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Translation by Dr. Baruch Fox

The Shabbat following Succot Is Called “Shabbas Bereishis”

The Torah Reading on “Shabbas Bereishis” Begins
with the Word “Bereishis” the Foundation of the Torah
and All of Yisrael throughout the Generations

The auspiciously approaching Shabbat Kodesh is
referred to universally by the Jewish community as
“Shabbat Bereishis.” This appellation denotes the
fact that the Torah-portion we will read is parshat
Bereishis. In the words of the Levush (O.C. 669,
21): The Shabbat after “chag” (Succot) is called
“Shabbat Bereishis,” since we read parshat
Bereishis on it. But why is this the only Shabbat of
the year that is named after its parsha?

In Divrei Yechezkel, the esteemed Rabbi of Shinaveh,
zy”a, brings down in the name of his esteemed father-
in-law, Rabbi Aryeh Leibush, the head of the Beis-din
of Vizhnitz, zy”a, a practical explanation for this unique
designation: Here is the explanation. During the
holy “Yamim Nora’im” (the High Holidays), every
human being entertained thoughts of teshuvah,
and accepted upon himself some particular
good behavior—every person according to his
ability and spiritual level. Therefore, it is called
“Shabbat Bereishis,” since a person is reminded
that what has passed has passed, and from this
moment on, he is starting a new chapter; and he
should strive to be better from now on.

“Bereishis” for the Sake of the Torah
and for the Sake of Yisrael

We will begin to shed some light on the subject by
explaining Chazal’s rationale for naming this Shabbat
specifically after the name of the parsha that will
be read on it—parshat Bereishis. They wished to
emphasize the importance of this Shabbat. We, Bnei
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Yisrael, who received the holy Torah on Har Sinai, are
privileged to begin the reading of the entire Torah
with the special word “Bereishis”: nx z'pbx 813 nwxaz”
"PART ART DYMRY.

Now, we have a fundamental principle (Eitz Chaim,
Sha’ar 4, 4): "asmnananxTvinyon"—everything follows
suit from its beginning. Accordingly, this implies
that the first word of the Torah—“Bereishis”—is the
basis and foundation of the entire Torah. In fact, in
his introduction to the allusions inherent in the term
"mwxaz”, the Agra D’Kallah writes: mannyow 571 1on1an 11"
"mrwRaaa mYyor myis—our Rabbis of blessed memory
said that the entire Torah is encompassed by
the term “Bereishis.”

Let us embellish this notion based on Rashi’s
commentary: s swaT ROR "M 71 RIPRT PR N3 wNns”
19T NUWRA (35-1 YHwn) nRApaw maInn Seawa B uenien unwetw
JANRIZN MUWRA (3-3 mm) Repaw YRawe Yrawar Rashi is telling
us that this passuk cannot be taken literally; it is
linguistically incorrect; it begs to be expounded.
Therefore, our Rabbis of blessed memory expound
the verse as teaching us that the world was created
for the sake of two “‘reishit”’s—for the sake of the
Torah and for the sake of Yisrael, both of whom are
referred to by this term.

We can now begin to comprehend the tremendous
significance of this Shabbat—*“Shabbat Bereishis”—
that is named after the parsha that we will read this
Shabbat. By opening with the word “Bereishis,”
it highlights the fact that the world was created for
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the sake of the Torah and for the sake of all the
neshamot of Yisrael.

Reconciling an Apparent Contradiction:
Did HKB”H Create the World
with the Letter “Beis” or with the Letter “Hei”?

Since we are discussing the word "n»wxn3”, the first
word of the holy Torah, the foundation of the Torah, it
is fitting that we present a fascinating inquiry to our
esteemed audience. Did HKB”H create the universe
with the letter “Beis” or with the letter “hei”?

According to the Midrash: The Letters of Rabbi
Akiva, all of the letters of the aleph-Beis petitioned
HKB”H to have Him create the world with them. They
entered one by one, beginning with the last letter
of the “aleph-Beis,” the letter “tav,” and proceeded
in reverse order down to the letter “aleph.” HKB”H
rebuffed all of their petitions until the arrival of the
letter “Beis.” To make its case, the letter “Beis” cited
numerous pesukim from Tehillim, which begin with
it, which people in every generation use to praise
Hashem. HKB”H was convinced and agreed to create
the world with the letter “Beis.” Hence, He began
the Torah with the words: "m'pox 812 mwx=2”. Here is
the pertinent passage from the Midrash related to the
letter “Beis”:

