Rabbi Pinches Friedman
Parshas Vayechi 5786
Translation by Dr. Baruch Fox

Yaakov Avinu the Gilgul of Adam HaRishon Instituted Krias Shema
to Rectify the Curse of "% nnxn 1719711 V19"

This week’s parsha is parshas Vayechi. It chronicles
Yaakov Avinu’s parting words to his twelve sons, the heads
of the holy shevatim (Bereishis 49, 1): 918> 1223 YR apy» xap»”
°13 1YRWT IIPR BT NMNG D3NN RPY WK DX 035 17N 100N
mo%ar bRawe X wnawt apy* Then Yaakov called for his sons
and said, “Gather together and I will tell you what will
happen to you at the end of days; assemble and listen,

sons of Yaakov, and heed Yisrael your father.”

Chazal teach us that at this momentous gathering prior
to his passing away, Yaakov Avinu laid the foundation for
all future generations of the people of Yisrael to recite Krias
Shema every morning and every night. With the words ynw”
"oxawe, we attest to our forefather Yisrael that we are fulfilling
his legacy and parting wish. Here is the passage from the
Midrash (B.R. 98, 3):

“Assemble and listen, sons of Yaakov.” From here, Yisrael
merited (the mitzvah of) Krias Shema. When Yaakov Avinu
was about to depart from the world, he summoned his
twelve sons and said to them, “Listen! The G-d of Yisrael,
Who is in the heavens, is your Father. Do you have in your
hearts perhaps any contention (personal grievance) with
HKB”H?” They said to him, “Hear, O Yisrael, our father! Just
as you have no contention in your heart toward HKB"H, so,
too, we have not contention in our hearts; rather, (we attest
that) Hashem is our G-d, Hashem is the One and Only!”
Thereupon, he, too, uttered with his lips and proclaimed,
m1y1EY1YY 1n195R 120 ow 1112” (blessed is the name of His glorious
kingdom for all eternity) . . . for this reason, the people of
Yisrael recite daily, early in the morning and in the evening,
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“Hear, O Yisrael our father from the Cave of Machpeilah, we
still observe that which you instructed us, “Hashem is our
G-d, Hashem is the One and Only!”

Thus, we learn something remarkable! Every time we
recite Krias Shema, we are informing Yaakov Avinu, who is also
named Yisrael, who is buried in the Me’aras HaMachpeilah,
that we are preserving the legacy that he instilled in us,
This
concurs fabulously with Chazal’s teaching (Ta’anis 5b): apy»”

proclaiming the unity of HKB”"H—"tnx ' 10phx 7.

"nn RY 1°ak—Yaakov Avinu did not die. Thus, Yaakov Avinu
is privileged to hear his myriads of offspring throughout the
world proclaiming every evening and every morning: yaw”
TN T 1IN T IR,

We find a similar teaching from Chazal in the Gemara
(Pesachim 56a):

v 1127 n1va 2y wta . 0ov TANT IA0NRT AN 1212 YR 2Py R
DIMARD 5108 NYha W RIYWT O RRW TAR 190 1ahn apnoa 1
DRTWY yRw 113 15 1IN WY 1N REOW PN "aRT TRYRY? 1nn Ky
SR KRR 12373 1K 95 TR RDUR 7393 PRY oW 18R IR T R0EYR
1 eIy TNIsYh TS0 DW 1M ,1RRT 193K 3P0 1A YW TNING

Yaakov wished to reveal secrets pertaining to the final
geulah to his sons; however, the Shechinah abandoned him,
and he was deprived of divine inspiration. This led him to
suspectthat one ofhis sons might be unworthy; they reassured
him unanimously with the response “i 1pbx 1 Yxw» ynw
7nR”"—communicating the fact that just as he worshipped but
one master, so, too, did they. To this, Yaakov Avinu replied,
“ay1 B51PY 1n1oYn 1130 ow 11na”
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The Punishment:
“By the sweat of your brow shall you eat bread”

