in the Zohar hakadosh
(Pinchas 217a). We learn an amazing fact! It is written
(Bamidbar 25, 7): "z mam npn oty 1 opr—he stood
up from the midst of the assembly, and he took a
spear in his hand. To avenge Hashem and to save his
people, he zealously killed Zimri the son of Salu. Zimri’s
shevet, Shevet Shimon, rose up against Pinchas. Due
to his extreme fear, his neshamah left him; however, the
neshamos of Nadav and Avihu came to his rescue. From
the time of their demise, they had not found a resting place
until they entered the being of Pinchas. According to the
Zohar hakadosh, this is the reason the Torah details his
lineage back to Aharon HaKohen: "jtom 1am8 12 21K 12 omn'—
Pinchas the son of Elazar, the son of Aharon HaKohen.
In other words, until then, he had merely been the son
of Elazar. At that moment, he actually became the son
of Aharon HaKohen, since the neshamos of Nadav and
Avihu, Aharon’s sons, had become part of him.

According to the Zohar hakadosh, this explains
magnificently why Pinchas did not become a kohen
until after he killed Zimri. In the words of the Gemara

(Zevachim 101b): "mnary wanw 7y onea 1onm Kv"—Pinchas
did not become a kohen until he killed Zimri. In
his commentary on the Torah, Rashi explains the reason
for this: For even though the kehunah had already
been given to the offspring of Aharon, it had not
been given to anyone but Aharon and to his sons
who were anointed with him, and to the progeny
whom they would beget after their anointing. But
Pinchas, who was born before then (before they
were anointed), was not included in the kehunah.

So, why did Pinchas merit becoming a kohen after
killing Zimri, even though he had not been anointed
along with Aharon? The teaching of the Zohar answers
this question. Seeing as the two neshamos of Nadav
and Avihu entered him, and they had been anointed
with their father Aharon, Pinchas became qualified for
the kehunah through them.

We must now endeavor to explain why HKB”H
afforded the neshamos of Nadav and Avihu their tikun
specifically by having them enter Pinchas at the moment
he performed this zealous act. Additionally, what is the
connection between the tikun of their neshamos and
Pinchas’ reward—becoming Eliyahu HaNavi, the herald
of the future geulah?

When Will These Two Old Men Die
and We Will Be in Charge

We will begin to shed some light on the matter by
introducing a fascinating Midrash (V.R. 20, 10) related
to the passuk (Shemos 24, 1): “To Moshe He (G-d)
said, ‘Go up to Hashem, you, Aharon, Nadav, and
Avihu.”” This teaches that Moshe and Aharon
walked first; Nadav and Avihu walked behind
them; and all of Yisrael after them. And they
(Nadav and Avihu) were saying, “When will these
two elders die, and we will assume authority over
the public?” ... HKB”H said to them (Mishlei 27, 1):
“Do not boast about tomorrow.”

This is indeed surprising! After all, in parshas Shemini,
the Torah gives a different reason for the deaths of Nadav
and Avihu (Vayikra 10, 1): innrm wox Ru12a81 272 178 222 g
WR NENT,DRIN 18 KRY W 797 WR a5 1271797, 010 1YY 1 WN 13 1R
"’ w8y i ek Boxn abn Aharon’s sons, Nadav and
Avihu, each took his own pan, and put fire in them;
they placed “ketores” (incense) on it (the fire). Thus,
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they brought an unauthorized fire before Hashem,
which He had not commanded them to do. A fire
emerged from Hashem and consumed them; thus,
they died before Hashem. Yet here the Midrash
suggests another reason for their deaths—because they
spoke disrespectfully about Moshe and Aharon.

Furthermore, another passuk states explicitly (ibid. 3):
Q11 T25R BT YD 228 DY WTPN 131, AR 12T MWK R, 1IN DR wn 1R
Mk Moshe said to Aharon: Of this did Hashem speak,
saying: "I will be sanctified through those who are
close to Me, and 1 will be honored before the entire
people”; and Aharon fell silent. Rashi comments:
Moshe said to Aharon, “Aharon my brother, I knew
that the House would become sanctified through
those intimate with the Omnipresent. I was under
the impression that it would be either through me
or through you. Now 1 see that they are greater
than me and you.” This attests to the high degree of
kedushah of Nadav and Avihu.

