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Shabbas instead of Tekios

On Shabbas Kodesh when Yisrael Carry
the Throne of Glory Themselves HKB”H Sits on
the Throne of Rachamim Even without Shofar Blasts

Rosh HaShanah 5784 approaches auspiciously. This
year, the first of its two days falls on Shabbas Kodesh.
Hence, it is fitting that we examine Chazal’s institution
not to sound the shofar on Rosh HaShanah that falls on
Shabbas. This is taught explicitly in the Mishnah (R.H.
29b). The Gemara (ibid.) explains the rationale for this
iNstitution: ,m39 9nNT 3975 93 91TAT K1 12391 7Y RIWR RNPTIRTR”
S92 1YY RRW 19,101 NYUPNS PROPa Yo PR, Ia1 nyepna pavn bon
B39 RTYAE N Y3 1Ay, Yy span by 9911 Under Biblical
law, it is surely permitted (to blow the Shofar on
Shabbas, because it is considered a skill rather than a
“melachah”—a constructive, creative labor.); but it is
the Rabbis who decreed against it in accordance
with a dictum of Rabbah. For Rabbah said:
Everyone is obligated in the blowing of shofar, but
not everyone is proficient in the blowing of shofar.
Therefore, a decree was issued lest a person take
it (a shofar) in his hand and go to an expert to learn
(how to blow it) and transport it four amot through
a public domain (“reshus harabim”).

In reality, however, the commentaries are extremely
bewildered by this decree. It seems inconceivable that
our blessed sages would annul the mitzvah of “tekias
shofar” on Shabbas solely out of a concern that a person
who is not skilled in blowing the shofar might carry it
through a “reshus harabim,” and thereby desecrate
the Shabbas. In that case, they could have instituted
many more various decrees to prevent the possibility of
“chilul Shabbas.” For instance, they could have simply
decreed that only someone who is proficient in blowing
the shofar should be allowed to do so.

The Kedushah of Shabbas Ameliorates
the “Din” in Place of the Shofar

We find a fantastic reconciliation concerning this
baffling decree that is a common thread appearing in
all of our sacred sefarim with numerous variations.
It is based on the principle taught by Chazal that the
mitzvah of “tekias shofar” is to cause HKB”H to vacate
His throne of “din” and move over to occupy His throne
of “rachamim”—divine mercy. Here is the pertinent,
well-known passage in the Midrash (V.R. 29, 3):
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Rabbi Yehudah the son of Rabbi Nachman began
his discourse by citing the passuk (Tehillim 47, 6):
“Elokim rose with the ‘teruah’; Havaya with the
sound of the shofar.” The passuk first employs
the name Elokim—the name associated with “midas
hadin”—and subsequently employs the name Havaya—
the name associated with "midas harachamim.” This
indicates that initially HKB”"H occupies the throne of
“din” with the intent of judging strictly; but when Yisrael
take their shofars and sound them in the presence of
HKB"H, He vacates the throne of “din” and occupies
the throne of “rachamim.” Thus, He treats them with
extreme mercy, and transforms “midas hadin” to
“rachamim” for them. When does this occur? In the
seventh month.
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Based on this, the Ma’or V'Shemesh (Rosh HaShanah)
explains why Chazal annulled the practice of “tekias
shofar” on Shabbas. For, aswe know, “din” does not prevail
on Shabbas Kodesh; it is strictly a day of “rachamim.”
Hence, the blowing of the shofar is unnecessary. This
is explained in the passage from the Zohar hakadosh
(Terumah 135b) that we recite on Shabbas night:

,7HR PR 12277 951, RAMR RUTR NWRANKRT NTINN YR RN2w Yry 17
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When the Shabbas enters, the holy Shechinah
isolates herself and separates from the external
(impure, evil) forces; all the forces of “din” leave
her; she remains isolated with the holy light . . .
and all the powers of anger and prosecutors flee
and abandon her.

