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The Fascinating Connection between Parshas Ki Seitzei and Chodesh Elul

During Chodesh Elul HKB”H Purifies Yisrael
to Be Fit to Be a “Klaf” for Torah She’b’al Peh

This week’s parsha, parshas Ki Seitzei, is read annually
on one of the first Shabbasos of the month of Elul, the month
designated for teshuvah. To establish the fascinating connection
between this parsha and the month of Elul, let us refer to a
passuk in the parsha (Devarim 25, 2): 15811 pwait niomn 12 ox
793017 RY 1197 BOY3AN, 980103 1TNPwa *10 17aay o varwn—and it shall
be, if the guilty one has incurred the penalty of lashes, that
the judge shall make him lean over and flog him in front
of him, commensurate with his crime, in number. He shall

flog him with forty; he shall not exceed.

Although the Torah states explicitly that he shall receive
forty lashes, Chazal teach us that he only receives thirty-nine
lashes—forty minus one. This is taughtin the following Mishnah
(Makkos 22a): 27021 100132 1181w AR 901 0Y2IR 1NN 158 s
JEepaaRy 1o R a2 How many lashes is he given? Forty
minus one, since it says "m'waax 2aons”, implying a count
close to forty. Rashi explains that this refers to a count that
completes the total of forty, that causes one to count forty

after it, namely, thirty-nine.

We find an intriguing statement in the Gemara related to this
Rabbinical teaching (ibid. 22b): ,»wR aRw *Nway s 837 nN”
2°015 1IN 7202 17IRT 7137 K123 PR P KYT 71N N80 apn mnp
JRTI 1Rs 1237 1K1 pyaaR Rava said: How foolish are those
people who stand up in the presence of a sefer Torah but
do not stand in the presence of a renowned Torah-scholar.

After all, in a sefer Torah, it is written “he shall flog him

forty”; yet the sages came and decreased it by one—making

the official number of lashes only thirty-nine.

I would like to propose a wonderful explanation for why
Rava categorized people who prioritize the kavod due a
sefer Torah over the kavod due a renowned Torah scholar as
foolish. We will refer to what the Shev Shematita presents
(Introduction)—based on the profound understanding of
the Maharal of Prague (Tiferes Yisrael, Chapter 68)—an
explanation of the following teaching in the Gemara (Gittin
60b): @*127 Y»awa XYX HNIW? QY 172 N«1APN 071D KXY L]0 227 MRy
<MIRTW? X1 N2 INK *N7D 19NN 21277 0 YY °5 nxiw,np Yyaw Rabbi
Yochanan said: HKB”H only entered into a covenant with
Yisrael on account of the Oral Law, as it states (Shemos
34, 27): “For on account of these words have I entered a

covenant with you and with Yisrael.”

The Maharal explains that just as Torah she’b’chsav must
be written on a “klaf” (parchment); so, too, Torah she’b’al peh
must be written on some sort of “klaf”—namely, the mouth
of the scholar who engages in the study of Torah she’b’al peh.
Now, from a sefer-Torah inscribed on a parchment prepared
from an animal’s hide the covenant and unique bond that exists
between Yisrael and their Heavenly Father is not so apparent.
From Torah she’b’al peh, however, that was given to Yisrael to
be studied and transmitted orally, this relationship is ever so
apparent. For a Jew’s mouth becomes so pure and refined that

itis elevated to serve as a “klaf” for Torah she’b’al peh. For this
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reason: “HKB”H only entered into a covenant with Yisrael

on account of the Oral Law.”

This helps us illuminate Rava’s statement regarding the
foolishness of those who stand up out of respect for a sefer Torah
but do not have the common sense to afford a prominent Torah
scholar the same respect. After all, even though a sefer Torah
is written on the hide of an animal, it attains a special level of
kedushah. How much more so should this be true of a renowned
Torah scholar who clarifies the meaning of obscure issues in
Torah she’b’chsav, whose body becomes a “klaf” for Torah she’b’al

peh! Clearly, his body attains the kedushah of a sefer Torah.

Now, seeing as HKB”H only entered into a covenant with
Yisrael for the sake of Torah she’b’al peh, it stands to reason
that the kedushah of his body surpasses the kedushah of a
sefer Torah. Therefore, those who prioritize the kedushah of
a sefer Torah—inscribed on the hide of a kosher animal—over
the kedushah of Torah she’b’al peh—inscribed on the human
“klaf” of a prominent Torah scholar—is a fool for having failed

to appreciate this profound distinction.

