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The Esoteric Heavenly Dialogue between Yosef HaTzaddik and Yaakov Avinu

When Yosef and Yaakov Were Reunited
Yosef Wept while Yaakov Recited Krias Shema to Console Him

This week’s parsha is parshas Vayigash. It is fitting
to focus on the divinely orchestrated reunion between
Yaakov Avinu and Yosef HaTzaddik in Mitzrayim. After
not seeing his beloved, favorite son for twenty-two
years, being under the impression that a wild animal
had devoured him, he learned that Yosef was indeed still
alive, had remained righteous, and was the viceroy to the
ruler of Mitzrayim. Here is the Torah’s depiction of the
encounter when Yaakov arrives in Mitzrayim (Bereishis
46, 29): X771 MW AR YRIW? ARAPY YY1 1nasan qor oRe”
Ty 1IRIE DY 7301 1R By Bian vox—Yosef harnessed his
chariot and went up to meet Yisrael, his father, to
Goshen; and he appeared to him, fell on his neck, and
he wept on his neck excessively.

Rashi comments: But Yaakov did not fall on Yosef’s
neck, nor did he kiss him. Our Rabbis said that it was
because he was reciting Shema. The commentaries
try to make sense of Yaakov’s behavior. Why did Yaakov
Avinu see fit to recite Krias Shema at that precise
moment, when he was finally reunited with Yosef?
Couldn’t he have recited Krias Shema either before
embracing his long-lost son or afterwards? Numerous
explanations have been proposed. The explanation of
the Maharal of Prague in Gur Aryeh is prominent among
them. Yaakov Avinu wished to elevate to Hashem his
intense love and yearning for Yosef that had been pent

up inside him for all those years. He did so by reciting
the passuk proclaiming the unity of Hashem.

A Precious Insight from the Chasam Sofer

[ am excited to explain the matter based on a precious
insight from the impeccable teachings of the masterful
Chasam Sofer, zy”a, (Vayigash). He focuses on what
is written after Yosef reveals his true identity to his
brothers and is reunited with his brother Binyamin (ibid.
45, 14): "R By 193 19100131 72%1 AR 1710013 NI By Yier—
then he fell upon his brother Binyamin’s neck and
wept; and Binyamin wept upon his neck. Based on
the Gemara (Megillah 16b), Rashi explains that Yosef
wept over the two Batei HaMikdash that were destined
to be built in Binyamin’s territory and would ultimately
be destroyed; Binyamin wept over the Mishkan of Shiloh
that was destined to be built in Yosef’s territory and
would ultimately be destroyed.

This explanation is also presented in the Zohar
hakadosh (Vayigash 209b).
brings proof from a passuk that the Beis HaMikdash is

Furthermore, the Zohar

analogous to a neck (Shir HaShirim 4, 4): 798¢ 7217 Y 1am>”
"nany "a—your neck is like the Tower of David,
built as a model. Another passuk states (ibid. 7, 5):
" Y1ans R’—your neck is like an ivory tower.
But what is the similarity between the Beis HaMikdash
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and the neck? The Chasam Sofer explains that the Beis
HaMikdash is compared to a neck, because it functions as
a vital conduit connecting the brain with the heart. The
brain imparts its wisdom and understanding to the heart
ensuring that the body’s systems function properly. In
return, the heart supplies blood and life support to the
brain and coordinates with the brain to supply food and
nutrition that enters the body through the mouth in one’s
head to the rest of the body via the neck.

Similarly, the Beis HaMikdash, the gateway to the
heavens, is a two-way conduit like the neck. It connects
us with our Father in Heaven. HKB”H is the head, so to
speak. The people of Yisrael, the body, as it were, receive
all their sustenance and life-support—both material
and spiritual—from Him through the Beis HaMikdash.
In return, all of Yisrael’s avodah ascends from the Beis
HaMikdash to please Hashem. The Shem MiShmuel
(Vayigash 5673) writes in the name of his esteemed father,
the author of the Avnei Neizer, zy”a: The reason the Beis
HaMikdash is referred to as a “neck” ... because just
as the neck is the connection between the head and
the body, so, too, the Beis HaMikdash is the connection
between the upper and lower worlds.