Additionally, we are familiar with the commentary of the
Ohr HaChaim hakadosh on the passuk (ibid. 16, 1): =27
"nie1 ' vaay BRaTPa 19N 23 e nn R nwva e 'n—Hashem spoke
to Moshe after the death of Aharon’s two sons, when
they approached before Hashem, and they died. He
explains that Nadav and Avihu perished, because they
drew exceedingly close to Hashem. Due to this extreme
intimacy with the divine, their souls left them via a divine
kiss, in keeping with the passuk (Shir HaShirim 5, 6): »wax
maa7a mxe—my soul departed as He spoke! Hence, it
is hard to believe that these two holy men would have
spoken disparagingly of their Rav and their father, Moshe
and Aharon, saying: “When will these two old men die,
and we will assume authority over the public?”

In fact, in the Likutim of the Chiddushei HaRim
(Shemini), he writes that although the world is astonished
by this comment, it is not hard to understand coming
from men like Nadav and Avihu, because everything
they did was for the sake of Heaven; they had no
personal, ulterior motives whatsoever. Nevertheless,
to the best of our limited abilities, we will try to gain a
better understanding of their profound intent.

Mitzvos Will Be Annulled Le’asid La’Vo

I would like to propose a way of clarifying the puzzling
remarks of our sages by referring to what the great
Rabbi YehoNasan Eybeschutz, zy”a, writes in Yearos

Dvash (Part 2, Derashah 9) regarding Chazal’s statement
(Niddah 61b): x5 7ny> nmivwa nugn'—mitzvos will be
abolished le’asid la’vo. According to the Ritva, this
implies that in the future Yisrael will fulfill the mitzvos
of their own free will; thus, they will be categorized as
those who perform without being commanded to do
so—“eino metzuveh v'oseh.” Why, indeed, will they
perform the mitzvos le’asid la’vo as someone who is not
commanded but does so, nevertheless?

To explain the matter, the Yearos Dvash refers to what
we have learned in the Gemara (Kiddushin 31a): ="
7 102 NATD MMRT T 1395 11957 Y AN T INR KRR T W qo 3
RPPPAWT ROWS RITIY N1 RITPEM RS RITT 12375 N30 RRP K113y A18nn
INR Fa0TR WY IRNR IRY NN N1 YT en 912 K%M 939 NART NaY
Ja3ey R2v R@T RITAY TR 3t v Rt v s Initially, Rav
Yosef, who was blind, believed that someone who is not
obliged to perform the mitzvos and fulfills them anyway
is superior to someone who fulfills the mitzvos, because
he is obliged to do so. This prompted him to announce
that he would make a feast for the sages if anyone would
tell him that the halachah accords with Rabbi Yehudah'’s
viewpoint that a blind man is not obliged to fulfill any of
the mitzvos. For, being blind, he fulfills the mitzvos even
though he is not obligated to do so. However, after Rabbi
Chanina pronounced that someone who is obliged to
perform the mitzvos and does so—“metzuveh v'oseh”—
is superior to someone who is not obliged to perform
the mitzvos and does so, he reversed his offer. Instead,
he announced that if anyone would pronounce that the
halachah does not accord with Rabbi Yehudah—in other
words, obligating a blind man to fulfill all of the mitzvos—
he, Rav Yosef, would make a feast for the sages.

Apropos this issue, Tosafos wrote (ibid.): mmean S
N APURRT ARTTY 2 ATy WYY ANRRY MT NP RTT AN e
S |y BRY TYos N Y wew e PR an 11y 1 “Metzuveh
v’oseh” is greater, because he is concerned and worried
that he may transgress and violate a direct command.
This is in direct contrast to one who is not commanded
to perform the mitzvah. He has the luxury of performing
the mitzvah at his own discretion and leisure.

Now, basic logic would suggest just the opposite. It
seems more meritorious and praiseworthy to perform a
mitzvah without being commanded to do so. After all,
one is fulfilling the mitzvos voluntarily, out of one’s own
free will. Nevertheless, the opposite is true, because
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someone who is commanded to perform a mitzvah is
being assaulted by his yetzer hara, who is trying to
persuade him to be noncompliant.