Transforming "1y 1nax x%" into
"1my 1nR 19" during 9"19x

We will now proceed to explain how this notion relates to the
month of Elul by referring to what we presented in last week’s
essay on parshas Shoftim. The Sefas Emes (Elul 5632) brought
down in the name of his elder, the distinguished author of the
Chiddushei HaRim, zy”a, an allusion inherent in the name of the
month of teshuvah—%%X . It is based on the passuk (Tehillim
100, 3): "noyan IR MY UR 1Y NwY K| opER KR D W —
know that Hashem, He is G-d; it is He Who made us and we
are His—His nation and the sheep of His pasture. Tradition
dictates that the word “v’l0” in this passuk is written as "%,

with an aleph; yet it is read as "1, with a vav.

He explains how the two versions complement each other.
With an aleph, the passuk suggests that we acknowledge that
we are unworthy and inadequate to be His people—umax 51"
mny. With a vay, it indicates that we can merit being close to

Him by means of complete, sincere teshuvah and become the
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people of HKB”"H—"my nrmx 1. These two perspectives are
alluded to by the name of the month %"%x, which combines the
words X" and 1">—the way the word is written and the way
it is pronounced. This is the goal of the teshuvah we perform
in the month of Elul—to combine the two. First, we must
acknowledge our numerous sins—"my 1mx X»1”; having done
that, we can proceed to make amends thoroughly by means of

wholehearted teshuvah—"1my 1 157",

As a loyal servant in the presence of his master, I would
like to embellish this sacred idea. In the Derashos Chasam
Sofer (Part 2, p. 411), he explains Rav Ashi’s rationale for
concluding the Talmud Bavli with the teaching (Niddah
73a): 091y 12 X\Inw 1Y nvan oY 9331 N1dYN ANWN Y3 19K 22T RINy
«19 o9y m>vn mNw ,xan The Academy of Eliyahu taught:
He who studies “halachos” every day is assured that he
will be an inhabitant of Olam HaBa, as it states: “The
ways (‘halichot’) of the world are His (1«%). This statement
alludes to the fact that the world exists—“halichot olam”—
and endures in the merit of the study of the 1«% (36) masechtos

of Torah she’b’al peh—"1% a1y nisvsi.

Additionally, let us introduce what the Bnei Yissaschar writes
(Sivan 6, 2) in the name of the great Rabbi Pinchas of Koritz, zy”a.
Everything in the world has an intermediate stage that connects
its two polar extremes. The monkey represents the intermediate
stage between the animal kingdom and human beings
possessing the power of speech. The “kri u’chtiv’—the way the
Torah is actually written and the way it is read—represents the
intermediate stage between Torah she’b’chsav and Torah she’b’al
peh. “Tosefes Shabbas”—the extension of Shabbas—represents
the intermediate stage between Shabbas and the weekdays. The
neshamos of “gerim”—converts—represent the intermediate

stage between Yisrael and the nations of the world.

This enlightens us with regards to the “kri u’chtiv” of the
passuk: "my urmR 1. The way it is written represents Torah
she’b’chsav. The word “lo” is written with an “aleph” to teach
us that a person who studies Torah she’b’chsav without the
clarifications of Torah she’b’al peh is not considered part of the

people of HKB”H. For, as we have learned, HKB”H only entered
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into a covenant with Yisrael on account of Torah she’b’al peh.
The way a word is read and pronounced represents Torah
she’b’al peh. Hence, we read the word “lo” as if it is spelled
with a “vav,” indicating that in the merit of learning the 1%
(36) masechtos that comprise Torah she’b’al peh, we merit

becoming the people of HKB"H.

The Letters Flew Off the Luchos
Making Them Too Heavy for Moshe to Carry

Continuing on our sacred journey, we will now explain how
the crucial task of transforming "my nrx 8%1” with an “aleph” into
"y R 891 with a “vav” relates to the month of %1%, whose
name is a combination of the letters 8™y and 1. We will refer to
a fascinating explanation from the brilliant Rabbi Yoshe Ber of
Brisk, zy”a, toward the end of the responsa Beis HaLevi (Drush 18)

regarding the difference between the first and second luchos.