We will begin to shed some light on the subject by
examining the harsh punishment HKB”H imposed on Adam
HaRishon and all of his descendants after he fell into the trap
of the primeval serpent and ate from the Eitz HaDa’as. Here
is the pertinent text (ibid. 3, 17): Jnwx 21p% nynw *2 108 QIR
T712P2 ATNRT TR AR YORA K TnRRY NN WwR pen m Yorm
STTWR WY AR AYORT Y MM 7T YIPT T e 9o maboxn 1anya
AR 78 5 AnPY mmn oD "nARn YR 13w 7y o Donn AR nyra
samwn ey Y81 To Adam He said, “Because you listened to
the voice of your wife and ate of the tree about which I
commanded you saying, ‘You shall not eat of it, accursed
is the ground because of you; through suffering shall you
eat of it all the days of your life. Thorns and thistles shall
it sprout for you, and you shall eat the herb of the field.
By the sweat of your brow shall you eat bread. For you are
dust, and to dust shall your return.”

Now, when HKB”H admonished Adam HaRishon not to eat
from the Eitz HaDa’as, he only mentioned the penalty of death
(ibid. 2, 17): n 13 998 @173 25 1201 YoRA RY P91 210 Ny yyar
"mmn—but of the Eitz HaDa’as Tov VaRa, you must not
eat thereof, for on the day you eat of it, you shall surely
die. Yet, after the cheit, HKB”H saw fit to add an additional
punishment: “Thorns and thistles shall it sprout for you,
and you shall eat the herb of the field. By the sweat of
your brow shall you eat bread. For you are dust, and to
dust shall your return.” Why?

To explain the matter, we will rely on a well-known
principle: All the punishments HKB”H imposes on Yisrael are
not for the sake of revenge but are for their own benefit—to
educate them and to return them to the straight and narrow.
This concept is articulated in the following passuk (Devarim
8, 5): ™Mo Mm TPYNR 1 13 AR WK M0 WK 5 23Y oy nyTr—
you should know in your heart that just as a father will
chastise his son, so Hashem, your G-d, chastises you. Also,
another passuk states (Yechezkel 18, 32): nnam nma yanx x5 20"
" 1% oopoR ' aka—for I do not desire the death of the
dead person; these are the words of Hashem G-d; repent
and live! Hence, it stands to reason that the punishment of:

Shvilei Pinches

“By the sweat of your brow shall you eat bread” was also
intended for the benefit of mankind.

Now, duringthe narrative of creation, itis written (Bereishis
2, 15): "manwbr mraph 1Ty oas e oaRn nR 20phR o onpr—
Hashem Elokim took the man and placed him in Gan Eden
to work it and to guard it. The Targum YoNasan provides
the following rendering: mva »1mmaY - nanwt n1apy 11p 123 Wt
JSRTTIPA vy RniRa In other words, Hashem placed Adam
in Gan Eden to serve Him by engaging in Torah-study and
by observing His mitzvos. The source for this notion comes
from the Sifri (Eikev 41): "n1izn 1ox a1 1mbn nr 12y’ —“to
work it” refers to Torah-study; “and to guard it” refers to
the observance of mitzvos.

We find a slight variation of this interpretation in the
Zohar hakadosh (Bereishis 27a): manwht nwy= y*1ipas oy’
"mwyn K97 p1ipaa—“to work it” with mitzvos aseh “and to
guard it” with mitzvos lo ta’aseh. This latter interpretation
also appears in the Tikunei Zohar (Tikun 21). But why didn’t
they rely on the simple, straightforward interpretation of
the passuk—that "manwH1 mr3yY"—to work it and to guard
it—means to “work” the land by planting, plowing, and
harvesting it, and to “guard it” means to protect it and the
work from being damaged and ruined?

Prior to the Cheit Eitz HaDa’as
Physical Work Was Unnecessary

The reason Chazal opted to interpret "manmwy1 mrayy” in
terms of man’s spiritual responsibilities—i.e.,, Torah and
mitzvos—rather than the simple interpretation regarding
working the land—is because prior to Adam’s sin, it was not
necessary to work the land; everything was done for him from
above. This is taught explicitly in the Pirkei D’Rabbi Eliezer
(Chapter 12):

What work was there to do in the garden for it to say
“to work it and to guard it”? Perhaps... to trim the vines,
to plow and clear the land . . . but all the trees grew of
their own accord. Perhaps you might say that there was
work in Gan Eden to irrigate the garden, but ariver flowed
through and emerged from Eden... Thus, “to work it and
to guard it” can only refer to engaging in words of Torah
and guarding the ways of the Eitz HaChaim—the Torah.
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We find further clarification in the Gemara (Berachos 35b):