Now, we are taught in the Gemara (Succah 52a) that
le’asid la’vo, the yetzer hara will cease to exist: xav 1nyYy”
"maywAn Y831 BYPYTETT 2202 et yan aey napn wan—Ile’asid la’vo,
HKB”’H will bring the yetzer hara and slaughter it in
the presence of the tzaddikim and in the presence
of the reshaim. With the yetzer hara out of the picture,
the logical situation will prevail. One who performs a
mitzvah even though he is not commanded to do so will
be considered greater than one who performs a mitzvah
because he is commanded to do so—"“gadol eino mitzuveh
v’oseh mimitzuveh v’oseh.” For, Tosafos’s reasoning will
no longer apply le’asid la’vo; there will be no yetzer hara to
harass a person who is obligated to perform the mitzvos.
Therefore, Chazal’s statement makes perfect sense: nmxn”
m1ay nyh nivrua—mitzvos will be abolished le’asid la’vo.
Then people will fulfill all of the mitzvos willingly out of the
goodness of their hearts in the category of “eino mitzuveh
v'oseh”; because in the absence of the yetzer hara “gadol
eino mitzuveh v’oseh mimitzuveh v’oseh.”

When Yisrael Declared “Na’aseh V'Nishma” the
Yetzer HaRa Was Uprooted from Their Hearts

We also find this explanation of the Yearos Dvash
in the writings of the Yismach Moshe (Yisro) related to
the Midrash: "mayn pam 9% appa yrwa awys YRAW? 18y aywa’—
when Yisrael declared “na’aseh v’nishma,” the
yetzer hara was uprooted from their hearts. The
declaration “na’aseh” suggests that Yisrael initially
intended to perform the mitzvos as “eino mitzuveh
v’'oseh”—someone who is not commanded but does so;
and only afterwards as “mitzuveh v’oseh”—*“v’nishma.”
This creates a difficulty, since we hold like Rabbi Chanina:
TRAIPT ITINE 1RW Man ane et amen . So, why did Yisrael
declare “na’aseh” prior to “nishma” as if they were
aspiring to the lower level of performing mitzvos?

To resolve this difficulty, let us analyze the wording of
the Midrash. When they declared “na’aseh v’nishma,”
"mabn yan e apyr”.  In other words, at Matan Torah, prior
to the “cheit ha’eigel,” they were unencumbered by the
yetzer hara. Hence, they fell into the category of “gadol
eino mitzuveh v'oseh mimitzuveh v’oseh.” Since they
did not have to contend with the yetzer hara, it makes
sense that they said “na’aseh” prior to “nishma.”

Based on this introduction, the Yismach Moshe also
explains the Gemara (Shabbas 88a): Yxaw» m»pnw nywa”
PYWANYR MW TORTRWY 17 1 7125 aea v, 1Y a1 na nnge yawa ey
WY Rwena ,11aT 17'||7: YIAWY 1937 2wy 1o 1aa 1ONRY] ' 1913 29N 12
symeyarmzr When Yisrael pronounced “na’aseh”
prior to “nishma,” a heavenly voice went out and
said to them, “Who revealed to My children the
secret employed by the ministering angels?” But
why do the ministering angels specifically pronounce
“na’aseh” prior to “nishma”?

In terms of what we have learned, this makes perfect
sense. After all, the malachim do not have a yetzer hara.
Therefore, the logic that someone who is “eino mitzuveh
v'oseh” is superior to someone who is “mitzuveh v'oseh”
is valid for them. Hence, they pronounce “na’aseh” prior
to “nishma.” They desire to fulfill the will of Hashem
without being commanded to do so. Similarly, at Matan
Torah, since Yisrael were free of the yetzer hara, they also
declared “na’aseh” prior to “nishma.” This prompted the
heavenly voice to inquire: “Who revealed to My children
the secret employed by the ministering angels?”

Nadav and Avihu Intended
to Accomplish the Ultimate Tikun

Proceeding along this path, we will now endeavor to
explain the brazen remark made by Nadav and Avihu:
“When will these two old men die, and we wiill
assume authority over the public?” The Chiddushei
HaRim (Acharei) brings down in the name of our master
the Arizal (Sha’ar HaPesukim, Shemini) that Nadav and
Avihu sought to rectify the cheit of Adam HaRishon; this
was an extremely challenging, difficult task! Instead
of accomplishing this tikun, they sinned by performing
a service that they had not been commanded to do.

The Arizal admonishes us not to think erroneously that
Nadav and Avihu made such a gross error in judgment
by actually offering an unauthorized fire, chas v’shalom.
After all, they were equivalent to Moshe and Aharon,
and HKB”H said of them, “I will be sanctified through
those who are close to Me.” It is analogous to the
cheit of Adam HaRishon, and the four sages who entered
the Pardes—three of whom were punished. They all had
an important, lofty intent. As leaders of Bnei Yisrael, they
all sought to rectify a heavenly blemish from the forces
of evil. Unfortunately, they failed, erred in what they did,
and were punished for performing unintentional sins.
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In this light, we can begin to comprehend the reason
Nadav and Avihu offered an unauthorized fire, “which He
had not commanded them to do.” Their act coincides
magnificently with Chazal’s statement that “mitzvos will
be annulled le’asid la’vo.” Recall that according to the
Ritva, le’asid la’vo, we will no longer perform mitzvos as
“metzuveh v’oseh” but rather as “eino metzuveh v’oseh.”
As the Yearos Dvash explained, we will no longer be
hampered by the yetzer hara, so it will be more meritorious
to perform mitzvos voluntarily of our own free will. This
is what Nadav and Avihu did; they performed a service
“which He had not commanded them to do”—in
keeping with the situation of le’asid la’vo.