The breaking of the luchos is chronicled in parshas Ki Sisa
(Shemos 32, 19): ar1 nioarmar Days AR K107 ammn YR 297 WwKs e
"M AN DRIR 93w MM NN 1R Town twn ax—it happened
as he drew near the camp, and he saw the “eigel” and the
dances, that Moshe’s anger burned; he threw down the
luchos from his hands and shattered them at the bottom
of the mountain. In the Midrash, our blessed sages reveal
why Moshe broke the luchos (S.R. 46, 1): Because the writing
flew off the luchos; that is why he broke them. We learn
in another Midrash (Yalkut Shimoni, Ki Seitzei 393): Moshe
looked at the luchos and saw that the writing on them had
flown off; they became too heavy for him to hold; so, he
dropped them, and they broke. Why did the luchos became

too heavy for Moshe to carry?

The Beis HaLevi suggests an interesting answer based on a

passage in the Yerushalmi (Shekalim 25a):

Sw rnemIN g PP1TPT 1271 1127 - 192 ,90IR YW 931 N 12
19751 907 11 T WP 13 TIPAW 939 831 RS, Wrwana oRYMn 27N, 1910
a5 Srta ba 19 1 0 1, P 93 RN 13 1A 01y 1A, N 1 ey

U YW RTINS T 11201 1127 50 172 0,0 oY b

Chananiah, the son of Rabbi Yehoshua’s brother says
that a wealth of Torah knowledge and information was
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contained between each and every commandment, as it is
written (Shir HaShirim 5, 14): “The tablets, His handiwork .
.. are studded with ‘tarshish’ (commandments precious as
gems),” like a vast ocean ... Just like there are small waves
between the big waves in the ocean; similarly, between
each and every commandment, there was a wealth of Torah
knowledge and information.

We learn from this Gemara, that all the clarifications and
details provided by Torah she’b’al peh were contained on the
luchos between each of the commandments. According to the
Beis HaLevi, however, this was only true of the first luchos prior
to the “cheit ha'eigel” At that pointin time, Yisrael did not have
to labor to attain the knowledge contained in Torah she’b’al
peh. Everything was ready and available at their fingertips on

the first luchos.

He substantiates this assertion that all of Torah she’b’al
peh was contained on the first luchos with the fact that the
Yerushalmi cites the passuk (Shemos 32, 15): ot mman
"mea1ns—they were inscribed on this side and on that. In
contrast, Torah she’b’al peh was not contained on the second
luchos; instead, it was transmitted to Moshe Rabeinu orally
for him to teach to Yisrael. The Beis HaLevi brings strong
evidence that this is true from the following teaching in the
Gemara (Gittin 60b): HKB”H only entered into a covenant
with Yisrael on account of the Oral Law, as it states: “For on
account of these words have I entered a covenant with you
and with Yisrael.” This passuk does not appear in relation to
the first luchos but only in relation to the second luchos after
HKB”H acquiesced to Moshe’s entreaty. Thus, it seems clear
that the concept of Torah she’b’al peh only came into being
with the second luchos, since everything was included as Torah

she’b’chsav with the first luchos.

Torah She’b’al Peh Was Not Written
because of the Galuyos

The Beis HalLevi continues to explain why Torah she’b’al peh
was not written on the second luchos. He refers to the teaching
in the Midrash that it was known to HKB"H that Yisrael were

destined to be in galus among the goyim. Hence, if Torah
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she’b’al peh was written down, the goyim would take it. Here
is a translation of the Midrash (S.R. 47, 1):

“Write for yourself these matters”. As is written (Hosea
8:12): “I write for him the many teachings of My Torabh,
but they are regarded as foreign”. When HKB”H revealed
Himself at Sinai to give the Torah to Yisrael, He said it to
Moshe in the order: Torah, Mishnah, Talmud, and aggadabh,
as it is stated (Shemos 20, 1): “The Lord spoke all these
matters”—even what a student will ask his teacher, HKB"H
transmitted to Moshe.

At that juncture, after he (Moshe) learned it from the
mouth of HKB”H, He instructed him to teach it to Yisrael.
He said to Him, “Master of the universe, I will write it down
for them.” He said to him, “I do not wish to give it to them
in writing, because it is apparent to Me that idolaters are
destined to rule over them, and take it from them, and they
will be despised among the idolaters. Rather, I will give
them the Torah in writing, and I will give them the Mishnah,
Talmud, and aggadah orally, so if the idolaters come and
subjugate them, they will be distinct from them.