NYWa YA, nYWa WhIN DTR TWAR TRIR MY 13 Pynw 0an”
7 1IN AN RAPWS T NYWa W Rp nywa aep ayer
Sy mwya tneRYn mipn Ywoamxa ey Rww mra KYN Yy Kan
PRIy DRAWY PRW JATRT 11 DDIRE 1PT1 BT 1TAYT (NI NN T
237 NAONT TARIY ANy v Y nowya noRYn oipn Sw imxa Rabbi
Shimon ben Yochai says: Is it possible that a man plows at
the time of plowing, and sows at the time of sowing, and
harvests at the time of harvesting, and threshes at the
time of threshing, and winnows at the time of the blowing
wind? What then will become of Torah-study? Rather,
when Yisrael act in accordance with the Omnipresent’s
will, their work will be performed by others, as it is stated
(Yeshayah 61, 5): “And strangers will arise and shepherd
your flocks, etc.” But when Yisrael neglect to act in
accordance with the Omnipresent’s will, their work is
necessarily performed by them personally, as it is stated
(Devarim 11, 14): “And you will gather in your grain.”

Accordingly, we can characterize Adam HaRishon prior to
the “cheit Eitz HaDa’as” as someone who abides by the will of
the Omnipresent. As such, he did not have to bother himself
with manual labor in the fields; all of his labor was performed
for him from above. As it is written (Bereishis 2, 9): mag”
"ooRnY 2101 "RTRY A Yy Yo Rt oopbs ‘n—and Hashem
Elokim caused to grow from the ground every tree that
was pleasing to the sight and good for food. Along these
lines, the Gemara teaches (Sanhedrin 59b): so™ y1wxAn 2IR”
"y 5 pPaonl Awa Y P nawn oRba e L 11y pa—Adam
HaRishon would recline in Gan Eden; ministering angels
would broil meat for him and strain wine for him. Thus,
he was free to engage in Torah-study and to serve Hashem.

After the cheit, however, he no longer deserved this
privileged existence. Instead, he had to labor and provide
for himself, in keeping with the notion of: "q111 naoR"—you
will gather in your grain. This concurs very nicely with
the altered existence of Adam HaRishon after the cheit, as
described by Rashi (Bereishis 2, 25): The yetzer hara was
not placed in him (Adam HaRishon) until he ate from the
tree; and then it entered his being. In order to weaken
the influence of the yetzer hara, HKB”"H made it necessary
for Adam to labor for his “parnasah” and sustenance. For,
we have learned in the Mishnah (Avos 2, 2): m71n 1mbn na
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MR10 RY! MY PRY 1710 51,1 Nnown oy nyeay yas T oy
"y nm1 aywva—Torah-study combined with “derech
eretz” (worldly endeavors and proper conduct) is good; for
exertion in both eliminates wrongdoing. All Torah-study
not accompanied by work ultimately fails and leads to sin.
This is why HKB”H imposed on mankind the inconvenience
of: "am%y Yaxn Tax nyra”.

The Marvelous Tikun Accomplished by the Decree
of “thorns and thistles shall it sprout for you”

But why did HKB”H find it necessary to add to Adam’s
punishment the decree of "% magn 27111 y191"? This meant
that even after vegetation and plant-life sprouted forth from
the earth, thorns and thistles would sprout alongside them.
Man would then have to go to the trouble of removing them.
It would seem that even without this decree, man had more
than enough work to do tending to his land—such as plowing,

sowing, harvesting, and threshing.

I believe that even this punishment concealed an element
of chesed. It was designed to inculcate in mankind a deeper
sense of emunah. On the one hand, it serves a vital purpose
for man to occupy himself with matters of Olam HaZeh, as we
learned from the Mishnah above: yax 777 By m71n 1mbn nav
"y nrown anaw nyaw. On the other hand, it is also fraught
with a significant risk. This is evident from the following

admonition (Devarim 8, 11):

130 0310 0UN3T NYSWT YORN 18 LLPPYR AR rown 1A Ty anwn”
723Y 091,7127° Y WK 51 Y 1277 25111 51 117370 TARRT 17paT nawn
M115 73252 NIRRT ... DAY NYaN DR PARE INIRTAN TIPYR T AR Anow
5 95 1R RIT 99 YN R AR N99TT L SOnn R Y awy 1 penn
oo ey