Nadav and Avihu Represented the Situation
Prior to the Cheit HaEigel

It appears that we can insinuate this from the
comment of the Chiddushei HaRim (ibid.): xutaxt 272
m2 K7 WR wrean n ynwny oy meTpne Sapn Ron oTie ms vn
namr—the situation of Nadav and Avihu was similar
to the situation prior to the “cheit ha'eigel,” when the
people pronounced “na’aseh” prior to “nishma.” This
is what is implied by the characterization “which He
had not commanded them to do.” As we learned
from the Yismach Moshe, prior to the “cheit ha'eigel,”
Yisrael declared “na’aseh” prior to “nishma,” because
the yetzer hara had been uprooted from their hearts.
In that situation, it was superior to be one who is not
commanded and does—“eino metzuveh v’oseh.” The
same applied to Nadav and Avihu, who represented the
situation of prior to the “cheit ha’eigel.” Therefore, they
performed a service of their own volition without being
commanded to do so.

This illuminates for us the aforementioned, enigmatic
words of Chazal: This teaches that Moshe and Aharon
walked first; Nadav and Avihu walked behind them);
and all of Yisrael after them. And they (Nadav and
Avihu) were saying, “When will these two elders
die, and we will assume authority over the public?”
This should not be interpreted as meaning that they
longed to be in charge and were belittling Moshe and
Aharon, chas v'shalom. Rather, they were referring
to Moshe and Aharon as the old guard, representing
the performance of mitzvos categorized as “metzuveh
v’'oseh,” as per the passuk (Devarim 33, 4): nwnauy s ann”

mapyr nnp meam—the Torah that Moshe commanded
us is the heritage of the congregation of Yaakov.

The same is true of how Aharon HaKohen taught
Torah to Bnei Yisrael, as attested to by the navi (Malachi
2, 6): =on mwemat oivwa pnawa Kena K A EPas NN naR nnt
1 IRTR 95 AR TWPST 77N YT 1R 1D Naw D TR SMeR 0ET NN
Mmmwax The Torah of truth was in his mouth, and
injustice was not found on his lips; he walked with
Me in peace and with fairness and turned many
away from iniquity. For the lips of the Kohen
should safeguard knowledge, and people should
seek teaching from his mouth; for he is an agent of
Hashem, Master of Legions. Thus, there should be no
doubt that Nadav and Avihu respected Moshe and Aharon
and were totally subservient to their immense kedushah.
They longed, however, to make amends for the cheit of
Adam HaRishon and to hasten the tikun of the end of
days, when the following would prevail: 1ny% mz nmgn”
"x1ay. Then, mitzvos will not be performed as “metzuveh
v’'oseh” but rather as “eino metzuveh v'oseh.”

Therefore, due to their intense desire to accomplish
the tikun of the end of days, they said: “When will these
two elders die?” They wanted the methodology of
Moshe and Aharon to cease—the performance of mitzvos
as “metzuveh Vv'oseh.” Instead: “We will assume
authority over the public”—we will begin performing
mitzvos as “eino metzuveh v'oseh.” Hence, they offered
an unauthorized fire, “which He had not commanded
them to do,” because they felt that the time of the
complete tikun of the end of days had arrived.

Pinchas the Son of Elazar Sacrificed His Life to
Execute a Halachah that Is Not Necessarily Enforced

We will complete this sublime journey by explaining
the incredible tikun afforded the neshamos of Nadav
and Avihu by entering Pinchas when he went to Kill Zimri
ben Salu. Concerning Zimri ben Salu, who brought
Cozbi bas Tzur to Moshe Rabeinu, we are taught in the
Gemara (Sanhedrin 82a):