An Allusion in Tehillim to the Shofar

We will now introduce a wonderful allusion from the
divine kabbalist, Rabeinu Tzvi Hirsch of Zidichov, zy“a,
the author of Ateret Tzvi on the Zohar hakadosh. David
HaMelech said (Tehillim 126, 2): mnwh ua pinw 8o s
1m—then our mouth will be filled with laughter.
The word rx is composed of the two letters “aleph” and
“zayin.” They allude to Rosh HaShanah, the “aleph”—
the first day of the year— which falls on “zayin”—
Shabbas Kodesh, the seventh day of the week. The first
letters of the words "mraumey1arapire” can be rearranged
to spell */amw. Thus, the passuk alludes to the fact that
the joy and laughter of the songs and praises uttered on
Shabbas Kodesh are a substitute for the shofar, because
they portend “rachamim” for Yisrael.

We find this same wonderful interpretation presented
in greater depth in the immaculate teachings of the Bnei
Yissaschar (Ma‘amarei HaShabbasos 1, 6). He refers to
what our teacher, the Arizal (Sha'ar HaKavanos, Rosh
HaShanah, Drush 2), presents in the name of the Zohar
hakadosh (Pinchas 231b): Rosh HaShanah is two days
long, because HKB"H judges the world with two levels
of “din.” On the first day, he applies a stricter form of
judgment, "s*wpx1”; whereas on the second day, he applies
a lesser, more lenient form of judgment, "soaq R,

Therefore, in His infinite “rachamim” and “chesed”"—
mercy and kindness—HKB”H granted us the mitzvah
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of “tekias shofar” on the two days of Rosh HaShanah.
Thus, on the first day, we can mitigate the force of the
strict judgment, and on the second day, we can mitigate
the force of the lenient judgment. The Zohar hakadosh
applies this concept to interpret the passuk (Tehillim
81, 4): »poRY vawn K1 SRS HIM 95, 1R a1Y 1053 AW wTna wen”
n=apy—Dblow the shofar at the moon’s renewal, at
the time appointed for the festive day, because
it is a decree (“chok™) for Yisrael, a judgment
(“mishpat”) for the G-d of Yaakov. In other words,
by blowing the shofar on Rosh HaShanah, we mitigate
the “chok”—the “strict judgment”—and also the
“mishpat”—the “lenient judgment.”

Accordingly, the Bnei Yissaschar explains the
rationale for annulling “tekias shofar” on Shabbas. For,
concerning the kedushah of the day of Shabbas, the
Zohar hakadosh says (Yisro 88b): y»aonx 111 5o namw 127
"suvya paynn Ky1—on this day, all the forces of “din”
are overturned and are not invoked in the world.
That being the case, we do not require the mitzvah
of shofar on Shabbas to mitigate and ameliorate the
two types of judgment, since the kedushah of Shabbas
accomplishes this feat for us. He then adds another
wonderful allusion: The gematria of naw (702) equals
Roaanwp (411+4291). Thus, we learn that the kedushah
of Shabbas ameliorates the two types of “din”"—the
“strict judgment” and the “lenient judgment.”

The Service of Rosh HaShanah Is Aimed at
Coronating HKB”H King of the Entire World

In honor of the auspiciously approaching beginning
of the new year—Rosh HaShanah—I had a fascinating
idea that I hope will please our Father in Heaven.
I would like to present to our royal audience a novel
reason for annulling “tekias shofar” on Rosh HaShanah
that falls on Shabbas. To begin with, we will address
the matter of HKB”H initially occupying the throne of
“din” on Rosh HaShanah and then moving over to the
throne of “rachamim” when Yisrael blow the shofar.

Now, the very fact that HKB"H sits on His Kisei HaKavod—
Throne of Glory—is stated explicitly in the words of the navi
(Yeshayah 6, 1): "swnmaxosby swranxavawsr—and | saw the
Lord sitting upon a high and lofty throne. Without a
doubt, this cannot be taken at face value. For, as we know,
one of the thirteen principles of emunah states explicitly:
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The Creator, blessed is His name, is not a physical
entity, and no physical attributes can apply to Him,
and there is nothing whatsoever comparable to Him.
So, what does this really mean?

Our sacred sefarim teach us that all of the physical
descriptions mentioned in the Torah in association with
HKB"”H—such as a7y e i yawe maxa0r, suggesting
that Hashem saw, heard, smelled, spoke—imply that
HKB"”H, who is infinite and beyond our comprehension,
constricted Himself to take on the appearance of these
physical actions. This enabled Him to reveal aspects of
Himself in this world that we could comprehend. So,
understood in this light, what is the purpose of HKB"H,
so to speak, sitting on His Kisei HaKavod?