T2187 B9y B 12137 ,1028% 91N R 712 wiTp 1A 7 ©an1 10 NN
2°ortn) AnaNaw 010 B3 obiy N3 7haab Prawn aw nbiy NN 02 Kanw
W) AINT A1 PORTR 19 (9-ap D) JaRT 1R oy s (a-va
N1t 9 PRyt pwyn B i 197a (35 ow) 11 Rax Yo ' 1sva (R
(v QW) TAINT IRW? WHYUR DOPUNR 1A (me-ay aw) el amty obipn
SART AR RIT 192 WP T2 T 10 11120 RYne oy 1ias ow 1A
NPWRT3 MARIY 17933 1M1 NN 13 R[31,71 WA Nan 71na (10-mp ow) 1o
"RapYR Rna

Nevertheless, the commentaries point out a blatant
contradiction concerning this matter. Although this
Midrash teaches us explicitly that HKB”H created the
universe with the letter “Beis” of "mwx13", we are
taught in the Gemara (Menachot 29b) that the world
was created with the letter “hei.” They base this
conclusion on an elucidation of the passuk (Bereishis
2, 4): 'ma XHKR ©7R73712 PR YR ,ORTST2 PART 2URwn 11T nos”
»ax1a “These are the generations of the heavens
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and the earth ox1an2.” Do not read the word as
(it is actually written) =x1ans but rather as ox=az'ma
(meaning that He created the heavens and the earth
with the letter “hei™).

I thought of a wonderful way to resolve this
contradiction. We will rely on the precious teachings
of our holy teachers, zy”a, to guide us in the right
direction. We will begin with Rashi’'s comment in
the name of the Midrash: x73 anx KXv1,27p9K 873 nrwKaz”
JaPnn AR PRY IR 0T 1NINNAY nawnna aby avmnaw s
DUPYR 1T NIWY D193 2007 120,11 Nl nanwt ovaran nn orem
Jamwt yaxk The opening passuk of the Torah employs
the name Elokim rather than Havaya; this indicates
that the Creator initially intended to create the world
based on the midah of “din.” He foresaw, however,
that the world could not survive based on this strict
standard. Therefore, he preferentially partnered the
midah of “rachamim” with the midah of “din.” This
partnership and preference for “midat harachamim”
are evident in the passuk (ibid. 2, 4): mpbx ' mwy oz
w1 yaR. (Note that in this passuk both divine names
are employed, but the name of rachamim precedes
the name of “din.”)

The commentaries are perplexed by Rashi’'s
comment. After all, HKB”H foresees everything
from beginning to end. So, how can he assert that
the Almighty originally planned to create the world
based on “midat hadin” and then changed His mind?
Undoubtedly, He knew from the onset that the world
could not endure based on this strict standard.

“There is nothing new beneath the sun”

It appears that we can reconcile the better by
referring to a statement from Shlomo HaMelech
(Kohelet 1, 9): px1nwysw Nt mwyaw a@m1 qemw R w1
"pawn nnn e Ys—whatever has been is what will
be, and whatever has been done is what will be
done. There is nothing new beneath the sun!
Clearly, the wisest of all men is teaching us a vital
principle: Everything that is destined to be when the
complete tikun is accomplished at the end of days was
already revealed once at the beginning of creation in
keeping with the notion of: "mY»rn nawnns neyn yo'—Ilast
in deed, but first in thought.
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Along these lines, we can better comprehend
Chazal’s statement in the Gemara (Chagigah 12a): =1x”
7"3p YaNDaw 1190,1010 TP OYIPIT 107 13 1AL DTN TIWRT 213 173 K13
aMANIY DR T TRy DeYEYIpn Drwynw AR mavan 91Tt Yiant a11a
TINTT AN DOPTR KT RN R TRYY DepeTe 1123 vnb . aTIN DY waa pan
raws Regarding the light that HKB”H created on
the first day, Adam could survey with it from one
end of the world to the other end; however, when
HKB”H looked at the generation of the mabul
and the generation of the dispersion, and He saw
that their deeds were perverse, He proceeded to
conceal it from them, as it says (lyov 38, 15): “"And
light was withheld from the wicked.” And for
whom did he conceal it (the light)? For tzaddikim
in the future, as it says (Bereishis 1, 4): “G-d saw
that the light was good.”

This is also somewhat difficult to comprehend,
seeing as HKB”H knew that there were going to be
wicked people in the world. Hence, He could have
simply waited to reveal that phenomenal light until
le’atid la’vo. In keeping with what we have just
learned, however, since HKB”H intended to reveal that
sequestered light—“ohr haganuz”—Ile’atid la’vo, He
created it at the beginning of creation in keeping with
the notion of: "abmn nawnns neyn 7. Thus, by means
of our virtuous deeds, we would be able to reveal the
“ohr haganuz” once again at the end of days.

