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Everything that Hashem has said, “na’aseh v’'nishma”

Everything Written in the Black Letters “Na’aseh” — We Will Do All The
Secrets Concealed in the White Parchment “Nishma” —We Will Learn

On the upcoming, auspicious Shabbas Kodesh,
we will read parshas Mishpatim from the Torah. It is
vital to understand that this parsha is the completion
of the spectacular revelation of Matan Torah at Har
Sinai, which is described in parshas Yisro. It begins
with the passuk (Shemos 24, 1): "rbx nby anx mwn YRr—
to Moshe He said, “Go up to Hashem.” Here Rashi
points out that: This passage was said before the
Aseres HaDibros; on the fourth of Sivan, Moshe
was told, “Go up.” Accordingly, the parsha goes on
to chronicle unusual aspects related to the revelation
of Matan Torah, such as the sprinkling of the blood
from the “olot” and “shelamim”—half of which was
sprinkled on the people of Yisrael and half of which
was sprinkled on the mizbeiach.

The biggest chiddush, however, that appears in this
parsha is the praiseworthy proclamation by Yisrael of
“na’aseh v’nishma.” Here is the pertinent passage
from the Gemara (Shabbas 88a): nwyioxawr mmpnw nyws”
PYRRYR NW ORYRY 11 17 21aY aYa o, 1Y 1anR i na anye yaws
ma—when Yisrael pronounced “na’aseh” prior to
“nishma,” a heavenly voice went out and said to
them, “Who revealed to My children the secret
employed by the ministering angels?” The divine
poet commemorates this monumental declaration in
the zemirot we sing on Shabbas (Yonah Matz’ah): xar
"IRRD 1K yawa ey 1 naa oyis—and they all entered
a covenant together and proclaimed “na’aseh
v’nishma” as one.

Surprisingly, this famous proclamation does not
even appear in parshas Yisro. There it merely says
(ibid. 19, 8): rmwya’; =271 7w Y3 1R e oy U uyn—

and all the people answered together and said,
“Everything that Hashem has spoken we shall
do!” In truth, this abridged version also appears in
our parsha, parshas Mishpatim (ibid. 24, 3): =wxY>”
mmwyat s, Subsequently, however, they proclaimed
both “na’aseh” and “nishma” (ibid. 7): 'm =3 wx b
nyawan nwys. Here is the complete passage (ibid. 3):

S1p pyn Yo 1yt ,0r0awnn o AN T a7 Yo AR oyYb 280 awn K12
7 9937 99 AR WR 2109 . WY Y 9297 AWK 09937 D 19N TN

Moshe came and told the people all the words
of Hashem and all the laws; and the entire people
responded with one voice, and they said, “All the
words that Hashem has spoken ‘na’aseh’ (‘we
will do’).” Moshe wrote all the words of Hashem.
On the words “Moshe wrote,” Rashi comments in
the name of the Mechilta: He wrote the text of the
Torah from Bereishis until Matan Torah, and he
wrote the mitzvos that they were commanded
in Marah. Several pesukim later, it says (ibid. 7):
YRt WP T 13T AWK D5 19N BP 2TRa RPN NIat Na0 npt—
he took the Book of the Covenant and read in
earshot of the people, and they said, “Everything
that Hashem has said, ‘na’aseh v’nishma’ (‘we
will do and we will obey’)!”

Now, if we read these pesukim carefully, we will
note that initially when Moshe related the words of
Hashem to the people only verbally, they merely
responded, “Na’aseh.” Subsequently, however, after
Moshe wrote everything down in a book and read
to them from the book, only then did they respond,
“Na’aseh v’nishma.”
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The Torah Was Given as Black Fire
Inscribed on White Fire

We will begin to shed some light on the subject, by
introducing a teaching from our blessed sages that
the Torah preceded the creation of the world and was
inscribed with black fire on top of white fire. Here
is the pertinent Midrash (D.R. 3, 12): Reish Lakish
said: The Torah that was given to Moshe, its
parchment was of white fire, and it was inscribed
with black fire. We find a similar statement in the
Yerushalmi (Shekalim 1, 1): manamwnb avapn 1 nmw maunt”
"I wRa ann sy er —the Torah that HKB”H gave
to Moshe was given to him as white fire etched
with black fire.