It appears that we can explain this phenomenon
based on the idea taught in our sacred sefarim that our
task on Rosh HaShanah is to coronate HKB"”H as King of
the (entire) World. For this reason, on Rosh HaShanah
and throughout the Aseres Yimei Teshuvah, we conclude
the berachah of "wrp nnx” with the depiction "wrpn fonn—
the holy King. Also, in the berachah of muwamn namwn,
we conclude with the depiction "wawnn svan"—the King
of judgment. The Tur (O.C. 118) provides us with a
reason for these appellations in the name of the Machzor
Vitri: Throughout the entire year, we say "wrpnbxa
and msawnn bz with the exception of the Aseres
Yimei Teshuvah when one says "wpnoan” and Toan”
"oawnn. It is because He now sits on the (throne
of) judgment to judge the entire world, and He
demonstrates that He is the King of judgment.

This explains why in all the tefilos of Rosh HaShanah,
both the silent amidahs and the repetition of the
“shaliach tzibbur,” we beseech HKB”H, the King of the
Universe, to reveal His sovereignty and dominion over
the entire world. Beginning with the berachah of manx”
"y, WE say: 1o ans, Pwynsby 97ab nann wpbR i R ns ian

1wy 20y BYSWITaT 7 T1as 1:w7:—and You Hashem will rule
alone over all those You have made, on Har Tziyon,
the sanctuary of Your glory, and in Yerushalayim,
Your holy city. Then we continue in this vein by
reciting the following in the middle berachah, which is
unique to Rosh HaShanah:xwm 971252 1910 oyya bo by ion”
JANNXY AR 0D A1 B pan ,anbya fnR e DIy Yoy e pant Yo by
"mbwn Yo 1ot 9 BN sphR ,1ana s awR Yo ankn—rule
over the entire world in Your honor, and be raised
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above all the earth in Your glory . . . And all who
were made will know that You made them, and
all who were formed will know that You formed
them, and all that have breath in their mouths will
declare: Hashem, the G-d of Yisrael, is King, and
His kingship has dominion over all.

Establishing His Kingship Is the Goal of Creation
There Is No King without a People

To properly understand the concept of installing
HKB”H as King on Rosh HaShanah, we will refer to the
commentary of Rabeinu Bachayei (Bereishis 38, 30):
On Rosh HaShanah, the day on which the world
was created, we say "wmpn Toan’ and rvawnn Tenn,
because that day was the beginning of His deeds,
and there is no king without a people. This fact
is also expressed by the author of the Tanya in Sha’ar
HaYichud V'HaEmunah (Chapter 7): Now, it is known
to all that the purpose of the creation of the world
is for the revelation of His Kingship, blessed is he;
for there can be no king without a people. The
source for this fundamental principle is found in the
Pirkei D'Rabbi Eliezer (Chapter 3):

uUntil the world was created, HKB”H and His
exalted Name existed alone, and the thought arose
in Him to create the world . . . Immediately, HKB”H
consulted with the Torah, whose name is Tushiyah,
about creating the world. She responded to Him
and said, “Master of the Universe, if there is no
army and no camp for the king, over whom does
he rule? If there is no people to praise the King,
where is the honor of the king?” HKB”H heard
this, and it pleased Him . . . From here, the sages
said: Every kingship which has no counsellors is
not a proper kingship.

This concurs beautifully with what we have learned
in the Gemara (R.H. 34a): Yy ,wa% mNa 9o i omms en wws”
"y o1 insKYn e aw—on the sixth day (Friday), they
would say (Tehillim 93, 1): “Hashem has reigned,
He has donned grandeur,” commemorating the
fact that He completed His work and reigned over
them. Now, the first day of creation was the 25t of Elul;
the sixth day was the 1¢t of Tishrei, Rosh HaShanah, the
day on which man was created. Thus, HKB”"H became
King of the World on Rosh HaShanah.
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We can now begin to comprehend the notion of
HKB"”H sitting on His Kisei HaKavod—His Throne of
Glory. In truth, from His perspective, HKB“H does not
need a Throne of Glory. Notwithstanding, He diminishes
or contracts Himself by sitting on the Kisei HaKavod to
reveal Himself and His kingship in the world. As it is
written (Tehillim 145, 13): Y52 9nbwnant omnby U5 nisbn g1y’
1 r—Your kingdom is a kingdom spanning all
eternities, and Your dominion is throughout every
generation. As explained, the revelation of His Kingship
is accomplished through Yisrael. They coronate HKB"H
as King by fulfilling all of His mitzvos.