The Chasam Sofer goes on to add an intriguing insight.
We want the Blessed
One to dwell among us without an intermediary—i.e.,

This situation is not the ideal.

for the head to be connected to the body without an
intervening neck whatsoever. So, when Yosef realized
that the Mikdash would function as a neck and not as a
head (attached directly to the body), he understood that
it would not be an enduring, permanent structure until
le’asid 1a’vo. Hence, he began to cry.

This is an incredible chiddush!

that at the time of the future geulah, Yisrael will have a

He is teaching us

direct relationship with HKB”H, our Father in Heaven.
The Beis HaMikdash will no longer function like a neck.
In fact, the source for this unbelievable idea is found in
the commentary of the Shela hakadosh (introduction to
sefer Vayikra). He asserts that if Adam HaRishon had

not sinned, it would not have been necessary to have a
special place for the Shechinah to dwell, such as the Beis
HaMikdash. Instead, the Shechinah of HKB”H would have
dwelled everywhere. Every place would have been sacred
like Gan Eden. Also, people would not have been divided
up into categories regarding the service of Hashem and
the kehunah; the entire nation would have been priestly
and holy. The same would have held true for times and
occasions; all times would have been equally holy. This is
what we can expect in the future; it will be a world and
time that is entirely Shabbas.

The
commentary on the passuk (Vayikra 26, 11): “I will place

Sforno writes something similar in his
My Tabernacle among you.” My Shechinah will rest
among you wherever you are. He points out that this
was the situation prior to the “cheit ha’eigel,” as HKB"H
said (Shemos 20, 21): “In every place where I will

mention My name, I will come to you.”

Thus, we have an incontrovertible three-ply cord—the
sacred teachings of the Chasam Sofer, the Shela hakadosh,
and the Sforno—going hand-in-hand beautifully. Le’asid
la’'vo we will not need to relate to HKB”H by means of an
intermediary, a neck so to speak, like the Beis HaMikdash.
On the contrary, HKB”H will rest His Shechinah on each
and every Jew, as He promised: "@a31n3 »15wn *nnav.

The Klipah of Eisav Is the Neckless Pig

In contrast, the Chasam Sofer (ibid.) explains the
relationship between the other nations of the world and
their ministering angels in the domain of tumah. He
points out an important difference between all the other
idolatrous nations and the fourth nation. He is referring
to the fourth galus, the galus of Edom, the descendants
of Eisav. Regarding them, Chazal expounded in the
Midrash (B.R. 65, 1) on the following passuk (Tehillim 80,
14): "y 21 mava>—the pig of the forest ravages
it. Why does he analogize it to a pig? Just as this pig,
when it lies down, it extends its hooves, as if to say
(duplicitously), “I am pure (kosher)”; so, too, this
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evil empire robs and takes forcibly; yet, it appears
as though it spreads a sheet over the table (trying to
display its virtue).

The Chasam Sofer teaches us that all the other nations
are connected to their heavenly guardians through
conduits analogous to a neck connecting a head with its
body. Since the connectionisnotdirect, it can be disrupted
and detached. This is not true of the descendants
of Eisav—the “klipah of the pig” Their ministering,
heavenly representative is the “samech-mem,” the root
and head of all the forces of tumah. They are intimately
and strongly bound to it without an intervening neck—
like a neckless pig. As such, the force of their tumah is

extremely powerful and it is difficult to separate them.

The Chasam Sofer concludes by stating that this direct
connection enjoyed by Eisav with the “samech-mem” in
Olam HaZeh, will be enjoyed by Yisrael le’asid la’vo in the
realm of kedushah. They will be able to relate directly
to HKB”H without the Beis HaMikdash as a conduit.
Instead: "moo1na *aown *nni—He will dwell within every
single Jew; every Jew will be a Sanctuary.