Take care lest you forget Hashem, your G-d, by not
observing His mitzvos . . . lest you eat and be satisfied,
and you build good houses and settle, and your cattle
and sheep increase, and you increase silver and gold for
yourselves, and everything that you have will increase—
and your heart will become haughty and you will forget
Hashem, your G-d, Who took you out of the land of Egypt
from the house of slavery . .. And you may say in your

heart, “My strength and the might of my hand made me all
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this wealth!” Then you shall remember Hashem, your G-d,
that it was He Who gave you strength to make wealth.

So, in a sense, HKB"H prepared the remedy for us in
anticipation of the ailment. He combined the decree of
“thorns and thistles shall it sprout for you” with the decree
of “by the sweat of your brow shall you eat bread.” The
fact that thorns and thistles sprout from the earth along with
the desired plant life inculcates in man an awareness that the
success of his own, personal handiwork is fraught with an
inherent danger: the yetzer hara is liable to infect him with
the false, misguided doctrine of "»1> mx1p1om15”. Such misguided
thoughts and beliefs are analogous to spiritual thorns and
thistles thataccompany true, proper thoughts. So, this teaches
us that just like it is necessary to uproot thorns and thistles
that ruin and interfere with the growth of desired, healthy
vegetation, so, too, it is of the utmost importance to uproot the
misguided doctrine of »1> mx11 »m>” and deleterious thoughts
arising from the influence of the yetzer hara. Conversely, it
is vital to fortify our emunah in Hashem, in keeping with the
conclusion of the admonition above: X1 *> 9op5R 11 AR 991"
"Iom Yy s T 1.

"31171 11p1" —Do Not Mix Up the “Dalet”
and the “Reish”

Continuing on this sacred journey, we will now illustrate
how HKB”H conveyed this vital lesson to Adam HaRishon
and all of his descendants to follow. Let us refer to a valuable
insight from the writings of the Megaleh Amukos (Vayigash)
brought down in the name of earlier sources. There are two
somewhat related pesukim in the Torah that tradition dictates
be written with an enlarged letter, respectively. In the passuk
(Shemos 34, 14): "nx YX% mrnwn &7 »>"—you shall not bow
down to another god—the “reish” of 2"nx is enlarged. In
the passuk (Devarim 6, 4): "R ' mpYR ' Yxwe yaw’—the
“dalet” of 7"mx is enlarged. By dictating that these two letters
be inscribed in the Torah larger than normal letters, HKB”H
is impressing upon us a critical warning: Do not mix up or
interchange these two letters, chas v’shalom! To do so is an
abomination and heresy.

The Agra D’Kallah (Bereishis) provides clarification by
explaining the disastrous consequences and implications
of mixing up these two letters. If the “dalet” of 7'nx were
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to be replaced with a “reish,” we would be announcing that
instead of serving one Hashem, we are also serving other
gods, including many human beings, in order to find favor in
their eyes, chas v’shalom. Unquestionably, this is tantamount
to avodah-zarah! Alternatively, if the “reish” of "anx” were to
be replaced with a “dalet,” that passuk would be admonishing
us not to bow down to the one true G-d.

Based on this understanding, the Agra D’Kallah interprets
the phrase "% mxn 77911 y1p1’—the pronouncement HKB”H
made to Adam HaRishon in the aftermath of the “cheit Eitz
HaDa’as”—magnificently. Here is a concise translation of his
sacred words:

Had Adam not sinned, he would not have been drawn
to the Eitz HaDa’as Tov VaRa. Then we would not be
confounded by decisions between evil and good, and
good and evil; this confusion resulted as a consequence
of his sin. Now, the difference between the words 7'nx
and "nx” is merely the small protrusion extending from
the back of the “dalet.” Conversely, the numerical value of
the letter “reish” (200) exceeds the numerical value of the
letter “dalet” (4) by the numerical equivalent of the word
y" e (196).
after the sin: 17117 y"p will result as a consequence of
your sin—i.e., confusion (doubts) and mistakes resulting

This then is what Hashem informed Adam

from mixing up the “dalet” and the “reish” that are only
distinguishable by the “kotz,” the protrusion on the back of
the “dalet.” [Translator’s note: The word y”1p can refer to the
tip or extension of a letter; the word 1”117 is composed of the
two letters “dalet” and “reish.”]