It is apparent from the statement of Reish Lakish
that our sifrei-Torah are written with black letters
inscribed on white parchment to allude to the origins
of the Torah from black fire on white fire. This is
the message conveyed by the passuk in the holiest of
songs (Shir HaShirim 2, 5) : "mwwrawone’—sustain me
with "nwewex’ (literally: “dainty items”). The Midrash
expounds the term 'mwewwxzr to mean “two types of
fire.” According to the Chasam Sofer (Vayishlach),
the Midrash is referring to the two types of fire that
make up a sefer-Torah—black fire atop white fire.

The phenomenon of the Torah being transmitted
as black fire atop white fire is explained in the sacred
works of the great Rabbi Levi Yitzchak of Berditcheyv,
zy”a, in Kedushas Levi (Likutim). There he focuses
on the passuk (Yeshayah 51, 4): "sen»nxn mn»=>"—for
Torah will come forth from Me. They expounded
on this passuk in the Midrash (V.R. 13, 3):
RSN UARRA 1IN W, Ren onRn e an—HKB”H said: A
new Torah will come forth from Me”—novel
aspects (chiddushim) of the Torah will come forth
from Me. This is seemingly difficult to comprehend,
because it contradicts one of the thirteen principles
of emunah: nxn AR IR oA RS NEYMM RN RY 1IN0 AR
maw T30 x11an—this Torah will not be replaced and
there will not be another Torah from the Creator,
blessed is His name. So, how is it possible to say:
“A new Torah will come forth from Me™?

"apn R’

The Kedushas Levi explains the matter as follows
(abridged translation): The black letters in the
scroll that are visible to all represent “internal
lights” that everybody is able to perceive and
ultimately comprehend. The white parchment
surrounding the letters represent “surrounding
lights” and their messages and meaning are
more concealed. As such, the white parchments
are also a type of letters except that they are
concealed letters on a higher level than the
visible, revealed letters (they are not revealed or
perceived by everyone).

For this reason, it is forbidden to touch the
actual sefer-Torah, because thatannulsandhides
the concealed letters . . . This is the meaning of
HKB”H’s statement: ’xgn nxnnwnaan'—there will
be a divine revelation le’asid la’'vo, a revelation
from the “ohr hameikif.” The whiteness of the
Torah, the concealed letters that surround the
visible letters, will be revealed. That is the new
Torah that will come from Hashem.

Let us clarify the difference between an “internal
light”—ohr penimi—and a “surrounding light”—ohr
meikif. Ahuman being is capable of perceiving an “ohr
penimi” and comprehending it intellectually. Whereas
an “ohr meikif” is beyond human comprehension.
Hence, the “surrounding light” remains external.
Accordingly, the Kedushas Levi explains that the
black letters in a sefer-Torah that are visible to the
eye are a type of “ohr penimi,” and as such everyone
is capable of understanding at least their simple
meaning. The white of the parchment, the white fire,
however, contains letters that are invisible; they are a
type of “ohr meikif,” which will remain beyond human
comprehension until le’asid la’vo. Of that time, HKB”H
says: “Novel aspects of the Torah will come forth
from Me.”

This also provides us with a rationale for the
following teaching in the Gemara (M.K. 26a):
TR LNIYIE ANY PIIPT 570 PApIY 7710 980 N1 R 37 98K 12 e
vanon by N1 Yan Yy—Rabbi Chelbo said in the name
of Rav Huna: A person who sees a sefer Torah

AR
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that is torn (burnt) must tear two times—once
for the parchment and once for the script. Just
as one must tear one’s garment for the script—the
actual letters of the Torah—so, too, must one tear
one’s garment for the parchment, which represents
the white fire that will be revealed le’asid la’vo.

The White Fire Is the Source of the Torah in the
Heavens before It Was Condensed into Letters

Elsewhere, the Kedushas Levi explains (ibid.): The
white that surrounds the letter and that which is
concealed within the letter reflects the receiving
of abundance in the world from the Almighty,
which is white. Therefore, every open letter
which the white flows into . . . And there are
600,000 neshamos of Yisrael and 600,000 letters
in the Torah. Every neshamah is associated with
a particular letter from the aleph-Beis. Those
neshamos that are related to those letters that are
open on a certain side, they receive sustenance
from the white that flows into the letters, and
they are connected to kedushah.