Now, we have learned in the Gemara (Eiruvin 54a): "xn”
nUSIY YT RIN DD 1R LAY 1930w RY S5nYR NI Yy nan 2onee
JR1om RYR R1An pen YR 1 aaxaw 112 What is the meaning
of that which is written (Shemos 32, 16): “Etched on the
luchos”? Had the first luchos not been shattered ... No
nation or tongue would have been able to rule over them,
for it says: “Charut,” do not read this as “charut”—meaning
etched—but rather

freedom. This means that if not for the “cheit ha'eigel,” which

engraved or “cheirut”—meaning
caused the breaking of the luchos, Yisrael would not have
gone into galus among the goyim. Therefore, all of Torah
she’b’al peh was written on the first luchos. From their
perspective, Yisrael would not have ever gone into galus, and
there would not have been any concern that the goyim would
take this part of the Torah away from Yisrael. After the “cheit
ha’eigel,” however, and the breaking of the luchos, Yisrael was
sentenced to galus. Therefore, Torah she’b’al peh was not
written on the second luchos, so that the goyim would not be

able to take it.
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Accordingly, the Beis HaLevi interprets the Midrash:
Moshe looked at the luchos and saw that the writing
on them had flown off; they became too heavy for him
to hold; so, he dropped them, and they broke. What flew
off the luchos was the letters of Torah she’b’al peh that were
written on them. In other words, when Moshe came down
from the mountain and witnessed the “cheitha’eigel,” Yisrael’s
freedom and immunity to galus was repealed. Consequently,
the concern arose that if Torah she’b’al peh was written on
the luchos, the goyim would take it. Therefore, its letters
flew off the luchos.

This explains why the luchos became too heavy for Moshe
to carry. Without Torah she’d’al peh, the clarification and
comprehension of Torah she’b’chsav are absent. At that point
in time, HKB”H had not revealed all of Torah she’b’al peh to
Moshe, since He had written them on the luchos. So, HKB”H
agreed with Moshe that without Torah she’b’al peh, the luchos
should be broken. As explained in the Gemara (Shabbas 87a):
M3 AW WY WM MR ANSY AWK R 1 By n7apn nasont
/masww And from where do we derive that HKB”H agreed
with his reasoning? As it is stated (Shemos 34, 1): “The first
tablets which you broke (asher shibarta)”, and Reish Lakish
said: Interpret this as “yishar kochacha she’shibarta”—bravo
for breaking them! In other words, HKB”H was expressing His

approval and commending Moshe.

HKB”H Transmitted All of Torah She’b’al Peh Orally
to Moshe with the Second Luchos

So, when HKB”H gave Moshe the second luchos, He informed
him that the mode of transmission of the Torah would be
modified. Instead of everything appearing on the luchos, only
Torah she’b’chsav would appear on the second luchos. From
then on, the clarifications, interpretations, and Aggados would
be transmitted to the people orally by Moshe Rabeinu and the
Torah scholars in each subsequent generation.

So, only regarding the second luchos did HKB”H instruct
Moshe: «n%xn o310 nx 3% ano»—write for yourself these

words—i.e., only write Torah she’b’chsav on this set of luchos
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but not Torah she’b’al peh. Then, He explains the reason: 9y a»
«HRTW? ART N2 NR N9 NYRD B30 0—for on account of these
words have I entered a covenant with you and with Yisrael.
In other words, in the merit of Torah she’b’al peh—which will
only be revealed via toil and exertion, since it was not written
on the second luchos—HKB”H entered into a covenant with
Yisrael. This is the source of the fundamental principle that
HKB”H, the Torah, and Yisrael are one!

With this understanding, he interprets the text in parshas
Ki Sisa (ibid.): ,@aa1wx=5 maaax nimty saw 9 Soa nwn R ke
JRM2W WK QTR NI DY 1 wR 0amaT AR niren by snans
Hashem said to Moshe, “Carve for yourself two luchos of
stone like the first ones, and I shall inscribe on the luchos
(only) the words that were on the first luchos, which you
shattered.” Why was it necessary for HKB”H to add the
words: “Which you shattered”?