Following this sublime path, we can now explain why
Yaakov Avinu instituted the reciting of Krias Shema. In
Sha’ar HaPesukim (Vayigash), the illustrious Arizal asserts
that Yaakov Avinu was a gilgul and tikun of Adam HaRishon,
The source for this notion is found in the Zohar hakadosh
(Bereishis 35b). The Gemara expresses this phenomenon as
follows (B.M. 84a): "1wRam 2TRT 799210 1PPR 193K 3PPt e —
the radiance of Yaakov Avinu resembled the radiance of
Adam HaRishon.

We can now suggest that by instructing all of his future
offspring to declare "R 1t 19pYx "1 YRw* ynw”, Yaakov Avinu
was rectifying the blemish caused by Adam HaRishon of yip
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719 maxn 2117 He wished to impress upon them the critical
importance of not interchanging the “dalet” of =7'mx with
the “reish” of "amx X", chas v’shalom. In this manner, we
are constantly reminded to uproot the spiritual thorns and

thistles we may have accumulated.

The Mezuzah Is Placed Strategically
on the Right Side of the n"5>1

It now gives me immense pleasure to present to our
esteemed readership, a novel rationale for the mitzvah of
mezuzah that Hashem has graciously revealed to me. We have
been instructed to inscribe the first two passages of Krias
Shema on the klaf of the mezuzah we affix at the entrance to
our homes. This is in keeping with that which is written in the
first two passages of Krias Shema (Devarim 6,9 and 11, 20):
"rmywat N2 Nt By onans’—and you are to inscribe them
on the doorposts of your house and upon your gates.

Furthermore, the Gemara (Menachos 34a) teaches us that
the mezuzah should be affixed on the right side of the entrance
to the house. Our sages derived this from the term "yn2” in
the passuk: "ma mirira B anansy. They expounded "na"—
your house—to mean "qnKR"a"—the way a person walks; and
since most people begin to walk from a stationary position
by moving their right leg first, this implies that the mezuzah
should be affixed on the right side—the side on which a
person enters his house. The Gemara (ibid. 33a) also teaches:
mpelye wibw nbvmna ey mign’—it is a mitzvah to place it at
the beginning of the upper third (of the doorpost).

We can now explain these requirements based on our
current discussion. The Hebrew term for a door or doorway
is n"o1; we can interpret it as a wonderful remez to the
letter n"v1 of 7'mx. We must take great care not to erase the
protrusion at the top of its right leg, which would transform
it into a “reish,” and change the word 7"nx into a"nx. With
this in mind, we place the first passage of Krias Shema in the
mezuzah, which we place on the right side of the “delet,” in its
upper third, at the entrance to our homes. The passage opens
with the passuk: "R "1 1pYx 1 YRw* ynw”—and concludes
with the passuk: "7apwa1 gn2 nirra By onanst.
ensure that the message and declaration of Hashem'’s unity

Thus, we

shines brightly within our homes.
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The Seven Mentions of Havaya in the Mezuzah
Allude to Yaakov Avinu

We will now point out something truly remarkable. In
parshas Bo, it is written (Shemos 12, 22): 218 n7uax onnpyr
12 ' 39T L NIRRT NY DRI A1pwnan TR DRpat 5oa aws 0Ta onvam
nnan by noneat nmran nw Sy mpwnan By o AN 7RG D0xn NN
Smab meona Yy x1aY nonwenn 0’91 You shall take a bundle of
hyssop and dip it into the blood that is in the basin and
touch the lintel and the two doorposts ... Hashem will pass
through to smite Egypt, and He will see the blood that is
on the lintel and the two doorposts; and Hashem will skip
over the entrance and He will not permit the destroyer to
enter your homes to smite. They expounded on this in the
Midrash (S.R. 17, 3): “And touch the lintel” in the merit of
Avraham; “and the two doorposts” in the merit of Yitzchak
and Yaakov; and in their (combined) merit, He will see the
blood “and He will not permit the destroyer.”