Thus, we learn from his sacred remarks that the white
of the parchment that surrounds the letters, reflects
that HKB”H influences from the “ohr meikif” of the white
fire to illuminate the letters composed of black fire.
Now, since the 600,000 neshamos of Yisrael correspond
to the 600,000 letters of the Torah, this means that
HKB”H illuminates the neshamos of Yisrael with the “ohr
meikif” of the white fire of the parchment.

Now, let us expand on this concept. We know that
the origins of the Torah in the heavenly realm are
infinite and neverending. As such, it is beyond the
scope of human comprehension. Seeing as the Torah
represents HKB”H’s wisdom, it is infinite just as He is
infinite. In His infinite mercy and kindness, however,
HKB”H compacted His wisdom step by step until it
could be confined within the letters of the Torah; so
that we are able to appreciate it and understand it to
some degree. This is the Torah that we are familiar
with today. This is explained by the author of the
Tanya in Likutei Amarim (Chapter 4).

This explains fabulously the Kedushas Levi’s
explanation of the concept of black fire on top of white
fire. The white fire of the Torah alludes to the origins of
the Torah before it descended to earth in its restricted
form, within the visible, black letters. Therefore, in
Olam HaZeh, we are unable to comprehend or even
perceive the white fire. It represents an “ohr meikif”
that is unrestricted and is beyond the grasp of human
intelligence. As we know, white alludes to the midah
of chesed that spreads without being restricted.

In contrast, the black letters in a sefer-Torah that
are visible to us are the part of the Torah that has
undergone “tzimtzum”—restriction and modification—
to enable us to comprehend it. As we know, black
alludes to the midah of din, which confines and limits
the abundance and divine influence that comes down
from above. This then is the lesson taught by the
Midrash: rxgn snNn o910 wTn RN SARNA W 7910 77apn K.
As the Kedushas Levi explained, le’asid la’vo HKB”H
will reveal to us even the parts of the Torah that are
compared to white fire that have not been modified
or restricted.

All the Chiddushim of the Torah
Stem from the White Fire

With this understanding, we can begin to appreciate
where the chiddushim of the Torah generated by our
blessed sages throughout the generations originate
from—whether they relate to the parts of Torah that
are revealed and apparent (the “niglah”) or to the
parts that are concealed and mystical (the “nistar”).
We are referring to chiddushim that that are not stated
explicitly in the Torah that is visible to us. All of our
sages’ chiddushim interpreting the written letters of
the Torah emanate from the white parchment—the
white fire that existed above before it was restricted
and trickled down to earth in the form of the letters
of the Torah.

Now, although the revelation of the secrets of the
Torah from the white fire will occur primarily le’asid
la’'vo; nevertheless, HKB”H bestowed upon the sages
of Yisrael the power to ascend and access the original,
unrestricted Torah, the white fire, through their tireless
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efforts in the study of Torah and service of Hashem.
This enables them to elaborate, interpret and clarify
the letters of the Torah above and beyond what is
apparent from their confined, restricted form. For this
reason, they are referred to as “chiddushei Torah”;
because they originate from the novel interpretations
of the Torah that will be revealed from the white fire

le’asid la’vo: "xxn o nRn n wren.

This ties in amazingly with the interpretation of
the brilliant author of the Chavat Da’as regarding the
passuk (Devarim 32, 47): rmsn Rt pa a3t Ry =»'—for it
is not an empty thing for you. Do not think that
the areas of parchment between the letters of a sefer
Torah lack content or meaning. In truth, letters also
exist in those spaces; they are simply concealed and
not apparent.