Now, according to our sacred sefarim, we are
taught by the Arizal that in Olam HaZeh, the halachah
accords with Beis Hillel; le’atid la’vo, however, the
halachah will accord with Beis Shamai. This is so
based on the fact that Hillel’s teachings were rooted in
“midat hachesed”; hence, he was extremely humble
and performed many acts of chesed. The teachings
of Shamai, on the other hand, were rooted in “midat
hadin”; hence, he was extremely strict and rigid.
Therefore, in Olam HaZeh, the halachah follows the
rulings of Beis Hillel rather than Beis Shamai—“midat
hachesed” rather than “midat hadin.” For, as we have
learned, the world cannot survive based on the strict
standard of “din.”

Accordingly, the Arizal teaches us an incredible
chiddush. Le’atid la'vo, when the world will be
rectified, and the yetzer hara will be thoroughly
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eliminated, it will no longer be necessary for the world
to be based on “midat hachesed,” above and beyond
the strict standard of “din.” On the contrary, the
world will be managed based on “midat hadin,” and
people will be rewarded even based on “midat hadin.”
Hence, le’atid la’vo, the halachah will accord with Beis
Shamai rather than Beis Hillel.

This illuminates for us Rashi’'s comment (Bereishis
1, 1): Initially, He thought to create it with “midat
hadin.” This was because the purpose and goal of
creation was for the situation that will exist at the time
of the future geulah, when HKB”H will manage the
world with "midat hadin.” Therefore, His first instinct
was to create the universe with “midat hadin,” just as
it will be at the end of days, at the time of the future
geulah. Yet, He foresaw that the world could not
endure based on "midat hadin” prior to the final, total
tikun. Hence, He prioritized “midat harachamim”
and partnered it with “midat hadin.” Understood
this way, we see that the Almighty’s initial intent was
not discarded; however, it would only materialize fully
le’atid la’vo, when He would, indeed, manage the
world with “midat hadin.”

The World Was Originally Created
with the Letter “Beis” of n>wx7'a

Following this line of reasoning, we will proceed
to reconcile the contradiction introduced above: Was
the world created with the letter “Beis” or the letter
“hei”? Clearly, the passuk that suggests that HKB”H
created the universe with the letter “Beis” is the first
passuk in the Torah: "yaxm nR1pMmwn AR DPYR 873 NPWRIL".
As Rashi explains, this passuk teaches us that HKB”H
initially planned to create the world with “midat
hadin,” as it will exist le’atid la’'vo. Therefore, HKB”H
initially created the world with the “Beis” of nwx=s,
which alludes magnificently to the end of days, as we
will explain.

On the other hand, the passuk that suggests
that HKB”H created the world with the letter “hei,”
appears at the end of the chronicle of creation (ibid. 2,
4): "momawt yaR DUEYNR T MWy D193 ONTAMS PIRMT DR A1TIn AN,
They expounded on this passuk in the Gemara: “Do
not read the word as (it is actually written) o"x=ama
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but rather as oxaa'ma (indicating that He created the
heavens and the earth with the letter “hei”).” In
contrast to the first passuk, this passuk alludes to the
fact that Olam HaZeh cannot endure based on the
standard of “midat hadin.” Hence, HKB”H prioritized
“midat harachamim” over “midat hadin,” as indicated
by this passuk. Therefore, at this point, HKB"H
created the world with the letter “hei.”

With this understanding, we will now explain why
HKB”H created the world with the letter “Beis”
when He intended to create the universe with “midat
hadin,” whereas He created the world with the letter
“hei” when He felt it necessary to prioritize “midat
harachamim” instead of “midat hadin.” We will begin
by introducing the Gemara (Menachot 29b) that
explains the significance of the letter “hei”:

NRYY 181971 Yow R9T0ORY 17w 2aan 7 1 2SI K2 1 2any
7oy Yoreya FATWNS 7T ORT YD RN NRPY IRPY KR

And why was Olam HaZeh created with the
letter “hei”? Because it resembles a pavilion
(Rashi: it is open underneath); so that anyone who
wishes to leave (go astray) can leave (to lead a life
of sin). Then the Gemara asks: And for what reason
is the left leg of the “hei” hanging (i.e., it is not
connected to the top of the “hei”)? So that if he
performs teshuvah, they can bring him back in
(through the upper opening between the suspended
leg and the top of the “hei”).