This is the implication of the passuk (ibid. 29, 10): aw»”
mabyy Tonm—Hashem sits enthroned as King forever.
Similarly, we recite in the tefilah of Nishmat: awvn s5n
"rwa 183 Yy—the King, Who sits on a high and lofty
throne. This is also the underlying meaning of the
passuk in the Megillah (Esther 1, 2):99nan naws oan owmea”
M99 TR TR 1N1SYR RED By wienR—in those days, when
Achashveirosh sat on his royal throne, which was
in the capital city of Shushan. According to Rashi,
this refers to when he actually became king.

With this in mind, we can explain a fascinating
concept taught in our sacred sefarim and based on a
teaching in the Zohar hakadosh (Tzav 29b): “All of
the neshamos are hewn from beneath the Kisei
HaKavod.” Let us explain what this means in keeping
with our current discussion. The fact that HKB”H sits on
His Kisei HaKavod to rule as King over the entire world
is exclusively in the merit of all the neshamos of Yisrael.
They accepted and received the Torah at Har Sinai and
establish HKB”H as King of the Universe day in and day
out by observing the Torah and His mitzvos. Hence,
when understood in this light, the Kisei HaKavod upon
which HKB”H sits as King of the World is founded on the
neshamos of Yisrael.

On Rosh HaShanah HKB”H Sits atop the Throne
of Judgment to Assess if Yisrael Are Upholding
the Kingship of HKB”H over the Entire World

Continuing on this sacred pilgrimage, we will now
explain the reason HKB"H initially sits on the throne of
judgment on Rosh HaShanah. As the aforementioned
Midrash says: "moiy xut 1713 197 ROD by fbwt awe apnw aywa”.
This is consistent with an explicit passuk (Mishlei
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29, 4): ryax 1y vawna on—through justice a king
establishes a land. In other words, the sovereignty of
HKB”H in the world is established by the fact that He is
the King of judgment who judges all human beings; he
rewards those who conform with His will and punishes
those who transgress it.

Therefore, annually, on the day that the world was
created, on Rosh HaShanah, when HKB"H renews
creation, He sits on the Throne of “din” to assess every
Jew’s actions and behavior during the past year. Did
their actions and behavior establish Him as King of the
entire world? For, if they did not behave in a manner
consistent with the precepts of the Torah and “yirah,”
chas v’shalom, and did not uphold His kingship properly,
then the Kisei HaKavod He occupies is the throne of
judgment. He will then punish the sinners who prevented
Him from reigning as King of the World.

This also explains very nicely the continuation of
the Midrash: “When Yisrael take their shofars and
sound them before HKB”H, He rises from the
throne of ‘din” and sits down on the throne of
‘rachamim.”” Let us recall the first of the ten reasons
Rabeinu Saadiah Gaon gives for the mitzvah of “tekias
shofar”—to coronate HKB”H as King of the World. Here
are his sacred words:

J15Y Tn1 o AP RT3 19W ,IRMAT NN DI Y1an, IR Payn”
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The first reason: Because this day is the
beginning of the creation; on it, HKB”’H created
the world and reigned over it as king. This is
the protocol of kings—horns and trumpets are
sounded for them, announcing everywhere the
beginning of their kingship. In similar fashion, we
make the Creator, Blessed is He, our King on this
day. In the words of David HaMelech (Tehillim 98,
6): “With trumpets and the sound of the shofar,
call out before the King, Hashem.”

It is likely that Rabeinu Saadiah Gaon deduced this
reason from what we are taught in the Gemara (ibid.
34b): nrobn nmatnwt numsr nrobn mawn wRAa 28 1K A ans?
Jmawa ,ﬂ:'l'ﬂ’! B9%2195T 1aY K120 T Mot 'I:I:”:W M1nRNY "1
HKB”H said: Recite before Me on Rosh HaShanah
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verses of “Malchiyos” (Kingship), “Zichronos”
(Remembrance), and ‘“Shofaros” (pertaining to
the shofar). “Malchiyos” so that you may accept
My sovereignty upon yourselves; “Zichronos” so
that your remembrances should come before Me
favorably; and how should this be done? With
the shofar. The Ritva explains that the answer “with
the shofar” applies not only to Zichronos but also to
Malchiyos. Since we establish the Kingship of HKB"H
through the mitzvah of “tekias shofar,” it makes Him
remember us in a positive, meritorious light.