In this manner, we can explain the meaning of the
following Yerushalmi (Peiah 1, 1):
"MAIN2 PPPAY DR PRY 2287 "Y1 KT Bon K1 P ant N p—for
it is not an empty thing for you,” but if it seems
empty (and futile) to you, it is because you are
not exerting enough effort in your Torah studies.
Why does Moshe Rabeinu add the words “for you™”?
The Torah is never an empty thing; but if it seems so
to you, it is because you are not learning properly.
If you expend the effort, you will be privileged to
perceive insights and comprehension beyond the
realm of the written letters of the Torah. Then it will
be clear to you that the areas of white parchment are
not empty spaces. On the contrary! They represent
the white fire from which the Torah originated before
the “tzimtzum”; it is this fire that illuminates the black
letters of the Torah.

137 RY 5 X311 37 "N’

This explains magnificently what Rabeinu Chaim
Vital presents in the name of his mentor, the Arizal,
in Sha’ar HaKavanos. It is an auspicious practice—a
“segulah”—to focus on the letters of a sefer-Torah:

My master of blessed memory had the custom
of kissing the sefer Torah and accompanying it
as it was transported from the sanctuary to the
ark to be read from. He would then linger near
the ark until they opened the sefer Torah and

showed it to the congregation, as is customary.
Then he would actually gaze at the letters of the
sefer-Torah, and he would claim that by a person
gazing from such close proximity that he is able
to read the letters clearly, the person draws an
exquisite (extraordinary) light to himself.

We can suggest a rationale for this “segulah” based
on our current discussion. By focusing on the black
letters in the Torah-scroll that are inscribed on white
parchment—representing black fire atop white fire—
one is able to connect with and draw from the white
of the scroll incredible insights from the concealed
portions of the Torah.

The Neshamos of Yisrael’s Sages Stem from the
White Fire that Is the Origins of the Torah

It is an accepted and well-known fact that the
neshamos of Yisrael are rooted in the holy Torah.
With this in mind, it is worthwhile considering whose
neshamos are connected to the black fire—the
letters of the Torah representing the distilled, limited
“chochmah” of HKB”H—and whose neshamos are
connected to the white fire—the letters of the Torah
prior to the process of “tzimtzum.”

Thus, it should be apparent to every Jew how vital it
is to associate with and attach oneself to the scholars
of Yisrael. For, just as the black letters in a sefer-
Torah cannot exist without the support of the white
parchment upon which they are inscribed; so, too,
the majority of Jews who are related to the letters of
the Torah must establish close relationships with the
sages of their generation. Otherwise, their existence
is meaningless; they must establish a relationship
with those who are connected to the white parchment
representing the white fire that transcends the letters
we see in a Torah-scroll. Just as the black letters are
intimately related to and inseparable from the white
parchment, so, too, must every Jew be closely related
to the scholars of the Torah.

Thus, we can interpret the passuk (Devarim 17, 8):
N1 927 Pl paa Pat s T s pTY BT 12 vawhY 137 Tan Ka 0y
mywa—if a matter of judgment will be hidden
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from you, between blood and blood, between
verdict and verdict, or between affliction and
affliction, matters of dispute in your cities. In
other words, if you cannot find a satisfactory answer
concerning your uncertainties related to the letters
of the Torah that have undergone “tzimtzum”—whose
scope has been limited—then: =wx mpnn SR vy napr
"3 EYx ' ana—Yyou shall rise and ascend to the
place that Hashem, your G-d, shall choose. In
other words, you should seek a connection with the
whiteness, the white fire that transcends the letters
of the Torah. There everything is explained and
clear. That is the place that Hashem, your G-d, will
choose and reveal le’asid la’vo. As the Midrash above
expresses it: HKB”H said: “A new Torah will come
forth from Me”—novel aspects (chiddushim) of
the Torah will come forth from Me.

According to the Kedushas Levi, this implies that
HKB”H will reveal to us the concealed secrets of the
Torah represented by the white parchment. Hence,
the text goes on to explain how we will be able to
ascend to the place of the whiteness that transcends
the letters: "anm omea mom WK vaIwR YN B2YR B35 YR NNaT—
you shall come to the kohanim, the leviim, and
to the judge who will be in those days—because
they are connected with the white fire.
AWK RITT DIPART (R 7Y TR AwR 3T 0 B ntwyt bawnan 137 nx o
= ana>—Yyou shall inquire, and they will inform
you of the letter of the law. You shall act in
accordance with the word they will tell you from
that place that Hashem will choose—in other
words, you will act in accord with what they reveal
to you from the origins of the Torah, the white fire,
the place that Hashem will choose. =wxYas mwyY nanwr
=mar—and you shall heed to do everything that
they will instruct you.