Furthermore, consider the nature of Adam HaRishon
prior to the sin. In Rashi’'s commentary on this weeks
parsha, he explains (ibid. 2, 25): my= 13 manuaw *a by axr
"yt M 13 TADM YR 1R AER T PAn axe 12 g K me nmph—and
although man was given the knowledge to name
the animals, he was not endowed with a yetzer
hara until he ate from the tree; then the yetzer
hara entered his being.

The Nezer HaKodesh on the Midrash (B.R. 34, 12)
questions this assertion. For, it seems implausible
that HKB”H would create Adam HaRishon without a
yetzer hara. If that were the case, then what would it
have mattered whether or not he abided by Hashem’s
mitzvot? Even more difficult to understand is that
if Adam HaRishon was not under the influence of
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a yetzer hara, then what prompted him to disobey
HKB”H’s command and partake of the Eitz HaDa’at?

To explain the matter, he relies on a contradiction
concerning the yetzer hara. On the one hand, several
sources indicate that the yetzer hara exists in man’s
heart, as it is written (ibid. 8, 21): p= ox8m 23Y "xs
mmym—since the “yetzer” of man’s heart is evil
from his youth. This is supported by a teaching
in the Gemara (Berachot 6l1a): awm 313ty vt yan axy
»abn snnan aw pa—the yetzer hara resembles a fly,
and sits between the two gateways of the heart.
On the other hand, other sources indicate that the
yetzer hara is a malach. This is supported by another
teaching in the Gemara (B.B. 16a): ,yart 2% R, j0w N1
"mian I8Yn xm—he is the Satan; he is the yetzer
hara; he is the Malach-HaMavet.

Prior to the Cheit Adam HaRishon
Only Had an External Yetzer HaRa

The Nezer HaKodesh explains the matter as follows:
In truth, both are true of the yetzer hara. He is both an
internal enemy and an external enemy. Man’s internal
yetzer hara located in his flesh and bones stems from
the corruption and perversion of his corporeal being.
Additionally, man has an external yetzer hara that is
an actual malach. He and his forces are well-known
and are depicted by the passuk (Tehillim 12, 9): =wv”
novnn mywa—the wicked walk on every side. They
are a constant bad influence aimed at leading man
astray from the paths of life to the paths of death.

He analogizes the situation to a country that is
attacked by an external enemy. In that situation, it
is still easy to overcome the enemy. If, however, the
enemy has also infiltrated the country, then it is much
more difficult to defeat the enemy. In this manner, he
explains the situation of Adam HaRishon prior to the
cheit versus after the cheit:

Without a doubt, even before the cheit, Adam
had freedom of choice and had a yetzer hara
urging him to commit aveirot for the sake of
reward or punishment. However, at that time,
he only had an external yetzer hara but not
an internal yetzer hara. For G-d created man
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just and upright; at that time, his material self
was pure and untainted by the contamination
of evil. Therefore, at that time, it was easy to
escape from it.

After the cheit, however, man was also
affected by the perversion of the internal yetzer
hara. By eating from the Eitz HaDa’at, which
contained the source of evil, the force of evil
infected him and his body, and it became more
material due to the corruption of evil. His
garment of light (his body before the sin) was
transformed into a garment of skin—namely,
the skin of the contamination of the serpent that
the serpent inserted in Chava, as explained in
the Zohar in several places. As a consequence,
man became surrounded by an internal enemy
and an external one.

This explains the precise language employed by
Rashi beautifully: 13 o521 yyn  19ox 7y ya1 a2 123 1 XY
»yan x>, He specifies that the yetzer hara was not
initially within him—*“bo”—because the yetzer hara
approached him only externally, as a malach disguised
as the nachash. After he ate from the tree, however,
“the yetzer hara entered him.” *“Bo”—it entered
his heart. Since then, man has been besieged both by
an internal yetzer hara inside his body and a second,
external yetzer hara, a malach.

Prior to the Cheit the World Was Created
with the Letter “Beis” Its Closed Bottom Was
Meant to Prevent Man from Falling Spiritually

We can now resolve our inquiry as to which letter
HKB”H used to create the world. Indeed, initially,
before Adam HaRishon sinned and had an internal
yetzer hara, HKB”H opted to use the letter 'a. That
was because this letter is closed on three sides and
is only open on the left, which is its north side. As
we know from the passuk (Yirmiyah 1, 14): nnan 11axn”
myan—from the north the evil will be released—
the yetzer hara and its evil forces have access from
the north. They have no access from the other three
sides unless a person falls into its trap and allows
them to enter.
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Now, let us consider the shape of the letter 'a with
which the world was initially created. Its lower line
constitutes a barrier preventing a person from falling
easily and descending to the spiritual depths. In a
sense, a person is standing on firm, solid ground.
Thus, he need only heed that the yetzer hara not
be allowed to enter from the open, left side of the
letter “Beis.” This is in stark contrast to the shape
of the letter 'n, which is open below, suggesting that a
person can easily fall through this opening.