We learn from this Midrash that the two doorposts at the
entrance correspond to Yitzchak Avinu and Yaakov Avinu.
But this raises an interesting and provocative question:
Which doorpost corresponds to Yitzchak, and which one
corresponds to Yaakov? Based on this determination, we can
ascertain whether the mitzvah of mezuzah, which is affixed
to the right doorpost, is associated with Yitzchak Avinu or

Yaakov Avinu.

After researching the matter, I found an answer in the
sacred teachings of the Ma’aseh Rokeiach (Korach). He cites
the aforementioned Midrash and comments: Most certainly
the fact that the mezuzah is affixed to the right side
corresponds to Yaakov; for, it is known to kabbalists that
Yaakov’'s midah is “Tiferes,” which tends to the right;
whereas Yitzchak corresponds to the left doorpost,
representing “gevurah.” Thus, we have a definitive answer
that the placement of the mezuzah on the right doorpost is

associated with Yaakov Avinu.

As a loyal servant in the presence of his master, I can
substantiate this conclusion with a marvelous remez. In Likutei
Torah (Vayeira), the Arizal points out the deeper significance
of the name Yaakov: The gematria of seven Havayas (7x26)
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equals 2"py» (182); these seven Havayas are alluded to in
the passuk (ibid. 28, 10): “And Yaakov departed from Be’er
Sheva” (“sheva” is the Hebrew word for seven).

Now, if we examine the two passages of Krias Shema in a
mezuzah, we find that they contain precisely seven mentions
of the name Havaya. In the first passage of "ox=w» ynw”, the
name "t appears three times; in the second passage--ax /"
"ymw—it appears four times. Thus, we can suggest that they
correspond to Yaakov, whose name in Hebrew equals seven
multiples of 7”»11; and we have compelling corroboration for
the assertion of the Ma’aseh Rokeiach that the mitzvah of

mezuzah is associated with Yaakov Avinu.

With immense joy, we have shed light on the glorious
connection between the institution of the mitzvah of Krias
Shema—declaring a Jew’s sincere belief in Hashem’s unity—by
Yaakov Avinu and the punishment of “thorns and thistles”—
" mmxn 21 yip"—resulting from the “cheit Eitz HaDa'as.
Since Yaakov was a gilgul of Adam HaRishon, it was incumbent
upon him to correct the blemish of 7271 y1p"—interchanging

the “dalet” of *"mx—by erasing its “kotz”—with the “reish” of

=+"mx—which is heresy and has catastrophic implications.

For this same reason, Yaakov Avinu was also privileged to
be associated with the mitzvah of mezuzah, which HKB”H also
transmitted to Yisrael in the first paragraph of Krias Shema. As
we have explained, the mezuzah is affixed on the right doorpost
of ahouse, on the upper third of the n"=. Thus, both mitzvos—
Krias Shema and mezuzah—go together hand in hand, in the
merit of Yaakov Avinu, to make amends for the faulty condition
of "% mmxn 2771 y1p” caused by Adam HaRishon.

In summary, when we say "R 't 12pYx 'n Uxw» yRw” twice
daily, in Shacharis and Arvis, we should have in mind the
oneness of Hashem throughout the universe. Additionally,
we should have in mind to correct the flaw in creation caused
by Adam HaRishon—who contained all future human beings
within him when he sinned with the Eitz HaDa’as. Specifically,
we want to preserve the integrity of the “dalet” of ='mx and

not substitute it, chas v’'shalom, with the “reish” of 2"nx.

N

Our thanks and blessings are given to those who donated for the publication
of our weekly dvar Torah for the merit of SNw» 33 13°mN

Family Madeb - nnwi novs Arthur & Randi Luxenberg niot

their dear mother
Lea bat Virgini n"y

Yoselovsky Family - nnwi »19°p%
his father Reb Shabsy
Ben Yitzchok Isaac n”y

of their wonderfull parents, children and grandchildren

1"y annaR 1 12 nmn’ pnx’ 1 His Father nnwa n9pY

To receive the mamarim by email: mamarim@shvileipinchas.com

A e e ) S P N .
el 1 o el Y e Y e sl Yo T
/SN SN @ SN IR/

e | e —n e — P e Y e e ) e e )
i i) o ) e o B e F il ey el o Tl e o
I N @I SN S SN SN (@ e s e e e

>

Parshas Vayechi 5786 | 6