That being the case, we can understand why
the blowing of the shofar prompts HKB”H to vacate
the throne of “din” and move over to the throne of
“rachamim.” For, seeing as we coronate HKB”H as King
of the World with the mitzvah of “tekias shofar,” it turns
out that He sits, so to speak, on His royal throne on
account of Yisrael. Therefore, in that merit, He decides
to occupy the throne of “rachamim,” so that He will
treat and judge Yisrael with divine mercy for having
enthroned Him and made Him King.

This explains very nicely the statement in the Gemara
(Yoma 86a): a5 xos 1y nyanw nawn oo’ —the power of
teshuvah is so great that it reaches all the way up to
the Kisei HaKavod. Let us elaborate. When a person
sins, chas v'shalom, he is viewed as having committed
treason; he rebelled against the sovereignty of HKB”H.
Hence, HKB"H sits, so to speak, on the throne of “din”
to punish those who rebelled and committed acts of
treason against His sovereignty. Clearly, this is not the
ideal or desired state of affairs. When Yisrael perform
teshuvah for all of their transgressions, however, their
teshuvah reaches the Kisei HaKavod. Their teshuvah
influences HKB"”H to return to His royal throne and rule
the world in the merit of Yisrael.

A Fascinating Insight from the Shela HaKadosh:
on Shabbas Kodesh Yisrael Carry the Kisei HaKavod

Following this line of reasoning, we will now proceed
to explain why Chazal annulled the mitzvah of “tekias
shofar” when Rosh HaShanah falls on Shabbas. In
tefilas Shacharis, in the berachah of “yotzer ohr,” our
blessed sages instituted the following formula: =wxbx”
"1a3 RED Yy 2w AYyna vyawn nra pwynt bon naw—to G-d, Who
rested from all activity, and on the seventh day
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ascended and sat on His Kisei HaKavod. This implies
that HKB”H only sits on His Kisei HaKavod on Shabbas
Kodesh. This is also evident from the passage from the
Zohar hakadosh (Terumah 135a) that we customarily
recite on Shabbas evening prior to Arvis: x5 nx 't
RN RT3 MR NTRYANT Y R RPen Yy 2Ry, HKB”H, Who
is One above, does not sit on His Throne of Glory
until she is made in the mystery of “One.”

An explanation for this notion is found in the Zohar
Chadash (Bereishis 22a). In fact, HKB”H already sits on
His Throne of Glory during the six weekdays; however,
He only does so ideally on Shabbas:

21 PN NAW R3W 1Y, 17120 ROS BY 17ap 2w R, 90N 1T 20 TN
ST 2 AR LTI T T 2w BYIY N2 BT R0 02 17 R L INDa by
1571 R BT K22 RSW 7P, 12000 00 KR, NY K11 wnn 11130 Roo by 1Y yawn oN
DY WP N D2aRTNAN K13, 1YY R2W 1199, 1018 1907 7apy o
aRA I RS P aNaY oaxey maw’y oo ovIeT , BIRT AR K931 ,8838 B
TR, DM DAY AaW 129 1A, 0910 MWW NaW U101 Ty ey naw
110 MAWT 1TIAD AN 95N M T IR s 11180 RED by awe

To summarize: Rav Yehudah says in the name of Rav
that HKB"”H did not ascend and sit on His Kisei HaKavod
until the arrival of Shabbas. Rabbi Yossi questions this
assertion and asserts that He did sit on it prior to the
creation of the world. Rav Yehudah explains the matter
as follows: Before the world was created, there did not
exist anyone to praise HKB”H and acknowledge Him.
When He created His world, He created malachim,
Chayos HaKodesh, the heavens with its heavenly bodies
and constellations, and man. They were all ready to
praise their Creator and to glorify Him. Yet, He was not
glorified and praised until the arrival of Shabbas, and
they all became quiet. Then songs of joy and praise
erupted among those in the heavens and those down
below. He then sat down on His Kisei HaKavod. In
other words, at last there existed someone who would
recognize His glory and praise His glory.