In keeping with what we have learned, HKB"H was
emphasizing to Moshe that He would only inscribe on the
second luchos the “Aseres HaDibros” that remained on the
luchos when Moshe broke them—after all the letters of Torah
she’b’al peh had flown off.

With the Second Luchos Yisrael Became
the “Klaf” for Torah She’b’al Peh

The Beis HaLevi concludes by reassuring us that Yisrael did not
lose out by not having Torah she’b’al peh written on the second
luchos. On the contrary, they profited, because, as a result, their
bodies became virtual parchments—“klaf”—for Torah she’b’al
peh. It seems clear that he is referring to the insight of the Maharal
of Prague presented above—that by studying Torah she’b’al peh,
aJew’s body becomes a “klaf” for Torah she’b’al peh.

This did not happen with the first luchos. Since all of the
Torah was included on the first luchos—even Torah she’b’al
peh—it was all a form of Torah she’b’chsav. As such, they
did not merit having their bodies serve as a “klaf” for the
Torah. This only happened with the second luchos. Since

Torah she’b’al peh was not inscribed on them, it became
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necessary for Jews to study it with all of their 248 limbs
and 365 sinews. Thus, a Jew’s body was transformed into
a virtual “klaf” for Torah she’b’al peh. As a result, the bond
between Yisrael and HKB”H became a covenant in the merit
of Torah she’b’al peh.

This explains very nicely why only in relation to the second
luchos did HKB”H say: nx1 n»1a qnx >nas avxn 01370 °0 %Y D»
«xw—on which they expounded in the Gemara: n1> xY»
«nb YYaw o137 Y*awa kYR YW oy n«apn. For, in point of fact,
only because of the second luchos did HKB”H establish this
covenant for the sake of Torah she’b’al peh, which is inscribed

on the bodies of Yisrael.

Finally, we have shed some light on the fascinating
relationship between the month of Elul—formed from the two
words X" and "»—and our sacred mission to transform xvv’
mmy urmR with an “aleph” into "my 1umax &1 with a “vav.” For,
HKB”H acquiesced to give Moshe Rabeinu the second luchos
during the month of Elul. We have learned that Torah she’b’al
peh was not inscribed on those luchos. This necessitated that
Torah she’b’al peh be studied by Jews with diligent labor. In
the process, their bodies become imbued with the kedushah
of a sefer Torah. Thus, during the month of Elul, we transform
the way the phrase is written"my 1mx X»1” into "my 1mK 157" —
the way it is read. The former alludes to the fact that when we
only study Torah she’b’chsav, we are not considered HKB”H'’s
people; the latter alludes to the fact that when we study Torah
she’b’al peh, we are HKB”H’s people.

This

countenance shone only after he came down with the second

explains magnificently why Moshe Rabeinu’s
luchos, as it is written (ibid. 29): nimTy »aw1 2220 2t ftwn A2 Y
"ARR 17373 128 WY 1P 0D YT KD AWt Ann R anTas wn e neen
And it was when Moshe descended from Har Sinai—with
the two luchos of the Testimony in the hand of Moshe as
he descended from the mountain—Moshe did not know
that the skin of his face had become radiant when He had
spoken to him. Let us explain. During those last forty days on
the mountain, Moshe Rabeinu received only the second luchos,

which did not include Torah she’b’al peh. Therefore, HKB"H
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learned Torah she’b’al peh with him in such a way that Moshe’s
body became sanctified with the kedushah of the Torah. Being
equivalent to all of Yisrael, this enabled him to extend that

kedushah to the entirety of Yisrael.

In summary, our sacred duty during Elul is to transform x%1"

"y 1R into "my 1amax 1 by committing ourselves to study

Py
b

A

Torah she’b’al peh, thereby transforming our bodies into a
“klaf” for Torah she’b’al peh. Thus, we will become imbued
with the kedushah of the Torah, and in that merit we will make
the appropriate preparations for the Yamim HaNoraim and
be deserving of a “kesivah va’chasimah tovah” and a year of

redemption and salvation—swiftly, in our times! Amen.
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Our thanks and blessings are given to those who donated for the publication
of our weekly dvar Torah for the merit of SNw» 33 13°mN

Family Madeb - nnwi »1%7p%
their dear mother
Lea bat Virgini n"y

Arthur & Randi Luxenberg nit%
of their wonderfull parents, children and grandchildren
1"y an1aR 1 1a nmin’ pnx 1 His Father nnwa 11975
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