Fish Allude to the Direct
Connection with HKB”H

Let us continue to explore the implications of this
unbelievable concept—having a relationship with HKB”H
without an intermediary. It will illuminate many Torah-
related issues for us. Here is what the Chasam Sofer
writes in Toras Moshe (Toldos): I have already written
elsewhere that the Beis HaMikdash is called a neck.
. . like the neck that is the conduit between the body
and the head. The same is true of the Beis HaMikdash,
from whence the tefilos and korbanos ascend. Le’asid
la’vo, however, we will be like fish, who do not have
a neck; rather, the body is connected to the head . .
. Clearly, this is a more enviable, desirable situation. In
fact, it represents the future geulah, when Yisrael will be
connected with their Father in Heaven without the need
of an intervening neck.

We can suggest that this is the gist of the berachah
Yaakov Avinu bestowed upon Ephraim and Menashe
(Bereishis 48, 16): "yaxn 31p2 217% m1'—and may they
flourish like fish within the land. In keeping with this
discussion, we can say that Yaakov was blessing them that
they merit the complete geulah characterized by a strong,
intimate, direct relationship with HKB”H alluded to by
fish that do not have necks. At that time, there will be no
“ayin hara” exerting its influence to disrupt that intimate
connection. In the words of the passuk (Yeshayah 11, 9):
0% 05 ' AR YT PART ARTR 0 0w A Yo 1menw K1 1y RY”
"mosn—they will neither injure nor destroy in all of My
sacred mountain; for the earth will be as filled with
knowledge of Hashem as water covering the seabed.

This explains magnificently the time-honored Jewish
custom of eating fish at each of the three Shabbas
meals. This minhag is based on a teaching in the Gemara
(Shabbas 118b) that the mitzvah of “oneg Shabbas” is
fulfilled by eating large fish. In fact, it is well-known that
many tzaddikim went to extreme measures to acquire
fish for their Shabbas tables.

Now, we have learned in the Gemara (Berachos 57b)
that Shabbas is a semblance of Olam HaBa. As we have
learned from the Chasam Sofer, in Olam HaBa, we will
be privileged to have a direct, intimate relationship with
HKB”H without any sort of neck. Of this relationship,
HKB”H affirms (Shemos 31, 17): nmiR YNaw» 13 a1 202”
"ayyy N'm—between Me and Bnei Yisrael, it is an
everlasting sign. In other words, the relationship will
not involve an intermediary. Hence, Jews have a minhag
to eat fish on Shabbas alluding to this relationship where
the head is connected directly to the body. For this very
same reason, many tzaddikim are accustomed to eating
from the head of the fish.

The Third Beis HaMikdash
Will Enable Yisrael to Offer the Korbanos
that Were Not Offered during Galus

This, however, raises an important question. At the
conclusion of every Shemoneh Esrei, we pray that the
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third Beis HaMikdash will be built: 't 92391 1189 1
1PY I 1290 RS WEPnRn N sy AUNIER APYRT 129PYR
»an1na Yet, according to the Chasam Sofer and the Shela
hakadosh, le’asid la’vo, we will not need to communicate
and relate to HKB”H via the Beis HaMikdash, since He
will rest His Shechinah on every single Jew everywhere
and at all times. So, what purpose will the third Beis
HaMikdash serve?

[ would like to propose an appealing answer based
on what the Bnei Yissaschar (Rosh Chodesh 2, 3) brings
down in the name of the Asarah Ma’amaros, authored
by the divine kabbalist, the Rama of Pano, ztz"l: Le’asid
la’vo, swiftly in our times, we will be required to offer
all the korbanos that we were unable (neglected) to
bring throughout our times of galus—such as all the
korban-mussafs of Rosh Chodesh and Shabbas.

Elsewhere (ibid. 2, 8), the Bnei Yissaschar proves this
from an incident related in the Gemara (Shabbas 12b)
involving Rabbi Yishmael ben Elisha: »x 1opaa By ansv
N3N WIPRN N°2 M12°w0Y ,Nawa 91 TN nap PR 13 YRynw?
"mmw nxun—he wrote in his notebook: I am Yishmael
ben Elisha; Iread and tipped alamp on Shabbas. When
the Beis HaMikdash will be built, I will bring a fat
“chatas.” This is seemingly difficult. For, we must surely
assume that Rabbi Yishmael immediately read over the
passage in the Torah dealing with the “korban chatas,” so
that it would be considered as if he had offered a “chatas,”
in keeping with the notion of (Hoshea 14, 3): @»a mbvwar
mnaw—Ilet our lips substitute for bulls. Yet, he wrote
in his notebook that he would correct his omission le’asid
la’vo by bringing an actual korban “chatas.”