It appears that we can explain the matter based on a
tremendous chiddush presented by the Shela hakadosh
(Ki Sisa) in relation to the passuk (Shemos 30, 12): xwns”
"sRaw? 113 wR nk—when you elevate the heads of Bnei
Yisrael. In reality, the fiery malachim called “Chayos
HaKodesh” carry the Kisei HaKavod. The ideal and
goal of creation, however, are for the people of Yisrael
themselves to carry the Kisei HaKavod by studying Torah
and performing mitzvos and good deeds.
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The Shela presents support for this from a statement
in the Midrash (B.R. 47, 6): rmasmn 1 11 maxr’—the
Avos are in fact the Chariot. According to the Zohar
hakadosh (Tzav 28b), this means that the Avos carry
the Kisei HaKavod upon which HKB"H sits, so to speak.
Furthermore, the Zohar hakadosh (Vaeschanan 262b)
teaches that the three Avos are in a sense three legs of
the Kisei HaKavod, while David HaMelech is the fourth
leg. The Megaleh Amukos on Vaeschanan (252) provides
us with a wonderful allusion to this: The gematria of the
words masw nrasan (267+385), meaning perfect Chariot,
equals = 2"pys 'y ormman (248+208+182+14=652),
the four legs of the chariot.

Accordingly, the Shela writes that this is indeed the
purpose of the creation. It was the divine will that Yisrael,
with their good deeds and kedushah, would carry the Kisei
HaKavod. This then is the import of what HKB”H said to
Moshe Rabeinu: "sxaw» 23 wra iR xwn *»s"—when you elevate
Yisrael to the elite level of being a "wxv, they will then
merit and qualify “to carry” ("mzwev’) the Kisei HaKavod.
This is the implication of the words "xwns. Furthermore,
the Torah alludes to how this elite level can be attained:
"wR1 AR Rwn ", In other words, if you elevate the letters
w'x1 to the letters that follow them in the aleph-Beis, they
become n"aw. This suggests that in the merit of observing
the Shabbas, they will merit carrying the Kisei HaKavod.

Thus, we learn a valuable lesson from the remarks
of the Shela hakadosh. On Shabbas Kodesh, Yisrael
achieve an extremely high level of kedushah. They
themselves carry the Kisei HaKavod instead of the
“Chayos HaKodesh.” Let us explain. On Shabbas,
Yisrael refrain from all of their mundane work and
chores and relate exclusively to HKB"”H, uniting with
Him by studying Torah and serving Hashem. Thus, they
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coronate HKB”H King of the World. Therefore, on this
sacred day, they deserve to carry the Kisei HaKavod.

So, while in reality, HKB"H also sits on His Kisei HaKavod
during the six weekdays; nevertheless, the primary, ideal
situation occurs only on Shabbas Kodesh. Only then does
HKB”H rise and sit on His Kisei HaKavod when it is being
carried by Yisrael, His holy people, and not by the "Chayos
HaKodesh.” For this reason, they instituted the formula
which we recite in all three of the tefilos on Shabbas:
may NPT naw vmne gmisbnaa mmwr—they shall rejoice in
Your sovereignty, those who observe the Shabbas
and call it a delight. The people of Yisrael rejoice in the
sovereignty of HKB”H, Who occupies the Kisei HaKavod of
His Kingship, which they are carrying.

This explains magnificently why Chazal annulled the
mitzvah of “tekias shofar” on Rosh HaShanah that falls
on Shabbas Kodesh. As we have learned, the blowing
of the shofar is designed to prompt HKB"”H to rise from
the throne of “din” and move over to sit down on the
throne of “rachamim.” But that only applies to Rosh
HaShanah that falls on a weekday, when the “Chayos
HaKodesh” are carrying the Kisei HaKavod. For, under
those circumstances, we require the shofar to coronate
HKB”H and have Him move from the throne of “din” to
the throne of “rachamim.” That is not the case when
Rosh HaShanah falls on Shabbas. For, then the people
of Yisrael themselves carry the Kisei HaKavod, because
they have coronated HKB”H with their Torah and devoted
service. Thus, HKB"H already sits on the throne of
“rachamim.” This is the implication of the formula: “On
the seventh day, He ascended and sat on His Kisei
HaKavod.” As we have explained, this means that He
rose from sitting on the throne of “din” and sat down
instead on the throne of “rachamim.”
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