AT nwAT

In this manner, we can interpret a statement of
Chazal related to the passuk (ibid. 28, 61): “n ooy
- rTawn Ty Y ' abYY AN NI 1803 210 KRY WK 1sn Yo
Javpere nnen “Also, every illness and every plague
that is not written in this book of the Torah,
Hashem will bring them upon you, until you are
destroyed.” Thisrefers to the death of tzaddikim.

Where does this passuk suggest anything about the
death of tzaddikim? We can explain the matter very
nicely in keeping with our current discussion. As we
have learned, tzaddikim are connected with the white
fire that transcends the letters inscribed in a sefer-
Torah. Thus, when this passuk specifies: “Every
illness and every plague that is not written in
this book of the Torah”—it is alluding to the death
or absence of tzaddikim, who are connected with the
white parchment which is not written in this book of
the Torah.

How Foolish Are People Who Stand
for a Sefer Torah but Neglect to Stand
for a Renowned Torah Scholar

It is with great pleasure that we will now explain a
fascinating passage in the Gemara (Makkos 22b): aax”
RT3 PR v RYT TN 980 MRpn MpT SW1N NY RWAY 1 N3
SR 1S 1237 1K1 RYYARR 2900 1110 1ava 1Rt e Rava said:
How foolish are some people, who stand up in
honor of a sefer Torah, but they do not stand up
in honor of a “gavra rabbah.” For itis written in
the sefer Torah “forty”; the Rabbis came along
and subtracted one. In other words, people who
show respect for a sefer Torah but not for the great
men who interpret the Torah are truly foolish. For the
Torah specifically states (ibid. 25, 3): "> myaw—“He
shall administer forty lashes to him,” and yet
the sages possess the power to override the Torah’s
specific prescription and establish the maximum
number of lashes as thirty-nine.

Let us explain this passage in keeping with what
we have learned. Since these people stand up out of
respect for a sefer-Torah comprised of black letters
inscribed on a white parchment—representing the
black fire imposed on white fire with which the Torah
was given—then why do they not have the common
sense to stand up out of respect for an exemplary
scholar who is connected with the white fire that
transcends the letters of the Torah? This illustrates
the degree of their foolishness; they are ignorant of
the fact that the white is superior to the letters.
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Rava supports his claim that scholars, being
connected to the white fire, are on a higher level than
the letters of the Torah as follows: “For it is written
in the sefer Torah “forty”; the Rabbis came
along and subtracted one.” Based solely on what
the black letters say, the sinner would receive forty
lashes, because is states explicitly: "z moyaax”.  Yet,
the sages, on account of their connection with the
white fire that transcends the black letters, perceived
the true, divine will—that only thirty-nine lashes
should be administered. That being the case, if they
recognize the need to stand up to honor the black
letters in the sefer-Torah, all the more so should they
stand up for a prominent scholar who is connected
with the white fire, which is on a much higher level.

We can now rejoice, because we can understand
the distinction between Yisrael’s two responses. When
Moshe Rabeinu related the words of the Torah to them
verbally, they only heard the letters that were being
spoken. Hence, they responded simply: “All the things
Hashem has spoken we will do!” Subsequently,

however, when Moshe recorded the Torah in writing
with his immense kedushah, with black letters on white
parchment: “He took the Book of the Covenant
and read in earshot of the people.”

Only then did they appreciate the phenomenon:
Not only is the Torah a compilation of black letters
which are visible and can be perceived by every
individual according to the root of his neshamah, but
it possesses an additional, higher, more significant
dimension—the white parchment. It represents the
white fire that transcends the black letters. Thus,
they understood that they had not yet attained the
entire Torah. It is necessary for them to heed and
learn from the Torah-scholars, who have succeeded
in accessing the white fire. Therefore, only then did
Yisrael respond: “Everything that Hashem has
said, ‘na’aseh v’nishma’!” *“Na’aseh”—we will
do everything that Moshe read to us from the sefer;
“v’nishma”—we will heed and learn from the Torah-
scholars who perceive the white fire.
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