This explains very nicely a nuance in the formula we
recite in our Mussaf prayers on Shabbasos and Rosh
Chodesh: 7mamRa 9728 2p wya 1 naws o 9ot nRT and
"R WTINT WRA 21 qeIm nRY. Seemingly, the term nrn—
referring to the Mussaf of “this” Shabbas or “this” Rosh
Chosesh—is extraneous. But, based on what we have just
discussed, we can interpret this formula as indicating
that although we are not actually offering these korbanos

at this time, we will fulfill our obligation to do so in the

future when we are able to.

In this vein, we can suggest a nice explanation
for uttering three times a day the tefilah for the Beis
HaMikdash to be built swiftly in our times—maa»y”
"pnea manna wepnn na. We are taught in the Gemara
(Berachos 27b): "mupsn 1onan a3 mvan’—the tefilos
were instituted to correspond to the korban-tamids.
The tefilah of Shacharis corresponds to the morning
tamid-offering; the tefilah of Minchah corresponds to
the afternoon tamid-offering, which was offered before
nightfall; the tefilah of Arvis corresponds to the limbs
and fats that were not consumed by the fire during the
day and were sacrificed throughout the night. Yet, we
have just learned that le’asid la’vo, we will be required to
actually bring all the korbanos that we neglected to bring
during the times of galus.

Therefore, immediately upon concluding Shemoneh
Esrei, we pray: "1mmm°a mamns wpnan na maw”—so that
we can fulfill our obligation to bring all the korbanos
that we failed to bring during galus—nx=2 773y1 owr
"aeaTy ouwst oyt rs—and we will complete our
avodah not merely by uttering tefilos but in actuality,
as we were able to do in earlier times when the Beis
HaMikdash was extant.

To summarize, we have learned from our esteemed
luminaries that our relationship with our Heavenly
Father le’asid la’'vo will not require a Beis HaMikdash.
Nevertheless, we will need one to settle our outstanding
debts vis-a-vis the korbanos we were not able to actually
bring. For, without settling these outstanding debts from
our days in galus, it will be impossible to achieve the
proper, desired relationship with HKB”H.

Krias Shema Declares Our Emunah
in the Future Geulah

Based on what we have learned, we will proceed to
explain why Yosef fell on his father’s neck, but Yaakov did
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not fall on his son’s neck at their long awaited, emotional
reunion. Instead, Yaakov Avinu saw fit to recite Krias
Shema. Let us refer to the commentary of the Ramban
(Bereishis 43, 14; beginning of parshas Vayechi). He
asserts that Yaakov Avinu’s descent to Mitzrayim alluded
to the churban of the two Batei Mikdash and galus
Edom—the final galus. He supports this claim with a
teaching in the Midrash (ibid. 92, 3) related to Yaakov’s

tefilah in this passuk:

Rabbi Yoshiyah ben Levi interpreted the passuk as
referring to the galuyos: “And may El Shakkai grant
you rachamim”—this foretells (Tehillim 106, 46): “He
caused them to be pitied by all their captors.” “Before
the man” this is HKB"H, as it is stated (Shemos 15, 3):
“The Lord is a Man of war, the Lord is His name.” “That
he will release to you your...brother”—these are the
ten lost shevatim. “Other...as well as Binyamin”—this
is the shevet of Yehudah and Binyamin. “And as for me,
as I am bereaved”—by the churban of the first, “so am
I bereaved”—by the churban of the second. However,
“As I have been bereaved” by the churban of the first
and the second, I will not be bereaved any more.