ONT,NTN IR TION 1T 2Ry 13,15 RN, 1wn DR Ran tneatyas twan”
1290711 ,71533 B910 1pa 1o 1aan abyn Y 9Nt M 1Nt NS L7108 AN
,37 AR FINT T ATYDR 13 Orta K91 2 001,71 DN nna 2ao%a e 2nsT
270 T TR ANTRYY 7 KD NAR AR MR T AN e A5 nwyn Nn
JRTITNA MY IR RIAIRT R277757 17 90K ,13 PUAI8 PRI AR Dyian
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He (Zimri) grabbed her (Cozbi) by her braided hair
and dragged her in front of Moshe. He (Zimri) said
to him (Moshe), “Son of Amram, is she prohibited or
permitted? If you say that she is prohibited, then
who permitted the daughter of Yisro to you?” The
halachah—that zealots may kill one who cohabits with
an idolatress—temporarily escaped him. The people
wept loudly; this is implied by that which is written
(Bamidbar 25, 6): “And they were weeping at the
entrance to the Ohel Mo’ed.” Then, it is written (ibid.
7): “Pinchas the son of Elazar saw.” What did he see?
Rav said: He saw the incident and he recalled the
halachah. He (Pinchas) said to him (Moshe), “Brother
of my father’s father, did you not teach me upon
your descent from Har Sinai: One who cohabits with
a Cuthean woman, zealots may Kkill him?” He (Moshe)
responded to him, “The one who reads the document,
deserves to be the one to execute the verdict.”

In other words, Moshe informed Pinchas that since he
was the one who remembered the pertinent halachah, it
was fitting that he be the agent to execute the halachic
ruling. That is precisely what happened. Pinchas rose
from among the people and executed Zimri ben Salu.

Now, this particular halachah: pyaa prip nmax Syar
ma—one who cohabits with an Aramis (a non-Jewish
woman), zealots may Kkill him—is categorized as a
halachah that is not necessarily enforced. As we learn in
the Gemara (ibid.): =mx 1 mmR.5 1am PR e 82, XTom 59 1mR”
9 a1 R sy Ran e san aan mrnaaaa a1 Rav Chisda said:
If one comes to seek counsel—as to whether or not to
carry out this halachah by killing the sinner—they (the
judges) do not instruct him to do so. Itwas also said:
Rabbah bar bar Chanah said in the name of Rabbi
Yochanan: If one comes to seek counsel—regarding
this halachah—the judges do not instruct him to do
so. Rashi explains that this halachah only applies to a

zealot who acts spontaneously and independently without
seeking the counsel of Beis Din. But if he hesitates and
seeks counsel, he is not instructed to kill the sinner; and
if he does, his act is punishable.

We now have cause to rejoice! We have clarified the
three facets of this intriguing tikun. Firstly, Nadav and
Avihu were willing to sacrifice their lives by offering an
unauthorized fire before Hashem that He had not
commanded them to bring. They did so, because they
mistakenly believed that the time for the tikun of the future
geulah was at hand. For, at that time, it will be preferable
to perform mitzvos as “eino mitzuveh v'oseh.” Even
though they erred, they merited entering Pinchas, who
killed Zimri. Pinchas’ zealous act can also be characterized
as “eino mitzuveh v’oseh,” since the halachah of mmaxvyan
ma pyan pRIp is a halachah that is not explicitly enforced.

Secondly, Pinchas was rewarded as follows: nx 1y’
"miyw sna—he was privileged to become Eliyahu HaNavi,
who will announce the arrival of the future geulah to
Yisrael. At that time: "xm=v nyY nibua nuen’.  As the Ritva
explains, this is because we will perform all of the mitzvos
as “eino mitzuveh v’oseh”—someone who performs the
mitzvos of his own volition without being commanded
to do so. This was the culmination of the tikun of the
neshamos of Nadav and Avihu; for, their entire aim and
desire was to hasten the future geulah, so that they
could perform all of the mitzvos voluntarily. Thirdly,
Eliyahu HaNavi is destined to be the herald of the future
geulah, as it is written: x13»aY X237 1YR AN oY A a8 M
7 amaN Yy ova 251 ova Yy man 2v 2swm R St e “Behold,
I send you Eliyahu HaNavi before the coming of
the great and awesome day of Hashem. And he
will turn back the hearts of fathers with their sons
and the hearts of sons with their fathers.” May this
happen swiftly, in our times! Amen.

Family Madeb - nnwi 11%°p5
their dear mother
Lea bat Virgini n"y

Arthur & Randi Luxenberg ni1%
of their wonderfull parents, children and grandchildren
1"y @n1ax 112 nmn’ pny’ 1 His Father nnwa 11975

To receive the mamarim by email: mamarim@shvileipinchas.com
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