A person can protect himself and prevent the
yetzer hara from entering through the left side of the
“Beis” by studying Torah assiduously. For, as we
have learned in the Gemara (Kiddushin 30b), HKB”H
said to Yisrael: onx ox1,1oan 110 1% snKa371 YA A8 2nRa3 21s”
7722 @Rl AR PR 11na 2pey—My son, | have created
the yetzer hara, and | have created Torah as its
antidote. If you engage in Torah-study, you will
not be delivered into its hand. In other words,
Torah-study is a bona-fide, proven method for warding
off the yetzer hara and its negative influences.

Let us elaborate. As we know, the letter “vav” of
the name Havaya alludes to the holy Torah. Hence,
Torah she’b’al peh consists of six orders, the gematria
of the letter “vav.” Thus, when a person studies
Torah, represented by the letter “vav” (a straight
line, like a board), he is able to close and board up
the open left side of the letter “Beis,” and deny the
yetzer hara access.

This explains magnificently why HKB”H began Torah
she’b’chtav with the “Beis” of "n»wxa2” and concluded
Torah she’b’al peh with the closed “mem” of "atwa".
[As we learn in the Mishnah at the end of Masechet
Oktzin: 1myY 1y ' nRaw ,0iown KON 11993 Prrnn o9 17apn Ren XY
"aywa my nx 7130 1 —HKB”H did not find a vessel
better suited for preserving berachah for Yisrael
than “shalom,” as it states (Tehilim 29, 11):
“Hashem will give His nation strength; Hashem
will bless His nation with shalom.””] By means of
Torah-study, we close the open left side of the letter
“Beis,” so that it resembles the closed letter “mem”—
n. Thus, we prevent the yetzer hara from entering.
We can suggest an allusion to this in the first passage
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of Kriat Shema. There we find the words (Devarim 6,
7): "@ma mam—and you shall speak of them— n"a.
We can interpret this as saying: You should engage
in the study of Torah from the beginning of Torah
she’b’chtav—the “Beis” of "mwxaz"—until the end of
Torah she’b’al peh—the closed “mem” of "mywa"—the
combination of the two letters of o"a.

Accordingly, we can better appreciate the profound
words of our blessed sages in the following Gemara
(ibid.):
"ymi—a Baraita was taught in the Academy of
Rabbi Yishmael: If this despicable character
engages you, draw him into the Beis Midrash.
The “despicable character” under discussion is the
yetzer hara; to disarm it and avoid it, we are advised
to draw it into the letter nma—alluded to by the Beis
Midrash, where we engage in Torah-study. There it
cannot survive, as we have learned (Kiddushin 30Db):
"yx1anna Rz R, mmna R Ekex’—if he is like a stone, he
will dissolve; if he is like iron, he will shatter.

mab wmown 1 Y1 92 yan R %13 SRynws a1 2T N

This was the situation prior to the cheit of Adam
HaRishon; the yetzer hara had not yet invaded his
physical being. This is also how it will be le’atid la’vo,
after the yetzer hara’s existence will be terminated.
The situation changed, however, after Adam sinned by
eating from the Eitz HaDa’at. That enabled the yetzer
hara to invade his body and take up residence in his
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heart. Consequently, the floor of the letter “Beis” that
prevented him from falling to the spiritual depths—
“she’ol”—was thoroughly shattered. His being and
essence related to the universe created with the letter
“Beis”—which is closed below—was corrupted.

Notwithstanding, HKB”H had mercy on Adam and
provided him with a means of tikun via teshuvah.
HKB”H renewed the world with the letter “hei” by
moving the bottom line of the “Beis” and standing it
upright on the left side of the letter. Thus, the “Beis”
was transformed into a “hei.” Thus, the world was
created anew to accommodate the fact that man
now had an internal yetzer hara residing in his heart.
As such, he would be much more likely to sin, chas
v’'shalom, and fall to “she’ol” through the opening at
the bottom of the “hei.” Yet, all was not lost! Man
was afforded the opportunity of tikun via teshuvah
by climbing up spiritually and reentering the healthy
world of life through the aperture at the upper left
side of the letter . In conclusion, both viewpoints
represent divine truth. Indeed, the world was
originally created with the letter “Beis” to prepare
for the future geulah, when the world will be managed
based on “midat hadin,” without the interference of the
yetzer hara. After Adam HaRishon sinned, however,
the creation of the world was renewed with the letter
“hei” to provide mankind with a means of tikun via
the process of teshuvah.
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