In this light, we can begin to comprehend the profound
intent of Yosef HaTzaddik. Upon seeing that HKB”H
orchestrated events so that Yaakov Avinu would be
compelledtoleave Eretz Yisraeland go down to Mitzrayim;
he realized that this was an allusion to the churban of the
two Batei Mikdash. In the words of Yaakov Avinu himself
(ibid. 14): ™nYsw °nv1>w ="wx> =xr'—as | have been
bereaved, so I am bereaved. So, just as this prompted
him to fall onto Binyamin’s neck to cry and bemoan the
churban of the two Batei Mikdash; he expressed his grief
even more strongly on the neck of his father, Yaakov. He
believed that he could obviate and prevent the future
churbans with his high-level of kedushabh.

In fact, we find that the future geulah and building
of the third Beis HaMikdash will indeed happen in the

merit of Yaakov Avinu. As we have learned in the Gemara
(Pesachim 88a), the three Batim correspond to the three
Avos. The first was in the merit of Avraham Avinu; the
second was in the merit of Yitzchak Avinu; and the third
Beis HaMikdash will be built in the merit of Yaakov Avinu.
As we know, Yaakov Avinu referred it as Beis El—the

House of G-d. Here is the pertinent passage:

2 YR oan R abpa 109 1R 2oan 2oy 1Y 20n5T R
DI1MaNs RY KUN 2PMR 09aR PUR RYT 2per 0PNt apys opoR
215w PREes RPN 7 A0T3 D10 1KY TR RN AT 12 210w
MR M3 IRTPY PP RIRTTY MIYY prRe RN RN 0T 12
JoR ma R mipan aw nx Xapt What is the meaning of
the passuk (Yeshayah 2, 3): “Many nations will go and
say, ‘Come, let us go up to the Mountain of Hashem, to
the House of the G-d of Yaakov, etc.”? Why specifically
the G-d of Yaakov and not the G-d of Avraham and
Yitzchak? Rather, not like Avraham, who called it a
“mountain” (Bereishis 22, 14) ... And not like Yitzchak,
who called it a “field” (ibid. 24, 63) ... Rather, it is like
Yaakov, who called it a “house” (ibid. 28, 19).

We can now propose a novel interpretation. We
are taught in a Midrash (ibid. 98, 3) that Yaakov Avinu
instituted the mitzvah of Krias Shema for all future
generations of Jews prior to his passing away. Rashi
comments (Devarim 6, 4): "R "1 129P9R "1 URW? yRv—
Hashem, Who is our G-d now but not the G-d of the
other nations (the idolators), He is destined to be the
one G-d, as it says (Tzephaniah 3, 9), “For then I shall
change the nations to speak a clear language, so that
they may all call out in the name of Hashem.” And it
says (Zechariah 14, 9), “On that day, Hashem will be One
and His name One.” Rashi is teaching us a fundamental
lesson regarding Krias Shema. With the passuk of yaw”
"ox1w*—the declaration of Hashem’s unity—we are
expressing our sincere emunah in the future geulah, of
which it says:"mx mw 18 1 1 X1 12" —on that day,
Hashem will be One and His name One.
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For this reason, when Yaakov Avinu realized that he
could not reveal the end of days to his children, because
the Shechinah had left him, he feared that they would fall,
chas v’shalom, into the depths of despair due the length of
the galus. This prompted him to institute Krias Shema—
which we recite morning and night—to give us the strength
to endure the lengthy galus. This explains beautifully why

Yaakov Avinu chose to recite Krias Shema at that precise
moment. Upon seeing the distress of Yosef HaTzaddik
concerning the churbans of the two Batei Mikdash, he saw
fit to console him by uttering " i 12pox 11 Yxaw» yaw” .
He revealed to his son that there would be a future, final
geulah at which time the third Beis HaMikdash would be
built in the merit of Yaakov Avinu.

Yoselovsky Family - nnwi »19°p%
his father Reb Shabsy
Ben Yitzchok Isaac n”y

Family Madeb - nnwa »%pY
their dear mother
Lea bat Virgini n"y

Arthur & Randi Luxenberg niot

of their wonderfull parents, children and grandchildren

To receive the mamarim by email: mamarim@shvileipinchas.com
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